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WHEREIN 
gl. Morality. » 
The JII. Change. arc clearly 
Sabbaths }ITI. Beginning. dilcutled. 
IV.S anCtification. 


Which were firſt handled more largely 
iniundry SERMONS inCambrids invew-Eneland 
in opening of the fourth CommMaNDMENT, 


In unfolding whereof many Scriptures are cleared, di. 


vers Caſes of Conſcience reſolved,and the Moralt 
Law as a rule of life ro a Believer, occafional*+ 
ly and diſtinfly handled. 
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By THOMAS SHEPARD, Paſtor of the Church of 
Chriſt at Cambridge in New Engolard, 
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did zot your fathers thus, and did n1t our God bring all this evil 
19071 15, and upon this City? yet ye bring more wrath 4:01 Is ra 
el by prophazing tbe $:bb:3th. Nehem.13 17,18, 
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If ye ballow the Sabbath to do 9 woik therein, then ſhall there 2n 
ter iatothe gates of this City Kings and Princes Jer 17.24, 28. 
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London, Prinicd by T.R. and E+.M.tor obs Rothwell. 
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Hat a ſeventh part of time hath 
been religiouſly and univerſally 

) obſerved both under the Law 
and under the Goſpel , 1 mith- 
out all controverſiez the great 
doubt and difficulty Which noW 
remaines concerning this Time, 
# the Morality of it , Whether it was thus nniver- 
ſally obſerved in the Chriftian Churches by un- 
tren Tradition, or by Divine (ommiſſion'; 
Whether from the (hurches (uſtome or (briſts | 
ommand. Whether az a Moral Duty , of 4s 4 «A 
umane Law; for although [ome would make 7 
'he obſervation of ſuch a portion of time the ſoure _—_— 
eA 2 fruis 2. 


a / 


ES. 


The Preface to the Reader. 


fruit of the Ebionites ſuperititious Doftrines, 
yet all the Ancient and beſt Writers in the pureſt 
tres do give ſuch honony to+it , that Whoever 
doubts of it muſt either be utterly ignorant, or 
wilfully blinded in the knowledge of the Hilt o- 
ries and Dottrines of thoſe times ; and muſt de- 
fire a Candle to ſheWw him the Sunne at noone 
day : Clemens one/y ſeemes to caſt ſome ſtaine 
upon it 'by making all dayes equall , and every 
day a Sabbath; but upon narrow ſearch , hi 
meaning may appeare , not to: deny the obſerva- 
tion of the day, but onely ro blame the froth 
and vanity of ſundry Chriſtians , who , if they 
externally obſerved the day , they cared not how 
they lived every day after : nor us it tobe Won- 
dared at, if Origen tuine this day ſometime in» 
to an Allegory and a continuall ſpiritual Reſt- 
day , who miſerably transformes (many times) the 
plaineſt Scriptures into ſuch ſhapes, and turnes 
their ſubſtance into ſuch ſhadowes, and beating 
out the beſt of the Kernels, feeds hu gueſts With 
ſach chaffe and huks;; and although many other 
Feſtivals were obſerved by thoſe times , which 
may make the Sabbath ſuſpefted to be borne ont 
" of the ſame womb of humane cuſtome with the 
reſt , yet Wwe foall finde the ſeventh dayes Reſt 
to have another Crowne of glory ſet upon the 
h ad of it by the holy min of God in thoſe times 
then upon thoſe which ſuperſtition ſo ſoone hatcht 
and brought forth, ſo that they that reade the 


Hiſtories of thoſe times in obſerving two Sab= | 


baths in ſome places, Eaſter , Whitſunday, yea 
divers Erthnick and Heatheniſh dayes , will need 
wo other comment on thoſe texts: of Paul, where« 


In he condemnes the obſervation of Dayes; path | 
egina 
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The Preface to the Reader; 
beginning to flie abroad in the day light of the A- 
poſtles, might Well out-fuce the ſucceeding ages, and 
multiply with more authority in darker times ; yet 
fo, as that the ſeventh dayes r:ſt+ (call it what you 
will) ftill kept its place and ancient glory, as in the 
ſequell ſhall appear. 

When therefore the good will of him who dwelt 
in the bmrning buſh of the afflifted Primitive Chur« 


© ches, gave Princes and Emperours to be their nur- 


ſing fathers; piows Conſtantine among other (hri- 
ſtian Edifts, tnjoynes the obſervation of the Lords 
Day : Wherein (if he was bound by his place to be a 
nonriſhing father ) he Went not beyond his (ummiſ= 
fon, in ſoading and cheriſhing this truth and ap- 
pointment of ( hriſt, and not ſuffering it to dye and 
periſh through the wickedneſſe of men ; the pawer of 
Princes extenaing to ſee Chriſts Lawes obſerved, 
though not to impoſe any humane inventions and 
Church conſtitutions of their own, Its trae indeed 
that thu Princely Editt was mixed with ſome ime 
perfeftion ana corrmption, it following too ſhort in 
(ome things, and extending too far in others ; but 
there tt no juſt canſe for any to ſtumble much at 
this, that knowes the ich head and heart by the 
weak, and feeble pulſe and traſie temper of thoſe 
clouted,thongh other viſe triumphing times. 

T he Succeſſours of this man-child (borne out of 
the long and Weary throwes of the poore travelling 
Church) were inlarged generally in their care and 
conſcience to preſerve x « religious honour due 10 
thu day, untill the time of Charles the Great , - who 


 #n the latter end of hiarei gn obſerving how greatly 


the Sabbath was profaned (eſpecially by the continu- 


| ance and leaudneſſe of Church-men) did therefore 


call five N ationall Councels (Which 1 need not hers 
* a8 A3 mentien) 
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The Preface to the Reader, 
mention) in all which the Sabbath @ advanced to a 
frrift obſervation tothe full, as hath been of late 


yeers condemned by ſome in the Sabbatarian Refor» | 


wers : that it is a wonder hoW any man ſhould caſt 
off all ſhame, and ſo far forget himſelfe, as to 
make the Sabbath a device of Fulco,or Peter Bruis, 
Euſtachius, or the Book, at Golgotha, and put the 
Viſor of Novelty upon the aged face of it, asf it 
were ſcarce knoWn to any of the Martyrs in Queen 
Maries time, but receiving ſtrength and growth 
from Maſter Perkins, was firſt hatcht and received 
life from under the wings of a few late Diſciplinari= 
@n Zelots, 

eAnd it cannot be denied but that the Sabbath 
(like many other precious appointments and truths 
of God) <4 ſhake off her duſt,and put on her comely 
and beautifull garments,and hath been much honou« 
red and magnified ſince the times of the Reformati- 
on; the dottrine and darkneſſe of Popery (like that 
of the Phariſees) not only obſcuring the Doftrine of 
Faith, but alſo of the Law and « Jokes of Faith, 
and ſo hath obſcured this of the Sabbath; only here« 
in they did excell their forefathers the Scribes and 
Phariſees , for theſe added their own ſuperſtitions 
reſting from things needfull and lawfull to their 
meerly externall obſervation of the day ; but they 
(unto their eternall obſervation of the name of the 
Day) added their abominable prophanations to it in 
= games and May-poles,in ſports and paſtimes, 
in dancing and revellings, and ſo laid it level, and 
made it equall (in a manner) to thereſt of their 


Holy dayes; that as they came to ſhuffle out the ſe- 


cond Commandment almoſt out of the Decalogne, [0 
54 time they came to be blinded with that horrour of 


darkneſſera to tranſlate the words of the Commund- 
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*.>. The Preface to the Reader. 
ment into ſome of their C atechi/mes, Remember to 


| keep the Holy Feſtivals, and therefore thoſe Wore 


thies of the Reformation who have contended for 
all that honour. which is due to this day, are wun« 
juſtly aſperſed for pleading for a jewiſh and [uper- 
ſtations ſtriftneſſe , When the canſe they handle u no 
other in truth, then to vindicate the Sabbath both 
in the Doftrine and obſervation of it from Papiſts 
prophaneſſe; and therefore all the world may ſee 
that under pretence of oppoſing in others a kinde 

7ndaizing upon thu day, the adverſaries of it do no- 
thing elſe but maintain a groſſe point of pratticall 
Popery, Who are by Law moſt ignorant and grojſe 
prophaners of this day, and therefore When many of 
Chriſts ſervants are branded and condemmed for pla- 
cing ſo much of Religion in the obſervation of this 


day, and yet Biſhop White and ſome others of them 


ſhall acknowledge as much as they plead for, if other, 
Feſtivals be taken in with it ordained by the 
Church, (as that they arz the Nurſery of Religi- 
on and all vertue, a meanes of planting Faith and 

ſaving knowledge , of heavenly and temporall 

bleſſings, and the prophanation of them hatefull 

to God and all good men that feare God.and to 

be puniſhed in thoſe which ſhall offend) they do 

hereby plainly hold forth, what market they drive 

to, and what ſpirit afts them in ſetting up mans 

poſts by Gods Pillars, and in giving equall honour 

#0 other Feſtivals and Holy dayes , Which thoſe 

Whom they oppoſe do maintaine as due to the Sab» 
bath alone upon better ground, 

The Day ſtar from on bigh viſiting the firſt Re- 

formers in Germany enabled them to ſee many 

things, and (o to ſcatter much, yea moſt of the Po» 
piſ# and horrible darkneſſe Which generally over- 
| eA 4 ſpread 


if 


The Preface tothe Reader, 
ſpread the face of all Furope at that day ; but di- 
verſe of them did not ( as well they might not ) ſee 
all things with the like clearneſſe, whereof thu of 
the Sabbath hath ſeemed to be one : their chiefe dif+ 
ficulty lay here ; they ſaW a Morall command for a 
ſeventh day, and yet Withall a Change of that firſt 
ſevemth day, and hence thought that ſomething in it 
Was Morall in reſpeft of the Command , and yet 
ſomething Ceremonial becanſe of the Change: and 
therefore they iſſued their thoughts here, that it was 
Partly Morall and partly Cetemoniall , and hence 
their obſervation of the day hath been (anſwerable 
to their judgments) more lax and looſe ; Whoſe ar- 
guments to prove the day partly Ceremonial, bave 
(«pon narrow examination) made it Wholly (ere- 


moniall; it being the nſuall unhappineſſe of ſuch 


arguments as are produced in defence of a leſſer Er- 
ronr ,, to grow big with ſome man-child in them, 
which in time growes up; and ſo ſerveonely to 
maintaine a farre greater ; and hence by that part 
of the controverſie they have laid. foundations 
of much looſneſſe- upon that day among themſelves, 
and have unawares laid the corner ftones of ſome 
groſſe points of Familiſme, and ſtrengthned hereby 
the hands of Arminians, Malignants and Prelates, 
as to prophane the Sabbath, ſo to makg muſe of their 
Principles for the introduttion of all humane inven- 
Hons under the name and ſhadow of the Church ; 
which if it hath power to authorize and eſtabliſh 
ſuch a day of worſhip : let any man living then 
name What invention he can, but that it may much 
more eafely be uſhered in upon the ſame ground: and 
therefore though poſterity hath cauſe for ever to ad- 
mire Gods goodneſſe for that abundaxce of light and 
fife porred ont vy thoſe veſſels of glory in the firſt 


beginnings 
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The Prefaceto the Reader, 7 | 
beginnings of Reformation , yet in this narrow of 
the Sabbath it 14 nc wonder if they ſtept a littele. be- 


| fide the truth;and it u to be charitably hoped and be-' 


leeved,that had they then foreſeen what ill uſe ſame 
in after ages would make of their Principles , they. 


-Wanld have beeu no otherwiſe minded then ſome of 


their followers and friends eſpecially in theChurches 
of Scotland and England, who might well ſee alittle 
farther (as they uſe to ſprake) when they ſtood upon 
[uh tall mens ſb'ulders.. 

Its eafie to demonſtrate by Scripture and argu- 
ment" # well as by experience, that Religion ts juſt 
athe Sabbath w, and decays and growes as the Sab- 
bath #4 eſteemed : the immediate honour and wor ſhip 
of God which is brought forth and ſwadled in the 
three firſt Commandments, u nurſt up and ſuckled 
in the boſome of the Sabbath : if Popery will have 
groſſe ignorance & blind devotion continued amon 
its miſerable captives, let it then be made (like the 
other Feſtivals) a merry and a ſporting Sabbath 
if any State would reduce the people yo it to the 
RomiſhFaith and blinde obedience ag aine, let them 
erett (for lawfull paſtimes and ſports) a dancing 
Sabbath; if the God of this world would have all 
Profeſſours enjoy a totall immunity from the Law 
of God, and all manner of Licentiouſneſſe allowed 
them without check of Conſcience , let him then 
make an every-daySabbath:if there hath been. more 
of the poWer of godlineſſe appearing in that ſmall in« 
cloſure of the Britiſh Nation then in thoſe vaſt cop- 
tinents elſewhere, where Reformation and mare ex- 
att Chnrch-Diſcipline have taken\place , it cannot 
Well be imputed to any outward meanes more, then 
their excelling care and conſcience of honouring the 
Sabbath and although Maſter Rogers in his yo 

| ace 
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face to the 39. Articles injuriouſly and wretchedly 
* makes the ſtrift obſervation of the Sabbath the laſt 
refuge of lies by which ſtratagem the godly Mini- 
ſters in former times being drive ont of al their other 
ſtrong holds, did hope in time to drive ont thePrelacy 
and bring in againe their Diſcipline , yet thus much 
may be gathered from the month of ſuch an accuſer 
that the worſhip and government of the Kingdome 
and (hurch of Chriſt Jeſus ts accordingly ſet for- 
Ward as the Sabbath i honoured ; Prelacy, Popery, 
Propbane ' e muſt down and ſpall doWn in time, if the 
Sabbath be exallly kept. 

But why the LordChriſt ſhould keep hu ſervants 
1nEngland and Scotland to cleare up and vindicate 
thu point of the Sabbath, and welcome it with more 
Love then ſome precious ones in forraigne(hurches, 
Bo an canimagine any other cauſe then Gods own 
Free Grace and tender Love, whoſe wind blowes 
where and when it will ; Deus nobis hac otia fecit, 
and the times aye coming wherein Gods work,_will 
better declare the reaſon of this and ſome other diſ* 
coveries by the Britiſh Nation, Which modeſty and 
humility would forbid all ſober minds to make men» 
t50n of now, 

T hat a ſeventh dayes reſt hath ( therefore) beene 
of univerſall obſervation ts Without controverſie;the 
Morality of it (as hath been ſaid) 14 now the con- 
troverſie ; in the Primitive times when the Due- 
ftion was propounded Servaſti Dominicum ? haſt 
thou kept the Lords Day ? their anſwer was gene- 
rally thy, Chriſtianus ſum, intermittere non poſ- 

ſam; i, I am a ( hriſtian, I cannot neglett it ; the oh- 
ſervation of this day was the badge of their Chriſti- 
anity.” Thu was their praliſe; but what their judg- 
ment was about the Morality of it # not ſafe to en- 


quire 
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quire from the traftates of ſome of our late Writers 
in thu controverſie ; for it u no wonder if they that 
thruſt the Sabbath out of Paradiſe, and baniſh it out 
of the world untill Moſes time, and then make it a 
meere ceremony all hu time till Chriſts Aſcenſion, 
if ſince that time they bring it a peg lower,and make 
it to be a humane Conſtitution of the Church, rather 
then any Divine Inſtitution of Chriſt Jeſms ; and 
herein, thoſe that oppoſe the Morality of it by dint 
of 4. 0a and out of candor and conſcience pro- 
poſe their grounds on which they remaine _—_— 
ed, 1 do from my heart both highly and heartily ho- 
nonr, and effecially the labours of Maſter Primroſe 
and MaſtÞr Irontide , many of whoſe Arguments 
and Anſwers to what ts uſually ſaid in defence of the 
Morality of the day, who ever ponders them , ſhall 
finde them heavie; the foundations and ſmewes of 
whoſe diſcourſes I have therefore had a ſpecial eye 
to im the enſuing | heles, with a moſt free ſubmiſſion 
of what i here returned in anſwer thereto, to the , 
cenſure of better minds and riper thoughts, being 
verily perſwaded that Whoever finds no Knots or 
Difficulties to humble hz ſpirit herein, either knoWs 
not himſelfe , or not the { ontroverſie : but as for 
thoſe whoſe chiefe ar guments are reproaches and re- 
vilings of embittered and corrupt hearts, rather 
then ſolid reaſons of modeſt minds; 1 wholly decline 
the purſuit of ſuch creatures whoſe weapons us their 
ſwell, and not any ſtrength, and do leave them to his 
tribunall who judgeth righteouſly , for blearing the 
eyes of the world, and endeavouring to exaſperate 
Princes, and make wiſe men beleeve that thu Do- 
fArine of the Sabbath is but a late Novelty , a Do* 
ttrine tending to 4 high degree of $ chiſme, a phana- 
tick 7 udaizing, like bis at Tewksbury Sabbata yp 
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Qa colo. 5. e. a peece of Diſciplinary Policy to ad- 
vance Presbytery, a ſuperſtitions ſeething over of 
the hot or whining ſimplicity of an over-rigid, crab - 
bed, preciſe, crack-brain'd Puritanicall party : the 
righteous God hath bu little dayes of judgment in 
thu life toclear up andvinadicate the righteous cauſe 
of his innocent ſervants againſt all gainſayers, and 
who ſees not (but thoſe that will be blinde) that the 
Lord hath begun to do ſomething thu way by theſe 
late broyles? the controverſie God hath with a Land, 
14 many times in defence of the controverſfies of his 
faithſull Witneſſes, the ſword maintaines argie- 
ment,and makes Way for that which the Word could 
»ot; thoſe plants which (not many yeers Bree) moſt 
men would not belerve net to be of Gods planting) 
hath the Lord puld up : the three innocent Fire- 
brands ſo faſt tyed to ſome Foxes tayles, are now 
prety well _—_ and the tayles almoſt cut ofthis 
cauſe of the Sabbath alſa the Lord Jeſus 1s now 
. handling ; God hath caſt down the ('rownes of Prin- 
ces, ſtained the Robes of Nobles with dirt and blood; 
broken the (roziers, and torne the Miters in peeces 
for the controverſie of hu Sabbath, Jer, 17. 27. he 
hath already made way for hzDiſcipline alſo(which 
they feared the preciſe Sabbath would introduce a- 


gain)by ſuch a way as hath made all hearts to ake, 


Juſt according to the words never to be forgotten, of 
fr. Udal in bu Preface to the Demonſtration, of 
Diſcipline. T he Councel of Matiſcon imputed the 
irruption of the Goths into the Empire, to the pro- 
Phanation of the Sabbath. Germany may now ſee, 
(or elſe one day they ſhall ſee) that one great cauſe 
of their troubles ts , that the Sabbath Wanted its 
Reſt ,in the daes of their quietneſſe.England was at 
reſt, till they troubled Gods Sabbath.T beLord Jeſus 


mu 


W > »@ = uy oo wu vu 


SU ww ww % 8 a4 %.SD 


* 


>” @ % Au nv «a =» 


The Preface to the Reader. 


muſt reign;the Government of hu Houſe, the Laws 
of his K ingdom,the Solemn aays of his wor ſhip muſt 
be eſtabliſhed; the cauſe of his ſuffering and affiifled 
ſervants (not of our late religious ſcorners at Ordi- 
nances, Lawes and Sabbaths) who are now at reſs 
from their labours, but in former times Wept, and 
prayed and petutioned,and preacht and writ, andſuf- 
Jered,and dyed for theſe things, and are now crying 
under the Altar, muſt and ſhall certainly be cleared 
before men and Angels: Heaven and earth ſhall paſſe 
away , before one tittle 'of the Law (much leſſe a 
whole Sabbath) ſhall periſh. 

But while I am thus muſing,me thinks no meaſure 
of tears are ſufficient to lament the preſent (tate of 
times , that when the Lord Jeſus was come forth to 
vindicate the cauſe and controver ſie of Sion, there 
ſhould riſe up other Inſtruments of ſpiritual Wicked- 
neſſes m high places,to blot ont the name and ſmeet 
remembrance of thu Day from off the face of the 
earth ; the enemies of the Sabbath are noW not /o 
much malignant time-ſervers, and aſpiring bram- 
bles whom preferment principally byaſſed to , 2967p 
the Sabbath; but thoſe who have eaten bread With 
( rift, (a generation of profeſſing people) do lift up 
their heel againſt huuSabbath:ſo that what could not 

formerly be done againſt it by Angels of darknes the 
old Serpent takes another courſe to effett it by ſetm- 
ing Angels of light; Who by a new device are raiſed 
wp to build the [epulchres of thoſe who perſecuted the 
Prophets in former times, & to juſtifie all the books 
of ſports,-the reading of them yea all the former & 
preſent profanations, yea ſcoffs & ſcarns againſt the 
Sabbath day, For as in former times they have Ce- 
remonialized it out of the Decalogue,yet by humane 
conſtitutia have retained it in the Church;fo theſe of 
later.nrmes bave fpritualized  onrgf the Decalogue, ye out of 
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of all the' Churches in the world, For by making the 
* Chriſtian Sabbath to be only a ſpirituall Sabbath 
* in the boſome of God out of Heb. 4. they hereby 
© aboliſh a ſeventh dayes Sabbath , and make eve- 
* ry day equally a Sabbath to a Chriſtian man. This 
I hope Will be the laſt, but it u the moſt ſpecious and 
faireſt colour and banner that ever was erefed to 
fight under againf the Chriſtian Sabbath ; and is 
moſt fit to deceive not only ſome (udden men of 
looſe and Wanton wits, but eſpecially men of ſpirits- 
all, but too ſhallow minds. 1n times of Light ( as 
theſe are reputed to be) Satan comes not abroad u- 


ſmally to deceive with fleſhly and groſſe forgeries, 


and hi cloven foot , (for every one almoſt would . 


then diſcerne hu haltings) but with more myſtical, 
get ſtrong deluſions, and inviſible chaines of dark: 
neſſe, Whereby he bindes bis captives the faſter to 
the judgment of the great day. And therefore the 
watchword given in the bright and ſhining times 
of the Apoſtle, was, to Try the Spirits ; and,Be- 
lieve not every Spirit ; «And take heed of Spirits, 
who indeed Were only fleſhly and corrupt men, yet 
called Spirits, becauſe they pretended to have much 
of the Spirit, and their doftrines ſeemed only to ad- 
vance the Spirit ; the fitteſt and faireſt cobwebs to 
deceive and intangle the world in thoſe diſcerning 
times, that poſſible could be ſpun ont of the poyſon- 
full bowels of corrupt and ambitions wit, 

T he times are now come, wherein by the refined 
myſticall divinity of the old Monks , not only the 
Sabbath, but alſo all theOrdinances of Chriſt in the 
New-Teſftament are allegorized and ſpirituallized 
out of the world: And therefore* tis no marvel When 


they aboliſh the outward Sabbath becauſe of a fpi- 


ricuall Sabbath in Chriſt, if (through Gods righ- 
trons 
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teous judgment blinding their hearts ) they be alſo 
left to rejeft the outward Word, becauſe of an in. 
Ward wo'd toteach them ; and outward Baptiſme 
and Lords Supper, becauſe of an inward Baptiſme 
by the Holy Ghoſt and ſpirituall Bread from Hea- 
ven the Lord Chriſt Jeſus; and all ontward Or- 
dinances, Miniſtries, Churches, becauſe of an in- 
ward K ingdome and Temple : and the Argument 
will hold ſtrongly, that if becauſe they have an in- 
ward Sabbath of Reſt in the boſome of Chriſt 
(which 1 deny not ) that they may therefore caſt a- 
Way.all externall Sabbaths , they may then very 
well rejett all outward Baptiſme, Lords Supper all 
Chmrches, all Ordinances, becauſe herein there us 
alſo the inward Baptiſme , ſpirituall feeding upon 
('briſt and inWard Kingdome and T emple of God, 
But thus they Wickedly ſeparate and ſever What 
God bath joyned and may well ſtand together, 
through the madneſſe of Which helliſh prattiſe 1 
have long obſerved almoſt all the late and moſt per- 
niciou erronrs of theſe times. ariſe ; and thoſe men 
who have formerly wept for Gods precious Sab- 
baths and Ordinances, and have prayed for them, 
and pleaded for them, and have offered their 
lives in ſacrifice for them, and fought for them, 
yea,. that have felt perhaps the comfort , ſweet- 
neſſe, and bleſſing of Gods Sabbaths, yea the re- 
deeming and ſavi wer of - Gods Ordinances 
ro their owne ſeater Sh, throzgh pretences of more 
ſpirituall enjoyments above, and beyond, and 
without all. theſe, they can part with theſe their 
old friends Without Weeping,and rejett them as pol- 
Inted rags, and fleſply formes, and dark vailes and 


;- | curtaines which muſt be drawne aſide, that ſo they 


may not binder the true Light from ſhining in 
them, Thi 
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Thu therfore « the reaſon Why the love of ma 
at this day ts grownedld toward the external Sal 
bath ; becanſe the internall and ſpirituall Sabbath 
$5 noW all in all: And therefore many men walk ei 
ther With bold conſciences, and will obſerve no Sab» 
bath; or elſe With looſe conſciences, thinking it laws 

full ro obſerve it ( if men will injoyn it) but not 
thinking that they are tyed and boxnd therunto fre 
any precept of God, T hat place of Hebrews 4.Which 
they ſo much ſtick to, wants not light to demon« 
ſtrate that the Sabbatiſme there may well agree not 
onely with the internall, 6ut the outward Chriſtian 
Sabbath : but ſome of the enſuing Theles will ſerve 
to cleare up theſe things, This onely I feare ; that 
becauſe of theſe indignites done thus to Gods Sab 
baths even by the under-Workings of ſome of God 
oWne people, that the time 4 (prog if no man 
ſhould ſpeake, yet the right hand of the ſore diſplea 
{ure of a provoked God by plagnes and confuſion up 
on the glory of all fleſh, Will plead for his own Name 
and for that in ſpeciall which ts engraven upon the 
forehead of hu holy Sabbaths, Jerulalem remem- 
bred with regret of heart gn the dayes of her afflifts 
on and miſery, all her pleaſant things, and eſpecially 
thu of the Sabbath, Lam. 1,7, 1f the dayes of our 
reſt and quietneſſe cannot make m4 to reliſh the goog 
things of his Temple in the fruition of our Sabbaths; 
then doubt not of it,but that yes of onr afflittie 
on ſhall make a remnant tor ber that they were 
pleaſant things : of all the mercies of God to Iſra- 
el, this ts reckoned to be one of the greateſt,that he 
gave. his Lawes to Iſrael, Plal. 147: 19,20. And 
of all Lawes, this of the Sabbath; (For fo the'rem 
want of the Captivity yay cane, Au it', Nehem. 9, 
14.-Who perhaps had far lower thoughts of it before 
bis their 


/ . 
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" eaAnd if the very makin doe ya 
r ſachs mercy , what then pg 4 reſt and 
of it, the bleſſing and comfort of it ? for 
ch I dowbt not but many thouſands are admiring 
God in heaven at this day, eAnd ſhall a ſhady ima» 
of anEvery-day-[abbath make us ſell away 
nothing jnch a heavenly and precious ſeaſes, 
make it common? The Lord Jeſus wiſht hid 
, We to pray that their flight I” 
be not be in wikter., nor on t 
th.24. 20. accounting it 4 great miſery, be 
ſhould leſe the Subs e benefit (through 
tf comgiyadir ny rw day ; ( for 
be it Jewiſh or Chriſtian Sabbath, I now diſpute 
wt; fore 1 am it Was 4 Sabbath-day » Which 8 
emer was to continue after (hriſts Aſcenſion to the 
Father, and therefore not wholly ceremonial) And 
Ball We account it no affiittion or miſery to: fight 
flie, to ride or go, to work_or play, to heare the 
Word; a publike, or ſtay at _w oo the Sabbath- 
? 1s it no mercy in theſe dayes toinjoy 
ak » Which <4 fo fore a aofgy C brit 
account, and in the Apoſtles dayes to loſe but one? 
if mans heart be loſt in the nectſſary cumbers of the 
weeke, (upon the Sabbath) the Lord is wont to r#- 
call it again to him ; if any frare that the time of 
Grace is pes the Ty of the Sabbaths, (the 
[es sf trace) cf confutes him ; if a mans 
niet with daily griefs and outward Lrom- 
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very day u Sabbath, Which i either impoſſible to do 
or {infull:the loudeſt voice(one of them of the love of 
(briſt, which now ſounds in the World continually 
in the yeers of hu people, ts this, Come into my 
boſame 'ye weary finners and enjoy your reſt ; 
and the next voice to that 14 thu of the Sabbath to 
call us off from all occaſions, and then to ſay t9 us 
Cometo me my people, and reſt in my boſome 
of {iyeeteſt mercy all this day: which tall wont 
not be a mercy, if it were every day ; for then 9 

.  owne occaſions muſt be negletted , which the wift 
and fatherly providence of God forbids ; and fpiri 
tuall work onely minded and intended, Which Gog 
did never command : Nor ſhould any marvel th 
the voyce of the Law ſhould containe ſuch a woye 
of Love, and therefere ſhould not think that thi 
controver ſie about the Lavv (or for this one laW o 
the Sabbath ts unfit and-unſutable to theſe Eva 
gelicall and Geſpel times : for although the Law| 
dreadfull and full of terrour as conſidered withs 
Chriſt, and is to man fallen a voyce of words and 
voice of terrour and feare , which geniders nnt 
bondage ; yet 4s it is revealed with reference t 
Chriſt, and a people in Chriſt, ſo every Commanc 
ment doth fpirare amorem ( as he ſpeaks) ; 
breaths ont Chriſts love, for which the Saints c 
not but bleſſe the Lord with everlaſting Wonder 
ment that ever he made them to know heh heart 
ſecrets of his good Will and love, efpectally. t 
when he writes the in their hearts , - and 'therel 
gives wnto them the comfort thereof, Andwer 
sf it-be ſuth a ſweet woice 'of love 'to"call \ns 
ro this Reſt-of the duy ,' terrainly if "Oe "theE 
liſh Nati? be deprived-of theſe ſeaſhns (whit! 
God in "wer &y forbid ) it Will be *a'black appea 
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wee of God <gainſ them in the dayes of their 
aftreſſe, when he ſhall ſeeme to ſhut them ont of 
bis Reſt in his boſome by depriving them of the 
Reſt of this day, - What will ye do in the ſolemne 
y, in the day of the feaſt of the Lord? For lo 
hey are gone becauſe of deſtrution ; Zgype ſhall 
ther them, 2/emphuſhall bury them, their fil. 
r ſhall be defired, nettles ſhall poſſeſlſe them, 
drns (hall be in their Tabernacles ; the dayes 
if viſitation are come, the dayes of recompence 
ecome, Iſrael ſhall know it ; the Prophet is a 
foole, the ſpiritual man is mad, for the multicude 
pf chine iniquity, and the great hatred, Hoſ. 9. 5, 
$, 7. But let men yet make much of Gods Sab- 
hs, and begin here; and if it be too tedins ro draw 
ere to God every day, let them but make conſci- 
e of trying and taſting how good the Lord is 
wt this one day in 4 aw. þ and the Lord will yet 
oferve mercy for his people, Jer..17, 24,'25+ 26, 
for keep this, keep all; loſe this , loſe all: Which 
ff 1 ſhould ſeeme to pleade for out of a frothy 
md grownaleſſe affefttion to the Day, and leſt any 
in theſe times ſhowld be Worſe then the Crane and 
the Swallow who know their times. of _ returne , 1 
ave therefore endeauorred to cleare up thoſe fourt 
great difficulties about this Day infihe Theles here 
4z -Concerning the Morality, 
2- The: Change. 
3» The Beginning, 
4+ The Sauditication of the Sabbath. 
Being fully perſmaded that whoſoever ſhall 
brexk-one:of the leaſt Commandements, and 
1 men.ſo,ſhall be-called teaſt in the Kingdom 
of-God. 7 do therefore deſire the Reader to twke 
W. | CB 2] along 
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- The Preface to the Reader. þt 
along with him theſe two things. © ge 
I. Suſpending his judgment concerning the trut hi mu 
and validity of any part or of any particular Theſis for 
gwntill he hath read over the Whole ; for they| an 
have a dependance one upon another for mut 
clearing of one another ;, and leſt I ſhould bis cc 
Aum apponere, and ſay the ſame thing twice, 1 
have therefore purpolely left out that in one part 
«nd one Theſis Which 5s to be cleared in another ma 
either for proofe of it , or reſolution of objettion 
againſt it ; and although this dependance may no 
y- eaſily appeare (becanſe I have not ſo expreſſeqi 
ly ſet downe the method) yet the wiſe-hearted 
hos Will eaſily” finde it ont , or elſe pick out 
accept what they ſee to be of God, in ſuch a co 
fuſed beap ; for it was enongh to my ends if 
might lay in any broken pieces of timber to for: 
ward this building , which thoſe that are able t 
wade deeper into this controverſie , may pleaſe t 
make aſe of (if there be any thing in them, or 
any of them ) in their owne better and more orderl 
frame; for it hath been, and ſtill is my earneſt de4 to t: 
fire to heaven that God would raiſe up [ome or other as V 
of his precious ſervants to cleare up theſe contro] the 
verſies more fuby then yet they have beene, thaſj Cor 
the zeale for Goas Sabbaths may not be fire with of | 
out light, Which perhaps hath hitherto been too littly tere 
through the Wickedneſſe of former times,encouragy ders 
ing the books one way,and ſuppreſſing thoſe of moſ ſores 
weight and worth, for the other. byer 


2. To conſider that 1 do moſt Willingly give w | 
to the publiſhing of theſe things; Which I could in pron 
many reſpetts haye much more readily committed th of m 
the fire then to the light ; when I confider the greaſ Con 
abilities of others z the need ſuch as ] am have uv 
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fit dovon and learn; the hazards and knocks men 
get only by coming but into the field in Polemical 
matters, and the unn/efulneſſe of any thing herein 
for thoſe in remote places where knowledge abounds, 


| and where 10 caſt any thing of this nature, 14 to caſt 


Water into the Sea; 1 confeſſe I am aſpamed 
therefore to be ſcene in thu garment ; and there- 

e that -I have thus farre yeelded, hath beene 
rather to pleaſe others then my ſelfe , who have 
many Wayes compelled me bereunto ; the thing « for 
ſubſtance contained herein were firſt preached in 
my ordinary courſe upon the Sabbath dayes in open- 
ing the Commandments ; the deſires of ſome Sts 
dents in the ( olledge , and the need I ſaw of re- 
olving ſome doubts ariſing about theſe things in 
the hearts of ſome ordinary hearers among the peo- 
ple, occaſioned a more large diſcuſſing wa the con- 


4 troverſie ; to which I Was the more inclined , be» 


cauſe one among us (who wanted not abilities) was 
taken away from us, who had promiſed the clearing 


ml »p of all theſe matters; when therefore theſe things 


were more plainly and fully opened and applyed 


dee to the conſciences of ſome more popular capacities 


as Well as others, 1 was then put upon it to reduce 
the Doftrinall part of theſe Sermons upon the fourth 


q Commandment, into certaine Theſes for the uſe 
;thq of ſome Students defirom thereof; when being (cat- 


ith 
YA 
mo 


tered and coming to the vielw of ſome of the El- 
ders in the Country , 1 was by ſore of them de» 


ff fred to jake off ſome obſcurity ariſing from the 


brevity and littleneſſe of them by greater enlarge- 
ts and a few more explications of them which 


i promiſing to do, and then commy to the bearing 


of many ; 1 was thex deſired by all the Elders in the 
Connry , then met together to commit them to 
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publike view; which hitherto my beart hath op-| like 
poſed , and therefore ſhould ftill have {methered| the 
them, but that ſome have ſo farre compelled me, | the 
as that I feared [ ſbould refift and fight againſt Gad, | whi 
in not liſtning to them; in which many things are | the, 
left ont, which perhaps might be more uſefull to] my 
@ plaine people , Which then in the application of I(if 
matters of Doftrine Were PEACE delivered; and} doin 
ſome few things are added, eſpeciall m that partio| Gog 
cular Wherein the direftive power of the Moral{ fore 
Law # cleared againſt the looſe Wits of theſe times.Þ Sabl 
we are ſtraugers bere ( for the moſt part) to thefts a 
baoks and writings which are now in Europe , but 
its much feared that the increaſe and growth of th 
many T ares and Errours in England, hath been b 
reaſon of the ſleepineſſe of ſome of the honeſt buſ- 
bandmen; aud that thoſe who are beſt able to pluck 
them up, have uot ſeaſonably ſtood in the gap, 

kept them out by a zealous convitting _ pub liks a 
bearing Witneſſe againſt them by word and writing 

and that therefore ſuch as have with too much te 
derneſſe and complyance tolerated Errours, Errou 
will one day grow up to that head that it will not te 
lerate or ſuffer them to ſpeak truth; We have 
Proverb here, That the Devil is not fo ſoon riſer 
but Chriſt is up before him; and if any of his pre 
cious ſervants haue ſlept and lien longer a b 
tben their Maſter hath done, and have not ſpoke 
or printed foone enough for Jeſus Chriſt in oth 
matters, yet oh that in this matter of the Sabbat 
God Would betimes awaken; and that theſe wes 
neſſes might ſtirre wp their ſtrength : for 1 
feare nf foreſee ho if it be hs Js P! 
botare and a nick. of temptation in ſuch 4 puntiure 
times approaching, wherein the enemy will oo! 
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{ke 4 and riſe up from all quarters again 
" the hens of the Sabbath, and then fromk % 
ve, | tha good dayes of the ſon of man, if thu be loſt, 
od, | which then men ſpall deſire to ſee and ſhall not ſee 
we | them, I hape therefore been.the more willing to let 
to owne ſhame and Weakneſſe appeare to the world 
of Y(if [o it be. found) if this, might be any meanes of 
wd} doing the leaſt. good: for keeping np the price of 
tin] Gods Sabbaths in the hearts of any ; 1 have there- 
ral] fore .ſhent the more time about the Morality of the 
er Sabbath, becauſe the clearing up of this, gives light 
11249 to all the r. eſt , 
but | 
4 
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the Theſes concering the 
Morality of the Sabbat 


OD is the ſuperiour diſpoſer of mans 
Time. Theſe. x 
2+ Man who is made nextto God, and 
ro return to his reſt at the endof 
the larger circle of his life, is to re- 
turn to himar the end of the lefler 


” circleof every week, Theſ.5 
3. What a Moral Law is not- 10,11 
4. How a Divine Law may be ſaid ro be Moral 4 


5. Whata Moral law is ſt:iQly taker. 

6, A Moral Law conſidered in a ſtri& ſenſe is not _ 
meetrly becauſe commanded, bur is therefore ——_ 
ded becauſe it is good, 

7. What is thatgoodneficin a Moral Law for which k s 
commanded. 

8. By what Rules may that goodneſſe be knead are 

. foure. 24,25 

9 Divers cenſeQaries flowing from the deſcription of a 

Moral Law. 

1, Thar Divine determination of aging, in a Law 

doth not alway rake away the morality of it- 26 
2+ That thoſe are not Moral laws only ,whichare RY 
ro all men by the light of corrupt nature. 

3 Thatthe whole Decalogue in all the parts ofir the 
Moral Law of God : Theſ. 30+ where ObjeRions are 
anſivered to. 33 

10, Three ſorts of Laws —_ were among the Jewes, Mo 
ral, Ceremonial, Judicial. 

11+ Therrue ſtate of the Queſtion wherher the Sabbath 
a  npmnonryge Pe how for du Lan 7 

Iz. agreement on all hands 
Sabbath is Moral, 
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Thegenerall Con Tx wr s of 


4 


I 13- Something reed en, and + — 


, general is 
under this general, vix, a fovemth day» 
14+ The chicf means of reſolving this comroverſic in o- 
pening the meaning of the fourth Commandment, - 47 
I5, Thethings which are Moral in the fourth Command» 
-* menc,arecither primarily or ſecundarily moral. 48 
16, Thoſe things which are primarily & generally moral in 
| I- A tune of worſhip. 
the forth Commandment;are 3-4 2. A day» 
3-A 7" day determined. 
17. Not the worſhip it ſelf, bur only the ſolemne time of ie 
is required in the fourth Commandment. $3 
18. How holy duties are for time, 56 
19. Inſtixured worſhip is not direRly required in the fourth, 
bur in the ſecond Commandmenr,wherein the —_— 
cl 


of the ſecond Commandment is occafionally 
" againſt Vallew. 59 
20. If the moral worſhip it ſelf be not required herein, 
much lefſe is the whole ceremonial worſhip. 63 


21. Neither the publike worſhip only, nor Jewiſh holy 
dayes required in this fourth Commandment 64 
22.Nota partof a day, bur a whole day is moral by the 
fourth Commandment. 65 
23+, Gods wiſdomedid rather chooſe a whole day together 
for ſpecial worſhip then borrow a part of w_ day. 66 
24+ The fin of Familifisand others who allow God no ſpe 
clal day, but make all daycs equal, 68 
25. How any day is ſaid to be holy, and that though all 
_ ro alike holy,yec all daycs are not therefore as» 

e . 7 
26, Anfner toſuch Scriprures as ſeem to make all dayes 
alike hoſy under the New Teftamenr. 71173.t079 
27+ The chief reaſon why ſome aboliſh the day of the 
Sabbath in the fourth Commandment, is becuuſe they 
abandon the whole Decalogue ir ſelt as any Rule of 
lifeunco his people, 

ary rm inward Sabbath may well confiſt with a GO 
Yo 0 
39. The great controverſie whether the Law be a rule of 
life to a beleever,diſcufled in ſundry Theſes, 8: 
39. The Spirit is not the rule of life. os 
31. Northe will of Gods Decree, bur the will of his com- 
mand is the rule of like. ©  9t 
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| —"Y Contents. 
31-The fundamental Errour of Antinomians. 93. 
33, The rule of the Law, is kept in Chriſt as matter ef our 
juſticarion,nor ſanRification. 94 
34. How Chriſt is our SanQibcation as well as our Juſti- 
ficacion. 93 
35+ Duties of Ghriſtian thankfulnefſe to God were nor 
performed by Chriſt for belecvers under that notion of 
thankfulnefſe, but by way of merit. 97 
36, Whethcr a bgleever is tg a& in vertue of a command, 


. 98 

37. The fin of thoſe who aflirrge that Chriſtian obedience 
is notto be pur forth by vertue of a command, 100 
38. To a@ by vertue of a Commandment, and by vertue 
of Gods Spirit,are ſubordinate one to another. 10T 
3% Whether the Law is our rule as given by Moſes on 
mount Siraz, or only as it is given by Chriſt on mount 


$104. 102 
40, Haw Worksand Law-duties are ſomciime commend- 
ed and ſometime condemned 105,106 
4 1» The new cregture how ir is under the Law. 107 


42% How the children of God under the Old Teſtament 
were under the Law as aSchoolmaſter , and not thoſe 


of the New- 108 
43- How the Goſpel requires doing, and how nor, and a- 
bout conditional promiſes in the Golpel. 110 


44. Varieys motives to obedience from the Law and Go» 
ſpel, from God asa Creator,and from Chriſt as a Re- 


deemer,do nar vary the Rule, It1 
45 -Unbelicf isnot the only fin. 113 
46. Three evils arifing from their Do&rine whadeny the 

DireRive uſe of the moral Law. I 


I 
42. The linof ſuch as deny the humbling work of the Lon 
under Goſgel winiſtrations, 114 
48. Their Ercour who will not have a Chriſtian pray for 
pardon of fin,or mourn for fin, 15 
69. Whether Sandification be a doubtful evidence, and 
may not be a juſt evidence, and whether the Goſpel and 
all the promiſes of ic belong to a ſinner as a finner 


er, and 
wherher Gght of corrupcion be(by rheGoſpel)the ſerled 


evidence of ſalvation as ſomeplead for. 117 
{9. Whether the firſt evidence be without the being , ar 
qnly rhe ſeeing of grace. 118 


{1- Thetrue grounds of evidencing Gods love in Chriſt, 
cleared. 119, $3 


The Contents. ; 
52. Notonly aday,noronly a Sabbath day, but a ſeventh 
day determined is the laſt thing generally moral inthe 
fourth Commandment. 120,12S 
53-That which is particularly moral herein, is this or that 
particular ſeventhday. 123 
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The Morality of the Sabbath. 


W herin the chief Arguments: 


ufed by Gomrarws, Mr. Primroſe, Mr.F- 
rouſide, Mr.Bread, with ſundry others a- 
 gainſt it,are briefly anſwered,the rea- 


ſons for it more fully cleared ; 


Whereio alſo the great Controverſie , whether 
the whole Moral Law contained in the Deca- 
logue bea Rule of life to a Beleeyer, is occalt- 
onally and diſtintly handled. 
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Ime is one of the moſt precious bleſ- 
Ul fings, which worthlefſe man in this 
world cnjoyes ,. a jewell of ineſti. 
table worth, a Ay wy ſtream difſol- 
ving, 2nd as ic were continually run- 
ning downe by us, out of one cter- 
nity into anther ; yet ſeidome taken 
{Ons Re Im =, - notice of untill it.i3 quire paſſed a. 
way from us ; Man (ſaith $/0,mox) knowes nothis time, Ec. 
eleſ.. 9. 12; Iris therefore moſt juſt and meer, that he wha 
hath the diſpoſing of all orher. chings 'leſſe preciqus - and 
momentous , ſhould alſo be the ſupreme Lord and dif- 
poſer of all our times, + 

; He whois the diſpoſer of all our times; is the ſoveraig 

Lor&of our perſons alſo, and is therefore the urmoſt and laſt 


end of both : for if our perſons and all cur rimes becofhim, 
they arc then to be improved for him,as he ſees moſt meer. 


h | 7 * ; 


: Theſis 3, * | F | 
Now although all creatures in the world , are of God, y, 
nd for God, fo that being of him,they recciverheir being | 
from him as their firſt efficient, and being for him, are » po" 
therefore * preſerved and governed by him,as their min principium dag 
end ; yer no other ioferiour viſiblecreature is ſer ſo near ro Pon « fink 
onus conſequently is nor in that manger for God, as ſrmet & flabi- 
wn, . 4 


TT 
AER I -- 
For alchongh all inferiour creatures are made laſtly for 4. 
. * *: 
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The Morality of the Sabbath. 
God, yer they are made nextlh for man ; bur man havir 
nothing berter than himlelfe , between him and God , 
therefore made, both laſtly and nextly for God,and hence 
is, that no inferiour Creature , which comes out and iff 
erh from God, hath ſuch a reflux and returne againe bachi 
unto God, as man hath ; becauſe, in and by this reflux 
returne into him, mans immorrall being is eternally pres 
ſerved , like water running into the Sea againe, t 
whence it firſt came. tlea 
Theſis $. hat | 
For whatever is ſet next, and as it were contiguous to very 
rernall, is erernall ; Omne contigum eterno ſpirituals eſt aþs m 
ternum (ſay ſome) and hence it is that the ſoule is ererns 
becguſe ir is made nexrly for God, and as it wege confinent 
tiguous to him, The body alſo ſhall bee ercrnall , 
cauſe cortiguous ro the eternall ſoule; Burno other infllisb 
feriour Creatures are rhus crernall : For although they | 
made nextly tor man, yer ſo, as chat they are ficltly fox thiþlace 
body , which is of ir ſelfe mortall, and not eternall, a 
therejore not being contiguous to that which is ſpiricual 
eternall, are not ſo rhemfelves ; and the reaſon of this ifion « 
becauſe all inferiour Crearures , as they come our fre 
God. ſo their motion is roward man, tor whom they a 
nextly -made , and they go our ſtrait forward from Go 
a$ it were ina ſtrairline roward man, to the laſt end a 
zerme of which ſtraic line when they are come, in the ſerfvolut 
vice of man, they then'cannor proceed any turther , and dot al 
therefore periſh and ceaſe to be, withour refleCing, or re 
turning back againe immediarely unto God, Bur m 
being made immediately and nextly for God, hath thertonj A: 
his motion {o coward God, as that he returnes inmediateltrhe c 
unto him againe, and is notled in a ſtrait line, bur led (pious 
it wcre ) about ina circular morion, and hence returninwirh 
immediately to him , he is hereby eternally preſerved i 
him, for whom he is immediarely mgde, and unco whom 
is nextly contiguous, as hath been ſaid, 
Theſis 6, f 
Now although in this returne of nmian ro God, (ſuppe 
ſang it ro be internall, regular and ſpirituall ) mans blefle 
being once loſt is hereby recovered and preſerved in God 
yet when manis left untohimſelte, the motions of his ſou 
outot this circle,in ſtraying from God, are innumerable 
and would be endleſe, if God who ſer him next unto hin 
ſcl'e, did no ſome time or other, recall, returne, M 
c 
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ad him back again (as it were in a heavenly circle ) into 
imſclf, 
ence Theſis 7. 

Look therefore as when man bath run his race, finiſhed 
is courſe, and paſſed through the bigger and larger circle 
df his life , hethen rerurnes unto his erernall reſt ; ſo ir 
/ pre contrived and ordered by divino wiſdom, as that he ſhall 

tron a ſprciall manner returne unto and into his reſt once 

t leaſt within the leſſer and ſimajler circle of every week, 

hat ſo his perfe& bleſledneſſe tro come might be foreraſted 
very Sabbath day , and {5 be begun here: that. looke 
s man ſtanding in innocency, had cauſe thus to returne 
rom the pleaſMr 1abours of his weekly paradiſe imploy= 
ents, (as ſhall be ſhewn in due place ) ſo man fallen, 
uch wore from his roilſome and weariſome labours , ro 


oY 

x thiþlace after them ; ſo man being made for God and his alia creantur 
i it | , pript'r hemi- 

, anſverſhip, thence it is thar'the Szbbarh ( wherein man was yew, 14s 

uallfo draw moſt neare unto God) was appointed after the crea- ifs conditur 


$ not made for the Sabbatb meerly in reſpe& of the our- 
ard reſt of ir, as the Phariſees dreamed , yer hee is made 
or the Sabbath in reſpeR of God init, and the holinefle 


1d dot all our lives, labour, and in ſpeciall of all our weekly 
Wabour and work, 


Theſis $, 

As therefore our bleſſed reſt in the fraivion of God ar 
he end and period of our lives, is no ceremony,bur a glo. 
rious privilege, and 2 morall duty, it heing our cloſing 
ich our urmoſt cnd to which we are called : fo ic cannor 
ifbe that ſuch a Law which cals and commands man in this 
life to returne to the ſame reſt for ſubſtance every Sabbath 
day, ſhonld bee aceremoniall, bur rather a Morall and 
perperuall Law: unlcfle it ſhould appeare thar this weekly 
Sabbath like the other annuall Sabbarch,hath beenordained 
egand inſtitured principally for ſome ceremonious ends,rather 
than to be a part , 'and indeed the beginning of our reſt to 
ome; there being little difference between rhis and thar 
Jto come , butonely this , that here our reſt 3s bur begun, 
Frhere itis perfeed ; hereir is interrupted by cur weekly 
anglkgbours, there « Is concinucd, here we are led intoour reſt 
le G Bz . ) by 


ion of mn, as * Peter Martyr obſerves : Fdt although man tov. 

Home vero ad 
Dei cvltum, 
ideo ſiatim poſt 
mlins crretre- 
pf it, ty both which ten the ſoule isro have its weekly re- nem Sabbarhi 


 ſerfvolution back apaine, as into that Reſt, which is the end bened:Fis, & 
ſarttificatro 

tnducitur » 

Per Mart. a 


prac 4m, 


r inflhis his reſt again + And therefore, as becauſe all creatures * Tukw dl 
ere made tor man, man was therefore made in the Jaft m2 conſidera, 


Io. 
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by" meanes and ordinances, bur there we ſhall bee poſſeſſed 


® with ir , without our need of any helpe from them ; our 


God who is our reſt, being then become unto us immedi» 
ately 4B in All, 
Theſis 9. 


Were ir not for mans worke gnd labour ordained and 
appointed forhimin this life, he ſhould enjoy a continuall 
Sabbath, a perpetvall Reſt, And therefore wee ſee, thar 
when mans life is ended, his ſunne ſer, and his worke 
donc- upon earth, nothing elſe remaines for him , bur 
only ro enter into his perpetuall and eternall Reſt: All our 
rime ſhould be ſolemne and ſacred to the Lord cf time , if 
there were no common worke and labour b#re , which ne- 
ceflarily occaſions common time; why then ſhould any 
think that a weekly Sabbath is ceremoniall , when', were 


» Ir nor for this lifes labour, a perperuall and continuall 
* Sabbath would then be undoubtedly accounted morall, Irs 


hard for any to thinke a ferv:nrs awfull atrendance on his 
Lord and Maſter at certaine ſpeciall rimes not to bee wo-+ 
rally due from him ; who but for ſome more privare and 
perſonall occaffons allowed him to arrend untogthould ar all 
rumes continually be ſerving of him, ' 


w_ 10, y 
The word is 34299, and no Scriprure phrafe,and therfore 
not proper, fitly and fully ro expreſſe the queſtion in con- 
rroverſic, to wit, whether the fourth Commandment” bee a 
morall precepr, The beſt friends of this word finde it fli 
pery, and can hardly tell what it is, and whar they would 
have to be underſtood by it, and bence 'it is become a 
bone of much Conrention, a fir miſt, and ſwampe for 
ſuch to fight in , who defire ſo ro contend with their 
Adverſaries , as that themſelves may not bee known, ei- 
ther where they are , or on whit ground they ſtand; Yer 
it being a word generally raken vp, and commonly uſed, ir 
may not therefore be amiſfe, to follow the marker meaſure, 
to retaine the word with juſt and mcet cxplications 


thereof, 
Theſss 11. V | { 
They whe deſcribe a morall law, to bee ſuch a law as is 
not typically ceremoniall , and therefore not durable, dec 
well and truely exprefle what it is not, bur they doe not poy 
ficively cxprefle what it is, 
Theſis 12. ; 
Some deſcribe and draw our the proportions of the 


morall 
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morall- law, by the law of nature, and ſo make it to bee 
that law, which every man is caught by che light of nature. 
*& That which is morally and univerſally juſt ( ſay ſome ) 
& which reaſon, when it is not miſ-led, and the inward law 


© *%f nacure diftarerh , by*cammon principles of honeſty 


* or ought to diate unto all men withour -any outward 
« uſher: 1c is*thar(ſay ochers)which may be proved not only 
« juſt bur neceſſary , by # pr apa drawng from the lighe 
© of marure, which all rcaſonable men,cven in nature cor. 
& rupted, have ſtill in their hears, which either they doe 
* acknowledge, or may at leaſt bee convinced of withoue 
© the Scriprures , by principles till left in the hearrs 

« all mea, Burthis deſcription ſeems too narrow + For 1, 


+ Alchough ir be true char the law naturall is part of the 


law momall, yet if the law morall be reſolved intothe law 
of nacure only, and che law of nature bee ſhrunke up and 
drawne into fo narrow a compaſſe , as what the pena 
lefc in corrupt man onely ſuggeſt and diate; then it will 
neceflicily follow, that niany of thoſe holy rules and prin- 
ciples are not the law of nature, which were the moſt per. 
fo@& impreſlions of the law of nature, in mans firſt creation 
and perfetion , but now by mang apoſtacy are gbliterated 
and blorred our, unlefle any ſhall rhinke worſe than rhe 
blinde Papiſts, eicher that mans minde is not now corrup- 
red by the fall, in Jeling any of the firſt impreſſions of in. 
nocent nature ; or ſhall mainraine wich them , thar the 
Image of God (of which thoſe firſt impreſſions were a part) 
was not naturall ro man inthat eſtate, 2. It willthea fol. 
low that there"is no mo7ale diſcipline,(as they call ir )rhar is, 
nothing morall by diſcipline iriforming , or politively mo-. 
rall , but onely by naxure diftaring , which is crolſe not 


. onely to the judgements, bur ſolid Arguments of men ju- 


dicious and moſt indifferent. 3, If rhat oncly is to be ac- 
counted morall which is ſo cally knowne of all men , by 
the lighr of nature corrupted , then the imperfeG light of 
mans © corrupt mifide muſt bee the age.» 1 Judge of 
that which is morall , rather chan the rule%of 
moraliry contained in the Scriprure , hich Aferrtion 
would not a linle- advance corrupt and blinde Na- 
race, and derhrong 'the perfeRion of the holy Scripe 
rure, | 7 S, 
, Theſis 13, 
They who define a morall law , to be ſucha law as 


is perpetuall and TUE Ing all perſons in all p37 
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and times, doe come ſomewhat nearer tothe marke, and 
arc nor far off from the truth , and ſuch a deſcriprivn is 
moſt plaine and obyious ro ſuch as are not curious : and in 
riiis ſenſe our advecſarics in this cauſe afftirme rhe Sabbath 
gor to be morall , meaning, th ic is not a Law perpetu- 
all and univerſall, Others oa the comcrary afticming that it 
is morall, intend thus much, that ic is perpertmll and. uni- 
verſall, a law which bindes all perſons, all times, and in 
all ages, and herein lies the chicte matrer 05 contreverlic 
at this day. Now in. wiat reſpe&t and how far forth the 
law of the Sabbarh is perperuall, ſhall be hereafter ſhewn; 
mean while it may vor be amiſle to enquire more nariowly 


into the nature of a morall law. For though a Law prima- 


rily morall is perpetuall , yer perpetuity ſeems to bee an 
adjun@rather rhanot the ejjence of a morall law a2d the 
difticulry will till remaine untouch'sd , viz. to know when 
a law is perpetuall, and what is internall and intrinſicall 
to ſuch a law as makes it perperuall or morall ; whereinto 


I would not ſearch, leſt I ſhould ſeem to affeR curioliy, , 


bur chat our criticall adverſaries pur us upon ir, with whom 

there is noching loſt in caſe wee gaine nuthing by wraſt. 

ling a liele with rhem upon their owne grounds , where 
tor a while we ſhall come uprothem, 
Theſis 14 © 

.t- More largely and gene- 

A divine law may be ſaid DS: rally morall, 
be morall two wayes, C22, More ſtrialy and fpe- 

Ge cially morall. 
Theſis 15. : 

A law generally morall is this, that the whole foveraign 
will of the Lord be done and ſubmirted unto by every crea- 
rure ; and in this large fen'e every law of God whether ce- 
remoniall, judiciall, or for ſpeciall criall, may be {aid to be 
morall, becauſe the ſoveraigne will of God is in all theſe 
lawes to be adored ; It is a morall duty that Gods will be 
done, and hence ir is that fo far forth as'the will of God is 
in them, fo far forth to yield obedience to them is a morall 
duty, bur the queſtion is not about this morality, nor whar 
things ate thusmorall, 

, Theſis 16» 

A law more ftrialy and ſpecially merall , which con- 
cernes the manners of all men , and of which wee* now 
ſpeake, may bee thus deſcribed , viz. It is ſuch a Law, 
which is therefore commanded becauſe it is good , and 

js 
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| is not therefore good meerly becauſe it is commanded, 


Theſis 17. 
This is Avſlizs deſcription of it long fince, whom! moſt 


of the Schoolmgn follow,which learned * cameron with ſun. Aug. ds bb, 
dry lace V""_hy confirme, and which our adverſaries ig = (1-4 £4. 3+ 
Marth 16, 


this controver ME" plead hard for , and unto which the evi- 
dence of Scripture and reaſon ſecmes to incline ; for laws 
meerly judiciall and cerermuniail are good lawes, Deut.s. 
18, 24, bur this was meerly becauſe rhty were commanded, 
and therefore it had been ſimply evill ro burne Incenſ:, offer 
Sacrihce, or pertorme any ceremoniall duty inthe worſhip 
of God, unlefſe they had beer commanded. Whar is there 
therefore in morall lawes which is not in thoſe lawes ? ve- 
rily this inward goodne(ſe in them which others have nor, 
and becauſe of which goodnefle th:y are therefore com- 
manded ; For to love God, to honour parents , to pre- 
ſerve the life of man, to be mercifull and bounrifull and 
juſt in all our dealings, &c, are inwardlygood, and are 


| theretore commanded, and are theretore morall laws : and 


hence we ſce that when the Apoſtle would fer torth the 


glory and excellency of rhe morall law(tor of no other law . 


can he ſpeake, Kom.7.7,12, ) he gives theſe irles to ir, 
rhar ic is boly, juſt and good : which holines, juſtice and good. 


gelle, he oppoſeyhto his owne morall (not ceremonial) wic- \ 


kednelle ; 1 am carnall ( ſaith he) bur the law 1s holy, juſt 
and good. And look as it was evill in it ſelte for ro have 
a nature contrary to the law, fo the Law which was con. 
rrary tothar nature, was good in it ſelfe and was therefore 
commanded, and therefor® in this thing, morall lawes are 
in a higher degree gond, than ſuch as were onely cert- 
moniall , which were therefore good mcerely becauſe come 
manded, The Propher Mijcabcherefore perceiving how for. 
ward many were in ceremoaial duries & facrifices,in oppo- 
fition hereunto, he rels them, The Lord hath ſhewed thee, 
O man, what is good( ſpeaking of morall duties, of ſhewing 
mercy , and walking humbly with God, Miah 6, 8. ) 
Was not Sacrifice and Offerings good , as well as mercy 
and walking humbly > Yes verily , bur herein lies the dif. 
ference ( as our moſt Orthodox generally make it) Sacri= 
fice and Offerings were nax per ſe and in themſelves good, 
bur onely as commanded for higher ends , and ro turther 
morall obedience, 1er.9.22,2:3, and 6.19,20, Iſa. 1.14;16, 
Pſal. 50. 13, 14, 15. bur ſich morall obedience as tho 
Prophet mengions,viz, to ſhew mercy and to walk humbly, 
: "FIT. A4 ' WCre 
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were good in themſelves, and- were therefore commanded 
of God, and here called by the Propher good. The ſumme 
of morall obedience is lovc tro God and man,Matth. 22, But 
whar love is this? ſurely tis in ſuch thin are in them- 
ſelves lovely, and conſequently in chemlel ood , for 0- 
therwiſc ceremoniall obedience ſhould be a part of morall 
obedience, becauſe in performing ſuch obedience $s is 
meerely ceremoniall , wee ſhew our love ro God alſo, 
it being a bfanch of love to have reſpe& unto 'all Gods 
Commandments, Dext. 6. 1, 2, 3, with $,6. Onely herein 
bur love toward God appeares in ceremoniall duties , be- 
cauſe theſe lawes are commanded , our love appeares in 
the other , becauſe the things commanded-are alſo lovely 
in themſelves, T he Image of God is good in ir ſelfe, as 
God himſelte is goed in himſelfe, now the morall law is an 
exaQt rule of nothing clic bur Gods Image , as is evident, 
Eph, 4+ 24. where the Image of God is made to confiſt in 
bolineſſe and har a the firſt Table being the rule of 
the one, the ſecond Table being the rule of the ether ; and 
hence it followes uadenyably, that morall lawes, reſpeRing 
onely Gods Image , have reſpe& onely ro ſuch things as 
Crib. Pral.in 379 good in themſelves, and wherein we reſemble and are 
«ap, Me3.x6. made like unto God, Some things / ſaith Cameron ) are 

ood in themſelves, viz. ſuch things whertin Gods Image 
ſhines forth 5 as hee is holy, juſt and good, Colo, 3. 10. 
Epbeſ. 4. 24. Some things are indifferent , neither 
good nor bad in tizzmſclves , bur meerely as commanded 
or forþidden, which alſo bear nor Gods Image, unleſle ir-be 
Jub ratione.entys , but not ſub ratione bout moralis, i. e. they 


goodin himſelte, the rule os which reſemblance is the mo- 
rall law, whichtherefore conu@.ands things becauſe they are 
| Os Theſis 18. 
; TN God our of his abſolute ſoyeraignty could have made 
| ; lawes bindin al; perſons in all ages ( and in this reſpe& 
morall ) ar: Jo having any more goodneflc in them, then 
meerely his owne will, but ir is his will ana good plea- 
ſure to make all lawes that are moral! to be firſt good in 
themſclyes for all men , before*%e will impoſe ther) upon 
all men, And henceic is a weakneſle for. any to afirme, 
that a morall law is not ſuch a Law which. is. cherefore 
commanded. becauſe ir is good , becauſe ( ſay they ) .tis 
not the goognelle of the thing, bur the ſoveraigne EC oe 


reſemble God as he is a þe.ing,but not as he is holy, juſt and - 
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' The Morality of the Sabbath; 
God which makes all chings good ; for it is the ſoveraigne 
will of God (as is proved) ro'make' every morall law good, 
andtherefore ro command ic,rather than to make it good by 
a meer commanding of it, 

Theſis 19. 

Th? will of God is indeed the rule of all goodgefſe, and 
conſequently of all morall lawes, bur we know there is vs- 
lunt as decreti, and voluntas mandati, the firſt of which, vix. 
the will of Gods decree ( avit appeares in the execution of 
it y makes a thing to be good, whether it bee creature or 
law: the ſecond of theſe, viz. the will of Gods command, 
enjoynes the praQiſe of ſuch a duty , rhe rule and law to 
guide which is firſt made good ( it ir bee a morall law) by 
the wiſdome and power of che will of Gods decree |, fo thar 
the will of God appearing in both theſe ( viz, Gods de- 
creeing and commanding will is the complear rule of c- 
very morall law ; So that as no law @morally good meer- 
ly becauſe it is commandcd,ſo neither is ir thus grnod-unkefſe 
alſo ir be commanded. Gods will in all morall laws, is firſt 
to wake them good, and then ro command them, when they 
are this far made good ; buth which rogether make up a 
morall law. | 

f Theſss 20, 

Tis true that fin is the tranſgreflion of Gods law; there 
is nothing therefore ſinful bur ic is the cranſgrefſion of 
ſome law, and hence there is no obedience good, but what 
is conformable unto ſome law, But wee muſt know that as 
tranſgreflion of any law doth not make a thing morally fin- 
full ( for then to bicake a ceremonial! law would be a mo.. 
rall anne ) ſo alſo obedience to every law doth nor' make 
a duty morally lawfull and goed ( for then ebedience to 
a ceremoniall law , muſt be a morall obedience x ) movall 
tranſgrefſion therefore is a breach of ſuch a law , whick 
forbids a thing becauſeir is cvill, as morall obedience is 
our conformity to ſuch a law which commands a thing 
becauſe r is good; nor that any thing is morally evill in ir 
ſelfe before ir be forbidden, for then there ſhould bee a mo® 
rall finne before, and without any lawto forbid ir , Which 
is moſt abſurd , bur becauſe a thing is cvill in. ir ſelfes 
and is therefore forbidden, ir is theretore 'morally evill : 
God may and doth make it fundamentally evill before it be 
forbiddey, bur it is not morally evil untill ir be forbidden, 
The likemay be ſaid concerning moral obedience according 
ts any morall law ; No man ſhould therefore —_ 
caat 
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char this deſcription given of a morall law, ſhould give oc- 
caſion ro any to imagine , that ſome things are morally 
good or evill, before any law pafſe upon them, and that 
therefore there are ſome duties, and ſome finnes , which 
are ſowirhour and betore any law of God, For wee ſee 
thar things good in themſelves muſt be commanded, elſe 
they are not morall duties, yer wichall they are therefore 
commanded becauſe they are good in themſelves, Irs true 
thac by che yerdi& of ſome of the Schoolemen, ſonte du- 
ties are morally good, before any law commands them (as 
ta lore and magnific God ) and that ſome finnes ( as to 
curſe and blaſpheme God) are morally evill, before any 
Jaw forbids them : bur ( ro omir other anſwers ) if ſuch 
ſuppolicions may bee rationally made ( which lome deny ) 
yer ir may bee upon good grounds denyed, that an 

duty can be morally good, or any finne morally evyill, 
uncill ſome law paſſguipon them cirher ro command or fore 
bid the ſame. *Tis indeed ſurable and meer in nature for 
manto love God, and unſurable and unmeer to blaſpheme 
and hate God ; bur ſuch ſuriblenelle or unſutableneſſe, 
as they make things fundamentally good or evill, fo they 
cannot make any thing morally goud or evill, unlefſe we 
ſuppoſe ſame Law ; for ic would bein this eale with man 
as *tis in brure crearures, who doe. many things unnaru- 
rall (as to cate up and deſtroy their owne young ) which 
yer are not nm finfull, becauſe rhey are not under 
any morall law ; and * oneof the moſt ancient and beſt of 
the Schoolemen, though he thinks that the obſervance of 
the Sabbath before Moſes time was not ſecund 4m rationem 
precepti, or debite fieri, i, was not aftually commanded ; 
yet thatit was ſecundum rationem honeſti, boc eſt digne feeri. 
3. It was congruous, and a, thing meer and worthy to bee 
obſerved even from the firſt creation ; Bur will any of 
our Adverſaries hence ſay , that becauſe ir was meer and 
worthy to bee obſerved, that therefore ir was a morall law 
from rhe beginning of the worldg while it had no com- 
mand ( as is by them ſuppoſed) to be obſerved ? For it muſt 
be ſomething meet and congruous, and worthy to be ob- 
ſerved of man , which when ic is commanded makes ir to 
be a morall law, for then the Law commgnds a thing thar 


is good, and becauſe *ris good iv is therefore commanded, , 


which goodnefſe wee muſt a little more narrowly now en- 
quire into, Theſis 21. o 

If is be demanded therefore, Whar is that goodneſle by, , 

| moral! 
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morall law for which it is therefore commanded ? The An- 
ſwer isgiven by Yaſques, Suarex, Smiffnga , and moſt of 
the Schoolemen, and-{uudry vt our owne Writers), that ir 
is nothing clic, bur That comely ſutableneſſe and meetneſfe in 
the thing commanded uato bumane nature as rationall , or 
unto man as Tationall, and conſiquently unto every man. When 
I ſay, as Kationall, L underſtand as Maſter Ironſide doth, 
viz, as right reaſon neicher bliuded nor corrupted doth re- 
quice, WhenlT ſay as ſutable ro man, and conſequently ro 
every man, I hereby exclude all lawes meecrely Judici- 
all and Evangelicall from being morall, the firſt of 
which are ſurable ro ſome men onely, the other we not 
ſurable ro men as meri, but ro man as corrupt and Allen 
and therefore bind# nor all men, bur onely thoſe among 
whom they are ſufficiently and aRually promulgated , as 
is evident, Rom.10.14 7ebn. 15; 22, Burr morall lawes are 
ſucrable ro all men, and have ana inward meerneflc and con- 
gruity to be obſerved of all men ; For look as when the 
Lord gives Laws to any partioular nation,whether immedi. 
ately by himſclt, or mediately by many he ever makes them 
ſarable rothe peoples peace and good of rhat nation #fo 
wh-n he makes lawes binding all mankinde in all Nati- 
ons, he makes them ſurable ro humane nature or all mane 
kinde therein. And look as nationall Lawes binde nor 
meerly by the meere will of the Law-giver, bur from the 
* goodneſſ: and ſurdblenefſe in the thing unto their com- 
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mon good z lo here morall lawes which concerne all Nati» [4.Cbrift lb. 


ons, bind not meerly becauſe of the will of God ( which 
of ir ſelte.is ſufficient to binde all men, it he had pleaſed 
to pur no mote in morall lawes ) but alſo becauſe of ſome 
goodnefle inthe things commanded, which is nothing elſe 
bur ſuch ſurablenes as is mentioned untothe common good 
of man, What this ſutablenefie ro humane nature is. we 
ſhall ſhew, in due place ; ineane while, L doe not under- 
ſtand by ſurt1blencfie ro hamane nature, the inclination of 
humane nature now corrupted by finne ; for infuſed 
and ſupernaturall vertues and graces ( t6 which there- 
fore humane nature is not inclined ) are (as Yaſques truly 
and ftrongly maincaines ) in fome ſenſe naturall and 
good in themlelves, not becauſe humane nature is inclined 
ro them, bur becaule they are very congrypus and conſen - 
raneousthereunto, and perfeRting humane nature, as luchy 
and conſequently ſurable thereunto : A good is ſaid to be 
wuitle &+ delefabils in reſpe& of :ſome profir or delighr 

which 
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raph. Difpe 10, moris ( as Suarey and his fellowes call ic ) conſiſts in a 
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which comesto man by it , bur boyum honeftum in genere 


Linde of decency, comlineſſe and ſweer I berween 
right reaſon ; to 
which aarure ir is exceeding comely hs | ſuirable, whether 
* any profit or delight come thereby yea or no, As now 1n 
the divine nature, it's exceeding beautifull and comely for 
it ( and therefore geod in icſclfe ) ro bee bountitull and 
mercitu1l, and to doe good unto che creature , alchough ng 
profir eould come to him thereby ; It is Gods nature, as I 
may ſo ſay , ſo to doe; ſo.'ris in humane nature, it's a 
comelything ro honour parents, reverence Gods Name,to 
bee loving and mercifull ro all men, in heart, word and 
deed ; to give God a fit and the moſt meer proportion of 
time for ſolemne ſervice of him, who allowes ns many 
daycs to ſerve our owne good .; this is good nature, and 
beiag rhus ſcemly and ſuicable to ir , rhis and ſuch like 
things are therefore govd in themſelves, rhough perhaps 
neither profic or pleaſure ſhould come unco man hereby : 
And hence it's well obſerved by ſome of the Schoolemen, 
that right reaſon doth nor make a thing morall , bur only 
judgerh and diſcerneth whar is morall ; for right reaſon 
doth not make a thing ſuirable , bur onely ſeeth whether 
ic be ſo or no, a thing may bze ſuitable before right, rea- 
ſon ſee it , yer when *cis preſeared to reaſon it ſees ir ſuir= 
able, as the wall is white before the eye ſee ir, yer when 
che eye doth ſec ir, ic appeares white alſo ; Ic may bee a 
meer and comely thing to give God a ſeventh part ot our 
time, though no mans reaſon can of ir ſelfe find our ſuch 
a mcer proportion , yet when reaſon ſees ir, it's forced to 
acknowledge a comlineſle of equity,and ſuirablenefle there- 
in, as ſhall hereafter appeare. | 
Theſis 22. 

Burt here ler ir ,bce obſerved, rhar although all morall 
lawes are thus ſuitable to mans nature , yer they are not 
all alike ſuirable rhereunto, and conſequently nor equally 
good in themſelves ; for ſome lawes are more immediately 
ſuicable and good, others mediately : And as walleus well 
obſerves out of Scotus, that there is a double morality, 
<«rhe.firſt is de lege nature ſtrifie ſumpta  i- ce. ſuch lawsas 
«© are ſo deeply qpgraven upon nazure, as that rheſe prin- 
« ciples -cannor bee blocred our ,- bur by aboliſhing ot na- 
«rure. The ſecondis, de lege naturaeaie ſumpta, and rheſe 


« lawes doe much depend-upon the will of the Law-giue's 
* bur 


_- 
> « 


The Morality of the Sabbath... 


c« bur yet they are very congruous and ſuitable ro humane 
«© nature, even from the light of thoſe principles of nature. 
And hence I ſuppoſe it will follow , thatthe law for a ſe- 
venth part of time to be dedicated tro God, may well bee 
a morall law, although ir depends much upon the will of 
the Law-giver, and is not fo immediately written upon 
ans heart, nor ſo equally ſuitable ro humane nature, as 
the law of love and thankfulneſle to- God our Creator 


is : For ( a» Cameren well obſerves ) that ſome things which Comer: prot: 


are good in themſelyes have more of Gods Image ſtamped ® 


upon them, ſome have lefle of it 3 and hence it is that though 
all moraHy lawes are good inthemſelves , yet not equally 
ſo; there is more unſuitaljeneſſe ro bate and curſe God, 
than to luſt after another mans houſe or ſervant, and yer 
both are evill in themlſclves and breaches of morall 
rules, ; 
© Theſs 33 

Hence therefore it followes , that becauſe morall pre» 
cepts are of ſuch things as are good in "themſelves? they 
are therefore perpetuall and unchangeable, and. becauſe 
they are in this reſpe& good in themlelves, to wit, becauſe 
they are ſvitable and comely to mans nature as rationall z 
hence alſothey are univerſall: ſorhat perpetuity and u- 
niverſality ſeem to be the inſeperable adjunRs, rather than 
the eflence of. a moralllaw ; yet when they are called 
perpetuall and unchangeable , wee nuſt underſtand there 
in reſpe& of Gods ordinary diſpenſation; for hee who is 
the great Law-giver , may and doth ſom&@ime extraordi. 
narily diſpenſe with morall lawes, Abrahem might have 
kill'd his Sonne by extraordinary diſpenſation 2 Adams 
Sonnes and Daughters did marry one anorher by ſpeci- 
all Commiſſion, which now to doe ordinarily woulg bee 
inceſtuous , and conſequently againſt a morall Law, as 
is evident, Leviticus 18, Onely lerit bee here remem- 
bred that when I call morall Lawes perpetuall and uni- 
verſail, that I ſpeake of ſuch lawes as are primarily mo-» 
rall, which doe firſtly and originally ſuit with bumane 
narure : for Jawes as are at ſecond hand morall and as 
it were accidentally ſo , may be changeable as hereafter 
ſhall appeare. 


Theſis 24, 
How theſe things may'evince the morality of a ſeycnth pare 
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of time, will be difficult ro conceive, unlefle further en- 
quiry be made, to wit, when and by what rules may it be 
knowne that any law is ſurable and agreeable unto hu- 
mane nature, and conſequent]y good in ir ſelfe ? For re- 
lolution of which doubr, there is great ſilence generally in 
moſt Wrirers ; Biſhop white endeavours it by giving three 
rules to cleare vp this miſt ; but ( pace tanti wird I 
much feare that ke much darkens and obſcures the truth 
herein, and mvuds the ſtreames. For rx. Becauſe the Sab- 
bath is not fimply morall , bur hath ſomeching poſitive in 
it, hetherefore makes it remporary, as appearcs in his con- 
cluſion of that diſcourſe ; when as- *tis evident by his ewn 
confeſlion, that ſome lawes paſitively morall ate generall 
and univerſall, © For lawes poſitively morall ( he faith ) 
*are either pgrſonall onely , as was Abrahams comming 
£ our of his owne Countrey, Gen. 12, 1, Some are for one 
«Nation or Republick onely, Exod. 22. 1, 37, Some are 
* common and generall for all mankinde , as the law of 
© Polggamy. 2, Hee ſeemes to make Jawes fimply and in- 
tirely morall to bee ſuch as are in their inward nature 
morally good, before.and withour any ex:ernall impoſiri- 
on of the Law-giver : Now if by externall impoſitien he 
meanes the externall manner of Moſaical] adininiſtrarion 
of the law , there is then ſome rruth in what he affirmes; 
for doubtlefle before Moſes time the Parriarchs had the law 
revealed after another manner ; bur if by externall j 
fition bee meant externall Revelation , whether Afhmedi- 
ately by God haymſelfe unto mans conlcienc megiately 
by man, then it's moſt falfe chat any thing "can be morally 
good or evil], much lefſe entirely aad {imply lo, before 
and without ſome ſuch law : for though it may be good and 
_ roman before a law paſle upon it , yer nothing can 
be orally good or evill withour ſome law, for then there 
ſh,uld bee ſome finne which is not the tranſgreflion of 
a1aw, and ſome obedience which is not direQed by any 
law , both which are impoflible and abominable, 3. Hz 
« makes morall lawes by externall impoſition and conſti. 
«ration onely, to be ſuch, as before the externall im of- 
& tion of them, are 2 diapliorovs,and good urevill onely by 
& reaſon of ſome circumſtance. When as we know that ſome 
ſuch lawes as are moſt entirely morall , yet in reſpe& of 
their inward nature generally conſidered, they are indiffe- 
rent alſo: for not to kill and take away mans life is a mo- 
rall law incirely fo, yer, in the generall natere of it, ur is 
undilfcrents 
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indifferent,and by circumſtance may become ehther\ awfull 
or unlawfull; lawfall in caſe of warre or publick execu. 
tion of juſtice ; unlawfull our of a private ſpirit and per- 
ſonall revenge. In one word, the whole drift of his. diſ- 
courſe hercin, is to ſhew that the Sabbath is nor morall,agd 
this he would prove becauſe the Sabbath is not ſimply and 
entirely morall, ( which is a moſt feeble and weake conſe- 
quence ) and this kee proves , *© becauſe the Sabbath day 
« hath ( in reſpe& of its inward nature ) no more holines 
« and goodnes than any other day, all the dayes of the 
& week being equally good by creation, Bur he might well 
know that the day is notthe law of the fourth Command- 
ment , but the keeping holy of the Sabbath day, which 
is a thing inwardly good, and entirely moral! if wee ſpeak 
of ſome day ; Nay, ( faithihe Biſhop ) the law of aature bis, 
te:cherh» that ſome ſufficient and cunvement time bee ſer 
apart for Gods worſhip; if therefore ſore day be morall, 
although all dayes by creation be inditierent and equall, 
according to his owne conteflion, what chen ſhould hinder 
the quota pars, er the ſcyenth yarr of wne from being 
mora{l ? will ke ſay becauſe all dayes are<qualiy holy, and 
good by creation ? then why ſhould kre grant any day ar 
all to bee entirely morall in refpct of a ſufficient and 


[HE time to bee ſet apart for God ? If hee faith 
the will Ind impoſition of the Law-giver aboiitheth its mo. 


raliry, becauſe he bindes to a ſeventh pare of time ; then 
we ſhall ſhew that this is moſt falle and feeble in the ſe- 
quell, 

Theſis 25. 

There are therefore four rules ro guide our judgments 
aright hercin, whereby we may know when a law is ſutable 
and agreeable ro humane nature, and conſequently good 
in it ſelfe ; which will bee ſufficient rocleare up the Law 
of the Sabbarh, ro be truely morall ( whether ina higher or 
lower degree of morality -ir makes no marter ) and har it is 
not a law mecrly temporary and ceremaniall, 

1. Such lawes as neceſſarily flow from naturall relation, 
both between God and man, as well as between wan and 
man; theſe are good in themſelves , becauſe ſurable and 
congruous ro humane nature : for there is a decency and 
liveer comlinefſe to attend to thoſe rules to which our re» 
lations binde us. For from this ground the Propher Ma- 
lachy cals fgr feare and honour of God as morall duties, 
becauſe they areſo comely and ſeemly for us, in reſpeR ot 

the 
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The Morality of the Sabbath: 
the relation berween us, It I be your Lord, and Maſter; 
+ and Father, where is my feare ? where is my honour 2 Mal, 
I. 6. Love alſo between man and wite is prefled as a come. 
ly dury by the Apoſtle, trem that near relation betweene 
them, being made one fleſh , Epheſ. 5. 28, 29. there are 
ſcarce any who queſtion the morality of the duries of the 
ſecond Table, becauſe they are {o cyidently comely,ſuitable 
and agreeable to humane nature, conſidered relatively, as 
man ſtands in relation to thoſe who are or ſhould bee unto 
him as his owne fleſh ; and therefore he is ro honour ſu. 
periors, and therefore muſt nor kill, norſteale, nor lye,nor 
cover, nor defilethe fleſh, cc, bur the moralicy of all the 
rules of the firſt Table Is nor ſeen fo evidently, becauſe 
the relation berween God and man , which makes them 
comely and ſuirable ro man, is nor ſo well eonfidered : for 
if there bea God, and this God be our God, accarding ta 
the firſt Commandement, then it's very comely and meer 
for man to honour, love, teare him, delight, cruſt in him, 
&c, and it this God muſt be worſhipped ot man, in reſpeCt. 
of the muruall relation berween them, then *ris comely and 
meet ro worſhip him with his owne worſhip, according. to 
the ſecond Commandment , and to worſhip him with all 
holy reverence according to the third Commandment z 
and if he muſt be thus worſhipped , and yer at all times 
(in reſpe& of our neceſſary worldly imploiments)cannot be 
ſo ſolemnly honoured and worſhipped as is comely and 
maect for ſo great a God, then, 'tis yery fit and comely for 
all men to baye ſome ſer and ſtated time of worſhip, ac. 
cording to ſome fit proportion, which the Lord of time 
onely can beſt make , and therefore a ſeventh, part of 
time which he doth make, according to the fourch Com- 
mandmenr, P 

2, Such lawes are drawne from the imitable Atrributes 
and Works of God , are _congruous and ſuitable ro mans 
nature : Fir what greater coamelineſſe can there be , or 


what can be more luitable to that nature,which is immedi- * 


ately made for God, then to be like . unto God, and to at- 
tend unto thoſe rules which guide thereunto ? Hence to be 
mercifull ro men in miſery , to forgive. our enemics and 
thoſe that doe us wrong, , to be bouncifull to rhoſe that be 
in want, to be patient when we ſuffer evill, ate all morall 
duries, becauſe they are comely and ſuitable ro man, and 
that becauſe. herein hee reſembles and is —_ tike unto 
God: Heace to labour fix dayes and reft a leventh is , 
moral 
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morall, becauſe a comely and ſuirable dury, and that be- 
cauſe herein man followes the example of God, and be. 
comes moſt like unto him, And hence ir is that a ſeventh 
yeare of reſt cannot be urged upon man to be as much 
morall as a ſeventh day of reſt, becauſe man hath Gods 
example and parrerne in reſting a ſeventh day, bur nor in 
reſting any ſeventh yeare 3 God never made himſelte an 
example of any ceremoniall duty , it being unſuirable to 
his glorious excellency ſo ro doe, but onely of morall and 
ſpirituall holinefle z and therefore there is ſomewhar elſe 
in a ſeventh day that is not in a ſeventh yeare 2 and ir is ut- 
rerly falſe co thinke ( as ſome doe) that there is as much e- 
quity for the obſervation of the one as there is of the other, 
* And here by the way may bee ſcen a grofſe miſtake of Mr, 


& P;;imroſe, who would make Gods example hercin norro be 64p.9-Sett. 
« morally imicable of us, nor man necetlarily bound there- 23,14 15, 


*unto , it being nor naturally and in reſpect of ir ſelfe 
©« ;mitable , bug onely becauſe it pleaſed Ged rocommand 
© manſoto doe ; as allo becauſe this ation of God did nor 
&« flow from ſuch attribures of God as are in theic nature 
* jimicable, as mercy, bounty, &c, bur from one of thoſe 
«« attributes as 15 nor imirable, and which wee oughe nor to 
« imitate, viz. his onmipotency, Bur ſuppoſe ir did flow frem 
his omnipotency , and that wee ought not ro imitate his 
omnipotency, and that wee who are weaknefle ir ſelfe 
cannot imirate omniporent ations , ycr its obvious to cum 
mon ſenſe , that ſuch as which ariſe from ſuch attributes 
as cannot be imiratedof us, in reſpe& cf the particalar 
effets which are produced by them, yer in the aftings 
of ſuch ateribures there may be ſomething morally good 
which is imitable of us. As for example, though wee are 
not to imicate God in his miraculous works ( as in the 
burning ot Sodome and ſuch like ) yer there may bee thac 
juſtice and wiſedome of God ſhining therein which wee 
ougas to imirate, for wee ought to ſee before we cenſure 
and condemne, as God did in proceeding againſt $odoms : 
So 'ris in this extraordinary worke of making the Word, 
wherein alchough we are not to gee about ro make ano. 
ther world within thas time as God did, yer cherein the 
labour and reſt of God was ſeene , which is imirable of 
man ; which labour and reſt as they are worall dii- 
tics , ſo they are confirmed by a morall example, and 
therefore moſt ſeemly and comely for man to imitate from 
ſuch an example ; «4 And whereas hee afirmes thar tl-i8 

C example 
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* example was nor morall, becauſe it was not in it ſelf imi- 
&« rable, being grounded onely upon Gods free will ; The 
reaſon is weake z for to labour inones Calling is withour 
controyerſie a morall duty ( as idlenefle is a morall fin 
yer if one would aske why man is to labour here, and 
not rather to lead a contemplative life in the viſion and 
fruicion of God immediately-7 I ſuppoſe no reaſon can be 
given, bur che good pleaſure of God , who in. his deepe 
wiſdome ſaw ic moſt meer for man to ſpend ſome proporrio- 
nable time in labour for himſelfe , and ſome in reſt for 
God, whereunto he gave man ſuch an eminent example 
from the beginning of the world. Maſter Primroſe canner 
deny bur that a convenient time for labour and reſt in ge- 

Ibid. nerall, is morall ; © Bur ( ſaith he ) if God had nor de- 
« clared his will by a Commandment particularly to la- 
« bour fix dayes and reſt the ſeventh, the Jewes would ner 
« have choughr themſelves boun$to this obſeryation from 
« Gods example onely ; which ſhewes that there is no mv- 
« rality in it to bind the conſcience for eyer, Bur it may be 
as well doubted whether aQs of bounty and mercy ( ro 
which hee thinks wee are bound meerely from Gods ex- 
ample ) in reſpe& of the particular application ot theſe 
acts , roenemics of God and of our ſelves as well as to 
friends, be of binding vertue meerly by Gods example 
unlefe we hada commandment thereunto : for in morall 
preceprs, as the thing is commanded becauſc ir is good , ſo 

* y;d.The{, g. tis not mocally good * unlefie ic be commanded: bur _ 

| ſe thar Gods example of labour fix dayes and reſt the 
french , ſhould nor bave been binding as other examples, 
unlefle there had been a commandment for ſo doing, yer 
this is no argument that this example is not morall ar all, 

* Þ, eceptwion but onely that it is not ſo * equally merall and knowne to 

m-ralnem t11- be ſo, as ſome other duries bee; for man may ſpend too 

po ; «rap much time in labour , and give God too ſhorr or too little 
Co qul-1 Ud > * 

9, 100.art.a 1, time forreſt , if therefore hee wants the of a com- 
mandment or rule to dire& and guide him to the fir- 
reſt and moſt meer proportion of rime for both , is hee nor 
apt hereby co break therule of morality, which conſiſts (as 
hatch been ſhewne ) in that which is moſt ſuirable, comely 
apd convenient for man to give to God or man ? The 
commandmenr- therefore in this caſe meaſuring out and 
declaring ſuch a proportion , and what time is moſt conve= 
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The Morality of the Sabbath. 
of the example , bur doth rather eftabliſh and make it ; 
Te ſers out the moſt comely and meet proportion of time 
for labour and reſt , and therefore ſuch a time as % moſt 
ood in it ſelfe auſe moſt comely and proportie- 
nable, which bei refore commanded, is a morall du. 
ty in man , and the example hereof morally binding ia 
God, 
3+ Such lawes which mans reaſon may ſee, eicher by in- 
nate light, or by any ether externall helpe and light co bee 
juſt and good and fir for man to obſerve, ſuch lawes are 
congruous and ſuirable ro humane nature. I ſay by any ex» 
ternal belpe , as well as by ixnate light , for neither incer- 
nall nor exrernall light doe make athing juſt and ſuicable 
to man,no more than the light of the Sun or the light of a 
Lanchorne doe make the Kings high-way tothe City, bur 
they onely declare and manifeſt rhe way , or that which 
was (o in irſelfe before : Hence ir comes to paſſe that al- 
though mans reaſon cannes ſee the equity of fome lawes, an- 
tecedenter by innate light, before it bee illuminated by ſome 
exrernall light, yer if by this excernall lighe the minde ſees 
rhe equity, juſtice, and holinefle of ſuch a law , this may 
ſufficiently argue the morality of ſuch a law, which was 
juſt and good, before any light diſcovered it , and is now 
diſcovered onely, not made ro be ſo , whether by internall 
or externall light : © And hence Aquinas well obſerves, uw 5.5; 
© that morall lawes ( which" hee makes to be ſuch as ate q_99-are Go * 
® congruous to right reaſon ) ſometimes are ſuch, as not & zoo arts, 
* onely command ſuch things which reaſon doth, rea- 
« dily ſee ro bee comely and meer , bur alſo ſuch lawes a- 
& bour which mans reaſon may readily and cafily erre and 
<« o0 aſtray from chat which is comely and meer, And hence 
it is, that although no reaſon or wit of mancould ever bave 
found our the moſt juſt and equall proportion of rime, or 
what proportion is moſt comely and ſurable, or that a ſe- 
yenth part of rime ſhould have been univerſally obſerved 
as holy to God ; yer if any externall light and teaching 
from above, ſhall reveale thisrime, and the equity and ſuir. 
ablenefle of it, ſo tha reaſon ſhall acknowledge it equall 
and good, that it we have fixe dayes for our fires god 
. ſhould have one for himſclfe, this is a omg... 5 
fuch a command is morall, becauſe reaſon chius illuminated 
cannot bur acknowledge ic moft meer and Equall :' For 
_ reaſon may nor by any naturall or ingace lighc 
aber; is moſt ſuir _ 
xz 
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yet may readily erre and* miſconceive the moſt ſuirable 
and convenient proportion and diviſion of time , it's then 
a ſuffiGienr- proot of the moraliry of ſuch a command , if 
the congruity-and equiry of it be — conſtquenter oaly 
(as we lay) and by externall Jighr, 

4. Whar ever law was once writ upon mans heart in 
Pure nature is ſtill ſuirable and cengruous and convenient 
to humane nature , and' conſequently good in ir ſelfe and 
morall. For whatever was ſo writ upon Adams heart, was 
not writ there as upepa private perſon, bur as a common 

rſon , having the comtion nature of man, and ſtanding 
1m the roome of all mankinde : Hence as nothing was wric 
then but what was common to all men, fo ſuch things 
thus writ were good for all men and ſuirable co all men, ic 


' being moſt injurious to God , to think that any thing evill 


ſhould be imprinted therc: if therefore it bee proved thar 
the law of the Sabbath-was then writ upon mans heart, 
then it undenyably followes that ir-is meet and ſuirable ro 
all men ſtill ro obſerve a Sabbath day ; and indeed to the 
right underſtanding of what is ſuitable ro wan as man, 
and conſequently morall, there is nothing more helpfull, 
than to conſider of our primitive eſtate ra. what was ſuit- 
able ro our nature chen ; for if that which ſis morall in 
marriage is to be ſearched for, in the firſt aud ancienc 
records of our firſt creation by the appoinment of our Sa- 
viour ; I then know no reaſon ( whatever others objeR 3 
bur morality in all other lawes and duties is there to bee 
ſought alſo ; for alchough our originall perfeRion is now 
defaced and loſt , and In that reſpe@ is a merum non ens, 
{as ſome call it ) yer it had once a being, and therefore ' 
in this controverſie we may lawfully enquire after ir, 
conſidering eſpecially chat rhis being which once ir had, . 
may be ſufficiently knowne by rhe contrary being of us 
niverſall corruption that is in' us now, as alſo by the 
lighe of the Scriptures, in which the ſearcher and maker of 
all hearrs declares it unto us , and indeed there are many 
morall duties which will never appeare good and ſuirable 
to man, bur rather hard and unreaſonable C becauſe im- 
polhble ) untill we fee and remember trom whence we are 
fallen, and what once we had, 
Theſis 26. 

If therefore a morall law command that which is ſuicable 

to humane nature, and good in it ſelfe, then ic followes 


from hence, '( which was toucht before ) that divige 


deter mi- 


The Morality of the Sabbath. © 


determination of ſomerhing in a law , doth not alway take 
away morality from a law , fot divine deter mization 1s ma- 
ny times no more bur a plain and politive declaration of that 
which is ſuitable , juſt and good and equall for man co 
obſerve ; nowthat which points our and declares untre 
us the morality of a law , cannor poſlibly aboliſh and de- 
ftroy ſuch a law. For a moerall law commanding thar 
which is ſuitable and good ( as hath been ſhewne ). ic is 
impoſſible that the Commandment which determineth and 
direReth to that which is good , that by this determina- 
tion it ſhould overthrow the being of ſuch a good law, 
nay verily particular determination and poſitiveneſſe (as 
ſome call ir ) is ſo farre from aboliſhing, as that icrather 
addes t5 the being , as well as rothe clearing up and ma» 
nifeſtation of ſuch a law. For it i benor {ufficient tro make 
a morall law, thatthe thing be good in ir ſelfe, bur that al- 
fo it muſt be commanded ; then the Commandment which 
many times onely determines to that which is good ( and 
conſequently derermination ) doth adde unto the being 
of a morall law. 
Thefis 27. 

There is ſcarce any thing bur iris morally indifferent, nn- 
till jr falls under fome divine determinaricn ; - bur divine 
derermination is ewofold. 1, Ot ſuck things which are 
nor good , fir or needfull for manto obſerve without a 
command , as Sacrifices and Sacraments, and ſich lice; 
now herein, in ſuch' lawes, - poſitive. determinatlon may 
be very well inconſiſtent with morality z and ir may bee 
ſafely ſaid that ſuch a law is not morall, bur rather poſi. 
tive, andthus the learned ſometimes ſpeak, 2, Of ſuch 
things as are equall, good in themſelves, needfull and 
ſuitable for man z and kere particalar derermination and 
morality may kifle each other , and are nor ro; be oppoled 
one 9 another; and hence ir is that if Gods Command. 
ment polirively determines us to obſerye any part of inſti. 
ruted worſhip-( {uppoſe Sacraments or Sacrifices) yer ſuch 
lawes'are notmTrall- ( alchough ic bee moral in generall 
to worſhip God afcer his owne will; ) becauſerbe things 
themſelves are not good in themſelves nor needfull : bur 
if God ſhall derermine us to obſerve a Sabbath day,, this 
determination doth not take away the moralicy of the 
command ; becauſe ir being good in ic ſclte to give God 
the mecteſt and ficreſt proportion of rime for holy Reſt, 


and the commandment declaring that this ſeveruh part, 
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or ſo, is ſuch a time, hence it comes te paſſe that this 
time 15 good in it ſelfe, and therefore determination by the 
commandment in this caſe, doth not aboliſh rhe morality 
hereof. Ic is a morall duty to pay tribute to Ceſar, to give 
ro Ceſar that which is Ceſurs:; hence becauſe a man may 
give too much or too little ro him , that determination 
which direRs us to that particular which is Ceſars due =_ 
moſt meet for him to receive, and usro give, thatis beſt in 
ir ſelfe, and is therefore morall ; ſo prayer is a morall du- 
ty, bur becauſe a man may bee rerapted to pray too oft, or 
elſe roo feldome , hence determination of the fieteſt and 
this firreſt ſeaſon, makes this or thar morall. So *tis here in 
the Sabbath. I doe willingly and fceely profeſſe thus farre 
with aur Adverſarics ot che morality of the Sabbath ; rhar 
ir is a morall duty to give God ſome time and day of ho- 
ly Reſt and worſhip, as 'tis morall to give Ceſar his due, 


.and co pray t5 God : bur becauſe we niay give God too 


many dayes, of too few, hence the deterraination of the 
moſt meer and fitreſt proportion of time, and particular- 
ly of this crime, makes this and that to be alſo morall. It no 
day ar all in generall was good and fir for man to give ro 
God, and Ged ſhould notwithſtanding command a ſe- 
yenth day , then the commandment of ſuch a day with ſuch 
poſitive derermination could not bee morall any more 
then the-dererminarion of ſacrrifices and ſuch like, Bur 
every day (fay ſome of our Adyerſaries ) ſomeday C ſay 0- 
thers of them) being-acknowledged tv be equall, jaſt and 
good, and moſt meet to give to God, hence ir is that deter- 
mination of a ſeventh day doth nor aboliſh bar clear up 
char which is morall, becauſe ir points out unto man that 
which is moſt meer and cquall : Hence therefore ir fol. 
lows, that a ſeventh day is therefore commanded becauſe 
it is good, and not good meerly becauſe commanded. De- 
rermination alſo , - declaring what is moſt mcert, decla- 
reth hereby that-this commandment is alſo morall , and 
not meerly poſitive and ceremeniall : which not being well 
conſidered by ſome, this tourth commandmene(hbaving ſome 
more pofitivenefle and dererminatien then divers of the 
reſt ) hath therefors been the chicfe tumbling ſtone and 
rock of offence ro many againſt the morality of it, by which 
they have miſerably bruiſed rhemſelves,while they have en- 
deayourcd to deſtroy it, upon ſo grofie a miſtake, 
Y Theſis 18, 
Ie is erue that God out of his abſolute ſoveraignty _ 
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The Aforality of the Sabbath, © 
good pleaſure of his will, might have. derermined us tr» 
obſerve a fourth, a ninth. , a rwencicth part of our time in 
holy reft more or lefſe, as well as to a ſevench ; yer ler us 
conſider of God as aRing by counſell , and weighing and 
conſidering with himſelfe, what is moſt meer and equall, 
and what proportion of time is moſt fir for himſclfe ; and chen 
c with leave of berrer thoughts when ſee better reaſon ) I 
uppolſe no man can prove ( anlefſe hee bee made privy co 
the unknowne fecrets of the wiſdome of God ) that any 0- 
ther proportion had been as meet as this now made by the 
aRuall determination of God ; there was not thecefore the 
meer and foveraigne will of God which thus determined 
of this ſeventh parc of crime, but alſo the wiſedome of 
God, which conſidering all things ſaw it moſt mee tand 
ſuirabhe for man to give,and God to receive trom man, and 
therefore being commanded, and thus particularly deter- 
mined, becomes morall, 
Theſis 29. } 
If tharcommandment be morall which is therefore com. 
manded becauſe it is good, then hence ir followes in 
the ſecond place , that luch'lawes onely are nor morall 
lawes, which are known t 91] men by the light of corrupe 
nature ; For as hath been already ſaid, a law may bee holy, 
juſt, good, ſuitable and meer for all men t@ obſerve, whe. 
ther the light of corrupt nature, by awakening or ſleeping 
principles ( as ſome call chem ) knowir or no, and ſuch a 
comelineſſe and ſuirableneſle in ſuch a law is ſufficient rv 
make ir morall, There were many ſecret morall finnes in 
Paul which he never ſaw, nor could have ſcene by the lighy 
of corrupt nature, untill rhe law fell upon him with migh. 
ty efficacy and power, Romans 7. tor God is not bound ro 
crook his morall lawes to what o1r corrupt mindes are au. 
ally able ot themſelves ro ſee, any more than ro what our 
cerrupt wils are aRtually able re doe : If the lightof ne- 
ture be imperfeR in us fiance the fall ( which no wiſe man 
doubts of ) rhen there may be many things truely moral!, 
which the light of nature now ſees net , decaule *tis im- 
perſe& , which in irs perfeRion ir did ſee, and this conſi- 
deration of the grear imperfeQion of the light of nature , is 
alone ſufficient tor ever ro ſtop their mourhes and filence 
their hearts , who goc abour ro make an imperfeR lighr 
and lawof nature, the perfeRt rule and onely meaſure of 
morall duties ; and who make ſo narrow a limitation of thar 
which is merall co that which is thus imperfeRtly naturall : 
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*ris not now lex nata, but lex data, which is the rale of 
morall duties : The holy Scriptuces containe the perfe&t 
rule of all morall ations, whether mans corrupted and 
zmperſet light of nature ſee them or no, Ir is a common, 
bur a moſt peritous, and almoſt groundlefſc miſtake of 
many in this controverſie , who when they would know 
whar is morall and what is not fo, ef ſuch chings as are ſer 
downe in thie Scriptures, they then fiye to the light of cor- 
rupt nathre , makiag ir to bee che ſupream Judge hereof, 
and there fall ro examining of them, whether they are 
ſcen by the light of nature or no, _ which is'nv lefle folly 
than to ſct up a corrupt and blinde Judge to derermine 
anddeclatethar which is morall, ro make the perfe& rule of 
morality in Scriptureto bow downe its back co the imperfe - 


Qion and weaknefle of nature, ro pull our the Sunne in hea-- 


ven from giving light, and ts walke by the light of a dim 
candle , and a ſtinking ſauffe in the ſocker almoſt gone 
our ; to make the horne. book «f nacurall light , the perfe- 
Kion of learning of the deepeſt matters in morall duries ; 
co make Arifloiles Ethicks as complear a teacher of rrue mo- 
rality , as Adams heart in innocency ; and in a word to 
make man fallen and in a manner perfetly corrupt and 
miſerable, to bee as ſufficiently turniſhed with knowledge 
of morall duries, as man ſtanding, when he was perfealy 
holy and happy: Imagine therefore that the-Jlighr of na- 
rure could never have found bur one day in ſeven to bee 
comely and moſt meer for man w give unto God; yer if 
fich a proportion of time be moſt meet for man to give to 
God, andirt appeares ſo to be when God revealcs ir, ir 
may and ſhould then be accounted a morall law, although 
the light of nature let in all men could never diſcerne 
it, The Schoolmen, and moſt of rhe poyiſh generation 
net conkidering rheſe things ( which notwithſtanding are 
ſome of their owne principles) have digged pirs for them- 
ſelves, and made ſnares for ſome of their followers, in as 
bolilhing the fourth Commandment from being ( in the 
erue ſenſe of it ) morall , becauſe they could not fee how 
ſuch a ſpeciall parr of time , viz. a ſeventh part , could be 
*narurall, or by the «Jighr of corrupt niture diſcernable; 
which things ſo diſcernable chey ſomerimes conclude to be 
onely morali, Burch w farre th> light of corrupr nature 
may dilcerne this proportion, ſhall bz ſpokento :a its pro» 
per place, 
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| Theſss .30. 

Tf laſtly, thoſethings which are thus commanded becauſe 
they are good, be morall, then the whole Decalogue way 
hence appeare to be the morall law ot God, becauſe there 
is no one law init, which is therefore good onely becauſe 
*tis commanded, bur is theretore commanded, -becaule 
it is good and ſuitable ro hymane nature : When 1 ſay, 
ſuitable to humane nature , I doe not meane humane na. 
rure confidered abſolutely , bur relatively, cither in rela- 
tion to God, or relation anto man : tor nor onely the lighe 
of nature , but of common ſenſe alſo , beare wirnefle rhar 
every precept of the ſecond Table, wherein man is conſi- 
dercd in relation ro man, is thus farre good : for how come- 
ly and good is irto honour Parents, to be tender of other 
mens lives and comforts, to preſerve ones ſe}fe and orhers 
from filchy pollutions, ro doe no wrong but all the good 
we can to other mens eſtates? &c, Nor doe T'rhiake 
that any will queſtion any one Commandment of this Table 
to bee good and ſuirable ro humane nature , unleſle ic be 
ſome Nimrod or Breznus ( that profefled he knew no greater 
juſtice than for the ſtronger , like che bigger fiſhes of 
the Sea , to ſwallow up the leffer in caſe they beg hungry) 
or ſome Turkiſh Tartar or Caniball , or ſome ſurferred 
Profeſſor , transformed into ſome licentious opinionift, 
and ſo growne Maſter of his ewne. Conlcience, and that 
can alidaciouſly out-face the yery light of nature and com- 
mon ſenſe, through the righreous judgement of God blin. 
ding and hardning his hearc : And if the Commandments 
of the ſecond Table be thus farre good in themſelves), are 
not thoſe of the firſt Table much more ? Is love ro man 
( when drawne outinro all the fix ſtreames of rhe ſecond 
Table ) good init ſelfe , and ſhall not love ro God,drawn 
our in the foure precepts of rhe firſt Table , as rhe Spring 
from whence all aur »ve to man ſhould flow , much more ? 
Are the ſtreams morally ſweer , and isnot the ſpring ir ſelf 
of the ſame nature ? Love ro God, and love to man are 
the common principles { ſaith Aquinas truely } of the 
law of nature ;. and all particular preceprs ( ſaith hee 
perhaps unaware3) are concluſions flowing from theſe prin. 
ciples, out of Matth, 22. Andare the principles good in 
themſelves, and ſuitable ro humane nature, and doe not all 
the conc]uſinns participate of their nature > For what are 
all parciculr precepts, but particular unfoldings cf love 
to God , and love to man? If all the preceprs of the ſecond 
Tad!s 
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Table be morall , which doe onely concerne man , why 
ſhould any of rhe firſt tall ſhorr of that glory, which doe 
immediately concerne God ? Shall man have fix , and all 
of them morally good, and God have bur foure, and ſome 
ene or more of them not ſo ? Is it comely and good to have 
God tobe our God in the firſt Commandment, to worſhip 
him after his owne mwinde in the ſecond, to give him his 
worſhip with all che higheſt reſpe& and reverence of his 
Name inthe third , and is it not as cemely , good and 
ſairable , that this great God and King ſhould have ſome 
magnificent day of ftate to be arrended on by his poore ſer- 
vants and creatures, both publikely and privately,with ſpe. 
ciall reſpe& and ſervice, as oft as fimſele lees meer , and 
which we cannot but ſce and confefle ro be moſt equall and 
juſt, according to 'the fourth Commandment ? If mans 
ife muſt bee divided into labour and reſt, is ir not e-» 
quall and good if wee have fix dayes, that God ſhould 
have a ſeventh > If the bruit beaſts could ſpeake they 
would ſay that a ſeycnth dayes reſt is good for them, 
Exod.23, 12, and ſhall man ( who hath more cauſe and 
more need of reſt, even of holy reſt ) ſay thar ir is not good 
for himeven to reſt in the boſcme of God himſelfe , ro 
which he is called this day > Take away a Sabbath , who 
can defend us from Arhciſme, Barbariſme, and all manner 
of Deviliſme and prophanefle > And is it evill thus ro 
want it, and fhall ic not be good ro have it? I confelle if 
God had commanded a perpecaall Sabbath, irhad notthen 
been good bur finfull to obſerve any ſer Sabbath ; bur If 
God will have man to labour tor himſelfe ſix dayes, and 
this labour be morally good being now commanded ; why is 
it 20t then as good to obſerve a ſeycnth in reſt to God, 
being alſo commanded ot kim? 
Theſis 31. 

It is therefore art leaſt an indigeſted afſertion of thoſe 
who affirme that the Decalogue ſers out the precepts ot the 
law of Nature, and yet witha)l doth ſuperad cerraine pres 
cepts proper to the Jewiſh people ; 1n which laſt reſpe& 
they ſay all men are not bound to the obſervance thereef 
( and they preduce the fourth Commandment for proof } 
bur in reſpe& of the firſt they are ; Bur alchough in the 
application of a law, ſomething may bee proper ro the 
Jewiſh people , yer ( with leave of ihe learned ) there is 
never a law in irbur it is morall and common to all : for 
x make any law in the Decalogue proper , is an afſertion 
ſpringing 
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ſpringing from a falſe and blinde principle, viz. That 
& aw onely is morall which is naturall ; nor nacurall, 
as ſuirable ro humane nature , bur which is ſcene and 
knowne by the common light of corrupt nature without the 
helpe of any exrernall uſher or teacher. It alſo any lawes 
in the Decalogue be proper , how will any finde out and 
diſcerne morall lawes which concerne all, from proper laws 
which appertaine encly to ſome? For if God hath made 
ſuch a mingling , and nor ſeyered morall lawes by them- 
ſclves , then man hath no lawor reyclation by any dictin@ 
and (cyered lawes left unro him to diſcerne lawes _ 
and peculiar, from laws morall and common , which how 
pernicious it may. bee ro mens ſoules to bee left ro ſuch 
uncertainty , as alſo how injurious to God and crolle to 
his maine ends in-diſcovering morall lawes , let the wiſe 
conſider ; for it they ſay thats wee muſt fiye for help here- 
in to the light of corrupt nature, then as hath been ſhewn, 
an imperte& light, and a blinde guide, and a corrupt 
zudge muſt be the chief rule of diſcerning that which is 
morall, from that which is peculiar and proper, for doubt. 
lefle ſuch a kinde of light is the light of corcupt nature. 
Theſis 32. 

Some thinke that thoſe commandments onely are moral. 
ly good , which the Goſpe! hath declared and confirmed to 
be ſo; and by this ſhift they thinke ts avoid the abſurdity 
of flying to the blinde guide of corrupt nature ro judge 
of theſe eoleurs, viz. what is morall and what is not, Mr. 
Primroſe therefore excludes the fourth Commandment from 
hong morall, the other nine being ratified by the light of 
the Goſpell , which this Che ſaith) Is nor ; bur if his mea- 
ning bethar there muſt be a generall ratification of lawes 
morall by the verdict of the Goſpcll, chen the fourrth Com- 
mandment canaot be excluded from being morall, becauſe 
it hath a ratification in generall from che Goſpell : for 
therein wee read that the morall law is boly, juſt ___ 
Rom. 7. and that Chriſt came not to deſtroy the leaſt jor 
or tictle of the law, Matth. $, much lefle a whole law of 
the tourth Commandment. lathe Goſpel alſo God promi. 
ſeth ro write his Law upon our hearts , wherein the fourth 
Commandment 1s not excepted. Bur it bis meaning bee 
this , thae che Goſpell muſt particularly mention , and (ſo 
make a particular ratification ( as t were ) by name of eve» 
ry morall law, then his aſſcrtion is unſound ; there being 
many judiciall lawcs of Moſes, ot which ſome are wholly 

; | morall, 
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morall, others. containing in them ſomerhing of common 
and morall equiry, which we have no exprefle mention of } £'v 
in the blefied Gelpell ; and ler him turne over al the | con 
leaves of the Goſpell , hee ſhall nor finde that proportion | and 
of time which himſelte affirmes co be morall in the fourth | that 
Commandraenc , to bee exprefſely and particularly men- | the 
tioned in the Goſpell; and therefore that alſo muſt be |} it 
excluded from being morall upon his owne principles , as | dil) 
well as what we contend for in this Commandment fo te | ral: 
bee, ſtia 

Theſis 33. tha 

TY & Some of thoſe who mainraine the law of the Sabbath | TeV 

Prim. 2. par, ©* to be ceremoniall, affirme rthar every Law in the Deca« | 22! 

. «#&p6.5.8. © Jogue is nor morall upon this ground, to wit, becauſe | whe 

Lconſ. queff- © the Lay is called Gods Covenant, which Covenant they | ſux 

?+6@-9- @ ſhew from ſundry inſtances,not only ro comprehend me» | ce! 
«© calls, but alſo ceremenialls > for they make it the excel. of 
& lency of the Decalogue to comprehend , as a ſhort epi- Ne 
© tome, all Gods Ordinances, both morall and cere+ 4 .*©1 
© moniall , which epirome is more largely opened in the | <2 
*«writings of Moſes, where not onely morall, bur alſo cere. } x 

| & moniall lawes are expreſſed and diſperſed. And hence | Þ< 

b < they thinke that as th: other nine are the” ſummary and | be 

| © epirome of all morall Ocdinances , ſs the fourth Com. | 1 
&© mandmene which was kept with the pratiſe of Ceremo- th 
<« nies, was the ſummary and epitome of all the ceremoni- | Of 
« all ordinances, and h:nce the fourth Commandment be. | 3® 
© comes ceremomall. Bur for anſwer ro this wily notion, | . 
unjuſtly fatiier'd upon Auſtin and Calvin by ſome, it may | 
thus farre be granted, that as the word Law is fomerimes | *®F 


raken more ſtritly for the Decalogue onely , Rom. 3+ 26, he 
James 3.8, and fomerimes more largely , for the whole | fu 
dofrine contained in all the writings of the Old Teſta. of 
ment, wherein the Goſpel alſo is comprebended, P/al.rg,7, A 
Pſalms 119. 1.51, 55. ſo the word Covenant 1s ſonierime cl 
raken more ſtriely for the covenant of works , which is re 
contained compendiouſly in the Decalogue onely, writ by bt 
the fingerof God , intwo Tables, Deut. 4. 133 14 Exod. | 
34 32. and ſom*time more largely tor all the holy wri. | *? 


tings of Moſes, Exodus 247, 8 and 34. 10s» Levit, 26-14. b 
Tr, 34.13. Now although all che writings of Moſes may be 6 
called ths Covenant, as it is largely raken ; and fo rhe 
covenant compreh=2nds not ongly morall, bur ceremoniall 
lawes ; yet thry are never called Thar Covenant which | ® 

was 


| inthe writings of Moſes, yer it doth nor follow that 


' in the writings of Moſes : For all lawes, whether cere. 
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was writ by the finger of God in two Tablesof None, and 
given to Moſes; and in this ſtri& ſenle the word Covenant 
comprehends no other lawes but morall, nor can the places 
and rexts which they alleadge evince the contrary , tot in 
that place of Exodus 24+ 7+ it is cor ſaid that the Tables of 
the Covenant , but the Booke of the Covenant was read 
in the audience of all the people ; which Booke, we rea- 
dily acknowledge to comprehend ceremonials as well as mo- 
rals, but not the Tablcs of the Covenant, of which the que. 
ſtion now is : ſo alſo when che Lord 'ſaich, Exod. 34. 10.; 
that he will make a Covenant, his meaning is that he will 
revive his Covenant by writing ( as ir is there ſer downe 
in the ſame chapter ) in which writing ir is very true that 
there is mentioned made of many ceremoniall lawes ; bur 
ſuppoſe this covenant wrirten by Moſes comprehends lundry 
ceremoniall lawes, will ic therefore follow that the Tables 
of the Covenant written with the Singer of God did the like? f 

No ſuch matter, and therefore there is an * exprefle diffe- * So owns, 
rence put inthe ſame chapter, verſe 27, 28. between. the Willes, woe, 
covenant written by Moſes, and the ten Command- 

ments written by the finger of God, Bur ſecondly, Let ir 

be granted that the Decalogue comprebends ſummarily all 

the lawes which arc particularly diſperſed here and where 


there muſt bee one ceremoniall law written by che finger 
of God, and lifted up in the Decalogue to be the epirome 
and ſummarie of all ccremoniall lawes elſewhere explained 


moniall or judiciall, may be referred co the Decalogue' as - 
appendices to it or applications of ir , and fo to compre» 
hend all other lawes as their ſummary, * Bur ſuch a 
ſummary will no way enforce a neceſſity of making any 
one of them the epitome of ceremonialls , and the other: 
nine ef them of the morals, for we know that many judi- 
ciall lawes are comprehended under morall lawes , being 
referred as appendices thereunto by Calvin, Martyr, Chemns- : 
tins, Ames, and ſundry others, and yer it will not follow 
from hence that one of the lawes in the Decalogue muſt be 
a judiciall law as the ſummary of all judicials, which are 
branches of the Covenant as well as Maſter Primroſe his 
ccremonials. _—_ 
Theſis 34. 
It ſhould not ſeem ſtrange thar that law which in the ge. 
nerall nature of it i3 moral ,uay in the parucular application 
of 
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of itbe unto a thing ceremoniall, and in this reſpe& ie 
cannot be denyed bur that the morall law may comprehend 
all ceremoniall lawes ; bur ir will not hence follow { as Mr. 
Primroſe interres } thatone law in the Decalogue muſt be 
ceremoniall ag the head and ſummary of all ceremoniall 
lawes , becauſe we ſay ceremoniall lawes may bee com- 
prehended under ſome morall law, as ſpeciall applica- 
tions therecf: ex gr, It is a morall law to worſhip God ac. 
cording to his owne will, and not after mans inventions, as 
the ſecond Commandment holds it forth : Now in the ap. 
plication of this law the Lord points out his owne inſtituted 
worſhip in lundry ſignificant ceremonies, ſacrifices, ſacra- 
ments, &c, which particular inſtjrutions ( though ceremo- 
niall ) are to be referred unto, and are comprehended un. 
der the ſecond Commandment which is a morall law ; for if 
God will be worſhipped with his owne worſhip according ro 

this Commandment, then irs neceſſary for the Lord to fhew 

( and that under his Cemmandment ) what thoſe inſtitu. 

tions be, wherein he will bee worſhipped , many of which 

are ceremoniall , which ate therefore direaly comprehen- 

ded here. 

Theſis 25» 

Thereis therefore no neceſſity of making one Iaw in 
the Decalogne to bee ceremoniall, thar ic may be the ſum- 
mary head of all ceremonials,viz. becauſe ceremonialls are 
branches of the covenant, which is the Decalogue ; for 
upon the like ground there muſt bee one SES law 
alſo as the ſummary of all judicials, nay one Evangeljcall 


' Jaw alſo as the head of all Evangelicals, ſprinkled 


here and there in Moſes his writings , of which we read 
Tobn 5.43. Rev. 10.6, 7, $, with Deut, 3o. 12,13. Gat. 
3-8. with Ger. 12. 3- for judicials and Evangelicals are 
branches of the Covenant, as well as ecremonials, if 
Mr, Primroſe bis principle be true; bur if by his ewne con- 
feflion nine of thera are morals, and one of them only the 
head of ceremonialls, how ſhall judiciall and Evangdlicall 
ſummaries come in ? which either he muſt make room for in 
the Decalogue, or acknowledge his foundarien to be rotten, 
upon which he hath built up ene ceremeniall law among 
the nine moralls, | 
Theſis 36. 

Ir is true, that among men, the ſame body of Lawes may 
be framed up of divers articles, as Mr. Primroſe pleads, bur 
that the Decalogue was luch a body as bad ceremonial 
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 mixewith morals, it can never be made goed by any colour 


of proof, except it be that which we have ſhewn will as 
ſtrongly enforce an intreduRion of ſome one judiciall and 
another Evangelicall law into the Decalogue gas well as 
one ceremoniall ; bur ſuch a confuſion of Law and Go- 
mls Evangelicals and judicials, ceremenialls and morals, 
rhe 


bleſſed Ged abhborres : for it neither ſuirs with Gods . 


wiſedome and end in giving the law , nos yer -with many 
weaknefſe ( which God pirties ) romake ſuch a jumblin 
and confuſion of things togerher ; for who can then cel 
what law is morall and what Evangelicall , and what ce- 
remoniall , unlefſe ir be {as was ſhewn) by flying for 
light co the difates and inſtinR of nature, to ſhew unco 
poore deceitfull man , what lawes are morall and what 
nor, wherein the remedy would havebcen as bad as the 
diſcalc ? 
Theſis 37+ 
© If chere muſt be one law in the Decalogue, ceremeni- 


<theretore one of the ceremonials was written in the De« 
&« calogue with Gods owne finger, and honoured with the 
« like prerogarives as the morall lawes were , which were 
« immediately ſpoken by God hiwſelfe ; Thea ( it this rea- 
ſoning be ſolid ) why was nor one jadiciall and another E- 
yangelicall precept alike honoured alſo ? For was there nor 
as much needto procure — to this as well as to ce 
remonials ? and yer wee ſee their Authoricy was ſufficiently 
precured without being ſhufled into the Decalogue , and ſ@ 
might ceremonialls allo, 
Theſss 38. 

There were three ſorts of laws which are commonly 
knowne, and which were moſt eminently appearing among 
the Jewer, 

I, Morall, 
2; Ceremoniall. 
3. Judiciall. 
Theſis 394 . 
The morall reſpe&ed their manners as they were men, 
and are therefore called merall. The ceremoniall reſpeted 
them asa Church, and as ſuch a kinde of Church, The 
Judicial as a Common wealth, and as that particular Com- 
men-wealth, Morall Jaws were to goyern them as an hu- 
man ſocicty, Ceremoniall as a ſacred ſociety , Judiciall 
as 


NV 


7. 
« all, chat ſothe more Authority may bee procured hereby FM. ok * 
* { as Mr, Primroſe pleads) unto all Gods Ordinances,and cp+ 6.58. 
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as a civill ſociery : Thus the Learned ſpeak, and being can« 


didly underſtood,are truc. 
| Theſis 40. 
The morall law contained in the Decalogue , is nothing 
elſe dur the law of nature revived, or a ſecond edition and 
impreſſion of that primitive and perfe& law ef nature,which 
in the Rate of innocency was engraven upon mans hearr, 
bur now againe written upon Tables of ſtone , by the 
finger of God, For man being made in the Image of God, 
he had therefore the law of holines, and rightcouſnes, in 
which Gods Image conſiſted, written in his heart : but ha. 
ving by his fall broken this Table,and loſt this Image,nei. 
ther knowing or doing the will of God through the law 
of finne now engraven on it : Hence the Lord hath in 
much pitty made knowne his law again, and given us a 
faire copy of itin the twe Tables of ſtone, which are the 
copy of that which was writ upon mans heart at firſt, be- 
cauſe rhe firſt Table containes Love to God in holineſſe; the 
ſecond , Love to man in righteouſneſſe : which holinefle and 
righteouſneſle are the two parts of Gods Image which was 
once engraven upon mans ſoule , in his primitive and per- 
feR eſtate, Ephey. 4. 24. Nor indeed doe I ſee how thar po- 
pith Argument will be otherwiſe anſwered, pleading for 
a poſlibility in man to keep the law perfeRly in his lapſed 
and fallen eſtare in this life, for , ſay they, God makes 
no lawes of impoſſible things, it being unjuſt for God to 
require and exaQ that of a man which kee is not able ro 
doe : to which it is commonly and truely anſwered , Thar 
man had once power to keep the law in his innocent eſtate, 
and hence though man be nor able ro keep ir now, yer 
God may require it, becauſe hee once gave him power ro 
keepit; and that therefore it is no more __ to exact 
ſuch obedience which hee cannor performe , than for acre- 
ditor to require his money of his broken debror, or ſpend- 
thrift, who is now failed ( as ihey ſay ) and not able to 
repay. Man theretore having once power to keepthe law, 
and now having no power,this argues ſtrongly thar the law 
of the Decalogue contains nothing bur what was once writ- 
ten as a law of life upon his hearr in his innocent eſtate: for 
I ſee nor how Gods juſtice can be cleared if he exaQsſuch 
obedience in the Decalogue which is impoſſible for man to 
give, unlefle the very ſame law and power of obedience 
Was written upon his heart at firſt: and therefore ir is a 
Wilde notion of cheirs who thinke that the Covenant of 
works 
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works which God made with Adam, is net the ſatne for mar- 
ter with the Covenane of works expreſt in the morall law; 
for wee ſee that there is the ſame Image of holinefle and 
righteouſneſſe required in the Tables of ſonegas the con- 


dition of this Covenant, which was once written upon 
mans heart, and required in the ſame manner of him. Now 
this law thus —— and reprinted is the Decalogue , be- 
cauſe moſt naturall and ſuitable ro humane nature , when 
it was made moſt perfeR, therefore ir is univerſall and per- 
peruall ; the ſubſtance alſo of this law being love to God 
and man, holinefle roward God, and righteouſnefie toward 
man, Matth. 22. 37, 39. Luke 1, Hence alſo this law muſt 
needs bee morall, univerſall and perperuall , unlefle any 


* ſhould bee ſowicked as to imagine it ro be no duty of uni- 


yerſall or perperuall equity, cicher to love God, or to loye 
man, to performe duties of holinefſe roward the one, or du- 
ties of righreouſnelſe roward the other : Hence again , the 
things commanded in this law are therefore commanded be- 
cadſe they are good, and arc therefore morall, untefle any 
ſhall chink char it is not good,in it ſelfe to love God or 
man, tobe holy or righteous ; and which is ſtill obſeryable, 
there js ſuch a love required herein , and ſuch a lovelineſſe 
pur upon theſe lawes, as that by yertue of theſe all our 0. 
bediente in other things,which are not moral,becomes love- 
ly ; for there were many ceremoniall obſervances, in which 
and by which the people vf God expreſt their love to God, 
as Mr. U”yimroſe truely concludes from Dent. 6. 1,2,34435, 65 


rue of a morall rule , for therefore it was love to worſhip 
God in ccremoniall duties, becauſe it was lovely ro wor- 
ſhip God with his own worſhip ( of which theſe were parts) 
which is the moral rule of the ſecond Commandment. ** And 
©« hence Maſter Primroſe may ſee his grofſe miſtake in ma» 
© king one law of the Decalogue ceremoniall , becaufe the 
« ſummary of the Decalogue being love to God and love 
** to man, and our love ro God being ſhewne in ceremo. 
&« niall as well as in morall duties, becauſe our love is 
* ſeen & ſhewg in o#r obedience ro all che Commandments 
**of God, ceremornzal as welt as moral. For though there be 
tove in ceremonial durys,ic is not ſo much in re{pe& cfrhem- 
ſelves, as inteſpeR of ſome morall rule by verruc of whichi 
ſuch durics ate attended, . 
| Theſis 4t. 
The ceremoniall law conliſt'ng chiefly of rypes and ſha- 
dawes of things tocome, Heb, 8. 5. and therefore being to 
D STO 
FORE | 
I | 


and Matth, 22. 37,3840. bur yer this tove did ariſc by ver- 4 


34 


ar-2, cap- 6, 
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ceaſe when the body was come, Col. 2.197.» was not therefore 
perpetuall ( as the law morall ) bur temporary, and of bind- 
ing power oncly to the nation of the Jewes and their pro- 
ſelyres, and nor putting any tie upon all Nations, as the 
morall law did. Every ceremoniall law was teraporary, 
bur every temporary law was not. ceremoniall ( as ſome 
ſay } as is demonſtrable from ſundry judicials , which in 
their determinations were proper to that Nation, while 


that Jewiſh polity continued, and ate not therefore now T0 
be obſerved, 


34 


Theſis 42, 

n The Iudiciall lawes ſome of them being hedges and fences 
"0 ſafeguard both morall and ceremoniall precepts, their 
binding power was therefore mixt and various , for thoſe 
which did ſafeguard any morall law ( which is perperu- 
all ) whether by juſt puniſhments or otherwiſe, doe, till 
Piſce. pref«t.0n Morally binde all Nations 2 For as Piſcator argueg, a mo- 
oh. rall law is as good and as precious now in theſe times as 
then, and there is as much need of the preſervation of 
theſe fences to preſerve theſe lawes , in theſe times, and at 
all times, as well as then, there being as much danger 
of the treading downe ot” thoſe lawes by the wilde beaſts of 
the world, and brutiſh men (ſometimes even in Churches) 
now as.then ; and hence God would have all Nations pre. 
ſerve thele fences for ever,. as hee would have that law 
preſerved tor ever whick theſe ſafeguard ; bur on the other 
fide theſe judicialls which did ſafeguard ceremeniall laws, 
which wee know were not perperuall, but preper to thar 
Nation, hence thoſe judicials which compaſle theſe abour 
are not perpetuall nor univerſall ; the ceremonialls being 
pluckr up by their roors , to what purpoſe then ſhould 
their fences and hedges ſtand > As on the contrary the 
morals abiding , why ſhould nor their judicials and 
fences remaine ? The learned generally doubt nor to 
aſfirme , that Moſes judicials binde all nations, fo farre 
turth as they containe any morall equity in them, which 
morall equircy doth appeare , not onely in reſpeR of the 
cad of the law, when ir is ordered for common and uni- 

verſall good, bur chicfely in reſpe& of the law which the 

Vid. Pie.praf. ſafeguard and fence , which if it bee morall, it's moſt ju 
--4'7 ua and cquall, thar either the ſame or like judiciall fence (ac- 
Pol 2x cording co ſome fir proportion ) ſhould preſerve ir till, bes 
ol cauſe *ris bur juſt and equally that a morall and uni- 
yerſall law ſhould bee uniycrſally preſerycd 3 from whence 
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: by the way, the weaknefſe of rheir reaſonings may bee ob. 
, ſerved, who that chey may rake away the power of the ci» 
. vill Magiſtrate in marrers of the firſt Table ( which once 
, he had in the Jewiſh common-wealth } afficm that ſuch ci- 
| vill power, then, did ariſe from the judiciall, and not from 
any morall law : when as it's manifeſt that this his powes 
b- | i preſerving Gods worſhip pure from Idolatrous and pro. 
| phane mixtures, according to the judiciall lawes , was no 
| more bur a fence and ſateguard ſer. about morall Command. 
ments; which fences and preſervatives are therfore (for ſub- 

ſtance ) to continue in as much power and authority now, 

as they did in thoſe dayes, as long as ſuch lawes continue in 

their morality , which theſe preſerve; the duties of the 

fiſt Table being alſo as much morall as thole of the ſe- 

#* cond, to the preſerving of which later from hurt and ſpoil 

in reſpeR of their morality, no wiſe man queſtions the ex- 


tent of his power. 
Theſis 43. 


If therefore the queſtion be now made, whether the law 33. 
of the fourrh Commandment be morall or no,we muſt chen 
. remember thar the crue ſtate of the queſtion 1s not in this, 
to wit, Whether thelaw of the Sabbath be a principle of the light 
of nature, known? and evident of it ſeife, or at leaſt ſuch as 
every man that hath the uſe of reaſon may readily finde ont, 
without ſome external revelation ( as Mr, Ironſide injuriouſe | c 
ly ſtates ic wraſtling herein with his own ſhadow,with many ob fue 
ochers ot his fellowſhip in thus controverſie.) For morality wh 
| (as hath been declared is of larger extent then ſuch natura* 
lity, But the queſtion is , whether ir 'is one of thoſe lawes 
b which is therefore commanded, becauſe ir is holy, juſt and 
| good in ir lelfe , whether man fee it by any previous l:;ghr 
of corrupt nature, I or no ; and being ith'1s commanded as 
ſuch a law, whether ic be nor therefore of perpetuall and u- 
niverſall obligation, binding all Nations and perſons in all 
ages, in their bearts,lives, manneys,to the obſervance thereof, 
asa part of that bolincſſe we owe to God, and which God 
requires of all men according e9 rules of morall equiry : 
or on the contyary whether ic be not rather atypicall , cere- 
moniall, figurative and temporary precept, binding onely 
ſome perſons, or that one Nation of the [ews for ſome time, 
from the obedience ot which law, Chriſtians ( ia reſpe& of Eo 
þ atiy law of God) are now excmpred ? 
Theſis 44- 
For cleariog, up whereof, ic may net be anvfle to rake ne: . 
| D z 7” Ro" #6 
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Gom. Inveſt. 
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tice of the agreement(ar leaſt in words )herein,on all hands, 
even by thble who oppoſe that morality of the Sabbath which 


' we plead for. All ſides agree inthis, viz, Thatthe law cf this 


fourth Commandment concerning the Sabbath, is mora{,Bur 
as the differences about the meaning of Ts es Petyus arc 
maay, ſo here the difficulty lies ro know, bow, andin whar 
fenſe and reſpeR it may bee called merall ; for Maſter 1r0z- 
ſide expreflely conſents in this, viz, « Thar all the Com- 
«* mandments of the Decalogue are morall, but eyery one 
*© in his proportion and degree, and lo ( faith he ) is thar 
** of the Sabbath, iris morall for ſubſtance, bur not for cir- 
© cumſtance: 

& Maſter Pr:myeſe alfo/when he is awake) expreſſely con. 
«* fe fleth thus much, viz. That the Sabbath is morall in irs 
&* foundation, end, marrow and pripcipall ſubſtance ; and 


, © that a ſtinted time is morall, and grounded on rhe princi- 


<« ples of nature ; and therefore the Gentiles (ſaith he) had 
© their ſet dayes ot religion ; and this (he tels us) is ratified 
&« by the Goſpel, which commendeth to the faithful che 
« Aſſembling of themſclves together for Word and Sacra- 
« ments, and conſequently that they have appointed times to 
© attend upon them, wherein the word of God be read and 
cc PRs as under the old Teſtament every Sabbath day ; nay 
« he yields yet more, viz, That nor onely fiixted times, but 
« that alſo there ſhould be a convenient proportion and ſwit- 
* able frequency of time for Gods ſervice,now under the Gos* 
* ſpell, as under the Eaw ; and therefore affirmes, that rhe 
e Jewiſh annuall Feaſts, and new Moons , being but once 
« a yeare or once a moneth, and ſo being rare and ſeldorne, 
«could not reach us the convenient and moſt ſuirable 
& frequency of Gods publick ſervice, as the Sabbath did, 
<« which returned weekly , and therefore Ahe ſaith that the 
«© Commandment runs not thus, viz, Remember ro keep ihe 
& new Moons, but Remember to feep boly the Sabbath day. 50 
« that by Mr, Primroſe conceſſion, not onely a time, bur a 
<« ſtinted time, not onely a ſtinted, but allo ſuch a convenient 
© proportion and ſuitable frequency of time, as is once in ſeven 
© dayecs, is morally holy by vertuc of the fourth Command- 
© ment, 

* Gomarus alſo concludes that the publick worſhip of God 
© required in the fourth Commandment , cals for obſerva- 
**rion, not onely of cr+tain , bur alſo of ſufficient dayes for 
'E worſhip; and what theſe ſufficieht dayes vec, is tc > ga- 
** chered from the fourth Commandmenz,viz. that they bee 
not 
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« nor more rare and Heſſe Pequent, then the weekly Sab- 
&« barchs of the Iſraclices, becauſe, if Ged ( as be ſhewes) 
« challenged a weekly Sabbath of a ſtiffe-necked peo- 
& ple laden with the burden-of many other Feſtivals 
«and Ceremonics , how then ſhould Chriſtians, treed 
« from their yoaks and burdens, have them lefle fre» 
«© quener ? 

Maſter Breerwood alſo te thelike purpoſe profeſſcrh, 
That Chriſtians ſhould nos bee lefle devour and religi- 
ous in celebrating the Lords day , then the Jews were in 
celebrating their Sabbath, and his reaſon ( labouring with 
ſome ſpice of a contradiQtion )is this,viz, becauſe the obliga- 
tion of our thankfulnefſe ro God is more then theirs , al- 
thougt.the obligation of his Commandment ro us in that 
behalfe is leſſe : tor I conteſſe irs beyond my ſhallowneſle ro 
conceive, how the thankfulneſle thould bee more and the 
Commandmenr leſſe; unlefle he will imagine ſome ſuch po. 
piſh work, as exceeds the command, 

walleus comes almoſt quice over the threſhold unto us, 

and maintains upon folid arguments , © that b P'S force 

« and analogy of this fourth Commandment , Ki e true 

«© worſhippersot God, are bound corhe exa®t obſervation of 

one day in the circle and compaſle of ſeven ;- and then 

\ he produceth a cloud of wirneſſes, both ancient Farhers,and 
"the chief of our late reformers, reſtifying ro the ſame mora.. 

licy of one day ur ſeven , which himſelt mainraines , thar 

whoever ſhall read him herein, would wonder how it ſhould 

ever enter into che hearts of learned men (as White, Rogers, 

Dy, the * Hiſtorian, and many others ) roimagine andgo , tis, 

abour rs befoole the world , as if the morality of a ſeventh _ 

day was the late and ſoure fruit growing our oc the crab+- 

bed and rigid ſtock of ſome Engliſh Puritans and refor- 

mers, wherein they are forſaken of all their fellowes, 

whon in all other things they ſo much admire in other 

Reformed Churches. It being therefore confeſſed on all 

hands that the Sabbath is morall ( chough I confeſſe 

at other times our Adverſaries unſay this at leaſt in 

their Arguments; ) the Controverhe therefore onely licg 

ja this, viz, How and in what reſþett it ſhould be ſo 2 


Theſis 45. 


The generall conſent herein alſo is this, to wit, That the 45s 
morality of the Sabbath chiefly f in reſpeR of ſorge genera- 
3 lity, 
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The Morality of the Sabbath. 
liry , or .in reſpe&@ of ſomething which is more generall 
in this Commandment, rather then inreſpe& of that par- 
ricular day which the Commandment doth alſo point at : 
for if the morality of ir did lie in obſerving char particular 
day only, how could there bee a change of that dayto ane- 
ther ? For if the morality of a Sabbath was limited unto 
a particularity, or to that one particular day, it is then im- 
o_—_ that any other day ro which thar firſt is changed, 
hovld be morall by vertue of the ſame Commandment : 
bar wee ſhall ſhew in fit place , that the day is lawfull 
changed and morally obſerved, and rhetffore that which is 
in this Commandment firſtly morall, myſt of neceflity be 
ſomewhat more pgenerall. 
| Theſis 46. . 

The generall which we acknowledge to be morall in this 
command [ rightly underſtood ) is a ſeventh day, Our ad- 
yerſaries would makeir more generall, and reſolve ir into 
a dayor ſome day for ſolemne worſhip , yer when thry 
arc forced to ſee and acknowledge by the dint of argument, 
that thig is too generall, becauſe thus the Commandwenr 
may be obſerved, if one day inathouſand, or onee in ones 
life it be ſanRikied ; they doe therefore many times come 
nearer to us, ro ſomewhat lefle _ then a day, 
viz, to a ſtimed, fixed and appointed day, and ro ſuch an 
appoinred day as containes a ſufficient Pn time 
for God,with convenient fiequency, no lefle frequent then 
theirs in the old Teſtament, which was cvery ſeventh day,as 
may be ſeen Theſis 44. and cruly thus much being acknow- 
ledged by them ,' one would think that the contreyerſie 
(with this ſorr of men) was brought unto a comfreable and 
quier iflue and full agreement, but ir is ſtrange to ſee how 
contrary the language is of theſe men ſleeping , from what 
ir is when they are «wake; They ftrike fiercely at a ſeventh 
day, and a deter mined time, as impoflible to be morall,when 
they meer with them in the darke, and yer we [cc,acknow- 
Jedgerhem ( in effe&) to be morall, when they meet with 
them ſomerimes in the lighr. : 

Theſis 47. 

Bur becauſe a ſeyenth day may be accounted convenient 
by ſome, and morall by orhers, and becauſe the determi- 
nation ot ir may bee made by ſome , either more lax or 
narrow, viz, Either to any day in ſeven, which man or 
the Church may appoint ; or ro ſuch a ſeventh day as God 
ſhall devermine, lr is therefore ne2dfull for the clearivg * 

© 
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of this controverſic, ro ſeek our with an impartiall and ſo- 
ber mind, the rrue meaning of the fourth Commandment, and 
ro enquire more particularly and exa@ly whart is required 
ir ir, and what is commanded by yertue of ir, which ſome 
able men not raking a right obſervation of in the dark and 
remprſtuons times of controyerſie,have therefore made mi- 
ſcrable ſhipwrack, not onely of the ruth, but alſoof chem- 
ſelves, _ ſouls of others, 


Theſis 48, ; 
The things which are morally cajoyned in this Com- 


mandmenr, are theſe two, 

1, Some chings are P/imarid; i. Primarily , firſtly and 
more generally morall, 

2+ Some things are ſecundarid ; i, Secondarily ,, deriva- 
tively.and conſequently morall, 

A time, a day, a ſeventh day of reſt are in the firſt reſpe&t 
moral , burin the other reſpe& rhis or that particular ſe- 
yenth day may be ſaid ro be morall : Things primarily mo- 
rall are perperuall; things ſecondarily morall are not ne- 
ceſlarily fo ; As for example , To honour ſuperiors and fa- 
thers, wherher of Common. wealth or family , Is primarily 
merall, bur ro honour theſe or thoſe particular ſuperiors 
is ſccondarily morall,becauſe our honouring ot them ariſeth 
from that primary and generall law of morall equity, viz. 
that if our fathers are to be honoured, then in the ſecond 

lace it followes, that theſe and thoſe particular perſons be- 
ing our lawfull tathers, are to be honoured alſo; To hovar 
our fathers whom God hath ſer over us,is perperuall ; to ho- 
n2ur cheſe or thoſe particular tathers, is not perperuall, be- 
cauſe themſelves are not perpzruall bur changeable. Ic 
was a morall duty to honour this particular King David, 
bur ic was not perperuall, for when David was taken aways 
they were not bound to honour King David any more, 
when King S9/omon his ſonne became his ſucceſſor ; nor 
was it a ceremoniall duty to honour this or that particular 
King, becauſe it was changeable from one to another , bur 
it was a morall duty fo to doz; wherein the law and 
rule is nor changed ( ir being primarily morall )- bur 
onely the objeff, which wee are bound ro honour ſe. 
eondarily in reſpe& of the generall rule : So 'tis in chis 
law of the Sabbath , To keep a day, a ſeventh dayes Sab- 
bath, is perpetual, ir being primatily morall ,, bus * Ov- 
D erve 
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ferve this or rhat particular day, is of-ir felfe changeable 
being ſecondarily -morall : For if ir bee a morall duty to 
fan&ific a ſeventh day which God ſhall appoint; thea it's 
morall ( avit were ) inthe ſecond:place ro ſanRifiechis or 
that ſeventh interchangeably which God doth appoint, and 

et ir dot notfollow that this or thar particulas, ſeventh 
1s in icſelte ceremoniall, becauſc ir. is changeable. for in 
ſuch a change the morall rule is not changed”, burthe mo- 
rall obje& onely ro which ic is morally applyed ; the duty 
is not changed, bur onely the day : and in this reſpe& ir 
ſhould nor ſeem hard to make ſomethings morali which are 
not perperuall } for lawes primarily worall are propetly 

ſ peruall, bur lawes ſecondarily morall, not neceſurily fo, 

ur changeable, becauſe , as hath been ſaid, herein there 
is no change of the rule, but onely of the obje&R or applica- 
tion of the rule, which may be variouſly and yer morally 
obſerved, 


Theſis 49. 
49. This diſtin&ion of things primarily and ſecondarily me- 
. rall israken tromthe truth of things , and which thoſe who 
Ktudy chis controverſie will ſee rhemfelves forced unto by 
the ſhifcs and fallacies of the adverſaries of the truth here. 
in; the Commandments of God are exceeding broad ac- 
cording to Davids meaſure, P/alzre 119 9b, and very com- 
cheafive, and hence the generals include many particu- 
| fave, and ſometime the particulars have a ſpecialLreſpe& 
ro things more general,as is evident in the ſecond and fifch 
Brod. Tra, Commandment; which Syncchdoche, Maſter Br84d acknow- 
tle Sb, cap: 4+ ledgeth to bee in allocher commands except the Sebbath, 
wherein he wil have no generall underſtood , bur onely a 
commandment to obſerve that particular day onely, that ſo 
he may go one Rep turther then ſome of his berrers, and ur 
rerly" aboliſh the moraliry of this command ; but whether 
this Commandment is ſo narrowly reſtrained, will appeare 
more fully in ſhewing the trurh of this diſtinRion our cf 
the C6mandment, more particularly, 
| Theſis 50. 
Thoſe things firſt which are primarily and more general 
morall, and morally commanded, are thelc three, 
” 1+ Thatthere be ſome ſolemne convenient time ſer apa. t 
* - for; Gods worſhip, » | 
- ,2, That this time be not any [mall pietance of eime, bue 
a ſolemne day of worſhip, bearing che moſt meet proportion 
to thoſe dayes man bathyfor himſelic, - 
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$; Thaz this day be not any day indefinitely which man 
ſces meer , bur (as 'risin the Commandment) the Sabbath 
or.Reft day, which God himſelf interprets and derermines to 
a ſcventh day. 

Sore of eur Adverſarics in this Controverfic , will not 
acknowledge any fer time or day to be morall by yerrue of 
| 0/04 n0g ogg they think that That.particular 
ſeventh day from the creation is anely commanded bur 
now aboljſhed underthe Gaſpel ; and it onely is comman- 
ded ( they (ay ) becauſe iris onely expreſſed and naade men. 
tion of an che Commandment ; I confefle that That par- 
ticulay ſeventh is expreſſed and pointed at , but not onely 
expreſſed ( as wee ſhall ſhewin fic place ) but ſuppoſe ir 
were granted, tha Thar ſevepgh onely is exprefſed, yer it 
will not follow that therefare a ſcventh day , and- conſe» 
quently a day, and conſequently a time of worſhip is 
excluded ; for look as *tis inthe ſecond Commandment, we 
ſee the worſhip of a graves Image is particularly forbid- 
den, and yet that which js inore generall , - is alſohere-» 
in forbidden, viz, the worſhip of God by human inventi» 
ons ; and why may not the like generall bee enjoyned 
by commanding that particular ſeventh in the fourth 
Commandment ? Others of our adverſaries, on the con- 
rrary , acknowledge therefore , that in this particylar ſe- 
venth ( which they make ceremoniall ) ſomerhing more 
generall and morall is herein required , bugthis generall 
they limlr to atime or ſome day of worſhip, but a ſevemh 


day which is more generall then that particular ſeventh, 
yer leſle generall then a day or time , they fly from this as 


trom ſome ſerpent or bugbear ,, and will not admic it as a» 
ny thing generally morall in this Commandment # But ic 
is very obſervcable in this Comtroyerlic , that upon the 
ſame grounds on which they would exclude this gene- 
rall of a ſeventh from bing morall , they may as well 
excluderheir owne generals, viz. atime or a day from be- 
iuvg morall ; for if they thinke ir irrationall , that becauſe 
a particular ſeventh day is required ,* that thereforg a 
ſcyemih day mere generall cannor be commanded ; why is 
it nar gs irrationall upon the ſame ground to exclude a 
time, a dayallo? Surely a ſeventh day lyes nearer rhe bo- 
ſome of a particular ſcyenth , and is of nearer kinto 
ir then a day. And I maryaile that they ſhould gather a 
lolemne tjimeand day ot worſhip, which is more generall, 
rather then a ſcyerith out of that particular day, as nor 
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poſlibly robe intended, althoagh in a manner ed in 
the Commandment ir ſelfe. I know there are ſome who 
thinke that there is nothing generally morall in this Com- 
mandmenc , but a ſeventb day ; which unlefſe it bee well 
and warily explicated, I then crave leave to concur thus 
farre with our adverſarics, viz. Thar a folemne time, and 
a day of worſhip are generally morall in this commagd, 
bur not onely morall , bur that a ſeventh day alſo which 
Ged ſhall derermine is generally , yea principally morall 
alſo in this Commaydmenr, 


_ FI, 

Firſt therefore, That which is moſt generally morall in 
this command , is that which is called Tempus cultus or the 
time 05 worſhip ; now this time muſt cicher be indeterminate 
time, which neceſſarily atrzcids all a&s of worſhip, and 
duties of piety, or elſe determinate and ſolemae time. 
Indeterminate time is not required here, becauſe to make 
a ſpeciall commandment abour ſuch a time, would be borh 
needlefſe and ridiculoas , for if irbee impoſible that any 
duty ſhould bee performed without ſuch time , then where- 
ever that dury is required, the time which neceflarily attends 
Tx muſt bee ſuppoſed and enjoyned in the ſame command- 
ment ; Some determinate and (olcmne time is therefore here- 
in gen@ally, rhough not onely commanded, 


, Theſes 52. 


Tis a ſcruple £5 ſome to know co what commandment ſo- 
lemne rime ſhould be referred ; to which the anſwer is ea- 
fiez that the ſame things may bee referred in ſeverall re- 
ſpe&s unto ſeverall commandments , and ſo may this + So- 
lemne time may be referred to the ſecond Commandment, 
where ſokemn> worſhip ( in reſpe& of rhe meanes of wor- 
ſhip )is required, inſome reſpe ro the firſt Command- 
ment, which requiring usto — God as our {oye- 
raigne Lord and happinefſe, he would have us therefore to 
have ſome full ſcope of time to be ſerious and ſolemaly ra. 
.ken up in the worſhip of him : Burt it's referred to this 
fourth C6mand ment as it ſtands in a generall reference and 
relation to a ſeventh dayes Sabbath, wherein this generall 
of ſolemne time is ſwallowed up and preſerved ; and verily 
'if the fix days labour be required in the fourth Command- 
ment,inca(c ir b: done in refzrence to the ſeventh days reſt, 

much more all ſolemae time of worſhip, as ic ſtands in refe- 
rence to a Sabbath day, 
Theſis 
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Theſis 53. 

The wor(bip it ſelſe therefore is not required in this 
Commandment, if only the rime of worſhip be enjoyned : 
and if ignorance or prejudice did not byafle and ſway mens 
judgements from the naked and genuine meaning of cach 
vVommandwent, ir would ſoan appear that the whole wor- 
ſhip ot God ir ſelfe , is contained ia the three firlt Com. 
mandments , and therefore nothing lett char could poſ- 
ſibly be enjoyned by the fourth, bur onely che rime ; I know 
a time of worſhip may in ſome reſpe& be called worſhip, 
but rhe worſhip it ſelfein all other reſpeRts 1s not required 
in this but in- other Commandments ; for in rhe firſt 
Commandment we are to have God to be our Godby love 
of him, rruſt to him, delight in him, &c, (C which nature, 
as it were, Cals for, if God be our God then all tharwhich 
we call naturall worſhip, is required here: and if devi- 
ſed formes of worſhip bee forbidden in the ſecond Com- 
mandmenr, which are of humane invention and inſtiruti- 
on then all Gods inſtirured worſhip muſt bee commanded 
herein : and if vaine and irreverent manaer of worſhip be 
forbidden in the third Commandment , then all common 
worſhip as ſome call it, or rather all chat boly and reverend 
manner of warſhip which we owe io God is required in the 
ſame command ; and if all narucall, inſtitured and com- 
mon worſhip or hoty manner of worſhip be required in the 
three firſt commands, I marvaile then how any worſhip 
C any further then as a time of worſhip, may be called wor- 
thip, ) can be requiredinthis fourth cemmand , The time 
therefore, and net the worſhip it ſelfe is required herein : 
for if any worſhip be required , it's cither the whole wor. 
ip of God, or ſore ſpeciall kince of worſhip ; if the 
whole worſhip , theh there ſhould be no worſhip of God 
required direQly in the three firſt Commandments , bur 
the very ſame which is commanded in the fourth alſo, 
which grofſe Tautology is moſt abſurd to imagine in the 
ſhore ſurame of thele ten words; bur if any ſpeciall kinde 
of worſhip ſhou!d be required and not the whole, then the 
Sabbath day is ſanRifiedto ſeme one kind of worſhip, ra- 
ther then to the exerciſe of all kind of worſhip, which is 
moſt talſe and pruphane : for who will affirme that the Sab- 
bath is to bee ſanQified , ſuppoſe by that kinde of wor- 
ſhip whichis publick, and not private allo, by exrernall,and 
not by internall worthip alſo ; by naturall worſhip in loye 
and fear of God,&c. and nor with inſtituted in the uſe of all 
Gods 
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The' Morality of the Sabbath; 
Gods Ordinances , and that with all holy preparation and 
reverence alſo? 


$44 The exerciſe of o—_ is one ching, the werſhip ir ſelſe 

8 another ; 'tis moſt crruethatche holy exerciſe of all worſhip 

is here required , bur moſt falſe char the worſhip ir ſelte 

is ſo: The worſkip ir ſelf is required in the three firſt 

commands ,' bur the ſpeciall exerciſe of all this worſhip ar 

ſuch a time, is required in the fourth Command: the ex- 

erciſe of holineflſe and holy ducies is here required as the 

end, and a holy reſt as a meanes thereunto , and in this 

Waldig.de FſpeR iris true which wallexs obſerves, viz, That it is nor 

4 $xee. cop, 5+ 2 bare and naked circumſtance of time, bur the reſt it ſeN 

from labour, and the application of the day to haly uſes 

is which is here enjoyned ; bur durh ix therefore follow that 

the worſhip it ſelf, and the holy duties themſelves arc 

here dire&tly commanded 7 which he ſeems co maintain 2 

no verily, no more then that works of mercy in the ſc- 

cand Table , are required. in this fourth Command of 

rke firſt Table, becauſe the exerciſe of mercy and Joye 

as well as of picty apd neceſlity is required alſo in this 
Command, 


Theſis 55. 

TX Ir is generally and frequently affirmed by thoſe who ſeek 
r@ſupporr the moralicy of 'the Sabbath, to wir', that the ex- 
ereiſe of worſbip and holy durics at this time, Is required 
for the dutics ſake, as at other times, the time is required 
for the rimes fake ; by which words they ſeem ro make the 
bare circumſtance of time co bee required here; but rhis 
affertion had nced be underſtood with much candor , and 
the crue explicarion of it; for in ſome ſenſe irs moſt rrue 
which our Saviour affirms, thit man is not made for the 
Sabbath or the time of ic, Mark 2427. _ 

Theſes 56, 

FE. This time therefore may be conſidered rwo wayes, 1. Ab- 
ſtraitly, xz. Concretely, 1. Abſtratly, for the þare 
circumwance of time , abſtratted and firipr from all o- 
ther conſiderations, and ſo ir is very abſurd to imagine 
allche holy duties of the Sabbath to be for the time, as 


and attend upan a naked empry circumſtance ; Tune in 
this reſpe& is rather for the worſhips ſake. 3- Con- 
ecetely, as ic is wholly ſagRificd and ſer apart for God, 

or 


if God andall his holy worſhip ſhould give homage unto, | 


_ _— 
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or as it is a holy time 4 ſer 2 part for holy reft, that fo 
man might attend upon Ged 2: and in this acſpeR, all ho- 
ly duries are for this time , becauſe in this reſpeR they are 
for God who is all in all in holy time ; And therefore 


TY 


Wallets need not put us upon ſearch 10 ſee whether the Wal. #66) 


. holy reſt of the day be required in the ſecond or any 0+ 


ther Command, for *tis not affirmed by any, that 1he nahed 
circumſtance of time is here encly required, without any 
holy reſt ; burrhar a boly time of reſt is hexein comman- 
ded, and therefore to bee referred to this command ; hence 
alſo ir is moſt falſe which ſome affirme, viz. * Thaxthe reſt 
« from ordinary labours on this day , 3s it is conneRted 
& with holy dues of worſhip without which they cannor 
<« be performed , js as neceflary now, as when the Jewiſh 
«« Sabbath was in being ; bur otherwiſe our of theſe duties 
©« there is no holy rime of reſt commanded, For fuck a re- 
ſtrainer of time to holy duties as makes the time holy for 
the durics ſake , ſo that no rime is holy but in the perfor- 
mance »t holy duries , and theſe duties ( upon narrow ex- 
amination ) onely publick duties, doth bur open a gap tor 


licentiouſnefſe , voluptuouſnefle , ſports, May+poles and * 


Dog-markets , and ſach like prophanefle, our of the time 
of holy publick worſhip ; ar what private worſhip each mag 
ſhall think moſt meer, For in this ſenſe holy dunes are for 
the time , becanſe the whole day being ſanRified , holy 
dutics are therefore ro attend, and In this reſpe@ are 
for this time ; and not the time for them, wig, Thar 
when the rime 6f "the exerciſe of ſome holy duties doth 
_ » the rime ot holy reſt or holy cime mult then ceale 
ai, 


Theſis 57. * 


Nor ſhould it ſeeme ſtrange that holy duties ſhould ar- 
trend holy time, and be for the ſake of ſuch time ; becaufe, 
although ir bee true that this time is ſanGified, that 
man may performe holy duties, yer wan is now called ro the 
performance of a]l holy duties , rthathe may laſtfY honour 
God in all holineſſe in ſuch a ſpeciall time : Which time if 
any humane power onely ſhould pur any holineſle in, and-ie 
therefore ſhould be atrended on, what would it bee elſe 
bur an'obferving of dayes andiimes, condemned by the A- 
poſtle, Romans 14. Gal. 4, which dirty ditch of obſerving 
times , thity unawares fall into who plead againſt a deter- 
mined Sabbath, ſanRificd of God , and yer would have 

| [ome 
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ſome time and day obſerved by the appointment of men : 
For the obſeryation of ſuch dayes which God ſhall ap- 
point, cannot be condemned as an obſerving of cimes : 
ut the obſeryation of dayzes which humane wiſedome 
ſhall think fir may be quickly reduced co ſuch a cranſgiel- 


ſion, 


46 


Theſes $8. 
iT. If any think that there isa peculiar manner of holineſſe, 
and of worſhipping God herein required , which is nor re» 
quired in any uther Comtmandment; it may bee readily 
granced, if by peculiar manner of ſanRification, be n eanc 
a more ſpeciall degree and manner of exercifing the whole 
worſhip of God, in reſpeft of ſuch a time. but it doth not 
thereiore tollow, that any new kinde of worſhip (which wal- 
Wal. &/ſet» [er hence pleads for ) is required herein: for this higher 
de 4,9125- c 6, degree and Npcciall manner of worſhip is not the ſubſtance 
of any new worſhip, ic being onely a peculiar degree of 
In boc qearto worſhip, and th:retore varics net the kinde : And if thz 
preceproak- three firſt Commandments eaJoyne the warſhip it ſeltezthen 
quem peculis- rhey due command the higheſt mcatſures and degrees allo 
yem ſanhifiga ſeverally , for where any duty is required, the higheſt de. 
tans modum " ff", k . 
mander; gue RICE and extenſion of it is allo therewithall required, 
31 al:is pracep- Hence therefore it ill followes , that this pecaliar manner 
tw x01 manda- cf exerciſing holy duties upon this day, is chiefely with re- 
md _ —_— and rclation tothe _ ce 6 re hath EY 
> tht herein hee might be in a ſpeciall manner worſhipped 
yrages wo] and ſcryeds And — fas tatbdes the blow hw 
vm in bis do: no other way to expedice himſelfe from making the thiee 
cew verbls firſt Commandments, cither to be meere cipers,or the fourth 
Teurolegin f4- Commandment from labouring with a needlefle Taucolo 
pervacks ren : [4 4 "Ys 
committeruy., Þ1t by Hying for retuge to this peculiar manner of holines 
Wal. 1&4. which he thinks is reqQired herein , and nor in any of th: 
reſt; but what hath been ſaid may be ſufficicne to clear up 
the ungroundednefle of this miſtake. 
Theſis 59. 

(9, A little errour is a great breeder, and begets many wore; 
and hegge ir is that Y'alleus among many others, rhac he 
might make the worſhip ir ſelfe to be required in the fourth 
Commandment , diſputes therefore againſt thoſe who 
place the inſticured worſhip of God ; direQly under the ſc. 
cond Commandment, which if hee could make good , he 
had then tbe fairer probabilities ro ſhew that the worſhip it 
ſelfe was required direRly in the fourth Commang z which 

principle if ic was granced, would expole the moraliry -n 
rac 
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the Sabbath to ſorer blowes and bruiſes then perhaps ap» 
pears at firſt bluſh : It may not therefore be amille, bur bee 
rather of ſpeciall uſe for theclearing up both of the mean- 
ing and morality of the fourth command, to demonſtrate, 
that the in flituted worſhip of God, ( Which walleus cals, 
Cults externus &> inſtrumatals ſalutis noſire , per auditnm 
verb; &+ ſacramentorum uſum&c.,} is direQly required in the 
afticmative part of the lecond command, 
Theſis 60+ 

The clearing up of this, depends much upon a right and 
rruc underſtanding 

1, Whar the graven Image and 
likereſlc is, 

2. Whar is meant by thoſe words, 
[Love me and yeep my Com 
mandements. |] 

Theſis 61, 

Firſt, Graven Images, after which the whole world almoſt 
hath beea evticed,and gone a whoring from the erue wor- 
ſhip of God ; were worthipped two wayes : 1: Terminative, 
i. When people rerminated their —_— upon the dumb 
Idols themſelves, as if they were gods, withour looking any 
further ro any God more ſupreawe and glorious : T his is 
the finne of many of the ignorant ſort of Papiſts by Bel- 
larmine's owne confeſlion, as alſo many of the drutiſh forc 
of the blinde heathens 2 And this kinde of worſhip and Ido- 
latry is direRly forbidden, nor in ihe iecond, bur in the firit 
Commandment ; and thar appeares upon this undenyable 
ground, to wit, that if the tirſt Commandment expreficly 
enjoynes us to have no other God but Jchovah, to cruſt in, 
pray w, love, feare no other God bur Jehovah , then for 
any to have and worſhip ſuch lmages as their gods which 
are not Jehoyah, is dire&ly forbidden here : Hence there- 
fore it undenyably follows, that by the making co our ſelves 
a graven Image,in the ſecond Commandment, ſomewhat elſe 
muſt be underſtood chen the worſh;pping «f Images termi. 
natively as gods. 2, Orclfe they weie werſhipped relative, 
3. Relatively or ia reference to the true God,as meants and 
belps, In which, Ar which, and by which, rthetrue God was 
worſhipped : And thus the learned and well inſtruted Pa- 


of rwo things in the ſe- 
cond Commandmecnr, 


piſts maintaine their abominable worſhip ot Images, 


whether gtaven or painted,crofles,crucifixes, ec; to be good 
and lawfull ; for ſay they, we doe nor worſhip , nor arc wee 
ſo lenſelefle as ro honcuc the Image, or Crucihx,ix ſelf, bus 
' only 
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onely as helps to devotion, to carry our hearts to God and 
Chriſt, reſembled by theſe Images ; Thus alſo the. Jewts of 
old,they did never worſhip the Images themſelves, bus Ged 
18 them and by them : They were not growne fo ſoon,ſo ex. 
rreamly ſottith, as to thinke that the golden Calte was the 
rue God himſelf which brought them a few weeks before 
our of the land of Egypt, bur it was a viſible help to carry 
their hearrs to God onely, and therefore the Feaſt was pro- 
clamed ro Tehovah, Exod4qa. 4,5. Micha's Idolatrous mother 
profelleth that ſhee had dedicated the eleven hundred ſhe. 
ke]s of ſilver to Ichovah to make a molten Image, Zudz 17, 
2. ſhe was not ſimple ( no not ia thoſe confuſed and blinde 
times ) to thinke that the Image was Ichovah, nor did her 
fon M:ca\ think fo, and therefore he doth not ſay, Now I 
know that tbe Teraphim will bleſſe me, but thar Iebovab will 
now h/.ſ]c mc, having ſerupan lmage for his ſervice, Nay 
verily, the wiſeſt and beſt inſtructed among the Hat hens 
did never think that the Icols and Images themſelves were 
God, bur they only worſhipped God by them ; which if any 
doubr of, lcthim bur read DoQor Razzolds , who by preg- 
nant and moſt evident proofs demonſtrates,that neither the 
Iewes, nor the Heathcns in their deepeſt apoſtacies, did c- 
ver worſhip their Images any other wayes then re/atively, 
as helps and means of the worthip of the rrue God ; and 
hercby ers for:h the abominable Idolatry of the Romith 
Church, tor ſuch a v/orſhip of their Images, which even 
themſelves condemne in thz Idolatrous Icys and Heathens, 
who had as much to ſay for their Image worſhip as the Pa. 
piſts have : Hence therefore ic tollowes, that it the graven 
Image in the ſecondCommandment, was nv worſhipped as 
God, but oncly as a means deviſed and invented by man to 
carry the heart unro God, then ( by a uluail Symechdoche in 
every command ) all humane zzventzons and inſtitutions , and 
sc<"[cd meanes of woi (hip,or of carrying the heart berter un- 
to God, arc forbidden in this Commandment ; and it all 
humane inſtitutions and deviſed means of woiſhip, be herein 
dirc&ly forbidden, then certainly All divine inſtitutions and 
meants of wſhip, and conſequently 4# Gods iaſlituted ware 
ſhip, in Miſtry, Sacraments, &.. 15 directly command.d in 
che aftirmative part of this ſecond Command, and conſe. 
quently not in the fourth Command : Andit all O:thodox 
Divines condemnthe Popiſh relative worſhip of Images, as 
directly crolle and contrary to the ſecond Command, I then 


{cc 19 reaſon why any thould queſtion, bur thas all the in- 
flirts 
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inſticured meanes of worſhip ( Images as it were of Gods 
owne deviling ) ſhould belong to the affirmitive part cf 
the ſame Command. The ſecondthing to be explained in 
this Commandment is, What is love to God and Feeping 
of his Commandments, which we read of in the cloſe of the 
Commandment ? Love to God is here oppoſed to Hatred of 
Gods, and thoſe that Love him, to thoſe that Hate bims 
Now this Hatyed is not hating of God art large ( for there 
| is n hatred of God in every finne , Prov,t, 29+ and 8. 36.) 
bur in particular, when it appeares in this particular fin 
of ſerting up of Images and mens inventions, forbidden in 
this Commandment, which therefore ſets down the proper 
_—_ for this lin : $9 by love of God , is not meanc 
ove of God art Jarge ( which is ſeen in keeping every 
Command ) bur in particular, when we love God in his 
owne Ordinances and inſtituions. Look ctherefcre as hatred 
of God in ſetting up mans inventions and inſtitutions 
- (which ſuperſtitious perſons thinke to be much love ro God) 
is bere condemned in_the negative part of rhe Com. 
mandment ; ſo on the contrary, Jove to God in cloſing 
with him and ſceking of him in his owne Inſtitutions, whe- 
ther 1y'srd or Sacraments, &c. is here enjoyned in the affic- 
mative part of this Command, and conſequently nor ( as 
Walleus would have ic) in the gftirmarive part of the fourth 
Command, Kerping my Commandments being let downe as 
a fruit of this love, and both rogerher being oppoſed to 
hatred of God : Hence by Commandments, cannot be means 
in generall, all the cen Commandments { as ſome ima- 
gine upon miſerable weake grounds, which 1 lift not to 
mention ) bur in ſpeciall, Gods Inſtitutions and Ordi- 
nances commanded in ſpeciall by him ,” ro which humane 
inventions and Images of mens heads and hands, are com- 
monly in Scripture oppoſed , and are theretore condem- 
ned, becauſe not commanded, or becauſe none ot his Com» 
mandments, Jer, 7. 31. Deut. 12, 39, 31» Matth., 15; 9. 
If chere'ore ( againe) Gods Inſtiturions and Gommand- 
ments. are hereenjoyned in this ſecond Commandment 
they cannot bee dire&ly required in the fourth Com- 
mand, Theſe things being thus cleared, the objetions of 
Wale us are cafily anſwered : For firſt , he Nach » ** That 
«from the negative part of this ſecond Commandment 
* cannot be gathered ſuch an affirwarive part as this is, 
&* viz, That God will be worſkipped by the #709rd and Sacye* 
ments. Bur that this afſlertion thus bargly propounded, 
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bur not. proved, is falſe , appeares from what hath been 

ſaid concerning the rrue meaning of the negative part of 

this Command 7 For if humage inventions, under the name 

o rw Image bee forbidden , then Divine Infſticutions, 
c 


as Word and Sacraments bee , arc here commanded, 
and from that negative any ordinary capacity may readi. 
ly ſee whar the affirmative is, Hee ſaich again ſecond. 
ly, © That if infticured worſhip was contained under the 


* *& affirmative part of the ſecond Commandment, then 


«© this Commandment is mutable , becauſe God was thus 
& worſhipped one way before Chriſt, and another way 
&« face Chriſt ; bur ( ſaith he) the ſecond Commandment is 
* morall, and therefore immurable, and rherefore ſuch 
** mutrable worſhip cannot be enjoyned herein, Bur we have 


*Y id.Theſ,z4 * formerly ſhewne that although this Commanda.car be 


morall and immutable in reſpeR of ir ſelfe , yer in re-- 
ſpec of the application of it to this or that objeR or rhing 
commanded , it may be in that reſpe& mutable : For it 
is an immutable law that God Kr be worſhipped with 
his owne worſhip , ſuch as hee ſhall inſtiture ( and this 1s 
the ſumme of the ſecond Commandment ir ſclfe ) yet 
the things inſtituted ( wherein chere is onely an applicati» 
on of the command }) may be murable : rhe ſecond Com- 
mandment doth nor immurably binde to the obſervance of 
this of that particular inſtiruced worſhip onely : Bur to 
obſerve Gods-inſtirured worſhip, and to atrend his appoint- 
ments , which is the onely morall law and rule in the af- 
firmative part of this Command. Hee chirdly objeRts, 
* That the worſhipping of God in word and Sactaments, 
 &c, is never oppoſed in all the Scriprure to the worſhip- 
ping of Images, Bur this is falſe -; for Gods Inſtirutions 
( of which Word and Sacraments are a part ) are fre- 
quently oppoſed tro humane inventions , the worſhip ap- 
pointed by God ro the worſhip deviſed by man ; Images of 
Gods devifing, are oft oppoſed to Images of mens owne 
inventing ; the yoice of God which was onely heard with 
theeare, is oppoſed to an Image or fimilitude which 
might bee ſeen, Deut. 4- 12, A graven Image , a ter- 
cher of lies, is oppoſed to the Lords teaching of cruth, 
and alſoro his preſence in his Temple , which was the 
ſear of inſticuced worſhip, H:hak. 2, 18, 19, 20. The 
worſhip of Images which God would have aboliſhed, is 
oppoſed tothe worſhip of God by Sacrifices and Ceremo- 
nes, in the place which God ſhould chuſe, Denter, 12. 7. 
ro 


| 
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£0 29, bur yerhe rels us, That ts worſhip God in Imager» 
and to warſhip bim in Spirit and Truth (which is inward 
worſhip ) are oppoſite : as alſo the lifting up of pare hands in 
every place, John 4. 28.1 Tim.z. 8, Hee tels us alſo that ac- 
haowledging of God in bis Immen/ity and Infinite Majeſty, are 
oppoſed to Ima pp => Rom. 1.20,21,22. Iſa. 40, 22. Bee 
ic ſo; But will ie therefore follow , that ro worſhip God 
a:cording to his own Inſtitutions,is Hor ro warſbip him ins pi- 
rit aud in Truth ? 1s it rather a carnall than a ſpirituall wor. 
thip, roattend on God in word and 547mg ? May we 
not life up pure hands in the uſe of Gods owMinſtiru tions 2 
Is not Gods Immenlity and Majeſty acknowledged and 
ſeen in the uſe of his owne Ocdinances , as well as crea- 
rures and providences > I contefle the blinder fort of Hea- 
thens might worſhip ſtocks and ſtones and Images of cree- 
ing things, and four-foored Beaſts , in the place of God 
imſelfe rerminatively, and God mighe account of all their 
Image-worſhip as ſuch, though uſed relatively, and hence 
the oppolition may well bee made berween worſhipping 
them as God, and an infinite God ; and this worſhip ( as 
was ſaid ) fals rhen under the firſt Commandmenr : bur af. 
ſuredly this Image- worſhip which the Apoſtle condemnes, 
Rom, 1,21, 23.in debaſing rhe infinice Majeſty,and limiting 
iteo this and that [mage wherein they did worſhip it, 1s 
torbidden(being only relative worſhip) in the ſecond Com- 
mand : For [ think the Apoſtle in Rom, 1, bath aneye prin- 
Eipally at the moſt laſcivious Idolarers in che world vg. rhe 
Egyptians, among whom principally we read of thoſe Images 
of creeping things and foure-footed beaſts , in their Higr3= 
gliphicgs: and yet we know that all that bale worſhip did 
ler our ſomerhing or other of the Deity , which therein 
( and fs relatively ) they did worthip, Bur I muſt noe 
enter into the Niſcourle of theſe things here 3: ſufficienc 
is ſaid co cleare up this point, viz. That Gods inſticured 
worſhip fals dire&ly under the ſecond , nut fourth Comg 
mand, 


Theſis 62, ; 
Ic is true, that the exerciſe of publick worſhip of many 
together, is tobe ar this time upon the Sabbath , bur doth 


| ir follow thar therefore this publich werſhio it ſelf falls 


direaly under this command ? For if publick Aflemblies 
bee (as ſome think ) a part of nacurall worſhip, ſo as thar 
the light of nature dire&s all men dwelling cogeriner as 
creatures, to worſhip God together publickly as Creator, 
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The Morality of the Sabbath. 


then this worſhip tals dire&ly under the firſt (nor fourth) 
Commavdment,where natural worſhip is direQly comman- 
ded; bur if publich Aſſemblies be confidered as diſtin Chur- 
ches politically united and combined, publickly ro worſhip 
God; then ſuch Churches confidered | as poliricall, nor 
myſticall Aflcmblies, do fall dire&ly under the ſecon dCom- 
mand , as parts of inſtirured worſhip : for as all deviſed 
formes of Churches, whether Nioceſan, Provinciall, Natio- 
nall, toiverſall (being the inventions of man to further 
the worſhip atGod } are condemned dircRly in the ſecond 
Command ;*S all ſuch Churches as are framed into a ſpi- 
ruail policy, sfter the faſhion and patrerne of the Word and 
primitive jaſtitution, are (with leave of Eraftus and his diſ- 
Ciples) cnjoyned inthe ſame Commandment, and therefore 
Gom-Imv. not inthe fourth, Gomarys and Maſter Primroſe therefore do 
ſ-m.& Ocig- much miſtake the mark,and ſcope of the fourth Command- 
_ ; . ens who afficme , That as inthe three firſi Commandments, 
£4p.6.$e&t.15, G04 rdained the inward and outward ſervice, winch bee will 
bave every particular man to yeeld to bim in private and ſeve- 
rally from the ſociety of men every day , ſo in the fourth Com- 
mandment he enjoyneth a ſervice common and publich , which 
all muſt yeeld together unto bim , forbearing ia the mean while 
all otber buſineſſe, Bur why ſhould they think that publick 
worſhip is more required herethan private ? Will they lay 
thac the Sabbath is nor to bee ſanRified by private and in. 
ward worſhip, as well as by publick and externall worſhip? 
Is nor private preparation, mediration , ſecret prayer and 
convetſe with God, required upon this day,as well as publick 
prayirigg and hearing the Word 7 It they ſay that theſe are 
required indeed ; bur 'tis in reterence tothe publick, and 
for the publick worſhip ſake , irmay be then as cally re- 
plyed , that the publick worſhip is alſo for the' ſake of 
the private, that each man ſecretly an4 privately mighr 
mule and feed upon the good of publick helps ; they are 
mutually helpfull one co another, and therefore are ap- 
pointed one tor anther , unlefle -any will thinke that no 
more holineſle is required upon this day than while publick 
worſhip continues ; which we hope ſhall appeare to bee a 
picce of profeſicd prophanefie ; In the meane while, Jooke 
as they have noreaſon to thinke rhat private worſhip is re- 
quired in this command, becauſe the exciciſc of privare 
worſhip is ai this time required ;. ſo they have as little rea- 
ſon to thinke that the publick worſhip ict ſelfe is herein en» 
zoyned , becaule the exerciſe of it is to be allo at ſuch a 

time 
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The Modality of the Sabbath; 
time. Itis therefore the time, not che worſhip it ſelf, either 
publick or private , . which is here direQly commanded : 
alchough ir be true thar both of them are herein indiretly 
required, vx; in relation tothe Time, 


Theſis 63+ 
If therefore the worall worſhip it ſelf, whether publick, 


externall or privare, be not direQly required in this fourth 
Command , muck lefle is the whole Ceremoniall worſhip 


here enjoyned , as Maſter Primroſe maintaines, for the*p;im, par, 5; 
whole Ceremoniall worſhip , both in Sacrifices , Ceremo- cap... 3, 
nies, Types, Kc. was bgnificant, and werezas1 may ſo ſay, 425. 


Gods Images, or media cu{tizs; meanes of worſhip , by car- 
ing the minde and heart co God, by their ſpeciall 
1gnifications , and therefore were inſticured worſhip 
and therefore dire&ly contained under the ſecond, a 
therefore 'nor under the fourth Command ; And if there 
hee but nine Commandments which aye morall , and this 
one ( by tis reckoriing' 3' # 10 bet trfemoniall, and 
the bead of all ceremonials, and that thertfore tanto it all cere- 
moniall worſhip is to appertaine, then the obſervation of 4 
Sabbath is che greateſt Ceremony , according as wee ſee 
in all other Commandiments , the lefler finnes are con- 
demned under the grofler, as anger under nwutder , and 
luſt under adultery ; and inferiour duties under the chief 
and principall , as honouring the aged and Maſters, 
&c, under honouring of parents ; and ſo if all Ceremo- 
nialls are referred cothis, chea the Sabbath is tte grofſeſt 
and greateſt ceremony one of th:m; and if ſo, then 'ris 
a greater finne co ſanRikie a Sabbath at any time, thin to 
obſerve 'new movnes and other feſtivals, which are lefſe 
Ceremoniall, and- are” theretore wholly caſhiered, becauſe 
ceremoniall ; and if ſo, whythen doth Maſter Primroſe tell 
us, That the Sabbath is morall for ſubſtance, principal 
ſcope and end, and thut its unmeet for us to obſerve few- 
e&r dayes than the Jewes © in refpett of weehly Sabbaths ? 
Why is ner” the name and memoriall ofthe Sabbarh aban= 
doned wholly and utterly accurſed from off the face of 
the garth," as well as new moones 'and other Jewiſh 
feſtivals, which upen his principles are tefleceremonigll 
rhawehe weekly Sabbath 2 ' Ir may be '4n audacious” Fa- 
milit, whoſe Conſcience is growne Iron , and whoſe 
brew is brafle, through a conceir of bis inyrounity from,and 
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T he' Morality of the Sabbath; 
Chiftian liberry in reſpe&. of any ching which hath 
rhe ſuperſcriprion of law or works upon it , may aban- 
don all Sabbaths together . with new Moones <qually : 
bur thoſe I now aime at , I ſuppoſe dare not, nor hope 
any pious minde elſe , who conſiders bur this one thing, 
vixs that when the Lord commands us to Remember ts 
heep the Sabbath boly , hee muſt then ( according to this 


- incerpretation.) 'command us, that above all other Com. 


Bid. Sef2.6.\ 


manements wee. obſerve his Ceremomall worſhip (which 
they ſay is here enjoyned ) rather than his morall wor - 


ſhip which they acknowledge ro be enjoyned in all the * 


ether nine Commands , at the gate of none of which 
Commands is written this word Remember ; which un. 
doubtedly implyes a ſpeciall attendance to bee ſhewne 
unto this, above any other ; for as wee ſhall ſhew, 
keepe this, keep all , break this, light this, Qlight all ; 
and therefore. no wonder if no other Command. hath 
this word Remember writ upon the portall of it, which 
word of fence, denotes ſpeciall_affeRion and aQion in 
the Hebrew, Language : bur I. ſuppole ir may ſtrike the 
hardeſt brow and heart with terrour and horrour, to go 
abeur to atfix and impure ſuch a meaning to this Com- 
mandment, viz. T hat principally above all other duties 
we remember to obſerve thoſe things which are ceremoni- 
all : for alchough the obleryation of Ceremonies bee ur- 
ged and required of God , as Maſter Primroſe ttuely ob. 
lerves from :Pſalme 118. 27. Jeremiah 19. 26; loell ry. 1;. 
Malachy 1, 9, 8, 1o, 13, 14. | yet that God ſhould rc- 


- quire and urge. the obſervation of theſe above any 6- 


64+ 


Wal. diſſert- 
de 4, 1 &&» ous 


ther worſhip , - is evidently crolle to reaſon , and expre- 
fly crofle to, Scripture , 1ſaiab 1,17, 12, 13, 14, 15. 
Iſaiah 66 . '3, Pſalme 50. 13, Jeremiah 6. 20, Am 
3.21, Micah 6. 7. To remember therctoreto keepe the 
Sabbath, is not to remember ro obſerye Ceremoniall du. 
ries, 
| ; Theſis 64» 

Nor ſhould it ſeem ſtrange , that Jewiſh boly dayes 
are nor here  enjoyned, whzrea holy time , a Sabbath day 
is commanded.:-.for thole jewiſh holy dayes were princi- 
pally inſticuced {as yallezs well obſerves » for, fignificati- 
on of Chriſt and his benefics ( as may appeare from 4 Cor, 
5+ 7- Luke 4-.19- Hebrewes 10, 5..) .and thereforgehy 
ing Ggnificant were parts of. inſticured worfhip , belobg. 
ing tothe ſecond , not fourch Command, but the Sab- 
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The Morality of the Sabbath: 
bath day ( as ſhall be ſhewn is in its originall inſticutt- 
on andconſecratioh of another nature and not ſignificant: 
yer this may bee granced , that ceremoniall holy dayes 
may be referred to the feurth Command , as appendices of 
it; and it Calvin, Urſin, Danewus and others aime at no 
more, ir may bee granted , bur it will not follow from 
hence that they therefore belong to the ſecond command 
indire&ly, and direRly to the fourth ( which Maſter Primr- 
roſe contends for ) but rather direaly to the ſecond, and 
reduRively and indirely , as appendices to the fourth : 
which appendices , as they may be pur ro, ſo they may 
be taken off againe , the morall Commandment remai- 
ning extire ; even as we know Calvin referres inaty CC 
remaniall duries as appendices to ſuch Commands, con» 
cerning the worality of which Maſter Primroſe doubts nors 
and therefore for him to thinke that the Sabbath compre. 
hends all Iewiſh Feſtivall dayes, upon this ground, wit. 
becauſe ihe Sabbath is joyned with , and purin among the 


\ reckoning of ſuch Feſtivals, Leviticus 23. 1/aiab 1. 13314. 


hath no more force' in it, than by retorting the argu- 
ment , and upon the like ground prove ic tobe ls, he. 
cauſc irgs joyned with Morall Commandments , as honou. 
_—_— Parents, Leviticus 19. 3. and prayer, Iſaiah 1. 19» 
and by his owne confeſſion with the orhet nine which arc 
all of them morall alſo, 


Theſis 65. 


. Secondly, not onely a ſolemne time, bur more particu- 

larly a- folemne day, a whole day of worſhip is here alls 

required by verrue of this fourth Command ; and the 
Lord gives us.good reaſon for it, that if he gives us 
many whole deyts for our owne work, then (C nor ſome part 
of a day) buta day, a whole day, according to the rea- 
ſon. and exprelle words of the Commandment , ſhould 
bee marked our and fer apart for his work and ſervice; if 
that place, I/aiab 56,6, 7. will not devonſtrart a feyenth 
dayes'Sabbath under the new Teſtz.ment , yer i» ffici- 
ently and fully clears'the point in hand, viz, thafa Sab- 
bath day is to be obſeryed by the ſo.nnes of the ſtranger or 
Genriles who are called ſtranger s ro the Common-wealth 
of Irſacl, Epbeſians 2. 12. and madecd walleus freely con- 
fefleth and - proveth thar a' whole day is here required ; 


'and if a whole day , I hepe gone will think thas the rime 
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The Morality of the Sabbath; 


outof publick Afſemblies is common and prophane , if a 
whole day be holy: and therefore Mr. P7imroſerels us, that 
the Gentiles having no other law bur the light of nature, 
have appointed ſet dayes, for the exerciſe of their religion, 
and thar as the Jews had their ſet days,Gwhich we know were 
whole dayes } fo ſhould Chriſtians have theirs, for their 
publick Aſſemblies under the Gofpel ; which F hope muſt 
be therefore whole daycs alſo: ir is alſo conſiderable thar if 
the three firſt Commandments requiring Gods worſhip, do 
conſequently require ſome time for that worſhip ( as being 
a neceſſary adjunct to all ations whether morall or civill, 
and without which they cannot be performed ) then the 
fourth Command , muſt require ſomewhat more particu- 
larly than a time of worſhip : and therefore they that place 
the morality of the fourth. Commandin requiring” onely a 
time of worſhip ( becauſe ſay they a rime of worſhip is ne- 
cefſary,) may upon this ground wholly and perte&ly abo. 
Hh the fourth Command as ſuperfluous and needlefic, be- 
cauſe ſuch a time of worſhip is required in all other Com- 
mandments neceffarily, They may alſo imagine as great a 
morality in the command of building the Temple the place 
o< worſhip , becanſe a place of worſhip is neceffarp as well 
asa time : itis not therefore a time , bur ſuch a time as is 
preſervedina day.even in a whole day for worſhip which 
1s here commanded, 
Theſes E&e 

The wiſe God could have appointed ſome part of every 
day to be kept holy rather than a whole day together ; bur 
his wiſdome ſaw this proportion of time every day to be more 
unmeer, in reſpe& of mans daily cumbers, which doc ſofca- 
fily intangle mans thoughts and affeRions,ſo as within ſome 
ſmal piece of a day he cannot ordinarily nor fo cafily recover 
and nnlooſe himſelfe ro find the end of a Sabbath ſervice, 
which is moſt ſweer and full reſt in the boſome of his God, 
as he may within the compaſle of a whole day ſet a part for 
thar end : or ſuppoſe he could ſo doe ina piece and partof a 
day, yet Gods Name ſhould loſe by ir, it be ſhould not have 
the r of ſome ſolemne day, which wee ſee doe ſerve 
w advice the names of idoll gods, and:men on earth : ir's 
meer and juſt chat Gods Name ſhould be magnified by us 
commonly every day, by ſetting a part ſome time which we 
may well ſpare ( as whet to the firhe ) out. of our callings 
for God, and this doth honour him, but a day, much more. 


Theſs 


A+ 


* OTST OD UH O2HM 71W  _- HD 


The Morality of the Sabbath. 
Theſis 67. 

They therefore who maintaine that a ſeventh day is noc 
morall, becauſe ir is bur a circumftance of rime, may as well 
aboliſh rime to be morall, or any day to be morall , kecauſe 
a day ( letit fall our when ic will ) is bur a eircumſtance of 
time ; which notwithſtanding they account to be morall in 
this command ; but we know that much morality lyes in cir- 
cumſtances, and why a day ſanRified may not bee as much 
morall as a duty, I yer ſce nor, 

Theſis 68. 

The Familiſts and Antinomians of late, like the Manichees 
of old,do make All dayes equally holy under the Goſpel,and 
none to bee obſerved more than another by vertue of any 
command of God, unlefle ir be from ſome command of man 
to which the ourward man they think ſhould ner ftich ro con- 
forme,or unlefle ir be pro re nata,or upon ſeyerall occaſions, 
which ſpeciall occafions are onely to give the d4larums for 
Church meetings and publick Chriſtian Aſſemblies ; an au- 
dacious afferrion,crofle ro the vety light of nature among 
the blind heathens, who have univetſally allowed the deity 
whom they ignorantly worſhipped, the honoar of ſome ſo. 
lemn dayes; croſle tothe verdi& of popiſh Schoolmen and 
Prelatiſts', whoſe ſKomacks never ſtood much roward any 
Sabbath arall ; creſle co the ſcope of the Law of the Sab- 
bath, which it-ichath any generall morality . C not denyed 
ſcarce to any of Moſes Judicials, ) farely one would think ic 
ſhould lie in the obſeryarion of ſome day or days,though not 
in a ſeyenth day, for which now we de not contend. Crofſe 
alſo ro the appointment of rhe Goſpel, forexold by 1ſaiab.and 
Exthiel,Iſa.56.4, 6. Exek. 43.27. made mention of by our 
Saviour to continue long after the aboliſhing of all cereme» 
nies by his death, Mat.24.29. who therefore bids them pray, 
that their flight may not be in the winter, nor on the Sabbath day, 
which whether ir be the Jewiſh or Chriſtian Sabbath, 1 diſ- 
pure nor,only this is eyidenr,thar he harh an eye ro ſome ſpe 
ciall ſet day, and which was laſtly ordained by Chrift, and 
obſerved ia the Primitive Churches, commenly called the 
Lords day, as ſhall be ſhewn in due place, and which nocioa 
under pretence of more ſpiritnalzes in making every day a 
Sabbath (which is ucterly wnlawfull and impoſſibleunlefle it 
be lawfull ro negleR our own-work all the week long and 
without which there can be no true Sabbath )doth really un- 
dermine the true Sabbath,infpeciall ſer days ; and look as to 
make cyery man a King & Judge in a Chriſtian Commion- 
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), The Moralityof the Sabbath. 
wealch, would be the introduttion of confufion, and conſe- 
quentl y the deſtruQion of a civill goyernment,ſo to crown 
every day with equall honour unto Gods ſet dayes and Sab- 
baths which he bath anointed and exalted above the reſt 5 this 
anarchy and confuſion of dayes , deth utterly ſubvert the true 
Sabbath: ro make every day a Sabbath, us a reall deb aſing and 
detbroning of Gods Sabbath. 
| Theſis 69- 

*Tis rrue, that every day conſidered materially and phy- 
fically, as a day, is equally holy , bur this is no argument 
ro prove that therefore every day is morally and theologi. 
cally holy ; for choſe things which of chemſclves are com- 
mon, may by divine appointment ſuperadded to them be. 
come holy; wirneſle the dedicated things of the Temple, 
and ſo *is in dayes and times ; under the old Teſtament we 
ſce ſome dayes were more holy by Gods appointment then 
_ , atdyer all dayes then were materially and alike 

oly, 
X | Theſis 70. 

*Tis true, that under the new Teſtamere, all places ( in 
a ſafe ſence ) arc equally holy ; bur ir doth not follow from 
hence ( as our; Adverſaries would inferre) that therefore a{/ 
times are ſo ;. and wales himſelf confefleth the argument 
to be invalid : for it was.nort ealic nor meet, bur very difſo. 
nant from divine and: heavenly wiſdome, to appoint in 
his word all 'particular places where his people ſhould 
meer, their meetings being to bec in ſo. many thouſand ſe. 
verall Countries, and yarious fituations , which places are 
indeed for their ggnerall nature commanded and neceflary, 
but in reſpe& of application to circumſtances of this and 
that place and countrey , the variation of rhem is almoſt 
endlefſe, and therefore very .incongruous and uſclefle rg 
ſer them downe in the word; bur it was not ſo-inreſpe& of 
ſolemne time, or a ſolemne day of worſhip, for herein the 
Lord might eaſily appoint a particular day to be obſerved; 
according to the riſing and ſetting of the Sunne propor. 
tionably throughout all the world : and the Scripture 


hath expreſſely tore told in reſpeR of place, that neither in 


Teruſalem.,, Indea , nor Samaria, bur that in every place 

incenſe” ſhauld bee offered upto God, Malach. 1. 11. but 

it hath'not-ſo ſpoken, bur rather the contrary in reſpe& of 

tuMC, ' . | 

| Theſis L360 

Nor is any time morally holy , inthis ſenſe, viz. inſtru- 
| ; mentally 
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The Morality of the Sabbath. 
menrally holy , or as an inſtrument and meanes by which 

God will convey any ſpirituall and ſupernaturall grace (as 

Sacraments now doe, and ſacrifices of cold did ) bur being 

ſanRified of God, they are holy ſeaſons, in which,God is plea- 

ſed ro meer and bleſle his people rather then at other crimes 

and dayes of our owne devifing , or of more common uſeF 
reſerving onely the Lords prerogative to himſclfe, ro work 

at other times alſo more or Irefſe as he ſees meet, Indeed it's 

true, that by our improvement of our time , and of ſuch 

cimes, the Lord ſweetly conveyes himſelf ro us, yer ill 'ris 

not by time it ſelf, nor by the day it ſelf, bur as he conveyes bim- 

ſelf to us by boly things, and at boly places (as the Ark and Tem- 

ple) [ſo in boly times. 

Theſis 92. 

There are indecd ſundry Scriptures, which ro one 
who is willing to have all dayes equall , may carry a great 
bredth, and make a ſpecious ſhew; and I ingeniouſly con« 
tefſe, that upon a rigidum examen of them , they are more 
weighty and heavy than. the diſputers in this contro» 
verfic uſually feele them, and therefore they doe more 
lightly caſt them by and pafle them over : and ir is ro bee 
wiſhed, that theſe whudoe not think thar all dayes are & 
quall, yet will not acknowledge a ſeventh day robe morall, 
had nor put weapons unawares inte the hands of others, 
ſtrengthening them thereby to deſtroy the morality of any 
day, and ſoto lay all dayes levell, for I fearce know an ar- 
gument or Scriprure alledged, by any Germane writer, a. 
gainſt che morality of a ſevemchday , bur it ſtrikes dire» 
ly againſt che morality of any day, which yer they ackmnow. 
ledge to be morall. 

Theſis 93. 

The faireſt colour and ſtrongeſt force from Gal 4.10.and 
Col. 2.16, lies in the gradation which ſome ſuppoſe to 
be intended in both. choſe places. Te obſerve ( ſaiththe 
Apoſtle ) dayes, and moneths, and times, and yeares, Gal, 4. 
10. Wherein the Apoſtle ſeemes to aſcend from the lel- 
ſer ro the greater, from dayes ( which are lefle then 
moneths ,/and therefore weekly Sabbath dayes ) to monerhs, 
from moneths or new moones, to times, which are higher 
then moneths, and by which is meant their annuall feaſts 
and faſts, ordered according to the yaigy\ or ficreſt ſea- 
ſons of the yeare ;_ and from times he alcends yer higher to 
yeates, viz. their Sabbaticalf yearts , becauſe .they were 
celebrated once in many years, ſometime ſeycn, ſometime 
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fifty years: by which gradation. ic ſeems evident , that the 
obſervation of dayes ( which are lefſe than moneths ) and 
therefore of weekly Sabbarhs, are hereby condemned. 
The like gradartion is urged from Col. 2« 16. whete the A. 
Flite ſeems rv deſcend from condemning the greater to the 
condemnation of the leſſer ; Let ao man judge you ( faith 
the Apoſtie ) in reſÞef# of a byly day, new moon, or Sab- 
bath dayes 2 there holy dayes ſeem te bee their annuall or 
Sabbaricall dayes , their new moones are lefſe than them, 
being every moneth ; and therefore by Sabbath days (they 
Inferre ) muſt needs be meant the weekly Sabbath , lelle 
than new wmoones : Indeed fame underſtand by dayes an 
rimes (in Gal. 4.) heathenifh dayes , bur hee ſpeaking of 
ſuch dayes as are beggerly rudiments , under which nor 
the Heathens , bur the Children of the old Teſtainenc 
were in bondage, ver/e 3, hee muſt therefore ſpeak not of 
Heatheniſh bur of Iewiſh dayes. I know alſo that ſome 


- underſtand that of Col, 2. 16. to be meanr of Iewiſh and ce- 


remoniall Sabbaths, which were annuall, bus this , the A- 
poltles gradation ſeems ro overthrow. 


Theſis The 


To both theſe places therefore, ' a threefold Anſwer niay 
bee given ; Firſt, Adwit the gradation in them both, yer 
by dayes, Gal. 4. 1o. is not neceſſarily meant , all weekly 
Sabbath dayes, for there were other dayes Ceremoniall 
which the lewes obſeryed , and which the Tewilh ceachtrs 
urged. beſides the Sabbath ; ro inſtance onely in Circum- 
cifon which they zealouſly preſt, Gal. 5. 3. which we know 
was limited- unto the eighth day , and which they mighr 
moc as well as Circumciſion it ſelfe. However , look as 
the Apoſtle when he condemnes them for obſerving times, 
x#iggt which ſignifics Fit ſcaſons, he Eoth not therin condemn 
them for obſerving all tit ſcaſons ( for then wee muſt 
not pray nor heare the word in fit ſeaſons ) but hee con- 
demnes the Iewiſh Ceremoniall times and ſeaſons , fo 
when he condemnes the obſervation of dayes, the Apoſtle 
doth not condemne the obſeryation of all dayes { for then 
dayes of faſting and teaſting muſt be coademned , as well 
as dayes of reſting , under the new Teſtament ) but the 
obſcryation of Ceremoniall dayes , which the Tewes obſer. 
ved, and falſe teachers urged': and indeed the Apoſtle 
fpeaks of ſuch dayes as were beggerly elements _ ru- 
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The Morality of the Sabbath. 
diments : now 1ames ſpeaking of the morall law , which 
compreh:nds Sabbath dayes, hee doth not call it a beg- 
gerly law, bur a roiall law, lam. 8. 12, nor doth hee make 
ſubje&ion thereunto, to be the bondage cf ſervants ( as that 
was, Gal. 4.9.) burthe liberty of children, and therefore cal- 
led a royall law of liberty, 

Secondly, Suppoſe the weekly Sabbarh bee here compre» 
hended under dayes , as alſo chat by Sabbarhs is meant 
weekly Sabbaths, Col.2 16, yerhereby cannot be meant the 
Chriſtian Sabbarh , bur the lewiſh Sabbath : for the A- 
poſtle condemanes that Sabbath and thoſe Sabbath dayes, 
which. the lewiſh teachers pleaded for, among the Coloſ- 
fians ; now they ricver pleaded for rhe obſervation of 
rhe Chriſtian Sabbath, bur-were zealous and ſtrong pro- 
ers for that particular ſeventh day from the creation, 
which the Iewestheir fore-fathers for many yeares before 
obſerved, and for the obſervation of which , ſome among 
us of late begin to ſtruggle atthis day : Now, as was ſaid, 
admir the gradation ; we doe not oblerve the Iewiſh Sab- 
bath, nor judge others in reſpe& ef "that Sabbath, no more 
than for obſerving riew moones, or holy dayes, we do ur 
terly condemne the obſervation of that Sabbath : If ir bee 
ſaid, why, doe we not obſerve new moones and holy dayes 
as well, by ſubſticuring other dayes in their roome , ay 
we doe a Chriſtian Sabbath in the room of that lewiſh Sab- 
bath > wee ſhall give the reaſon of ic in ics proper place, 
which I mention not here, leſt I ſhould bis coftam apponere, 
Theſe places therefore are itrong arguments for nor obſer- 
ving that ſeventh day which was lewiſh-and ceremonial, 
bur they give no ſufficient ground for abandoning all Chri- 
{tian Sabbaths under the Goſpel, 

Thirdly, there is a double obſcryation of dayes ( as 


Walleus and Davenant well obſerve) 1, Morall. 2. Cere. Daven is Gb 


moniall. Now the Apoſtle in the places alledged, ſpeakes 
againſt the Ceremoniall and Phariſaicall obſ-rvation or 
dayes , but not morall - For diyes of faſting are to 
be obſerved under the Goſpel (the Lord'Chriſt our Bride. 
groom being now taken from us, when .our Saviour ex- 
preney tels us that then his Diſciples, even when they 
ad the greateſt meaſures of * Chriſts ſpiricuall preſence, 
Mould faſt, Matth.g.15,16.) Bur wee are to obſerve theſe 
dayes, with morall, not ceremonial] obſervation , ſuch as 
the [ewes had, in ſackcloth , aſhes, tearing hare, rending 
Garments, an4 many other Ceremoniall trappings ; we 
: are 
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are torend our hearts, and cry mightily unto God upon 
theſe dayes, which is the morall obſervance of them : 
So 'ris in reſpe& of the Sabbath , no Sabbath day under 
the Goſpel is ro bee obſerved with ceremoniall or phbari. 
ſalcall obſervation , with Jewith preparations , Sacrifices, 
needleſſe abſtinence from lawtull worke, and ſuch like for- 
walicies ; bur doth ir hence follow that no dayes are to bee 
obſerved under the Goſpel with morall obſervation, in hea- 
ring the Word, receiving the my Gs, 4, Pſalms? 
ec, There was no morality in the new moons, by vertue of 
any ſpeciall commandment, and therefore ir is in vyaine to 
atke, why new moons may not be obſerved ſtill, ag weil as 
Sabbaths > provided that ir be ob/ervatzone morali, for there 
is a morality in obſerving the Sabbath, and that by a ſpeci- 
all command, which is not in new moons and holy dayes; 
and therefore as we utterly abandon all that which was in 
the Sabbath ceremoniall, ſo we doe and ſhould heartily re- 
taine and obſerve that which is morall herein, with morall 
bbſervance hereof, 
Theſis 75, 


There were among the Jews, daycs ceremonially holy, as 
well as meats ceremonially uncleane , now in ehart other 
place which they urge againſt the obſeryarion of any dayes 
under the Goſpel, Rom, 1 4.5. therein dayesceremoniall are 
compared with meats ceremoniall,and nor morall days with 
ccremoniall mears, Ir is th:refore readily acknowledged 
that it was an errour and weakneſle in ſome, to think them. 
ſelves bound to cerraine ceremoniall diyes , as well as ir 
was to abſtain from certain ceremoniall meats ; bur will is 
hence follow*hatic is a part of Chriſtian liberty & ſtrength 
ro abandon all dayes as ceremoniall > and that ir is a parr 
of Chriſtian weaknes to obſerve any day under the Goſpel > 
this yerily hath nor the face of any reaſon tor ir from this 
Scriprure, whereinthe Apoſtle / doubtleſſe ) ſpeaks of cere- 
moniall, noe morall dayes, as (ſhall appear ) our Chriſti. 
an Sabbaths be : And look as ic is duty { not weaknefle ) 
ſomerime to abſtaine from ſome meats, as in the caſe of ex- 
traordinary humiliation, as wee ſee in Daxiel, Dan 9, and 
11. ſo it may bz duty (not weaknefle ) Fill ro obſerve ſome 
dayes ; I ay nor the ſeventh day, for that is not now the 
queſtion, burſome daycs arc or may be neceſſary to bee ob- 
ſerved now, 

Theſis 96, 

If any man ſhall pur any holinefſe in a day which Foes 
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The Morality of the Sabbath. 
doth nor,and ſo think oneday more holy than another , this 
is moſt abominable ſuperſticion,and this is indeed ro obſerve 
dayes; and of his the Apoſtle ſeems to ſpeak,whey he ſaith, 
Ye obſerve dayes : Bur when the Lord ſhall pur holines u pu 
one day more rhen upon another,we do nor then put any 
lines in the day, bur God doth ir, nor doe we place any holi- 
nes in one day more then in another , bur Ged placeth ir 
firſt, and this is no obſervation of dayes,which the Apoſtle 
condemns in choſe that were weak ; but of rhe will ot God 
which he every where commands, 
0 Theſis T7» 

There is (as ſome call it) Sabbathum internum & externum, 
;, an internall and excernall Sabbath ; che firſt (if I may 
lawfully call ic a Sabbath ) is ro be kept every day in a ſpe- 
ciall reſt from fin the ſecond is to bee obſerved ar certaine 
times and on ſpeciall days ; now if that other place, 1/a.66, 
23- (which is much urged for the equaliry of all days ) be 
meant ofa continuall Sabbath,ſo chat rhoſe words, fom Sab- 
bath to Sabbath, if they fignifie a conſtant continuall worfhi 
cf God indefinently,then the Propher ſpeaks ot aa internal 
Sabbath, which ſhall in ſþeciall be obſerved under the Goſpel 3 
bur this doth nor aboliſh the obſeryarion of an exrernall 
Sabbath alſo, no more then inthe rimes before rhe Goſpel, 
when the people of God were bound to obſerve a continuall 
Sabbarh and reſt from ſin, and yer were not exempred here 
by fromexternall Sabbaths, onely becauſe more grace is pou+- 
red out upon the people of God ander the new Teſtament 
then under the old, and under ſome times and ſcaſons of the 
new Teſtamenr, and ſome people , more then ar and upon 
others : hence” this propheſie points ar the times of the Go- 
ſpell, wherein Gods people ſhall worſhip God more ſpiritu- 
ally and continually then in former times : Bur if by this 
phraſe From $ abbath to Sabbath, be meant, ſucceſſion, 3. one 
Sabbath after another ſuceeſſsvely, wherein Gods people ſhall 
enjoy bleſſed fellowſhip with God from Sabbath to Sabbath, 
fucceſlively inthe worſhip of him, one Sabbath after ano- 
cher ; then this place is ſuch a weapon in their owne hands 
againſt rhemſclyes, as that it wounds to the heart that ac+ 


curſed conceir, that all dayes ſhould be abandoned by thoſe . 


under the new Teſtament : Bur ſuppoſe that by Sabbath, 
1s nor meant the weekly Sabbath ( for then, ſay ſome, whit 
will you underſtand by new 'moons which are conjoyned 
with them ? ) yettheſe two things are evident, 1. That Sab- 
baths and new moons were ſet times of worſhipping wo 
under 
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The Morality of the Sabbath. 
under the old Teſtament, 2, That it is uſuall with the 
Prophets eo vaile, {and not alway torype out) the worſhip, 
and ſo the rimes of worſhip which were to be under the new 
Teſtament, under the Ordinances of God obferyed in the 
old, as may appeare 1/a-19.19.Malt.1t. as alſo by Exzehi- 
els Temple, and ſuch like : hence then ir followes , that al. 
though rchis place ſhould not eviR a ſeventh dayes Sabbath, 
yetir demonſtrates at leaſt thus much, thar ſome ſer times 
and dayes ſhadowed out under the name of new moons and 
Sabbarhs,are to be obſerved under the new Teſtamenrt,and 
this is ſufficient to prove the point in hand, Thar all daics 
are not equall under the Goſpell, 
: Fheſis 98. ' 

The Kindome of heaven jadeed doth nor conſiſt in mear 
and drink,as the Apoſtle ſaith, Row.14-17. j, inthe uſe of 
externall indifferent things, as thoſe mears and drinks,and 
ſome kind of dayes were, or it in ſome ſenſe ir did, yer nor 
chicfely in them,as if almoſt all religion did chiefely confiſt 
in them ; bur doth i from hence follow, that it conſiſts not 
in chings commanded , nor in any ſer dayes of worſhip 
which are commanded? If becauſe the kingdom of God con. 
fiſts in internall peace and righteouſnefle , and joy of the 
holy Ghoſt, that therefore all external! obſervances of times 
and duties of worſhip are not neceſfary to be attended by 
Goſpel-worſhippers (as ſome ſecretly imagine then farewel 
all exrernall Preaching, Sacraments,Proteſſion and Conteſ- 
fian of the Name of Chriſt, as well as Sabbarhs : and ler 
ſuch artiſts of licentiouſnefle bring in all prophanefle into 
the world again, by a law trom heaven, not condemning thz 
as of the ourward man, though never ſo abominable, in 
abſtinence from which ( by this rule) the kingdome of hea. 
yendoth not con{aſt. Is itno honour to the King of gloryfas 
itis rocarthly Princes) co be ſerved ſorrecimes upon ſpeciall 
Feſtivals, in ſpeciall ſtare, with ſpeciall and glorious artcn- 
dance by his people, as well as after a common and uſuall 
manner every day ? We have ſcen ſome who have at firſt 
held community of dzyes onely, to fall ar laſt(through the 
righteous judgment of God blinding their hearts to main-. 
raine community of wives ; and that becauſe the king. 
dome of God hath (as they have thought )conliſted no more 
in outward relations ( as that is between Husbands and 
Wives )than in the obſeryation of exrernall circumſtances 
and dayes, Theſis 99. 

Bur this is not the ordinary principle by which many ” 
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The Morality of the Sabbath, 
led co maintaine an equality of dayes under the Gofpel 1 
bur this chiefely, viz. that the morall law is not to bee & 
Chrifliatts 7 ule of life ; for we aknowledgo it to be no Cove. 
nant of life to a Belcever , that either by the keeping of ir 
he ſhould be juſtified, or that for the breach of ir be ſhould 
be confiemaned ; bur chey ſay that when a Believer hath life 
by the Covenant of grace, the law- is now not ſo much as 
a rule of life to ſuch a one; and then 'ris no wetider it they 
who blow outthe light of the whole morall law from being 
a light ro their feer and a lawp to their paths, if they here. 
by utrerly extinguiſh this part of ir, viz. the Command» 
ment of the Sabbath : This daſhing againſt the whole law, 
is the very myſtery of this iniquity, why ſome doe caſhier 
this law ot the Sabbath ; and they doe bur hide themſelves 
behinde a thread, when they oppoſe ie by their weapons, 
who therefore abandon ir, becauſe ir alone is ceremoniall, 
aboye any other law. 

Theſis $0, 
The Sabbath { faith one) is perpetual and merall, but 70! the 
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Sabbath day , the Sabbath ( which ſome make continuall and H+ Den 


inward onely.) is perpetually to be obſerved , but not the $ai- 
bath day ; a Sabbath is by Divine ordination , but a Sabbath 
day is to be obſerucd onely as a bumane conflitution. Bur they 
ſhould doe well ro conſider, whether that which they call 
an inwardcontinuall Sabbath be inconfiſtene with a fpeciall 
day ; for I am ſure that they under the old Teſtament 
were bound equally with us to obſerve a continuall Sab- 
bath in reſting frem all finne , and reſting in God by 
leſus Chriſt, Heb. 4.1, 2. yet this did nor etempr them 
from obſerving a ſpeciall day : A ſpeciall day is a moſt 
powerfull mcanes to Sabbarizc every day z Why then may 
not a Sabbath and a Sabbarh day conſiſt cogerher ? An eve- 
9-day Sabbach is equally oppokite to a time occaſionally 
ſet, as toa ſet day , which che Commandment enjoyns; 
and therefore if ic exempts a Chriſtian from obſerving 2 
fet day, ic ſets him free alſo from all obſervation of any 
ſuch ſer rime; for if becauſe a Chciſtian Sabbath ought to 
dee continuall , and char therefore there ought ro bee no 
ſer dayes, theti rhere ſhould nor bee any occahonally ſe 
times for the worſhip of God, becauſe theſe neither can 
be continuall; and if there ought to be no ſuch ſer times, we 


. may then bid good night ro all che publick worſhip and glo» 


ry of God in the world , like the men with oze ce ©o 
lum who pur his other eye quite our : And if any here _ 
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that there isnot the like reaſon, becauſe holy rime and day* | 


are not neceſſary, bur holy dnties are neceflary, and there” 
fore require ſome occa ſer rime for them; 1 anſwer, 
Thar ler the difference be; granted, yer that which 1 now dif. 
pure on is, this ground and ſuppoſition onely, viz. Thar if 
all ſer daycs are to bee abandoned , becauſe a Chriſti» 
ans Sabbath ought ro bee continuall and inward, thea 
all occafionall ſer times alſo are to bee abandoned up- 
on the ſame grougd , becauſe theſe cannet bee con. 
rinuall and inward no more then the other ; as for them 
who think ne hely day neceſſary, but holy duties lawfull c- 
very day , we have already and ſhall hereafter cleare up 
more fully in irs proper place : Mean while it is yer doubr- 
full co me, whether thole who follow Maſter Salimarſh and 
ſome others, will acknowledge the lawfulnefle of any occa- 
fionall ſer times for publick worſhip, of hearing the word 
and prayer,&c, For be makes the boſome of the Father to bee 
the Chriſtian Sabbath , typifecd in the ſeventh day of the firft 
Creation, and be makes the ſax dayes of worke to be a type , not 
onely of the Lord Zeſus in bis aflive and fulfilling admnuſtrati- 
ons while be was in the fiſh, but alſo to be a figure of the Chri- 
(ian in bondage, or ( toule his own words) of a Chriflian un« 
der attrve and working adminiſtrations , * as thoſe of the law 
and Goſpel are, as all farmes of worſhip, Duties, Graces, Pray- 
er, Ordinances,&c. From whence it will follow / from his 
' principles, for Il know not his praRice ) that all formes of 
worſhip, Duties, Graces, Prayer, Ordinances, arethen to 
ceaſe, as types and ſhadowes and figures, when once the ſub- 
ſtance is come , co wit , whenthey come in this life ro the 
higheſt attainment, which is the boſome of the Father,which 
boſome is the crue Sabbath of a Chriſtian man. Now I con- 
fefle that the boſome of God in Chriſt is our reſt, and our 
All in AU in heaven, and our ſweet conſolation and reſt on 
earth, and that we are nottoreſt in any meanes, Ordinan- 
ces, Graces, Dartics, but to look beyond them all, and to be 
carried by them above them all,to him char is better than all, 
ro God in Chriſt Jeſus ; but ro make this boſome of God a 
kinde of canker-worme to fret and eat our the heart and 
being nor only of all Sabbaths and Ordinances of worſhip, 
bur alſo of all duties and graces of Gods Spirit , nay of 
Chriſt Jeſus himſelf,as he is manifeſted in the fleſh,and is an 
externall Mediator, whom * ſome lately have alſo caſt igro 
ſame box with the reſt , Being ſent oxeh ( as they think ) to 
reveale, but not to procure the Fatbers love of delight, and = 
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' fort is little elſe than a meere forme, and ſo 10 ceaſe when the 


Father comes in the room of all formes , and ſo is All in At, 
This I dare ſay Is ſuch a high affront rothe precious bloud 
of Chriſt , and his glorious Name and blefled Spirir of 
gracc, that he who hath his Furnace in Ziox, and his fire in 
Ieruſalemw, will not beare it long, withour making ubeie 
judgemenes and plagues ( at leaſt ſpiricuall Jexemplary and 
wonderfull, and leading chem forth in ſnch crooked wayes, 
with the workers of iniquity, when _— ſhall beupon If- 
racl : &re theſe abſtrated notions of a Deity { into the vi. 
fion and contemplation of whoſe amazing glory { withoue 
ſeeing him as he is in Chriſt ) a Chriſtian (they ſay) muſt 
be plunged, loſt, and ſwallowed up, and up to which hee 
muſt aſcend, even to the unaproachable light ) the true and 
enely Sabbath ? Are theſe ( | ſay )) the new and glorious 
lighc breaking our in theſe dayes , which this age muſt 
wait for ? which are nothing elſe ( upon narrow ſearch } 
than Monkith imaginatiens , the goodly cob-webs of the 
brain-imagery of thoſe idolatrous and ſuperſtitious hypo. 
crites the Anchorites, Monks and Fryers ; who vo make 
the bliade and fimple world admire and gaze upon them, 
gave it out hereby, like Simon Mags, that they were ſome 
= ones, even the very power and familiars of God. 
urely in theſe times of diſtraQion , warre and bloud , it 
ever the Lord called for ſackcloth , humiliation , repen- 
rance, faich , graces, holineſſe , precious eſteem of Gods 
Ordinances, and of char Goſpel which hath been the pow- 
er of God to the ſalvation of thouſands, now is the time; and 
muſt Gods people rejeR theſe things as their A, B, C? and 
muſt the new light of theſe times be the dreames and viſiens 
and (layerings of doring and deluded old Monks ? Shall 
the fimplicity of Goſpel-miniſtery bee rejeQed, as a com+ 
mon thing , and ſhall Hayphius his Theologia Myſtica, Aur 
way Elutherins , Iatob Bebmen, Cuſanus, Raimmdus Ste. 
und,Theologia Germanica, and ſuch like Magk-admirers, be 
fer up as the new lights and beacons on the mounraine of 
theſe clevared times 2 Surcly ( if ſo) God hath his time 
and wayes of putting a better reliſh to his precious Goſpel, 
and the crofle of Chriſt , which was wont in Paxls rime to 
be-plainly preached, withour ſuch popiſh paintings, and 
wherein Gods people knew how to reconcile their [were 
reſt ia the boſome of the Father , andtheir Sabbath day, 


Theſis 81. 
If finne ({ which is the tranſgrefſion of the law ) bee the 
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The Morality of the Sabbath: 
reareſt evill, then holines (which is our conformity to the 
aw) is our __ good, If fin be mans greateſt miſery, 

then holinefſe is mans greateſt happineſſe : lc is therefore 

no bondage for a Chriſtian ro be bound to the obſervance 
of the law as his rule, becauſe ir onely binds him faſt ro 
his greateſt happineſle, and thereby direAs and keeps him- 
ſafe frem falling into the greateſt miſery and woe : and if 
the great defigne of Chriſt in comming ints the werld, was 
not ſo much as to ſave man fiom affiition and ſorrow 

C which are leſſer evils ) but chiefely from ſinme { which 
is the greateſt evill ) then the chiefe end of his comming 

- was mot ( as ſome imagine) ro lift his people up into 
the love and abſtrated ſpeculation of che Father aboye the 
law of God : bur into his owne boſome onely, where only 
=_ have fellowſhip with the Father above the Law of 

nne. 


Theſis $2. 


The bloud of Chriſt was neyer ſhed ro deſtroy all ſenſe 
of fin and fight of finne in Beleevers, and conſequently all 
attendance to any rule of the law, by which mcans chiefely 
finne comes to be ſeen : but he dyed rather to make them 
ſenfible of finne, tor if he dyed to ſave men from!fin (as is 
evident, I Fobn 3,5.Tit, 3.14.) then hee dyed to make his 
people ſenſible of finne, becauſe hereby his peoples hearrs 
arc chiefely weaned and ſever'd from ir and ſaved our of 
it (as by hardneſſe and unſenſiblenefſe of- hearr under it, 
they chiefely cleave to ir and it tothem ) and therefore we 
know that godly ſorrow workes repentance, never to be re- 
__ of, 2 C6r,7,10, And that Pharaoh's hardneſſe of heart 

rengrhened him in his fin agaiaſt God unto the laſt gaſp, 
and hence it is alſo that the deepeſt and greateſt ſpirir ot 
mourning for fin is poured our upon Beleevers, after 
God hath poaredout upon them the ſpirit of grace , as 
is cvident, Zach, 12, 10, 11+ becauſe the bloud of Chriſt 
which was ſhed for the killing of their finne , now makes 
them ſenſible of their finne , becauſe it's now ſprinkled 
and applyed ro them, which it was not before, for they now 
ſee all their fins aggravated , being now not onely finnes 
againſt the law of God, bur'againſt the bloud and love 
of the Son of God : Ir is therefore a moſt accurſed do1ine 
of ſome Libertines , who imagining thar ( through the 
bloudſhed and righreouſnes of Chriſt jn their free juſtifica- 
non ) God ſees no finne ig his juſtified people, that there- 
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fore themſclyes are to ſee no fiance, becauſe now they ara 
juſtified and waſhed with Chriſts bloud ; and therefore leſt 
they ſhould be found outro bee grofle liars, they mince 
the mates , they confeſle that rhey may ſee finne by the eye 
of ſenſe and reaſon , bur ( faith being croſſe to reaſon ) 
they are therefore to ſee the quite concrary,and (© to ſee no 
finne in themſelves by the eye of faith ; fram whence ir fol- 
lowes that Chriſt ſhed his bloud to deſtroy all ſight and 
ſenſe of fin to the eye of faith, though nor co the eye of rea« 
ſon, and thus as by the eye of faith they ſhould ſee no ſin, 
ſo { ir will follew) that by che ſame bloud they are bound 
to ſee nv law, no not ſo much as their rule, which as a rule 
is index ſui & obliqui, and in revealing mans duty declares 
his finne, I know that in beholding our free juſtification 
by the bloud of Chriſt, we are to exclude all law from our 
conſciences as a coyenant of life, nor to ſee or teare any con- 
demnarion for fiane , or any fianc able to take away life : 
But will it hence follow that a juſtified perſoa muſt ſee no 
finne by the eye of faich, nor any law as hig rule to walke 
by, to diſcover finne ? and is this the end and fruit of Chriſts 
deith coo ? Surely this doQrine, if ic be not blaſphemous, yer 
it may be knowne to bt very falſe and pernicious , by the 
old rule of judging falſe Boriges, viz. if cicher they 
rend to exrenuate ſinne in man , or to vilific the precious 
grace of Jcſus Chriſt,as this NuQrine doth, | 


Theſis 83+ 


If Gnne be the tranſgreflion of the law ( whichis a truth 
written by the Apoſtle with the beans of the Sunne, 1 1obn 
3+ 4+ ) then of necelhry a Beleever is bound, ro arrend 
the law as' his rule, that ſo he may not ſfinne or trauſgrefle 
that rule, P/alme 119. 11, for whoever makes conſcience 
of finne, cannot bur make conſcience of obſerving the rule, 
thar ſo he may not ſinne, and conſequently whoever make 
no conſcience of obſcrying the rule doe openly protelle 
thereby that they make no cenſcience of commirring any 
finne ,- which is palpable and downe-right Arheiſine and 
prophaneſſe ; nay ic is ſich prophanclle (by ſome mens 

cinciples) which Chriſt hath purchaſed for them by 
fis bloud ; for they make che death of Chriſt the founda- 
tion of this liberty and freedome from the law as their 
rule; the very thought of which abominable doQrine may 
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cour and trembling, Porquizs therefore a great Liberrine 
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and the Beelzebub of thoſe flies in Calvins time , ſhuts h 
ſore eyes againſt his definition of finne, delivered by the 
Apeſtle, and makes this onely to|be a.finne , vi, to ſee, 
know, or feele finne, and that the great finne of man is ts 
thinke that he doth finne, and that this is ro pur off the 
old man, wiz. Non cernendo ampligs peceatum, i. not ſce- 
ing ſianc. $5 that when the Apoſtle relg us that finne is the 
eranſgreflion of the law, Porquizs tels us, Thar finne is the 
ſeeing and raking neticeot any ſuch cranſgreffion ; ſurely 
if they that contefſe finne ſhall finde mercy, then they tha 
will not ſo much as ſee finne ſhall finde none at all : A Be- 
leerer indeed is to dye unto the Law, and to ſee no finne 
in himſelfe in point of impuratiou ( for ſohe ſees the ruth, 
there being no condemnation to them ia Chriſt Jeſus) bur 
thas rodye unto the law, ſoas to ſee no finne inherent in 
himaſelfe, againſt the law, this is impious ( for ſoto ſee no 
finne and dic unto the law is an uncruch, ifthe Apoſtle may 
be believed, 1 @bn 1. 10.) Thoſe that ſo annibilate a Chriſti- 
an, and mahe bim nothing and God all , ſo that a Chriſti 
an muſt neither ſcire, velle or ſentire any thing of bimſelfe, but 
be muſt be melted into God , and dye to theſe ( for then they 
ſay be is our of the fleſh ) and live in God, and God muſt bee 
bimſelfe, and ſuch like language, which in eruth is nothing 
elſc bur the yelling leaven of the devour and proud Monks, 
laid up of late iothar lirtle peck of meale of Theologia Ger- 
mazica, out of which ſome riſen up of late have made their 
cakes, for the ordinary food of their deluded hearers ; I 
ſay theſe men had need rake heed how they ſtand upon 
this precipice,, and that they deliver their judgements wa- 
rfly, for although a Chriſtian is ro bee nothing by ſecing 
and loathing himſelfc for finne , that ſo Chriſt may bee al 
in allro him; yet ſoro bee made nothing, as to ſee, know, 
thinke, feele, will, deſire nothing in reſort of ones ſelfe, 
doch inevitably lead ro lee no finne in ones ſelfe, by ſeein 
which the ſoule is moſt of all humbled, and ſo God ind 
Jeſus Chriſt is moſt of all exalred ; and yet ſuch a kind 
of annikilation the oId Monks have pleaded tor,and preach. 
ed alſo ( as | could ſhew abundantly from our of their own 
writings ) infomuch that ſometime they counſell men nor 
to pray , becauſe they muſt be ſo farre annihilared, as #i- 
bil ville ; and ſometimes they would feigne themſelves un- 
ables beare the burthen of the ſpecies of cheir own pirch- 
ers in their cels from one end of them unto another, becau/” 
forſooth they were ſo farre amnibilated (as ws to ve» - 
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ſo neither ro ſcire er know any thing beſide God', whom 
they pretended tobe aff unto them, and themſelves nathing, 
when God knowes theſe things were bur braine bubbles, 
and chemſclves in theſe things as arrand hypocrices as the 
carth bore, and the moſt ſubtle underminers ot the grace of 
Chriſt, and the ſalyation of mens ſoules. - 
Theſis 84: y 
A true Beleeyer , though he cannot keep the law per 
feRtly, as his rule, yer he loves it dearely , he blames his 
owne heart when ke cannot keep it, bur doth nor find fau 1 
with the law as too hard , bur cries ont with Paul, The law 
is boly ynd good, but 1 am carnal: hee loves this Coppy 
though hee can bur ſcribble. after it ; when therefore the 
queſtion is made, vig, Whether a Belecyer be bound to the 


law as his rule > the meaning is not whether be hath pow- 


er to keep it exaRtly as his rule,or by what meanes hee is to 
ſeek power to keep ir ; bur the queſtion is, wherher ir bee 
in irs ſelf a Belcevers rule z for to be a rule is one thing, bur 
to be able ro keep ir,and by what meanes we ſhould keep ir, 
whether-by our own ſtrength or no, or by power from on 
high, is agacher. 

| Theſis 85. 

If the Apowle had thoughtthat all Beleevers were free 
from this dircRive power of the law, he would never have 
perſwaded them to love, uponthis ground, viz, becauſe all 
the law is fulblled in love, Gal,$.x3,1 4, for they migher then 
have caſt off this argument es weak and feeble, and have 
eruely ſaid ( if this principle were true) what have wee to 
wich the law? 

Theſis 86. 

There is the inwai'd law written on the heart, called the 
law of the Spirit of bfe, Rem, 8, 2. and there is the outward 
law revealed and written in the holy Scriprures, now the 
externall and outward lay is properly the rule of a Chri- 
ſtian life, anp nor the internall and inward law (as ſowe 
conceive) for to outward law is perfe& , in that it perfe- 
Aly declares what is Gods will and what nor ; bur the in- 
ward Law (as reccived and writ in our hearts ) is im- 

rfeR in this lite, and therefore unkc co bee our rule : 

be inward law is our a&uall ( yer imperte& 3 oconformi- 
ty to the rule of the law withour, ir is not therfore the rule 
it ſelfe : The law within is the thing co bee ruled, P/al. 17. 
4- P/alme 119. 4+ $. The outward law therefore is the rule: 
The law of the Spirit of life ( which is the internall jaw ) 
F 4 ; 18 


Zr 


Fd, Tauleri 


Vie 


84. 


85, 


$a, 


The Morality of the Sabbath. 
is called a law, not in reſpec of perfeR direfion (C which 
is eflentiall to che rule ) but inreſpeR of mighty and ef- 
feRuall operation , there being a power in it as'of a ſtrong 
law effefually and ſweetly compelling ro the obedience of 
the law : For as the law of finne within us ( which the A. 
poſtle calls, the law of our members, and is contrary to the 
law of our mindes, or the law of the ſpirit of life within us) 
is not the rule 'of knowing and judging whar finne is, 
bar the law of God without, Romans 7. 9. and yer ir is cal. 
led a law ; becauſe ic hath a compulſive power co att and 
encline ro fin, like'a mighty and forcible law ; ſo the 
law of the fpirir of life, rhe law of our mindes, is called a 
law, not that iris the rule of a Chriſtians life, burthar ir 
compels the heart , and forecth. it like a' living law to the 
obediency of that direRing rule ( when ir fs made known 
toir ) from wichour ; Ir is therefore a great miſtake ro 
thinke , that becauſe God tranſlates the law withour into a 
Beleevers hearr , that therefore this heart-law is his only 
or principall rule ot life, or to imagine that the ſpirir 
without the externall law is the rule of life ; rhe ſpirit is 
the principle indeed 'of our obedience , whereby we con- 
forme unte the rule , bat it is nor there'ere. the rule ir 
'felfe, Ir is true indecd, x. Thar ihe ſpirit inclines the 
heart to the obedience of the rule ; 2. It illuminates 
the minde alſo many rimes to ſee it by ſecret ſhinings of 
prevearing light , as well as brings chings to their re- 
membrance , which they knew before: 43- Itatsrthem al- 
ſo-ſomerime , fo as that when they know not Whar 10 pray, 
it prompts them, Romans 8, 26. When they know not what 
to ſpeake before their Adverſaries, inthat day it's given to 
thew, Matth, 10, 19. When rhey know nor whicher to 
goe nor how to goe, it's then a voice behinde them , and 
leads them to fountaines of living waters , Iſaiah 30. 21. 
Revel, 7.17- But alltheſc and fuck lixe quickning as of 
the ſpirit, doe- not argue it xo be our -rule,, according 
ro which wee ought to walke , bur oaly by which or by 
meanes of which we come to walke , and are eaclined , di- 
refter and inabled to walke according to the rule, which is the 
law of God withoue. For the Vilor of the ſhip is nor ehe 
compaſſe of the ſhip, becauſe rhat by the Pilor the ſhip is 
guided : nor doth it argue that the Spirit is our rule, be- 
cauſe he guides us according to the rule : Itis noteſſenyall 
to the rule to give power to conforme unto ir, bur ro be phat 
according to which we are to be conformed ; And therefore 
it's 
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it's a crazy argument to prove the law of the Spirit to be 
the rule of our life , becauſe it chiefly gives us power to 
conforme unto the rule ; for if che law be that according ro 
which are to bee guided, although it ſhould give us no pow- 
er, yet this is ſufficient ro make it to be our rule, 
Theſis 89. 

The Spirit of Ged which writ the Scriprures,and in them 
this rule of the holy law, is in the Scriptures and in thar 
law, as well as in a Relecvers hcarc ; and therefore to for- 


. ſake and rejeR the Scriptures vr this writren rule , is 


ro forſake and reje the holy Spiric ſpeaking in it as their 
rule; nay, *cis to forſake that Spiric which is the ſupreme 
Judge, according to which all private ſpirics,nay all che a&t- 
ings, diQates, movings, ſpeakings of Gods owne Spirir in 
us, are to be tried, examined and judged, Tothe law and 
the reſtimony , was the voice of the Prophers in their dayes, 
I/a, 8. 20. Th: Lord Chriſt himſelfs referres the Jewes to 
the ſearching of Scriprures concerning himſelf, Iobn 5. 39. 
The men of Bereah are commended for examining the holy 
and infallible dictates of Gods Spirit, in Pauls Miniſtery, 
according to what was written inthe Scriprures of old. Ir 
is theretore but a cracking noiſe of windy words for any 
to ſay that they open no gap to licentiouſneſſe by renoun- 
cing the wiiten and externall law as their rule, confide- 
ring that they cleave to a more inward and berter rule, 


"wiz. The law of the ſpirit within : for ( as hath beene 


ſhewne ) they doe indeed renounce the holy Spirit ſpea- 
king in the rale, vig. the law 'wichour, which though ic be 
no rule of the Spirit ( as ſome objeR ) yer ir is that rule 
according to which thc Spiric guides us to walke , and by 
which we are to judge whether the guidance bee the ſpirits 
guidance or no. 
Theſis $$. 
Some ſay, That the difference between the old Teſtament diſ- 


. penſation and the zew , ' or pure Gypel and new Covenant, is 


this ,' te wit, That the one , of that of Moſes was a Mi 
nilery from without , and that of Chrifl from within : ail 
bence thry ſay that the meer Commandments or letter of Scrip- 
ture , is not a law to aChriflian why be ſhold walke in boly 
duties, bat the law wriltrn on our beayis , the law of be. 
Bur it this bee the difference berween the old and new 
Teſtament diſpenſation, the miniſtery of the old, andthe 
- Miniſtery of rhe new,then let all Beleerers burn their Bibles, 
and caſt all rhe facred writings of the new Teſtament & old, 
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uns ſpiders and cobwebs in old holes and corners,and ne* 


yer be read, ſpoken or medicated on , for theſe exrernall | 


things are none of Chriſts Miniſtery, on which now Be* 
leevers are to attend: and then I marraile why the Apoſtles 
preached, or why they writ the Goſpel for after times (for 
that was the chiefe end of their writing , as it was of the 
Prophets in their times, 1/aiab 3o, 8.) that men might be- 
leeve, and belceving bave ecernall life , and know here- 
by that they have excrnall life, 1obn 20.31, 1 1obns. 13, 
For either their writing and preaching the Goſpell was noc 
an externall and outwasd Miniſtry (which is crofle ro com- 
mon ſenſc or it was not Chriſts Miniſtery,which is blaſphe- 
mous to imagine:and ir is a rain ſhift for any to ſay, That al- 
though ir was Chriſts Miniſtery , yer it was his Miniſtery 
as under the Law andin the fleſh, and nor in meere glery 
and ſpirit : for its evident that the Apoſtles preachings 
and writings, were the cffe& of Chriſts aſcenſion and glo- 
ry, Epbeſ. 4- F. 11, when hee was moſt in the ſpiric , and 
had received the ſpirir that hee might poure ir our by this 
outward Miniſtery, As 2,33. andir is a meer New-nothing 
and dream of Maſter Saltmarſh and and others, to diſtin. 

uiſh berween Chriſt in the fleſh and Chriſt in the Spirit,as 
if the enc Chriſthad a divers Miniſtery from the other:For 
when the Comforter is come (which is Chriſt in the Spirir) 
whar will he doe 2 he will lead (irs ſaid) unto all cruth, Toby 
xz 6,13 But what crutch will he guide us into?Verily no 9- 
ther { for ſubſtagce } bur whac Chriſt in the fleſh had ſpo- 
ken, and therefore it's ſaid, that he ſhall bring all tbings to 
your remembrance, whatſoever 1 have ſaid unto you, John 14. 
26. and therefore ( if I may uſ: their phraſe) Chriſt in the 
Spirit leads us ro what Chriſt in the fleſh ſaid ; inward 
Chriſt leads the faichfull ro che ourward Miniſtery of 
Chriſt; Chriſt in the Spirit ro Chriſt ſpeaking in the lerrer, 
rhe Spirit of truth to the Word of truth, the Spirir within to 
the Word without, by which we ſhall be judged at the laſt 
day,lobn 12,48. aud cherefore certainly arc to be regulated 
by it now. . 

Theſis $9, 
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Ali. 


Ir is true, thatthe faichfull receive an union or an a- 


noin:ing of the Spirit, which reacherh chem all things; bur 
is this reaching immediate or mediate ? If immediate, why 
doth 19bn tell them that he writ to them that hereby they 
might know they had eternall life, 1 Iobn 5, 13:butif ir be 
mediate, tix, by the word externally preache or writ , _ 
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4 anſwer is full, Gal. 2.19,20, that as bee did nor live 
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the execrnall word Mill is to be our rule, which the anoin- 
.xing of the Spirit helps us ro know ; Ir is crue, the Apoſtle 
FGih, r lohn 2. 27. that they being raughr of che Spirir, 
did nor need that any man ſhould reach them ; what then? 
was their teaching therefore immediate ? No verily, for the 
Apoſtle explaines his meaning in the words following, 
| wiz, otherwiſe, and afrer another way and manner , then 
as the Spirit taught them, for ſs che words ruane, Tow need 
not that any man ſhould teach you, but as the axointing teach- 
eth you all things, and is trath. For it Miniſters are ts preach 
and write in demonſtration of che Spiric , then thoſe thar 
keare them and are taught by them, need no man to reach 
them otherwiſe , than as the ſame Spirir in the ſame de- 
monſtration teacherh them all things : Ic mighe bee rruely 
ſaid that the men of Bereab did necd no man t» reach chem 
otherwiſe than as the Spirit in comparing and ſearching the 
Scriprures did reach them the things which Paul ſpake, And 
. Calvin well obſerves upon this place, that the ſcope of the A. 
poſtle in theſe words, is ro confirme his DoRrine which he 
writ to them, ir being no unknowne thing, bur a rhing 
known to them by the anoinring of the Spirit, which cicher 
they had received by former Miniſtery of the word, or 
which now they might receive by this writing : As therefore 
the Spirit leads us ro the Word, ſothe word leads us to the 
Spirit, but never to a ſpirit withour and beyond the word, I 
meane ſo farre forth as that the ourward adminiſtration of 
Chri@ in the fleſh or in the word or letter muſt ceale, and 
be laid afide, when the inward adminiſtration of Chriſt in 
th: Spirit comes, 
| | Theſs ge. 
..It's as weak an argument to imagine, That wee are not 
« to be led and guided by any ontward commands, in 0ur obedience 
unto God ( becanſt God uu ts worke all our workes for us 
and becauſÞ we are not to live , but Chrift s to live n ws) 
as to thinke thatwe are not to look to any promiſes with. 
our us co dire@ and ſupport our faith, becauſe Chriſt is 
alſo ro fulfill and accompliſh all the” promiſes for us : For 
if the queſtion be, by what are we to live? The Canes 
ur b 
the faith of the Son of God , ſoare we: Butif deguetion 
be, According to what rule are we co live , and wherein 
are wee to live? The anſwer is given by David P/alme 
I19. 4» 5+ Thou haſt commanded us to keep thy precepts dili- 
gently, Ob that my beart were direfied to heep thy Statutes, 
| Deale 
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Deal bountifully with thy ſervant that 1 may live and keep th) 
word, ver. 19. Let thy mercy come to me that 1 may live, for thy 
law u my delight,yerſ.77 , Sothat it the queſtion be, What 
3s the rule of faich by which we live 2? The anſwer is, the 
Goſpel,Phil. 3,16. Bur if che queſtion be , Whar is the rule 
of life ir ſelt > The anſwer is, the morall law ; and of this 
later is the controverſic, 
Theſis 91. 

The commanding will of. God, called Voluntas mandati , is 
to be our rule, and not the working will of God, Ye- 
luntas decreti , or the will of Gods decree : for we can- 
nor finne by fulfilling the one, but wee may fin in fulfilling 
the other. Gods ſecrer and working will was fulfilled when 
Joſephs brethren ſold him into Egypt, and when Nebuchad- 
nexgar aftlifted Gods people leventy yeares, as alſo 
when the Scribes and Phariſces cauſed Chriſt ro bee cru- 
cified : yer in all theſe things they ſinned and provo- 
ked Gods wrath againſt them; How > Was it in croſſing 
and thwarting Gods working will or the will of Gods De- 
crze? No verily, for it's expreflely ſaid, that Chriſt was 
crucified according to the determinate counſell and will 
of God, Afts 4.28. Ir was therefore by creſſing Gods 
commanding will, Ic is therefore a helliſh device of Li. 
bercines ro exempt men from all Law , and from the ſens 
of all finne: Becauſe ( ſay they ) all things good and evi 
come from Gods w:ll, and all things that are doxe are wrought 
by him, and all that he dath is good , and therefore all ſinfull 
ations are good , becauſe God workes them ; for what have 
we ro doe to take the meaſure of our wayes by his working 
will ? Gods will is his owne rule to. wotk wich, not our rule 
to worke, by :* O.ur ations may bee moſt fintull when his 
working in and about theſe may bee moſt juſt and holy; for 
though God purp3ſeth ro leave the creature to fall and (in, 
yet he ſo purpoſed ir, as that ir ſhoald be onelygthrough 

heir owne fault thar ſo they finne : And alchough a Chri- 
ſtlan isc0 ſubmichambvly co che juſt diſpenſations of God 
when he leaves it to any evill, yee Gods working will in all 
ſuch difpenſations muſt not be our rule , for then wee muſt 
will not onely our owne finne, bur our owne afflition and 
erdition forever, tor all theſe are contained under his 
working, will : 'Ir is theretore a moſt ſubtle and pernicious 
prattice in many,wh» when they are overtaken, with any fin, 
or hampered with finne, they waſh all off trom themſelves, 
gd lay all the Blame ( if any be) upon God himſelf,ſaying, 
wn The 
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| The Lord left' mee and be doth not belpe mee, and be muſt dot 


all, and bath undertaken to doe all, if thereſore I fin, upon bim 
be the blame , or if there be any upon them it is but littlt : 
Bur why ſhould any. judge of the evill of their finne by 
Gods working will, for that is not your rule, bur the com- 
manding will of God, according to which Samuel convinced 
Saul (when he was left of God to ſpace 4gag ) that his dif- 
obedience againſt the commandment was rebellion , and 


; as che finne of Witchcraft in the eyes of God , x Sami! 


15. 23, 
Theſis 92, 

It is a great, part of Chriſts love to command us ts doe 
any thing for! im, as well as to promiſe ro doe any 
thing for us : When the King of glory hath given us our 
lives by promiſe, irs then the next part of his ſpeciall grace 
and favour ro command us to ſtand before him and at- 
rend upon his greatneſſe continually. They that fee how 
juſtly rhey deſerve to bee forſaken of God and given over 
ro their owne hearts luſts, and to be for ever inning and 
blaſpheming God in hell, wkere God will never com- 
mand them to think of him, ſpeak of him, doe for him, 
pray to him more , cannor bug account it a high and [pe- 
ciali favour of Jeſus Chriſt ro command them any thing, or 
bid them doe any thing for him ; a poore humbled prodigall 
will accoaunt it great love to bee made a hired ſervant 
Jobs Baptiſt will count ic a high fayour if he may bur tid- 
tie Chriſts ſhoc-larchert, and bee commanded by him to 
doe the meaneſt worke for him + David wondred at Gods 
grace toward him, that God ſhould command him, and 
in ſome meaſure enable him to offer willingly, Lord, 
C faith he ) what a wee ? I doe therefore maryaile how 
any can prerend that they are ated by the love of Chriſt, 
and nor by the law of commands, conſidering that there 
is ſo much love in chis for Chriſt rocommand, and how 


' they can profeſle their reliſh of preaching Gods free grace 


and love, and yer cannot away with ſweet and gracious ex- 
hortarions prefſing to holineſſe and holy duties, inthe re- 
yealing and urging of which there is ſo much free-grace 
and hearr-love of Chriſt Jeſus ; Curely it the love of 
Chriſt isro lead us, then the commands of Chriſt ( where. 
in hee diſcovers one chiefe part of his love) are to guide 
us and be a rale of life unto us, The man who in 'his cool 
and deliberate thoughts imagines thac a Chriſtian under 
the rule of the law, is a Clyiſtian under bondoge, may be 


juſtly 
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The Mordlity of the Sabbath. L. 
juſtly feared that himſelf is fill under the bondage of fiaÞ 
and Saran, and never yet knew wharthe cruc love of Chriſt 
leſus is tothis day. | 

Theſis 93- 7 FE. 4 : 

The fundamentall errour of Antinomians ariſeth from 
this, in imagining che great difference between the law 
and Goſpell to be this, viz, That the law requires doing, bt 
the Goſpel no doing , andthart all beleevers being und 
the Goſpell are therefore under no law of doing : but w 
muſt know that as the Goſpell exaQts no doing that there» 
by we may be juſt, ſo ic requires doing alſo when by Chriſt 
Teſus we are made juſt : For if the Goſpell command us to 
be holy as God is holy, x Per.r.15. and perfeR as our hea- 
venly Father is perfe&, Matth.y. 48. then the Goſpel doth 
noronely require' doing , bur alſo as much a pms of} 
doing as the Law doth; the Law and the Goſpell require 
the ſame perfeRion of holinefle ; onely here is the diffe-J* 
rence ( which many have not obſerved ) the Goſpel doth 
not urge this perte@ion nor require ir of us as the Law dethg | 29 
for the law calling and urging of it that ſo hereby we may 
be made juſt, ir therefore acceprs of nothing bur perfeRion, | 2£! 
but the Goſpell requiring ir becauſe wee are perte&ly juſt 
already in Chriſt, hence though it commands as much as 
the Law, yet it accepts of lefſe,cyen the leaſt meaſure of ſin. 
ccrity and perfeRion mixed with the greateſt meaſure of im *©7 


perte&ion, 
Theſis 94. 4 


The Law ( ſay ſome of the Antinomians ) is to bee kept} 5 * 
as an cternall rule of righteouſneſſe, but their meaning | ec 
then is, That beleevers are thus to keep it in Chriſt who'J **« 
bath kept ir for them, andif they meant no more but that} **! 
Chriſt hath kepr ic for righteouſneſfle to their juſtification, whi 
they ſpeak truely ; bur their meaning herein is not only inF's* ! 
reſpe& of their juſtification , bur allo in reſpeR of their 
ſanRification, for they make Chrifts righteouſnefe to bee || 3Þ! 
materially and formally cheir ſanRification : hence they } 9"? 
ſay, 4 beleever bath repented in Chriſt, and mortified frune it all 
Chriſt, and that mortification and vivification is nothing but 4} ""* 
beleeving that Chriſt hath mortified ſinne for them, and beent "© 
quickned for them, and that That ſanftification which is inbe* | ca 
rent in Chriſt, and not that which is inberent in us, is an evi- 7 
dence of our juſlification. Bur this principle which confounds 
a Chriſtians juſtificarion, and ſanQification , as itcaſts the 
ſeed of denying all inherent graces in a Beleever , ſoir 

S NS "1h laire 
f. 4 


In 


4 [ 8 1 the S h, 
F fig $layes the bafis of refuſing ts dee any duty , or conforme to 
hit any law iz our owne perſons : for it this prineiple bee crue 
þ( which no Orthodox writer doubts of ) viz, Thar we are 
ro ſeek for no righteouſnefle in our ſelyes to our jnſtificari. 
om # on, becauſe wee are perfeRly juſt and made righreous for 
that end in Chriſt, then it will undenyably follow that wee 
wel Arc not to feek for any holineſſe and ſanRification in our 
{ ſelves, becauſe we are perfeAly ſanRified alſo in Chriſt Te- 

ſus, who hath repented, and beleeved , and mortified finne 
perfeQly for us in his owne perſon ; Look therefore as the 
perfeRtion of Chriſts rightcouſnefle ro our juſtification, / 
ſhould make a Chriſtian abkorre any perſonall righteout- 

nefle of his owne to his juſtification, ſo if wee bee perfeRly 
Joth | ſanRified in Chriſt, then perfeRion of Chriſts holinefle ro 
n off our ſanQification ſhould make a belcever not onely re- 

uire | pounce the Law, but co abher all perſonall holines rag 
fe. {the Spirit to our ſanRification,and then a Beleever muſt ab- 
doth | bor to ſcek any love or feare of God in his heart, which is 
ethg | 29t painted bur profeſſed prophanefle, and the inlet nor per 
may accidens bur per /e, to all manner of looſcnefle and wicked- 
ion, | Pefſc in the world, 

jaſt Theſis 95. TN 
n asf Wee deny nor bur that Chriſt is our {anRification as 
fn. | well as our rightcouſneſſe, 1 Cor. 1. 30, bur how #-nor ma. 95* 
im | tcrially and formally, bur virtually and meritoriouſly, and 
( with meer explicarions ) exemplarily : our rightcouſneſſe 
to our juſtification is inherent in him, bur our ſanRification 
kept is inherent in our ſelves, yet ic is derived from him , and 
ing therefore ir is virtually and meritoriouſly onely in him 2 
who 8nd hence it is that wee are never- commanded co juſtific 

thar | our ſelves, unlefle it be inſtrumenrally and ſacramencally, 
ion, | when as we are commanded by faith to waſh our ſelves, Iſa. 
1. 16. and as Paulat his baptiſme was commanded to waſh 

cir} away his finnes, 4s 22. 26. but wee are frequently and 

bee | abundantly exhorted to repent, beleeve, mortifie our affeii- 
they | 929 upon earth , to walks in newneſſe of life , to be baly in 
+ inf «ll manner of converſation, exc, becaule theſe chings are 
wt if Wrought by Chriſt in us to our ſanRification, and nor 
ext} wrought in Chriſt tor us as our righteouſneſle to our juſti- 
bes | fication, 

evi. : Theſis 96- 
nds} They thar arc'in Chriſt are ſaid co be complear in Chriſt, 9%- 
Col. 2410, and that they receive all grace from his ful. 
nelle, Job, 2. 16. {o that is ſeemes that there is no grace in 


them. 
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themſelves , bur »it is firſt in him , and conſequenuly that 
theic ſanRiſication is perfe&ed 'in 


our righteouſnefſe ro our juſtification is ſo in him as ne- 
yer $o be inherent in us, in this or ia the world to come,bur 
our righteouſnefle ro our ſaaRification is ſo farre in him, 
as that ir is to be derived and conveyed unto us , and 
hence ic is formally in our ſelycs, but mericoriouſly and 
virtually onely in him ; even as our reſurreRion and glori- 
fication at laſt day, are not ſo in Chriſt as never to bee 
derived to us (for then the reſurreRion were paſt already) 
bur they are ſo in him as that they are ro bee conveyed to 
us, and therefore they are meritoriouſly and virtually in 
him, and we are meritoriouſly and virtually riſen in him ; a 
Chriſtian therefore may be compleat in Chriſt, and yer nor 
be perfetly formally ſanRified in Chriſt , our ſanCtificati- 
on being compleated in him after another manner, and for 
other ends than our juſtification, 
Theſis 97. 

The chiefe end cf Chriſts firſt comming was to lay down 
his lite, a ranſome for many in way of ſatisfaRion and me- 
rt, Vbul, 2. 8. Matth. 26.28, now by this ſatisfaftion hee 
did two things, 1, He brought in ſuch a righteou ſneſle be- 
fore God as might merit mercy and make us Juſt 2 now 
this is wholly in Chriſt out of our ſelves ; but becauſe there 
was a'righteouſneſſe ef new obedience and rhanktulneſle 
to be wrought in us for this love, therefore, 2, By the ſame 
ſarisfation hce bath merited { nor that this new obedience 
might juſtife usor make us accepted ) but thgt ic mighr 
be acccpred though imperte& and polluted with finne, 
t Peter 2, 5,6. as alfo 5 an ir might _ crowned and rc- 
eovwpenced : Now hence ir followes that the Lord Je- 
ſus hath nor pertormed our duty of thanktulnefſeand new 
obedience for us ( ſub hoc ſormali ) or as of thankfulnes; 
for though Chriſt was tbankfull and holy for us, yet ir 
was not under this notion of thanktulnefle tor his owne 
lovetous, for this is perſonally required of us, and it 
ſounds very haiſh to ſay that Chriſt walked in all holy 
thankfulneſſe ro himſelfe, for his love to us ; but hee was 


thus thanktull for us, ſab ratione mcritiy Or in way of merit, ] 


it >cing part of that ſatisfaQien which juſtice exaRted, All 


that which might ſatistis juſtice , and mcrit any mercy, Þ 
| x , ChiitY 


/ 


f, 
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him + bur wee muſt : 
know that though the perfeRion and fulneſſe of all grace -Þ 
is firſt in Chriſt, yer that beleevers have nor all in him | 
after one and the ſame manner, nor for the ſame end : for 


to 
ſec 
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fruirs of char ſacisfaRtion , and therefore are wrought 
within us, and ſo are perſonally required of us, and 
therefore when a Chriſtian findes a want of theſe things in 
himſelfe , he is nor to' comfort himſelfe with fond thoughts 
of the imputation of theſe in, Chriſt onely unto him, 
bur he is ro look up to Chriſt Jeſus for derivation of theſe 
ourdf Chriſt into himſelfe ; otherwiſe by making Chriſt his 
fanRification, onoly in way of impuration , he dorh really 
deſtroy Chrifi from being his ſan&ification; for if Chriſt be 
our righteouſnefle onely by impuration , then if Chriſt be 
our fanRification,ie muſt be by derivation from him , which 
they maſt needs deſtroy who make him their ſole ſanRifica- 
cion by meere impuration, 
Theſes 98. 

Spiricuall errours like ſtrong wine make mens judge- 
ments reele and ſtagger, who are drunken therewith: And 
hence the Antinomiaus ſpeake fo variouſly is this poine that 
we know nov where to finde them, or what they will ſtand 
to ; for ſomerime they will ſay that a Beleeyer is free from 
the law in all its authority and offices, bur this being roo 
groſle, at other times they ſpeake more warily, and affirm 


. thata-Chriſtian is to obſerve the law as his rule perfo. 


nally, chus farre forth, viz. To doe what it commanded, 


bound'by my authority of the law to the diveRions thereof ; 
the ſpiris, they ſay, is free, and they are under the government 
of the ſpirit, which is not to'be controled and rultd by any law. 
Now it by vertue of a-command they meant , by vertue of 
our owne zaturall ſtrength and abilities looking ro the 
command, ſoir's true that that a Beleever is not fo bound 
ro a@ by vercue of the lay, for then he was bound to con. 
forme to rhe, law phariſaically , for what is our ſtrength 
but weaknelſe and finne'? but if by vertne of a command 
they meant thus much, viz. that a Beleever is not bound 
by the commanding no any law to conforme chereun- 
ro, onely rhg ſpirit will conforme his hearcthereunto , ſo 
that hee ſhall doe the things { perhaps } which the law re- 
quires, but not becauſe the law requires or commands rhem 


* to be done : [f this, I ſay, be cheir meaning ( as ſurely jc 


ſeemes'ry bee ) then che myſtery of this iniquity is lo plain, 
| G that 


V 


The' Morality of the Sabbugh, © = » #6 
” Chriſt 41d for us in himſelfe; but he did net beteeve and r& 
| penr, and performe duries of thankfulnefle for- &s, becauſe 
Þ thieſe and ſuch like are net to ſarisfic juſtice, but follow as 


9ys 


- but not in 'vertue of a_ command : the fhirit, ſay they , will Town. Arſ: 
 binde and conforme their hearts to the law , byt they are not to To 


Pſal.19.12- 


| The. Mordity of the Sabbath 
that he that ruanes may read it :-For hence ir undeniably 
follewes, that in- a caſe a Beleever fall into any ſinne , of 
whordome, murder ,. thefr, witchcraft, &c. Theſe wicked 
aQs though they be fins in themſelves ( becauſe they are a- 
ainſt che law ) yer they are nor finnes wnto bim, becauſe 
Reis now ſet free fromthe law , and not bound to the obe» 
dience of it by verrue of any command : for where there is 
no lay, there is no tranſgreſſion 5 and if there bee no law 
which bindes him, there is no tranſgreſſion then atlcaſt nn. 
ro him : They 'are ſpnnes indeed in themſelves , ' but not Mo 
him, they are ſinnes (as ſame ſay) to ſenſe , but not to faith, 
ſinnes in the conver {ation , but not to conſcience, ſennes before 
men ( becauſe they may cyoſſe their lawes ) but not fumes be« 
fore God, who exempts them from all law : And it is in vaine 
here to reply, that they may bee finnes To him, becauſe 
they may be againſt the Sn of the Spirit which is his rule; 
for we have already ſhewn , that although the ſpiric be the 
principle by which we obey, yer it js not our rule according 
to which we are toobey : Indced it is an high aggravation 
of finne when it is againſt the ſpirit, bur to croſle the ſpl. 
rit doth not firſtly make theſe things ſinfull, nor could they 
be finnes unlefle they crofle ſuch a ſpirit as ſpeakes/in and 
by ſome holy law, the very eflence of finne lying in the 
tranſgreflion-Caor of any law) bur of the law, j, the known 
morall or Eyangelicall- law. Againe , if theſe and ſach 
like be finnes, becauſe they are onely againſt the law of 
the ſpirit, then ir is no finne ro bow downe before an Image, 
to commir filthinefle, thetc, ec. ſuppoſing that the Spur 
ſhall ſuſpend his a& and nor reſtraine; nay thenir will 
follow thar'finnes of ignorance (ot which the ſpicir hath nor 
convinced a Chriſtian ) are no fins, nor to be repented of, 
which is exprefſely crofle to the holy practice of David,#bs 
kmowes'bu erroms? Lord cleanſe me om my ſecret ſonnes, 
If fnne therefore be the tranſgrefſion of the law (whether 
the Spirir worke upon a Chriſtian op no ) then cercainely,it 
he be under no commanding power of the law, hee cannot 
be guilty or be faid ro commir any finne , and then the 
concluſion is this ;' That every Belecver ncither hath fin, 
or ſhould ſay he doth ſin, no not when he commirs mugder, 
adultery, and the fouleſt enormities in the weld 3 Which 
Do&rine , though ſo dire&ly and exprefſely againſt the 
light of Scripture, the confeſſions of all the Saints, yea of 
.the light of ' nature and common ſenſe , and is the very 
filth of the froth of the fume of zhe botromlefle pit ; yet 
. fome 
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ſome there are who are ave aſhamed ro owne ir, the very 


Bidder and depth of a perfeR Familiſt- conſiſting in this, 
viz when a man can and never feele ir, or have &- <p 


ny Temorſe er ſorrow for it , and when one hath artrained 
ro this meaſure, He # then Deified, and then they profeſſe the 
Godhead doth perere fundum animz (| as they call it) when 
belecving that be bath no ſinne, be can therefore neither ſee it 
oy feele.u, From which depth of darknefſe the God and Fa« 
ther of mercies deliver bis poore people in theſe corrupting 
times, and I with that thoſe who defend this kinde ot a Be» 
leevers immunity from the law , did not lay this corner 
ſtone of hell and perditign ro their followers ; Iam ſure 


+ they lead them herehy ro the mouth of this pit , who up- 


on this principle, retuſe eicher ro mourne for finne,or pray 
for pardon of {inne, or to imagine that God afflis tor ſin, 
bering now freed from the mandatory power of any law of 
God, they being now not bound to a@ by vertue of any 


command, 
Theſis: $y- 

It God did worke upon Beleevers as upon blooks or brute 
creatures, they might then have ſome colour v0 caſt off all 
atrendance to tac direQive power of the law,. and ſo leave 
all ro the Spirits Omniperent and immediate ats, as 
the Starres who being irrationall and uncapable of aRing 
by any rule, they are therefore ated and run their courſe 
by the mighty word of Gods power, and therefore attend ns 
rule ; bur Beleevers are ratzonall Creatures, and there- 
fore capable of aQting by rule,” and they ate alſo ſanRifed 
and delivered from the power of their corrups nature, 
and therefore have ſome inherent power ſ@roaR, for if 
they be not now dead in treſpaſles and finnes , they have 
rhea ſome new life , and therefore ſome inherent power 
to aR , according ro the rule of life, the Image of 
God renewed in them , is ( in parr | like to the ſame 
Image which they had in the firſt creation , which-gave 
man ſome liberty and power ro a& according tothe will of 
him that created him : And if the hiſt Adam by his fall 


' conveyes eo us, nor onely condemnation , bur alſo an in- 


hexent power of corruption, thenthe ſecond Adam , the 
Lord Iefus, much more conveyes unto all his poſterity, 


,not onely. juſtification , . bur alſo ſome inherent power 


of grace and holinefle , which is begun here. and. perfe- 
Red in glory , for as finance hath abounded, ſo graee a= 
bounderh mack more ; and yer ſuppeſs they had no inhe- 
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The Mordbity of the Sabbath: 
ent power thus co a@, yet they have an adherent power, 
the Lord Chrilt Iefas , by faith in whoſe Name they may 
and ſhall receive power toaft: And theretore, although 
God works in us,both to will & to do of his good pleaſure, 
yet this hinders nor, but thatwe are to work out our ſal. 
Yatjon with feare and trembling, by attending the rule, by 
yerrue of whichwe are bound ro worke, both by purtin 
forth that power which we have already received from God, 
as alſo in ferching in that power we have nor yer received, 
bur is, reſerved daily in Chriſts hands far us, toenable us 
thereunto, ' 
Theſss' 100, | 


If they that ſay a Beleever is not te a& by vertue of a ' 


command, do mean this only,vix. That he is notto a& b 

vertue of the bare letter and externa)l words and fyllables 
of ir, they then ſpeak 4ruely , for ſuch, kinde of ating 
is rather witchery than Chriſtianity , ro place power and 
vertuc in bare charaQers and letters, which though migh- 
ty and powerfull by the ſpirit, yet are empty and power- 
lefſe withour it ; Bur if heir meaning be that wee are nor 
roaCt by vertue of any conimand in any ſenſe , then the 
aſſertion is both pernicious and' perilous , tor the Lord 
Jeſus being the eysm Nixnxo, of firſt ſubjeR of all grace 
and gracious efficacy and power ; henee its true , wee are 
not to make the command of God the firſt principle of 
our obedience, forthis is proper unto Chriſt by the Spi- 
rit, lohy 5. qo. Tobu 16. 13, 14. 2 Timm, 2.1, Epbeſ.” 6, 10. 

Rom. 8. 2, But becauſe the Lord leſus conveyes hy his Spi- 
rit vertue and efficacy through his word, not onely words- 
of promiſe , bur alſo words of command (jas is evident, 
Ter. 3.22, AGES 21 38,41. Mat, yg. g.P/alme 19.8. ) Henco 
it is that a- Belecver is bound ro at from a command, 
though nor as from a firſt, yer as from a ſecond prin- 
ciple , though nor as from the firſt efficient , yer as from 

an inſtrument in the hand of Chriſt, who in commanding 
of the dury works by it, and enables to ir ; and therefore 
we ſee Abrabam comes out of his owne Countrey, be+ 
cauſe called and commanded vt God to follow him he knew 
not whither, Heb11.8. And Petey caſt his ner inre the ſen, 
meerely becauſe he was commanded, Luke 5.5. And David 


defired, Oh that my heart were direQted to keep thy pre * 


cepts, becauſe God had commanded, P/a.119. 45. There is 

a vertue, a wvis or efficacy in the finall cauſt, as well as in 

the efficient to produce the effeR , and every wiſe vent - 
un 
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bound to a& by verrue or for the ſake of his urmoſt and laſt, 


end. Now the naked commandment of the Lard:, may bce 
and ſhould be the chiefe motiye and laſt end of our obedi- 
ence te his highneſſe. ;- for whatever is derie-mecrely be. 
cauſe of -Gods command , .is done. for his; glory C which 

lory ſhould be oar urmoſt end in all our c—_ And 

ence ir is that that obedience is muſt abſolute and fin- 
cere ( whether ir be indoing or ſuffering thewill of God) 
which is done mecrely in reſpeR of commandment and will 
of God; when the ſoule can truely ſay, Lord, I ſhould 
never ſubmit ro ſuch a yoke bur meerely tor thy lake , and 


| becauſe it's thy will and chou doſt command it : Whar is ir 


to love Chriſt > bur ro ſeck. co pleaſe him and to give con- 
renement to him ; Whar is itto ſeek to glve contentment to 
him , but co give contentment to his heart or his will > 
and what is his will, buz che will of his commandment ? If 
therefore ic bee unlawfull ro a& by vertue of a command, 
then it is unlawfull, r, To loye Chriſt, 2. To be fincere be- 
fore Chriſt. 3. Or to a& for the glory of Chriſt. And hence 
it isthatleta man do the moſt gtorious things in the world 
out of his owne ſuppoſed —_ end ( as the blind Papiſts 
dec in their will-works and ſuperſtitions ) which God ne. 
ver commanded, nay let him doe all things which the law 
of God requires , give his goods to the poore, and his bo. 
dy to bee burnt , and yer not doe theſe things becauſe com- 
manded , let him then quit himſelfe from hypocriſe and 


' himſclfe from being a deep hypocrite in all chelſc it he can 


Surely choſe who ſtraine at this gnat, viz. nor to doe a duty 
becauſe commanded , will make no bones of ſwallowing 
down this camell, viz, not te forſake finne,, becaule 'ris 
forbidden, and whoſoever ſhall forſake finne from any other 
ground, ſhewes manifeſtly hereby chat bee harh lirtle con- 
ſcience of Gods command ; I know the love of Chriſt 
ſhould make a Chriſtian forſake every fin, bur the laſt re- 
ſolution and reaſon thereof is becauſe his love forbids us 
to continue in linne ; for ro at by verrue of a command,is 
not to at onely as a creature to God conſidered asa Crea- 
cor, bur by verruec of che- will and commandment of God 
in a Redeemer, with whom a Beleever hath now to doe, 
Theſis 201, 
To a& therefore by vertue of a command, and by-vertue 


of Chriſts Spiric, are ſubardinaze one to another, not oppo= ' 


{tte one, againſt anothec',- as. theſe men catry ir; . This 


cattion: beigg. ever remanbred, that luch aftingrbee noc 
: G 3 (oy 
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The Mordity of the Sabbath; 
to make our ſelves juſt , bur becauſe we are already juſt 
in Chriſt; not that hereby wee mighr ger lite, bur becauſe 
we have life given us already ; not to pacific Gods juſtice, 
bur ro pleaſe his mercy , being pacified toward us by 
Chriſt already. for as Junius well obſerves a great diffe- 
rence berween placare Deum, and placere Deo, i, between 
pacifying God and pleafing God, tor Chriſts bloud onely 
can pacihe juſtice when ir 1s provoked , bur when reven- 
ging juſtice is _—_— » mercy may be pleaſed with the 
ſincere arid humble obedience of ſons, Col.1,10. Heb.13-21. 
When a Belecever is once juſtified hee cannot be made 
more juſt by all his obedience, nor leſſe juſt by all his fins 
in point of juſtificarion, which is perfe&ed ar once : burhe 
who is perfeRly juſtified is bur imperfeRly ſanRified , and 
in this reſpet may more or lefle pleaſe God or diſpleaſe 
him , be more juſt or lefle juſt and holy before him : Ir 
is I confefſe a ſecrer bur a common finne in many, to ſeek to 
pacific God ( when they perceive or feare his anger ) by 
ſome obedience of their own, and ſo to ſeek for rhat in 
themſelves chiefely which they hould ſeek for in Chriſt, 
and.for that in the Law which is oncly ro be found in the 
Goſpel ; bur corrupt praQtiſes in others ſhould nor breed 
( as uſually they doe ) corrupr opinions in us, and to 
caſt off the law from being a rule of pleaſing God, be- 
cauſe ir is no rule to us of pacifying of God : For if wee 
ſpeak of revenging ( nor fatherly ) anger, Chriſfts bloud 
can onely pacifie that , and when thar is pacified and God 
is ſatisfied, our obedience now pleaſerh him and his mercy 
Accepts it as very pleaſing the rule of which is the precious 
law of God. 


Tbeſis 102. 


They thar ſay the lawis our ruleas it is given by Chriſt, 
bur nor as it was given by Moſes, doe ſpeak nicetics, at leaſt 
ambiguiries; for if the Lord Chriſt give rhe law to a Be. 
Jecver as his rule , why ſhould any then raiſe a duſt, and 
affirme that the law is not our rale > For the Law may be 
conlidered cither materially, or in ir ſelfe , as ir containes 
the martrer of the Covenant of works ; and thus confidered, 
a Beleever is not to be regulared by ir, for he is wholly free 
frum it asfa covenant of life ; or it may be conſidered fualy, 
er rather relatively , as it ſtood in relation and referenee 
unto the people of the God'of Abraham, who were already 
under Abrahams Coyenant, which was a Covenant of free- 

| grace, 
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The Morality of the Sabbath, 
, viz. To be bl God and the God of bis ſeed, Gen;19.5, 
Nndia this latter reſpe& the law, as itwas given by Afoſes, 
was given by Chrift in Aoſer,and therefore the rule of love 
roward than ( commanded by Moſes) is called the laweof 
Chriſt, Ga/.6.2, For the law as it was applycd to this 
ple, doth norrun thus, viz+ Doe all this, and then I will be 
your God and redeemer (for ghis is a Covenant of werkes) but 
thus, viz. 1 am the Lord thy God ( vis. by Abrahams Cove- 
nant ) who brought thee out of the land of Egypt , and houſe 
of bondage; Theyefore thou ſhalt doe all this, If therefore the 
law delivered by Moſes , was delivered by Chriſt in Mo- 
ſes, then there is no reaſon rs ſer Chriſt and Moſes 
together by the cares, in this reſpe& I now ſpeake of , and 
to affirme that the law, not as delivered by Moſes,' but ag 
given by Chrift, is our law and rule. 

| Theſss 203+ ; 

The law therefore which concaines in it ſelfe abſolutely 
conſidered (which Luther cals Maſes Meſifimus) the Cove- 
nant of works, yet relatively conſidered as it was delivered 
by Moſes to a people under a Covenant of grace (which 
the ſame Author :cals Moſes Faronicus ) fo it is not to bee 
confidered onely as a Covenant of workes , and therefore 
for any to aftirme that the law is no Covenant of works 
as ic is delivered on Mount Sion, and by Jeſus Chriſt, an 
thar it is a Covenantof works onely , as ir is delivered 
on Mount Sinai and by Moſes, is a bold aflertion bach un- 
ſafe and anſound : For if as it was delivered on Mount Si- 
nai, it was delivered to a people under a Covenant of 
grace , then it was not delivered © them ly as a Cs- 
yenant of workes, for then a people under a Covenant of 
Croce; may againe come under a Covenant of works, to 

iſanull that Covenant of grace, but the Apoſtle expieſſe- 
ly afficmes the quite contrary , and ſhewes that the Co- 
yenant made with 4brabam and his ſced ( which was to be 
a God to them, Ger.17,7. ) and which was confirmed be. 
tore of God in Chriſt, the law which was foure hundred and 
thirry yeares aftergcannoc diſanull, Gal.'z. 1y. Now that 
the people were under a Coyenanc of grace when the law 
was delivered on Mount Sinai , let the Preface of rhe 


_ ten' Commandments determine , wherein Gods firſt words 


are words of grace, I am the Lord thy God, &c, and, there. 
fore thou ſhalr have no other Does bur mee, ec, I know 
Parew, Zaxcby and others affirme, that the law is abroga- 
G2 = Gy head of Xoſtes 299-205 het 
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The. Mardlity of the Sabbath; 
the hand of Chriſt; bur their meaning is at ſomerime in ,re- 
ſpe & of the manner of adminiſtration of the Law under Ma- 
fs, and whenthey ſpeake of the morall law fimpl confide- 
reg, yet it never eatred into their hearts,that the law as de- 


/ livered on mount Sinai was delivered onely as a Covenant 


of works, as lome would waintain, 
Theſis 194+ | 
Bur there is a greater myſtery intended by ſome in this 
phraſe, as gives by Cbriſt, for their meaning is this,* ro wit, 


$alemarſh As Chriſt by bus Spirit writes it in our bearts, not any way a 
Ovcyflowmg of rule as written by Moſes 3; A Beleevers heart ( ſaith Maſter 
Chriſt blond, Saltmarſh) is the ery law of Commands, and the two 


Tables of Moſes, and in this yeſpet} it becomes not ( faith he) 
the glory of Chriſt to be bebolding to any of the light upon Mo- 
ſes face, It ſeemes then that the law written is not to be 
a Chriſtians rule , bur encly ſo farre as it is written in the 
hearr, a moſt accurſed afſertion ; for how and why did 
Chriſt Jcſus himſclfe reſiſt cemprarion to finne ? was ic 
not by cleaving to the written word > Matth, 44, 10. and 


' was not this done for our imitation > why did David and 


Chriſt leſus delight ro doe Gods will > was it not this, be- 
cauſe it was written of them that ſo they ſhould doe? Pſa. 
40. 7,8. Did nor the law in their hearts make them thus 
cleave to the written law withour > Why did Paul perſwade 
Children to bonour zheir parents ? was it not, becauſe 
this was the firſt Cemmandmenr with promiſe ? Ephe/, 6. 2. 
had it not been more E vangelically ſpoken to perſwade 
them rather to look to the law of Moſes written 00 their 
hearts within; dire&tthem hereunto , rather than ts be 
bcholding for any light upon Moſes fage to diret them 
herein ? how comes itto paſſe that 25 preacheth no o« 
cher thing bat what was in the old Teſtament of Moſes and 
the. Prophets, who were oncly the Interpreters of Moſes ? 
Afts 22,20, How is it that Chriſt himſclfe borrowes lighe 
from Moſes , Pſalmes and all the Prophets, to cleare 
up' his reſurreRion and ſuffering , Luke 24. 27, 3%; if no 
light muſt bee borrowed from the face of Moſes Fat indeed 
wee were perfeR in this life as wee ſhall bee in heaven, 
there would then bee no need of the writings of the A- 
gotten, Prophets , or Moſes, of Law or Goſpell, bur we 
ing bur imperfealy enlightned , it's no lefſe than ex. 
treame. ingratirude and unthanktulnefle to preferre our 
owne imperfe& and impure light, before that perteR, ſpot. 
lefſe and heayenly Law and counſels of God withour 1s 5 
whic 
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which when the moſt perfeR beleever doth ſee he may cry 
out with Paul , The Law is boly but 1 am carnall > what is 
this bur painted Popery, to make the ſpiric within ro be the 
ſupreame Iudge and ſuperiour co the Spirir of God in 
the written word without ? onely they ſhrine it up in the 
Popes private Conclave and Kirchin, or ſomewhat worfe, 
bur theſe in a company of poore, imperfeR, deluded, ang 
pamage corrupted men - iv's true the Covenant of grace 
C ſtrictly _— in the Goſpel, needs nor to borrow any 
light from the Covenant of works in the Law , bur yer for 
all chis che grace of God, appearing in the Goſpel,- will 
have us to walk worthy of Ged unto all well. plealing ac- 
cording to the Law, TK 2. 12,13, and ro mourne bitterly 
that we are ſo unlike the will and image of God revealed 
in the Law,Rom. 7-2 3124. 
Theſis 105+ 

The Apoſtle Paul as he fomerimes condemnes works and 
ſometime commends them,ſo he ſometimes rejets the Law, 
and ſometimes commends the Law, ſometime hee would 
have Belcevers dye to the law, and ſometime hee exhorts 
them ro live in all holy obedience coir ; the Apoſtle 
therefore muſt ſpeak of the Law under various conliderati. 
ons, or clſc muſt ſpeake Daggers and flat contradiQions, 
and therefore of necelliry wee are to cenlider the Law 
not alway under one reſpe&, bur variouſly ; for conſider 
the lay as a Covenant of workes, or as the way untoor 
matrer of our juſtification , and ſo works are condemned 
and the Law is rejected and abrogated,and fo we are to die 
to the Law, bur conſider the Law asa rule of lite roa per- 
ſon juſtitied al:cady, and ſo the Law is to be received, and 
works arc to bee commended, and we are to live there- 
unto, 

Theſss 1o6. 

Waen the Goſpel nakedly. urgeth Beleevers ro good 
workes and obedience ro the Law, it is then conſidered 
onely as a rule of life, bur when wee meer with ſuch 
Scriptures as ſet the Law and Chriſt, the Law and grace, the 
Law and promiſe, the Law and faith, &>c, at oppofiction one 
againſt another, then the Law in ſuch pony 1s cyer conli- 
dered as a Covenant of lite, from which we are wholly 
freed, and unts which we ſhould be whelly dead, that wea 
may be married unto Chriſt, Ro#1.9.4. hence therefore their 


arguings are. fecble and weak, who would prove a Chri- ! 
Rian ro be wholly free from the direQivye power of the Luv, * 


X N *  becaule 
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becauſe a Chriſtian is ſaid nor tobe under the law but un- 
der grace, COP and becauſe the Law was given by 
Moſes, but grace and truth came by Jeſus Chriſt, 19» 1,17; 
and becauſc the inherirance is not by the law , bar by pro+ 
miſe and by faich, Gal.3.12.18.for theſe and ſuch like Seri 

rures ſpeake of the law as ſtanding in oppolitionro Chrith, 
and 4herefore ſpeake of ir as of a Covenant of life,by which 
men feek ro be juſtified : fromwhich -( we grant ) a Bclec- 
ver is wholly freed , and untowhich hee is not bound, nay 
hee is bound to renounce it, and caſt our this bond- woman, 
bus all this doth not prove thar he is free from it as his 


rule of life, | 
Theſis 16), 


The Law and mans finfull heart are quire oppoſite one 
eo another, Rom.7 ,9,10,11,13, but when(through rhe grace 
of Chriſt) the heaic is changed ; ſoas there is a new nature 
or new man in a beleever , then there is a ſweet agreemenr 
berween this new nature and the Law , for ( ſaith Paul ) I 
delight in the Law of God in my iner man : itis therefore 
a moſt falſe aſſertion ro fay , thar the old man of a Belee. 
ver is to be kept under the law , but thenew man or new 
nature is above all Law, for though the new nature bee a- 
bovc it as a legall covenant , yer ir never comes to be wil- 
lingly under it as a rule uncill now : an imperfeQ new na- 
rure is infinitely glad of the guidance of a lioly agd moſt 
perfeQt law,Pſalme 119.146. 

, Theſis 108, 

Ir is very evident that the children and ſonnes of God 
under the new Teſtament are not ſo under the Law as the 
children and ſonnes of God were under the old Teſtament, 
for the Apoſtle expreſlely rels, Gal. 3; 235 thar before the 
taith camc,we( j» the children of the O1d Teftament) were 
ſhur up and kept under the Law, and were under it a3 un- 
der a Schoolmaſter, verſe 24- and theſe of whom the Apoltle 
thus ſpeaks are nor onely wicked and carnall Jewes , bur 


* the deare children of God and hetires of erernall life in 


thoſe times , as is evident from Gal.4 1,23, bur the A- 
ſtle ſpeaking of the ſotines of God in Goſpel-rimes, 
Ince faith is come and revealed, ſpeakes as expreſly that we 
are now no longer under the law as under a Schoolmaſter, 
Gat. 3 25. and that now when the fulneſſe of time is comes 
God ſent bis ſonne, to redeem them that were under the law; 
that we might receive the Adoption of Sounes, Gal.4.3, 4: 5+ 
which though ir bee true of all mcg by nature, vir; _y_ 
Y 
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rhey are under the law, yer an impartiall clearetzye will ea- 


filly diſcerne that the Apoſtles dilpure is nor of our 
under the Law by nature meecrely , bur of being under the 
Law by peculiar diſpenſation, which was the ſtate nor only 
of the Jewiſh Church, bur of the children of God, heires of 
the promiſe ( and conſequently ſuch as were beleevyers ) in 
this Church , in thoſe old Teſtament times ; wee arc not 
therefore now ia theſe new Teſtamenc times under the law 
as they were, the grear difficulty therefore remaines to, 
know how we are not under the law as they were, Thoſe 
who ſay weare act underthe Ceremonial law as they were; 
doc ſpeak cruely, bur they, dee nor reſolye the difficulcy in 
this place ; for _—_ the Apoſtle ſpeaks , nor onely of 
the Ceremoniall law , buralſo of that law which was gi- 
ven becfiſe of tranſgreſſions, Gal. 3: 19, and which ſhuc 
up ( not onely che Jewes) bur all men under Ginne, verſe 224 
w _—_ power of the morall law chiefely, the A. 
poſtle muſt therefore intend the morall law , under which 
the old Teſtament Belcevers were ſhurup , and we now 
are not : The doubr therefore ſtill remaines, viz. How are 
we not now under the morall law > Will any ſay that we are 
nos now under the malediQion and curſe and condemnari. 
on of it , bur the Jewes under the old Teftament were 
thus under it, even under the curſe of it ? This cannort be 
the meaning, for alchough the carnall Jewes were thus un- 
der ir, yer the fairhfull ( whomthe Apoſtle cals che heire 
and Lord af all, Gal. 4. 1.) were not thus under ir, for Be- 
leevers then were as much blefſed then with faichfull 4- 
lraham , as Belcevers now, cap, 3.9, How then are we not 
now under ir as they were ? Isit in this,that they were un- 
der ir as a rule of life to walk by, and ſv are not we > Thus 
indeed ſome ſtraine the place , but this cannor bee is; 
for the Apoſtle in this very Epiſtle prefleth them 10 Love 
one another, upon this ground, becauſe At the Law u ful. 
fled in love, cap.5.13,14- and this walking in loye accor. 
ding to the law , is walking inthe Spirit, verſe 16, and 
they thar rhus walke in the ſpirir, according tothe law; are 
not ( ſaith the Apoſtle ) wacer the law z which cannorg 
without flat contradiftion, be meant of act being under 
the rule or direQive power of it; and it would bee a mi. 
ſerable weake motive to preſſe them co love, becauſe all the 
law is fulfilled in love , if the law was netto bee regar. 
ded 'as any rule of life or of love; for they might upon 
ſuch a ground cafily and juſtly objeR, andiay, What have 
| Wo 


The Morallty of the Sabbath. 
we'td doe with the-law ? If we therfore as well as they, are 
thus under the law as a rule of lite , how are 'wee not un. 
der ir asthey were? Is ir becauſe they were under it as a 
preparative means for Chriſt , and not wee ? They were 
under the humbling and terrifying preparing worke of it, 
bur nor we : There are ſome indeed who think that this uſe 
of the law under the Goſpel is bur a back-doore, or an In- 
dian path , or a crookt-way about, to lead to Jeſus 
Chciſt ; but certainly theſe men. know not what. they ſay, 
for the text expreflely rels us,:that the Scripture hath con- 
cluded ( nor onely the Jewes )* but A# under fone, that ſo 
the promiſe by faith, might be given to them that beleeve, 
Gal. 3, 22. $0 thatthe law is ſubſervienc co faith and to the 
promiſe, that ſo hereby not onely the Jewes, bur all chac 
God ſaves might hereby feele their need, and fly byfaich ro 
the promiſe made in Ieſus Chriſt ; and verily it Chriſt be 
the end of the law to every one that beleeves,Rom, 1 0,4.then 
the law is the meaves ( net of ir ſelfe , ſv much as by the 
rich grace of God) not onely tothe Iewes, bur to all 0- 
thers to the end of the world, to lead them to rhis end 
Chriſt Icſus: It rherefore the fairhfull under the new 
Teſtament, are thus under the preparing worke of the law, 
as _ thoſe under the 01d , How were they therefoic 
ſo under the law , as we are not, and wee not under it as 
they were ? I confeſſe the place is more full of difficulties 
than is Uſually obſerved by wrirers upon ir, onely for the 
clearing up of this doubt, omitting many things, 1 anſwer 
briefely, That the children: ef the old Teſtament were un- 
der the law and the pedagogy of ir, two wayes, after which 
the children of the new Tcſtament ate nor under ic now, 
bur are redeemed from it, 

1+ As the morall law was accompanied with a number of 
burdenſome Ceremonies, thus wee are not under it, thas 
they were under it; For we know: this Iaw was pur intd 
ths Ark, and there they were ro look upon ir _inthat type, 
it any man then committed any finne againſt it, whe. 
cher through infirmity , ignorance or preſumprion, they 
were to haye recourſe to the Sacrifices and High Prieſts 
ycarely , and to their bloud and oblations 2 They were 
ro pray { which-was a morall duty) bur ic muſt bee 
with incenſe and in ſuch a place : They were to be thank- 
full / another morall duty ) bur it muſt bee ceſtified by the 
offering up of many Sacrifices upon the Alcar, ec, They 
were to contelle their finnes ( a moral duty alſo ) bur & 
wu 
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muſt be over the head of the Scape-goat, ec, Thus they 
were under the law , butwe.are not : And as "tis uſuall 
far the Apoſtle thus to'ſpeak of the law in other places of 
the Scripeure, ſo ſurely hee ſpeakes of it here, for hence 
it is that in the beginning-of this diſpute, cap. 3. 19. hee 
ſpeaks of the morall law which was given becauſe of tran(-- 
greſlions ; 'and yerinthe cloſe of ir, Gal. 4. z. he ſeemes 
ro ſpeak only of rhe ceremoniall law, which'ke cals the ele- 


ments of the world, under which the children were then ing * 


bondage, a8-linder Tutors and Goyernours ; which implics 
thus much; that the childrea of the old Teſtamene were 
indeed under the morall law, but yer withall as thus ac- 
companied with ceremoniall rudiments and elements fir ro 
reach children in their minority ; But now in this elder age 
of the Church , although we are under the morall law in 
other reſpe&s, yer wee are not under it as thus accompa-» 
nied., 

2, In reſpe& of the manner and meaſure of diſpenſati» - 
on of the morall law, which alchough it had the revelation - 
of thg Goſpel conjoyned with it ( for Moſcs wrirof Chriſt, 
Jobng. 46. and Abraham had the Goſpell preached ro him, 
Gal, 3.8. and the unbelceving Jewes had the Goſpel preas 
ched, Heb. 4.2.) yet the law was revycaled and prefled more 
clearely and ſtrongly, with more rigour and terrour, and 
the Goſpel was revealed more obſcaurely and darkly in re- 
ſpe of the manner of externall diſpenſationof them in 
thoſe rimes z there were three things in that manner of 
diſpenſation, from which { atleaſt, ex parte Dei revelantis ) 
we are now freed. 

1. There was then much law urged, externally, clearly, 
and little Goſpel ſo clearely revealed, indeed Goſpel and 
Chriſt Ieſus was the end ot the morall law and the fub- 
ſtance of all the ſhadowes of the ceremoaiall law , bur 
the externall face of theſe things was ſcarce anything elſe 
bur Doing and Law, by reaſon of whick there is a vaile 
ſpread over the hearts of the Iewes in reading the old 
Teſtament unto this day, as is evident 2 Cor,z.13, fothat' 
the inlide or end of the morall law being Goſpel, and the 
otir-fide and meancs appointed ts this endbeing law, hence 
the Goſpel was then lefle clearly, andthe law was more 
ctearely revealcd in thoſe times ; co ſay .thar Teſus Chriſt 
and his benefits, or erernall life were then diſpenſed under 2 
Covenant of works, or- ſub conditione peife ie obedientia (ay 
ſome” emigent Worthies afficm ) is ſuch an errour whigh 
> OE wiſe 
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wiſe and able men might eafily fall into by ſeeing how 
much law was revealed and urged in_ thoſe times; for, 
though the law ſimply conſidered in ir ſelfe contained the 
marteer of the Covenant of works, yet conſidered relatively 
in reſpe& of the people of Gad, and as they were under 
Abrabams Covenant of grace, fo it was given to them as a 
rule of perfeR righteouſneſlel, by both which they mighrs 
the better ſce their owne weaknefle and unrighteouſnefle 


+, and fiyero Chriſt ;, and therefore the Apoſtle, Gal. 3. 19, 


cals the promiſe which was made ro Abrabam, the Cove. 
nent,and gives not this title to the Law, butcalls ic the law 
which ( he ſaith) could nor difanull the Covenant, confir. 


med in Chriſt : and although ir be propounded ts them * 
in way of Covenant, Exod.19.5. yet this is to be underſtood 


( as ſome thinke ) of Evangclicall keeping Covenary, not 
ot legall ; or if of legall, yer then ir is not propounded 
ſimply as a Covenant of works, to convey Chriſt to 
them, but ex bypotheſs or upon ſuppoſition, thar if they did 
think ro be Gods people and have him to be their God, by 
doing (as 1anizs obſerves the carnall Jewes did thinke and 
hope ſo ro have him, and as that young man thought, Mat. 
I9- 17.) as Chamier obſcryes) thatthen they muſt keep all 
theſe Commandments perfeAly , and to bee accuried if 
they did not continue therein 2 I dare not therdfore ſay, 
that Chriſt and erernall life were diſpenſed in a Covenane 
of works, under which Covenant the Iewes were ſhut in 
uld Teſtament times ; bur rather this, that the law was more 
ſtrongly preſſed as a yoke upon their ſhoulders ,. and that 
this law which containes the Covenant of works was wore 
plenrifullyrevealcd and inliſted on, and the Goſpel more 
ſparingly and darkly : but now in Goſpel times the day- 
arre 1s riſen ( though in few mens hearts ) yer in the do- 
Rrine and cleare revelation of , it therein, and therefore 
the Goſpel is called the myſtery hidden ſrom ages and genera- 
tions paſt , but now is made manifeſt to his Saints, Col. 1, 
46.. which, cannor bee meant as if they had no knowledge 
of ir, for Abrabam ſaw Chriſts day, and there is a cloud of 
wicneſſes in the Old Teſtament who, dyed in faith , Hb. 
14. bur nor ſuch-.cleare knowledge of ir as now : they were 
therefore then under the Law as fervants (becauſe ſo much 
working and doing was urged and chicfely revealed ) bur 
indeed were ſpnnes and heires: bur, wee nay are not ſo 
under it , bur arc as ſonnes having. the Lord leſus and 
our fathers face in himclearcly revealed, and faith in _ 
þ ch efcly 
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chiefely and moſt abundantly urged in his blefſed Goſpel? 
and thus the Apoſtle tcls us in.rhis Text, Gal. 4. rt. with 
4+ 5. that the bheires of the Promiſe under the Qld Teſta- 
ment were as ſervants , bur by Chriſts comming we are 
now as ſonnes ; look Alſo as they are ſaidts be under the 
Law, not aFif they had no Goſpel revealed or no uſe of 
the Goſpel, but onely becauſe the Goſpel was more dark. 
ly revealed, and the Law more plencitully urged , fo we 
are ſaid nor to be under the Lawgnor as if there was no Law 
or no uſe of the Law belonging rs us, burtbecauſe now the 
Goſpel is more clearely revealed , and the Law nor 
externally” ſo propoſed and impoſed as it was upon 
them, 

2. The Law was a Schaolmaſter,Turor and Governour 
to lead chem unto Chriſt ro come ye ſo the Apoſtle tels 
us in this place, Gal, 3, 23. that before faith came, we were 
ſhut up under the Law , unto the faith, which ſhould afier- 
ward be revealed : Thus the Ceremoniall law pointed ro 
Chriſt to come, the morall law diſcovered mans finne and 
miſery, and need of Chriſt who was to come;\ nay, all rhe 
promiſes {were made with reference to Ieſus' Cariſt ro 
come : but now 4be ſulneſſe of time being come ,/ thar the 
Sonne of God is come, now we are ns longer under the Law 
ater rhis manner., neither ceremoniall or morall- law 
areof any uſe to usz6 lead us unto Chriſt ro come ,- for 
Chriſt is already come : and; hence itis that Beleevers 
now are faid to be ratker under the Goſpel than under 
the Law, and Beleevers under. the Old Teſtament ro be 
rather under the Law than under the Goſptl ; becauſe 
although theſe had the efficacy of Chriſts Redemprion, yer 
they were not yet atually redeemed, becauſe the Redeemer 
was not yer come "into the fleſh, and in this reſpe& 
they were under the rigour of the law, and hence it was 


law and curſe - thereof principally revealed ; but now 
Chriſt being come, and having aQtually redeemed us, 
having beer ( not onely virtually but a@ually ) made 
rightcouſneſſe: and a curſe for us 2 now therefore is the 
time that we ſhould ſee Chriſt Icſus with open face, and 
hear principally concerning faith and rhe fathers love in 
bim : now Chriſt is revealed chiefely (being come the end * 
ot the Law, then the Law was revealed chiefely (Chriſt 
being not yer come ) as the meancs to this end : looke 
therefore as the promiſe before Chriſt, of which the oy 
| peaks 
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ſpeaks,Gal. 3.19,18,19,21,23. was fulfilled in Chriſt being” 
come (as Divines ſpeak) rather than abolifhed; and yer a- 
boliſhed'as it was a promiſe of grace to come ; ſo the mo. 
rall law is rather fulhlled chan aboliſhed in Chrift being 
come, and yet as it did lead nnro Chriſt co. come, it is a» 
boliſhed rous now under the Goſpel. : 

- 3+ The law being PRE revealed , and yer ſo rey 
vealed as ro. lcad unto Chriſt Jeſus ro come,  henee ariſeth 
a third thing of the law trom which we are now delivered, 
viz. they were therefore under more ter:our and: feare of 
the Law than we are (on Gods part revealing the Goſpel 
more clearely ) in theſe times; and rherek r:ſaith the A. 
poſtle, Gal. 4. 4, 5, 6. that when the fulneſſe of time came, 
God ſent -bis' Sonne to redeeme 1s from under the Law, that 
wee might receive the adoption of Sonnes , and thereby the 
Spirit of Sonnes crying, Abba, Father : could nor they wha 
were Sonnes, under the Law call God Father ? yes verily, 
doubtlefſe thou arr our Father ſay they, 1ſaiah 63. 17. bur 
they having lefle light they bad more fearc and lefle of 
the Spirit'af: Adoption, I ſay ſtill C ex parte Deirevelantys) 
than we have in theſe dayes: We are nottheretore ſo under 
the law, z. the feare and terrour of the law as they were : 


the ſumme.of all this is , that although we. are not fo un- 
der the law, 1, ſo accompanied, and 2. ſo-diſpenſed, as 
they were under the Old Teſtament, yer this hinders not 
bur that we are under the direQive power of the Lay as 
well as they. ; 


Theſis 109. 

The Apoſtle ſpeakes of a law written and engraven on 
ſtones, and theretore of the morall. Law, which is now a= 
boliſhed by Chriſtin the Goſpel , 2 Cor. 3:6, 7, 11,13. Is. 
the morall law therefore aboliſhed as a rule ot: life now ? 
no verily , but the meaning of this place is'(as rhe former, 
Gal. 3. 25-,) for the Apoſtle ſpeaking of the morall Law 
by a Synecdoche, comprehends the.ceremoniall law alſo, 
both whick the falſe Teachers. in thoſe times urged as - 
neceſſary ro ſalvation and juſtification ar leaſt. rogerher 
with Chriſt, againſt whom the Apoſtle here diſpures z 
the mgrall Law therefore is aboliſhed firſt as thus accom. 
panied with a yoke of Ceremonies , ſegondly, as it was 

Yormerly diſpenſed , the glorious and greater light of the 
Goſp:1now obſcuring thar lefler light under .the Law, and 
therefore the Apoſtle, wirſe 10, doth nor ſay-that there was 
no glory ſhining in the Lay , bur it had Ns 1 

glary 
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glory in this reſpe&, by reaſon of the glory which excelleth : 
and laſtly the Apoſtle may ſpeak of the morall Law conlide- 
red as a Covenant of life which the falſe teachers urped, in 
which reſpe& he cals it the Miniſtry of death and the {erter 
which killeth, and the minifters of ic (who were called Nq{4- 
rei and Minei as Bullinger thinks ) the Miniſters ofthe letter, 
which alchough ic was virtually aboliſhed to the beleeving 
Jews before Goſpell rimes (the vertue of Chriſts death exten- 
ding & all ney yet it was not then aboliſhed aRually untill 
Chriſt came in the fleſh , and atually undertooke to faullfill 
this Covenanc for us to the utmoſt farthing of doing and (uffe- 
ring which is exated, and now ir is aboliſhed both virtually 
_ actually , that now we may with open face behold the 
glory of the Lord as the ead of the law for righteouſneſſe to 
every one that doth belceye. 
Theſu 110. 

The Gofþell under which Belegvers now are , requires n3 doing 
(Gay ſome) for doing & proper to the Law ;, the Law promiſeth life, 
bn require: emditions: bus the Gotþell (Gay they) promiſe: b to work 
the condition , but requires none , amd therefore a belzever now 
wholly free ſrom all Law : butthe Goſpell and Law are taken 
two waies. 1, Largely, the Law for the whole dotrinecon + 
tained in the Old Teſtament , andthe Goſpell for the whole 
doQrine of Chriſt and the Apoſtles in the New Tefiament. 2, 
Stcialy, the Law pro lege operum ( as (hamier diſtinguilheth ) 
and the Goſpel! pro lege fidei, i. for the Law of faith : the Law 
of works firi&ly taken is that Law which reveals the favour 
of God. and eternall life upon condition cf doing or of per- 
fe& obedience : the'L1w of faith ſtrialy raken is that dorine 
which reveals remiflion of fins , reconciliation with God by 
Chriſts righteouſnefle onely apprehended by faith : pow the 
Goſpell in this latter ſence excludes all works, and requires no 
doing in point of juſtificarion and remiflion of fins before 
God, but oaly bele-ving : but take the Goſpel largely for the 
whole doQrine of Gods love and free grace, and fo the Goſ- 
pel requires doing) for as 'tis an a& o' Gods free grace to juſti- 
fie a man withour calling for any works thereunto 3 (o'ris an 
aQ of the ſame free gracc, to r:quire works of 2 perſon juſti- 
fied, and that ſuch poor ſinners thould ſtand before the Son of 
God on his throne, to miniſter unto him, and ſerve him in 
righteouſnfle and holineflc all the daies of our lives , Tit 2. 
14+ and for any to think that the Goſpell requires no conditi- 
ons, is a ſudden dream againſt hundreds of Scriptures, which 
contain conditionall yer eyangelicall promiſes, and againſt che 
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judgement of the moſt judicidus of our Divines, who in diſ- 
putc againſt Popiſh writers cannot but ackgowledge them, 
only thus, vi7; conditions and promiſes annexed to obedience 
are onething (ſaith learned Pemble) and conditions anncxed 
ro perfe& obedience are ancther : the firſt are in the Goſpel, 
the other not ; works are neceſſary to ſalvation ((aich Chamzer ) 
neceſſuate preſentie notefſicientie ;, and hence he makes wo 
ſorrs of condicions,ſome antecedentes which work or merit (al- 
vation, and theſe are abandoned in the G-ſpel, othew (he 
ſaith)are conſequentes which follow the Rare of a man juſtified, 
and theſe are required of one already juſtificd in the Goſpel): 
* There are indced no conditions required of us in the Goſpel, 
but thoſe onely which the Lord himfelte ſhall or hath 
wrought in us, and which by requiting of us he doth work: 
will it therefore follow that no condition is required, 
in vs : but becaufe every condition is promiſed ? no ve- 
xily of for requiring the condition is the meanes to worke 
it ( as might be plentifully demonſtrated) and meanes and 
end (ſhould nor be ſeparated, Faith it (<lfe is no antecedent 
condition to our juſtification or ſalvation, take antecedenr in 
the uu3'! ſence of ſome Divines for affe&ing or meriting 
congition, which Junius cals eſſentials conditio : but take an- 
recedenc for a means or inſtrument of juſtification, and rc- 
cciving Chriſts rigbtcouſn: fle,in this ſence it is the onlyante- 
cedent condition which the Goſpel requires therein, becauſe 
it do h only ant-cedere or go before our juſtibcarion(at leaſt in 
order of! nature)nor to merit it but to receive it,nort romake it 
but to make it our own,not as the matter of our 1igh.coulne(l 
or any part of it,bur as the only means of appreh:ndingCh:ifls 
righreouſneſſe , which is the only cauſe why God the Father 
juſtrfieth, and therefere as Chriſts righteouſnefle muſt go be- 
fore, as the matier and moving cauſe of our juſtification , or 
that for which we ace juſtified 3 ſo faich muſt gobefore this 
r;ghteouſnefle as an infframent or applying cauſe of it , by 
which we are juſtified, that is , by meanes of which we apply 
that righteouſneſſe which makes us jult, 'Tis true God 
juſtifies the ungodly , bur how ? nor immediately withour 
faith, but mediately by faith , as is moſt evident from that 


abuſed text, Rem. 4, 5, When works and faith are oppoſed by ' 


the Apoſtle in poine of juſtification , affirming tbat we are 
juſtified by faith not by works, he doth hereby plainly affirm 
and give that to faich which he denies to works; look there- 
fore as he denies works to be antecedent conditions of our 
juſtification, he affirms the contrary of faith , which goes be 
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fore our juſtification, as hath been explained : and therefore 
as doe and live hath been accounted good Law , or the Cove- 
nant of works , ſo belceve and live hath been in former times 
accounted good Goſpe!, ur the Coverant of grace, natill now 
of lare this wildeage hath found cut new Goſpels that Paul 
and the Apoſtles did never dream of, 

Theſis 111, 

A ſervant and a ſon may be ſet to do the ſame work, 2nd 
have the ſame relegiven them toaR by 3 but the motives to 
this their work, and the Rrip-s and puniſhments for negle& 
of their work, may be various and diyers; a ſon may be bound 
tO if, becauſe he is a ſon and beloved; a ſervant may be bound 
to do the ſame wotk, becauſe he is hired and (ball have wages3 
itthe ſon negle& his work , his puniſhment is onſy the cna- 
ſtiſemeat of a father for his good 3; if a ſervant be f.ulty, he is 
turned quite out of doors : So although Beleevers in Ch:iſt, 
and thoſe thar are out of Chriſt hage divers and various mo- 
tives to the obedience of the Jaw of God , yer theſe do not va- 
ry therule; the law of God is the rule to them both, although 
they that be out of Clyiſt have nothing bur fear and hope of 
wages to urge them , and thole that are in Chiiſt ſhould hate 
nothing bur the love of a Father , and the heart-bloud mercy 
of a tender Saviour and R-deemer to compell them : the one 
may be bound to do , that ſo they may live, the other may bez 
bound to do , becauſe they do live 3 the one may be bound ro 
do, or elſe they ſhall be juſtly plagued , the other may be 
bound to do the ſame , or elſe they ſhall be mercifully cor- 
reed: It is therefore a mcer feeblenefle to think (15 ſome do) 
that the law or rule is changed , becauſe the morives to the 
obedience of ir, and puniſhment for the breach of ity are now 
(unto a beleever ) changed and a'tred ; for the Command- 
ment urged from Ch ifts love, may bince ſtreng'y yea moſt 
ſtrongly to doe the ſame thing which che ſame Command- 
ment propounded and reccived in way of hi:e , may binde 
alſo unto, 

Th-ſis 112, 

Some think that there ia no {iz but unbelief (which k a ſn againſt 
th: Golpþel only -) and therefore there being n9 (in againſt any law 
(Chrift baving by his death aboliſh:4 all them) the law cannot be 4 
rule t9 them, An agulte: ous and an evill ,generation made 
drunk with the cup of the wine of the wrath of God , and 
ſtrong deluſion, do thus argu? : Are drunkenefſe ,whocedom, 
lying, cheacing, wicchcrafr, oppreſiion, theft, bugge: y, no (ins, 
and conſequently not to be __— ofgnor watcht i" * 
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only unbelief ? Is there no day .of juigement , wherein the 
Lora will jadge mea (not only for unbelief ) but the ſecrets 
of all hearcs, and whatever hath been done in the body, whe- 
ther good or evil, according to Pauls Goſpel ? Rome2+16- 2 
C0R.5..0, Hew comes the wrath of God to be revealed from 
heaven, got only againſt unbelief, bur agzink all uarigbt-ouſ- 
nefle and ungod!inefle of man ? Rom.1,18 If there was no 
{in but unbelicf, how can all flelh, Jews and Gentiles become 
guilty before God, that fo they may belceve 10 the Goſpel (as 
tis, Rom.3 21,42,42,24 ) if chey areall guiltlefſe untill unbe- 
lief comes in ? There 1s ho fin indeed whi: h thall condemn a 
man in caſe he ſhall beleeve 3 bur will ir follow from hence 
that there is no fin in a man but only unbehef ? A fick man 
(hall nor die 1n cafe he receive the Phyſick which will recover 
him ; but doth ir follow trom hence that there is no ſickneſſe 
in him, or no (uch ficknefle which 1s able to kill him, but on- 
ly bis wilfull refuſing of the Phyſick '? ſurely bis refur-ng of 
the Phyſick is nor the cauſe of his fickn« fle which was before, 
not the naturall (for that his ficknefe is) but only the morall 
caule of his death, Sin is before unbelief comes, a fick ſinner 
before a healing Saviour can be rejeRed'y fin kils the ſoul, as 
it were, n_ , unbelief morally 3 no fia (ball kill or con- 
demn us if we beleeve 5 bu doth it follow from hence that 
there is no ſin before cr after faith, becauſe there is no condem- 
ning fin unlefle we fall by unbe'icf ? No ſuch matrer, and yet 
ſuch is the madneſſe of ſome prophets in theſe times, who to 
abandon, nor only the direRive uſe of the law, bur alſo all 
preparing and humbling work of the law, and tro make mens 
ſinning the firſt foundation and ground of their beleeving, do 
therefore either aboliſh all che being of any fin, beſide unbelief, 
or the condemned eftate of a man for fin, yea for avy fin, un» 
till he refuſe Chriſt by unbelicf; for publ-fbing which pernici- 
_ doRrines it had been well for them if they had never been 
O:N. 
Th:fu 113, 

One would wonder how any Chriftians (bould fall into this 
pir of perdition,to deny the diteRive uſe of the law to one in 
Chriſt,if either they read F/.13 9, with any ſavour,or the Epi-' 
ſles of Jobn & James with any faith;zin which the law is bigh'y 
commended , and obedience thereto urged as the happin« fle- 
and chicf evidence of the happineſle of manz bur that certainly 
the root of this accurſed doQrine is cither alooſe heart, which 
is grown blind and bold and ſecretly gtad of a liberty, not ſo 
much from the law of ſin,1s from the law Godzor if the _ 
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The morality of the Sabbath. 
be lincere in the main,yer it lights the holy Scriptures at pre- 


ſent, and makes lictle conſcience of judging 1n the matters of 


in dirty dicch, oyg of which the good Lord deliver, and 
out of which I am perſwaded he will acliver in time ail choſe 
that are his own : for I much queſtion the ſalvation of thac 
man, Who lives and Cics with rh:s opinion ; and as every er- 
rour is fruicfuil, ſo this is in (peciallz for from this darkning 
the direRive uſe ot the morall law, ariſe (amidſt many 06+ 
thers) theſe enſuing evils, which are almoſt, it nor alcogerker 
deadly to the ſouls men; they are principally theſe chree. 
Theſis 114. 

The firſt jg a ſhamefull negle& (in ſome af&>Ring fooliſhly 
the name of new Teſtament Miniſters) of a wiſe and powerfull 
preaching of the law, tro make way by che humbling work of 
it, for the glorious Goſpel, and the afft-Rionate entertainment 
thereof: for thrungh x righteous judgement of God, when 
men once begia tro abandon this uſe of the law as arale, they 
aboliſh much morereadily this ul* of the law to prepare men 
thereby for the receiving of Chriſt: 1 know there are ſome 
who acknowledge this uſe of the law to be ous rule, bur not 
to prepare 3 bur how long they my be orthodox in the one, 
who are hetcrodox in the other, the Lord only knows ; for I 
finde that the chief arguments againſt the one, do ftrike 
ſtrongly zgaink the other allo : T''s an eafie thing to caſt 
blocks before the blinde, and to caſt miſts before the face of 
thecleareſt truth, and to make many ſpecious ſhews of new 
Teſtzamenc Miniſtry , free-grace and Covenant , again this 
ſuppoſed legall way and preparing work ; but aſſuredly they 
that have found and felt the fruic and comfort of this ham. 
bling way (for which I doubt not but that thouſands and 
thouſands are bleffing God in heaven that eyer they beard of 
it) do certainly and affuredly know , that theſe men (at leaſt 
dodrines in this point) are not of God 3 The word in theſe 
mens mouths being fl ic contraty tothe mercifull, and the for 
cver to be adored work of God in their hearts : When the Spi- 
rit comes, his firſt work (if Chriſt may be beleeved) even 
when he comes as a Comforter, is , Ts convince the world of 
finne, Tohn 16.9.10, which we know is chiefly by the law, 
Rom,3+20, and (hall the Miniſters ( not of the letter bur of 
the Spirit ) refuleto begin here ? Eſpecially in theſe times 
of wantonneſſe, contention, confu famine, ſword and 
bloud , whereia every rhing almoſt cries aloud for ſackcloth, 
and therefore not for tiffany and filken Sermons :. Asif this 
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corrupt and putciſying age ſtood only in need of ſugar topres 
ſerve and keep them (ſweet from ſmelling : As if fablime no- 
tions abour Chriſt and free grace, Covenant of grace, love 
of the Father, the kingdome within, and Ch-iftian c n- 
cies and priviledges , were the only things this age ſtood in 
need of, and nvr in any need of ſearchings with candles, ter- 
rours,ſhakings,'ence of fingor forewarnings of wrath to come: 
As if this old world did needno Negh to fortell them of 
flouds of fice and wrath to come : Or: as if the men of Sadom 
and Princes of Gomrah , ſhould do well to meck at Lot for 
biddirfy him to haſten our of the ciry, becauſe God would 
deſtroy ic 3 As if the ſpirit of Paul in theſe times ſhould net 
know the teirour of the Lord, and therefore perſwade men, 2 
Cor.5.10,11. buronly the love and free-grace of the Lord Je- 
tas, and therefore to exhort men , nay rather therefore to re- 
late ro mcy ſtories and notions about tree-grace, generall re- 
demptien, the myltery of che Fathers love , and the Chriſt in 
you and in the ſpirit ( not the pe: fon of Chrift or Chriſt in 
thefl.h) the hope of glory 2 What will the Lord Jeſas one 
diy fay to theſe f]:epy watchmen , that never tell the ſecure 
world of their enemics at the door ?I finde divers colours and 
preterices for this courſe of daubing, 

1. Som? (ay thi ſaveurs of ancld Teftament ffirit , which was 
weizt to w3und and then to beal, ta humble and then to raiſe, mo 
preach law and thin Goſpell ; but now we ere to be Miniſters of 
the new Tejtameat ; and let no law be heardof . 1 confele thoſe 
that prea:h the law as the means of our jultificarion, and as the 
martec of our righceouſnefle without Chrif#, or together with 
Chriſt, as the falſe teachers did, 2 Cor» 2 6. may well be cal- 
led (as Paufcals them) Miniſters of the lerter,not of the Spi- 
rit, of the o:d Teſtament, norofthe New; tut to preach 
Chriſt plainly 2nd with open face the end of the law, and to 
preach the law as the means to prepare for, and advance Chi ift 
mn our hearts, can never be proved tobe the old Teſtment 
Miniſtry, o7 co pur a vail upon mens hearts that they camo: 
fee the end of the law (as the old Teſtament vail did, 3 Cor. 3- 
14.) but ir 15 to rake away the vail of all conceir of mans own 
frrengtirnd iighteouſnele, by (reing his curſe, that ſo he may 
{14-0 che end thereof the Lord Jeſus , and embrace him for 
righteouſn: fſe : For the Apoſtle doth nor call them Miniſters 
of the letterand ofthe old Teſtamear, becauſe they didpreach 
the law to humble and leade unto Chriſt 3 but hecauſerhey 

preached. che law for righteouſnefle without Chriſt, whom he 
calls the ſpirit, v.17. and thercfore cals them the dfiniſiers 
(o 
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: * of theletret, and their Miniſtry of death and condemnation, 


there is ſomething in the law which is of perperuall uſe, and 
ſamething which is bur for a time : rhe vis coattrva legit (a8 
ſome call it) 7. the force of the law to condemn and curſe, re 
hold a man under the cdtſe, and to hold a man under the 
power of fin , which the Apoſtle cals the ffrength ofthe Law, 
1Cor.15.56+ is but fora time, and is bur accidencall co the 
law , and may be ſep:rared trom it , and is ſeparated indeed 
from it as ſoon as ever the ſoul is in Chriſt, Kom, 8. x, he is 
then free from the obligation of it to perform perſonall and 
perfe& obedience toir, that ſo he may be juſt 3 alſo from the 
malediRion and cuiſe of ir, it he be nor thus juſt ; Bur that 
which is of perperuill uſe init, is not only the direRive power 
ofit, but this preparing and humbling vertue of ic 3 for if a)l 
men by mture, Jewes and Gentiles are apt co be puft up with 
their own righteouſnefſe, and ro blefſe themſelves in their 
own righteouſnefſ-, and ſoro feel no ſuch need of Chriſt,then 
this humbling work of thelaw to ſlay men ofall their fond 
conceits and fooliſh confidences in their own righteouſneſle, 
and to make men feel the horrible nature of (inne , by revea- 
ling the curſe and malediQion due to it, is cf morall and per- 
petuall uſe : And hetice ir 1s that though the Goſpell ſtrialy 
taken (as is intimated Theſis 110+) bath noterrour properly in 
ir, becauſe thus it reyeals nothing but reconciliation through 
Chriſts righteouſneſle applyed by faith; yet the Goſpel largely 
taken, for that doctrine which reveals theglad ridings of 
Chriſt already come, ſo there is terrour in it, becauſe in this 
reſpe& the Goſpell makes uſe of the law and confirms what is 
morall and perpetuall rhercin : The fin and terrour which 
the Goſpel! (largely taken) makes uſe of out of the Law, are 
but ſubſervient to the Goſpel ſtrictly taken, or for that which 
is principally and moſt properly Goſpe), [for thereby the righ* 
tcouſnefſe and free-grace and love ofthe Lord Jeſus”, and pre- 
tiouſneſſe and greatnefſe of both are the more clearly illaftra- 
ted : The law of itſelfe wounds and kils and rather drives 
from Chriſt then unto Chriftz but in the hand of the Goſpel, 
or as Chtiſt handles ir, fo it drives the ſoul unto Chriſt , and 
(as hath heen (hewn) is the means to that end: and 'tis a moſt 
falſe and nauſeous doarine to affirm that love only drawes the 
ſoul] to Chriſt, unlefſe ir be underſtood with this caution and 
notion, vixz- love as revealed to a ſinner, and condemned for 
ſin ; which fin and condemnation as the law makes known, 
ſo the Golpel makes uſe of to drawn unto Chriſt ; If indeed 
the Goſpel did wiſhergre ut vulnerarer , i, wound that it may 
H4 wound 
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wound and terrifie only (which the law doth) then ic (faich 
Chamier) was all one with law which Zellarmine pleads for) 
but when it wounds that it may heal, this is not centrary but 
agreeable to the office of a good Phyſician whoſe chiefe work 
is to heal, and may well ſute with the healing Miniftry of the 
Lord Jeſus ; and hence we (ce that although Chriſt was ſent 
to preach the Goſpel, yethe came to confirm the law inthe 
Miniſtry of the Goſpel , and therefore ſhews the ſpirituall fins 
apainſt the law more clearly, and the heavy plagues for the 
breach of it more fully then the Scribes and Phariſes : he 
thatis angry with his brother is a murderer , and he that cals 
im fool is in danger of hell fire, Mat.g.22- Peter was no Mi» 
niſter of the old Teſtament, becauſe he firſt convinced and 
prickt the Iews to the heart for their murder of Chriſt Ieſus. 
Paul was no ſuch Miniſter, neither (when as he wouldevince 
our juſtification by Chriſts righteouſneſle only) in that he be- 
ins and ſpends ſo much time in proving Gentiles and lews 
ro be under fin and wrath, notwithſtanding all the excuſes of 
the one and priviledges of the other 3 as appears in his three 
firſt chapters to the Romans: but herein they were Goſpel 
preachers. Nor can it with any colour of reaſon be thought 
that the Prophets in the old Teſtament were herein Miniſters 
of the letter, viz- when they did firſt wound and then heal, 
firſt bumble by thelaw and then revive by the Goſpel. Mr. 
Sultmarſh hath been ſo bliaded with this notion of the old 
Teſtament Miniſtry, that ro make this aſe of the law in prea- 
ching the Goſpel, or to hold forth the promiſes of grace to 
them that are qualified with the grace ofthe promiſe (as the 
old Teſtament Prophets did) is to give (as he thinks) the 
wine of the Getpel baraing hot, as the coverous gentleman 
did to his gueſts, and another (whom I ſpareto name} profcſ- 
ſeth, That the old Teſlameyt (becauſe it urgeth the law to humble) 
containeth little good news but much bal new1;hut vow when Chriſt 
ſaith, G- preach the Goſpel, thereby be would have them ( be 
ſaith) Miniſters of the new Teſtament 10 preach glad tidings (n0« 
thing but G ofþel) bus ns bad bidings (not a jot if the law) untill 
men poſuively rejett the glad tidings of the Gefþel, Iftheſe men 
ſpeak erue, then neither Peter in his preaching, nor Paul in his 
writings, nor Chriſt bimſelfin his Miniſtry were Miniſters 
of the new Teſtatnent, bur did overheat their wine and preach 
much bad tidings to the people of God : Verily if this tuft 
be not repented of, the Lord hath a time to viſit for theſe in- 
ventions. 
2. Some ebje&t, Gal, 3.24;29, That the children of the old 
Teſtament 
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Teft nent were under the law , as their pedagogue to lead them 19 
Cbrift; bus now (the *Apoſtle ſaith) we are no longer under this 
Schoolmaſter, wbo are ſons of God in the new Teftamenat, Be ir (0 
that the ſons of God under the new Teſtament are p3ſt the 
rerrouring of this Schoolmaſter; is i not therefore the work 
of the new Teſtament Miniſtry to preach the law unto ſervants 
and ſlaves to fin and Satan in new T<ſtamenc times ? No(ſaith 
the ſame au'har) for this 74 20 preach bad news; this is no good 
news 19 ſay Thou art condemned fer theſe things, for the Gofpol 
ſaigh thus, Thou poor drunkard, thou proud woman here is a gracious 
God that hath loved thee, and ſent Chriſt to die for thee, and Mini- 
flers 10 make it known 10 thee , and here is everlafing (atvation by 
bim only, becauſe thou art a finer ;, thou art now free jrom dawnati- 
01: fear not that, Ehrift bath loved thee, there fore obey bim; if not, 
thou ſh alt 192 be damned, that is done away already, &c. 1 would 
know whether a proud woman, or a pcor drunkard, a villain, 
who never yet beleeved, are in a ſtate of coudemnation, I or 
no? I haveread indeed that *There is 20 6cndemnation 8owbern 
that are in Chrift , Rom.8, x. but never of any ſuch freedom to 
them that are out of Chrift, unleſſe ic was only in deſtination 
and merit 3 and I have read that we are by nature children of 
wrath, while dead in fin, Eph.2 1,2,3. but never of this,vit+ 
that we are in fiyour while we be in our fin , much lefle that 
we are to beleeve this, becauſe we are ſuch : If therefore ſuch 
perſons be in a ſtate of wrath and death and condemnation, is 
not this like the old falſe prophets, crying peace, peace and 
ſalvation, where there is no peace ? There is no peace 19 the wice 
ked ſaith my God, Ia. g8-ult, Ifa.57.ulte This is truth before the 
reje@ the Goſpel,is it not > This the law faich (fay ſome) 
true, Bur is not this confirmed by the Miniſtry of the Goſpel 
alſo? Zob.3-ult- He that beleeves not, the wrath of God abides 
upon him,perr va? durer, it was upon him before he did be+ 
leeve, and when he beleeves not ir abides where it did : Muſt 
the Miniſters of the new Teſtament therefore preach lies and 
falſboods, and tell proud women and poor drunkards and vil- 
lains before they refuſe the Goſpel by unbelief, that the Lord 
Teſus loves them, and that they need not fear condemnation, 
when the Scripture hath ſhut up all men under ic,that the pro- 
miſe by faith might be given to thoſe that beleeve,and them 
only ? Whar is this Goſpel Miniſtry but to tell men they are 
whole, and nor fick todeath , but healed before they come 
to thePhyſitian,the Lord Teſus?ſurely that is Goſpel Miniſtry 
which advanceth Chriſt not onely in word , but in power 
in the hearts of poor fingers 3 bur doth this Miniſtry _ 
the 
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the Phyſitians cuſtomeand honour , which where it comes 
muſt firſt tell all rhe cruc of wretched drankatds, proud per- 
ſons and villains, that they are already well and whole, loved 
and pardoned, blefled and faved , before ever they come to the 
Lord Jeſus ? ſuppoſe therefore ( 2s ſome may lay ) that ſer- 
vanis and ſlaves to fin may have the Law preachr to them, yer 
the ſons and children of God have no uſe of it in that reſpeR 
now; 'tis true, I grant, noc as the ſervants baye under the new 
Teſtament, nor yet as the ſons of God had under the old, for 
the children of God undet rhe old Teſtament had need of this 
Schoolmaſter to leade them ro Chriſt to come , and ad ({hri- 
ſium typecum , i» to Chriſt typed out in ſacrifices and oblati- 
ons, high Prieſt and Altar , and fo it led them to Chriſt afar 
off, and as it were a great way about 3 but ir doth not follow 
that there is no uſe of the Law therefore ro be a Schoolmaſter 
ſtill co Jexde unto Chriſt immediatly and already come;thoſe 
that are ſervants to fin under the new Teſtament kaye need of 
the Ifw to fhew them the condemnation and curſe under 
which they lie by nature, and are now aQual'y under : bur 
the ſons of God , (for whom Chriſt is made a curſe) are ner 
thus under ir, and therefore have not this uſe of it, but only 
ro ſhew that carſe and condemnation which they do of them- 
ſclves deſerve; and therefore the holy Apoſtle , when he was 
in Chrift, and did live unto God, he ſhewes us how he did 
live unto God, vi7- by dying to the Law, and how he did dic 
to the Law, and that wa: by the Law, 7. as ir did ſhew him 
his condemnation;he did live to God in his juſtificationg as ic 
did ſbew him his fin, and wants, and weakneſſe, it made him 
die unto it, and expe no life from ity and fo live unto God in 
his ſanRification 3 for ſo the words are , I:brough the Lavy am 
deal 1o the Law, that I may live unto God , Gal: 2 19. the iſſue 
therefore is this that if the dorine be taken ſtrialy pro lege 
fidei (as Chamier cals it) or that doctrine Which ſhews the way 
of mans righteouſneſſe and juſtification only, there indeed all 
the works of the law , all rerrours and threatnings are to b: 
excluded, and nothing elſe but peace, pardon, grace, fayou”, 
eterna{l reconciliation to be beleeved ard received; and therce- 
fore it's no new Teſtament Miniſtry to urge the Law, or to 
thunder out any terrour here, for in this ſence it's true (which 
is commonly received) that in the Law there are terrours,bur 
in the Goſpel nonezbut ifthe Goſpel be'takea largely for all 
that doRrine which brings glad tidings of Chriſt already 
come , and ſhews the loye of God in the largeſt extent of it, 
and the illuſtrations and confirmations of it from the ads 
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then fueh ſervants of Jeſus Chriſt , who hold forth the law 
to make way for grace , and to illuſtrate Ch-ilts loye , muſt 
eixher be accounted New Teſtament Miniſters, or elſe (as 
bath becn ſhewne ) Ch:ift Jeſus and his Apoſtles were 


Theſis 11 5+ 

The ſ.cond is a profefied negle&, and caſting off the work 
of repenrance and mourning for {in : nay of asking pardon of 
ſia 3 for if the Law be norule ro ſhew man his duty , why 
ſhould any man then trouble himſelf with ſorrow for any tin? 
for if it be no rule to himy bow ſhould any thing be finto him? 
and if ſo , why then ſhould any ask pardon of it , or mourn 
under it > why ſhould Gor a man rather harden his heart likz 
an Adamant, and make his forehead brafſe and iron, even un- 
to the death, againſt che ſecling of any fin ? but what dotrine 
is more crof]: to the Spirit of grace in Goſpel times,then this? 
which is 4 Spirit ef mourning, Z 1618, 1g,11.whatdeQrin more 
croſle to the exprefſe comand of Chriſt from heaven then this? 
who writes from heaven tothe Church of Epheſus ro remember 
from whence the is fallen and repent, Rev.2.5- what doftrine 
more crofſe ro the cx1mple of holy men then this 2 who aſter 
they were converted, then repented and lamented moſt cf all, 
Jer.zt-13.19,2 ih 7.9,10,1 1.what dod&rine more crofle ro the 
{ailyation of ſouls, the mercy of God, and forgiveneſſe of fin ? 
for (> the promiſe runs , if w? confeſſe our finnes , be is faithful 
and juſt to forgive us ou? ſins, 1 Joh. 1.9 whar'dodtrine (o cre le 
ro the Spirit of the love of Chrift ſhed abroad in the hearr, 
that when a mans fins are greateſt (which is after converſion, 
becauſe now againſt more love and more nearnefle to Jeſus 
Chriſt) that now a belcevers ſorrow ſhould be leaſt menkith 
and macerating? ſorrow indeed is loathſome,but godly ſorrow 
is ſweet and glorious; doubr|cff: thoſe mens blindenefle is cx - 
ceeding great, who know not how to reconcile joy and ſorrow 
in the ſ2me ſubje&t, who cannot with one eye behold their free 


juſtifications and therein daily rejoyce, and the weaknefſe and * 


imperfe&ion of their ſanRification with another eye, and for 
that mourn. 
Theſu 116, 

The third thing is , a 4enying ſanRification the honour of 
2 faithfull and true wicneſſe, or cleare evidence of oor juſtifi- 
cation 3 for if a beleever be not bound to look unts the Law 
as his rule, why hould ke then have any eye to his (an fics- 
rion, which is nothing elſe but our habiruallcomortnity to the 
Ly, as inherent corruption is nething elſe bur habitual! dil- 
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agreement with it : although ſanRification be no part ofour 
rightcouſnefſle before God, and in this ſence is no evidence 
45 19-45 of our juſtification, yer there is ſcarce any clearer teruth in all 
* 2-2* theScrip ue then this, wit. thatit is an evidence tht a man 
2 Theſ,2, is in a juſtified eſtate; and yet this leven which denics the Law 
Ls, 14 to bea Chriſtians rule of life , bath ſowred ſome mens ſpirit 
Ifa.28.3, - ver this way of evidencing, It is a doubrfull evidence 
$A (lich Dr Crifp) #1 argument,not an evidence , it is 4 carnall and 
F an in ferrogr evidense, the laſt and the leaff, noe the firſt evidence; it 
i an evidence if juſtificationbe firſt evident (ſay Den and Salt- 
ma!ſb ) ſome men may be led to theſe opinions from other 
principles then a plain denyall of the direQive uſe of the Law, 
but this I feare lies undermoRt ; howeyer let theſe two things 
be examined. 
1. Whether ſan&Rification be a doubrfull evidence: 
2. Whether it be acarnall, inferiour, and may not be a 
firſt evidence. 
Theſu 117. 


I17, If robe under the pawer and dominion of fin and Origi- 
nall corruption, Be a ſure and certain evidence of aRuall con- 
demnation , ſo that he that ſaith be knows Chriſt and hath 
fellowſh'p with kim , and yer walks in darknefſe , agdkceps 
not his Commandments, is a lyar,t Job. 1,6, & 2.4- why may 
not ſan&ificrtion then (whereby we are ſet free from the 
power of fin) be a ſure and certain evidence of our aQuall 
juſtification ? for hereby we know that we know him, if we keep 
bis Commandements, 1 Joh. 2 3. whereby ir is manifeſt that the 
Apoſtle is not of their mindes who think the negative to be 
true, 77. that they that keep not Chrilts commandments are 
in a ſtare of perdition, bur they will not make the afficmariye 
erue, viz. that they that beep his Commandments may there- 
by know that they are in a ite of alyarion 7: If Jeſus Chriſt 
be ſent ro bleſſe bis people in ' turning them from their iniquities, 
A&- x-ult. then they that know they are turned from their 
iniquiries by him, may know certain] _ they are bleſſed in 
him; and if they be not thus turned they may know certainly 
tha they are yet accurſed 3 If godlineffe hath the promiſes of 
this life, and that whichis to come, 1 Tim-4. 8. and if the 
free gracg and aRualllove of God be revealed clearly to us 
only by ſome promiſe, how then is (anQification (ſo near akin 
to godlineſſe) excluded from being any evidence ? is there no 

inherent grace in a beleever that no inherent (ſanRification 
£3n be a true evidence ? verily thus ſome do think; but what 


is this but an open gracelefc profeſſion, thre evgry my is 
| under 
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under the power of inherent fin , ifhe hath not the being of 
any inherent grace ? or if there he any inherent grace, yet ic is 
(fay ſome) ſo mix: with corruption, and is ſuch a (potted and 
blurd evidence, thut no man can diicern it ? Iconfefle ſuch an 
anſwer would well become a blinde Papiſt who never knew 
where grace grew (for (o they diſpute againſt cerritudo ſalutis 
certitudine fidei, when the concluſion of faith ariſeth from ſuch 
a propofition as is the word of God , and the aflumprion the 
teſtimony of Gods Fpirit toa mans own experience of the 
work of God in his heart) bur it ill beſcems a Miniſter of the 
Goſpel of Chriſt to plead for ſuch popiſh ignorance in a 
Chriſtian as can ſee no further then his own buttons, and thar 
cannot diſcern by the Spiric 6f God the great and wonderfull 
change from darknefſe to light, from death to life, from Satan 
to God , the »:ſible work of God, and graces of the Spirit of 
God, the things (which the Apoſtle cals love) «re freely gizen 
20 them of Gol. 1 Cor, 2.12, Peters was imperfeR, blotted and 
mixec, and yer he could ſay, Lord, t hou knoweft 1 love thee. loh. 
21, 17, the poor doubting mourning man in the Goſpel had 
ſome faith, and was able to ſee it and ſay certainly, Lord, 1 be- 
teeve, h:lp my unbele:f- Could Paul diſcern ( without extraor- 
dinary cevelation becauſe ke ſpeaks as an ordinary Chriſtian ) 
an inner man and a Law in his minde, delighting in the Law 


_ of God, yet mixed witha Law in his members, Jeading him 


captive into the Law of (in,and cannot we? and yet the DoRor 
doth caſt ſuch ſtains upon kncerity, univerſall obedience,love 
to the brethren, &'c. and heaps up the ſame cavils againft rhe 
truth of them in the ſouls of the Saints, as the Devil himſelf 
uſually doth by ſinfull ſuſpicions and ſuggeſtions, when God 
lers him loole for a ſeaſen to buffet his peeple , that ſo they 
maY never know ( if it were poſſible ) what great things tbe 
Lord hath done for their ſouls : and whoever reades h:s book 
ſhall fiade rhar he makes a Belcever ſuch a creature 2s cannor 
tell certainly whether he be a fincere- hearted man or anarrand 
hypocrite, whe'her he be under the power of fin and Satan or 
not : whether one man can be diſcerned from another to be a 
Saintor adevili, or whether he hath any charity and goes 
love to them that are Saints from them that are not : and fo 
abour © befool and non-plus and puzzle the people of 
God {as the ſtory relates of the German woman defirous to 
rid the houſe of her husband) who firſt making him drunk,and 
caſting him into a ſleep did ſo ſhave him, and drefle bim, and 
cut and clip him, rhatwhen he awakeneds, he knew not what 
to thinke of himſelfe , or to ſay who he was; for by looking 
upon 


upon and in himſelf , he thought he was the womans huſ- 
band , and yetby his new cut and habit, he almoſt beleeved 
that he wasa Fryargas his wife affirmed : SanRification is an 
evidence alway in it ſelfe of a juſtified eſtate , although it be 
nox alway evicent uato ys, and therefore what though a 
Chiiſtian ſees his ſanRification and graces to day, and cannot 
fee them, bur is Goub: full about them , ſuppoſe ro morrow ? 
thail he therefore reje& ir as a doubtfull evidence 3 which is 
ever clear enough in it ſelf , though not alway to cur diſcer- 
ning ? for I would know what evidence can there be of a 
zuitificd eſtate , but partly through dimsefe and weaknefle 
of ſaich (which is but imperfeR and therefore mixt with ſome 
doubtings ail a — ſowexime or other ) andpartly 
:brough the wiſe and adored providences of God to exerciſe 
our faich, but that ſome time or other ir cannot be diſcerned ? 
15 the immediate teſtimony of Gods Spirit(which ſome wonld 
make the only evidence) alway evident, and the ſhinings, 
theddings and aRings of it never ſuſp:nded , but that by ſome 
means or o:her they will be at a lofle ? why then ſhould (anRi- 
Ecacion be excluded as a doubtfull evidence , becauſe ſome- 
time it is, and at other times not diſcerned ? I know there ate 
fome who perceiving the conceived uncertainty of all ſuch 

evidences , bave therefore found out a ſtrange catholicon for 
thefe lick times, a ſure way of evidencing and lecling all mens 

conſciences in 3 way of peace and unſhaken alfurance of the 

foaveof Chriſt ; and therefore they make (which 1 name with 
Þ->rrour) the ſight ofcorruprion and fiafull pollutienythrough 

rhe promiſe cf che Goſpel , the certain and ſetled evidence of 
life and (alvation , which opinion the leaſt I can ſay of ir, is 

that which Cavin ſaid in the like caſe,to be exundantis 71 mun- 

gum ſuroris Dei flagellum, Wo to the dark mountains of /wley, 
and the fat yalleys, towns and cities in £nglmd, and ſea coaſts 

and Ilands in America , ifever this deluſion take place : and 

yet this fame begins to c:tch, and this infeRion to ſpread,and 

therefore E finde M, Sa/tmarſh and I. C. to (peak our, and 0+ 

penly to ewn that which the Famii:ſts in former times havecei- 

::.cr been aſhamed or afraid to 2cknewledge, and thar is this, 

it: That the promiſes of the GoiÞ.1 d» belong to a ſinner, qua fot» 

xer, of as 4 ſoer; and that the Law ſpeaks geod 1:3 10 4 1ighteous 

2947, quatenus 4 righteews #47 but the Goipel quite eomraty, it is 

19 @ M47 quatenus « finner, 110t as 4 regenerate man, of as an bum 
be man, or as 4 Saint, or as 4 beletver, but as a finner 3 and hence 
they infer, Tha a Chriſtian will never have any ſe;led peace, but 


be *jf and 07, as 4 bene out ef joint , in and out, in and out, a Hy 
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The morality of the Sabbath. 
toſſed with the winde, never knit to Chrift, if they lay held on Chrift 
and Gods love under any other conſider ation then as 10 finners 4 and 
tbere fore though they ſee no good in themſehves , though 1hey be not 
humbl-d, brckeu-hearred furners (as one Preacher tels them) nor be- 
leeving ſinners (4s another Preacher tels them) yet if theyſee them. 
ſelues ſwners, they muſt know a ſinuer b the jreper objeft of the 
Goiþel, dud there fore this is ground enough to beleeve 3 ſo that if the 
devil tell a man that he is no Sqins, if the ſoul canſay,1 am a finer, 
if the devil ſay thou a1 an hypecrite, 1 but an bypoerite is but a (inner 
{fills though I be not a broken-bearted ſamer, this will be (they (ay) 
a refuge of p2ace 20 retreat unto in all tempuations ,- and when men 
have l:arnt this leſſon, their ſouls will not be in and out any more, but 
have eonflamprace : fortbough they have no intereſt in (hrift as 
Saints , yet they brve reall intereſt in the promiſes of Chriſt as fin- 
mers : b:nce al(» they (ay, that vo Miniſter is 0 threaten or declare 
the curſe and wrath of God againſt drankards and finmers as ſuch, 
untill faſt chr1% be offered in the Gofþel , and they refuſe him, and 
that if any dotbia , they ave Miniſters of the Old Teftament not of 
whe new. Sic definit m piſcem mulier ſormoſa; let us therefore ſee 
what chaft and what corn, what truth and whatfalſchood there 
is in this new divinity, It is true, x» That the Goſpel reveals 
the free grace and love of God, the death of Chriſt and (alva- 
tion by bim for fnners, and that all thoſe that are er ſhall be 
ſaved, are to acknowledge and aggravare Gods love toward 
them, incaſting his eye upon them when they were finners 
notwithſtanding all their ft 183 this che Scriprure everywhere 
holds forth, Rom.y.6,7. 1 Tim, 1.15.2, *Tistue alſo, that 
the Goſpel makes an offer of C hriſt, and falyation and remiſ- 
lion of fins to all ſinners, where it comes, yea, to all ſinners 
25 linners and as miſcrable, yra, chough rhey have finned long 
by unbelcef, as is evidene, Hef. 14-1, Rev. 3.17. Jers 3 3. 
Iſa. 55.1. all are invited to come unto theſe waters freely 
without merey or price : theſe things no man doubts of that 
knows the Goſpel : but the queſtion isnot whether Remiſe 
lion of fins and reconciliation in the Goſpel belong to finners? 
bur whether they belong to linners immediately as ſinners ? not 
whether they are merited by Chriſts death , and offered out 
of his rich grace immediately ro ſinners ? but whether they 
are aQually and immediately their own, ſo as they may chal- 
lenge thera thus as their own, from this as from a full and 
ſufficient evidence , vix+ becauſe they are ſinners and becauſe 
they ſee themſelves finners ? tor we grant that Jeſus Chriſt 
came into the world actually toſave finners , yet mediatly by 
faith, aud then they my ſee ſalyation ; that he juſtificth = 
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the ungedly z but bow ? immediatly? ao , but mediatly by 
faith, Rom. 3-5. and that where kn abounds,grace aboundsz 
to whom? :0all ſingers ? no; but mediatlyto all thoſe enly 
who by 1aith receive this grace, Rom.$.17- ſo that the Goſpel 
reveals no a&uall loye and reconciliation immediatly to a fin- 
ner a$a {inner , but mediatly roa finner as a belecving and 
broken- hearted ſinner 3 and the Scripture is ſo cleare in this 
point, that whoever doubts of ity muſt cecurire cum ſole, and 
we may (ayto them as Paul to the Galatbians, O fooliſh men;who 
bath bewitched you that you ſhould not ſee this 11m1b 2 For though 
Chriſt came to lave hnners, yerhe p.otellcth that he came noe 
to ca)l the rigbtcous , bur the ſick finners, Mat, g-13. though 
Gd juſtifieth che ungodly , yet "cis ſuch an ungodly man as 
beleeverh in hi:n,whoſe faith is imputed unte righteouſneſſe, 
Kom 3+ 5. though grace abounds where fin abounds , yer 'ris 
not to all fianers (for then all ſheuld be ſaved) bur to ſuch as 
receive abundance of grace by faith, Rom, 5.17. akbaugh 
God bolds forth Chrilt ro be a propitiarion tor ſinners , yet 
it's expreſly (aid to be mediacly through faith in bl bloud, Rom, 
3424-25: alchough the Scriprure hach concluded all under fin, 
thar the promiſe might be given, yet ic is not ſaid to be imme» 
diatly given to ſinners as Liners, but mediarly to all that be- 
leeve; and in one word, though it be true that Chrift died for 
finners and enemies , that thry might have remiffion of ſins 
( then procured and merited for them ) yer we never aQually 
have, nor receive this remiflion (and conſequently cannot ſee 
it) as our own, untill we doe beleeve 3 for unto rnis truth 
(faich Peter) do all the Prophers witnefle that whoſoever belee* 
weth in him ſhallrecery? remiſſion of ins, Acts 10. 43+ and hence 
it is that as all che Prophers preached che aRual favour of God 
only ro ſinners as beleevers, ſo the Apoſtles never preached ir 
in New Teſtament times otherwiſe; and hence Peter, AA. 2. 
38. doth not tell the ſorrowfull Jews that they were ſinners, 
and that God loved them, and that Chriſt had died fot thew, 
and thar their fins were pardoned becauſe they were linnes, 
but he ficſt exhocts them to repent, that ſo they mighe receive 
remiſſion of fins; nor doth Paul tell any man that falyarion 
belonged to him. , becauſe be is a finner, but if thou beleeve 
withall thy heart thou ſhalt be ſaved , Roms 10+ 5, 6,7. if the 
love of God be revealed to a {inner as a finer, this muſt be ei- 
ther, 1, by the witneſfſe of the Law; but this is impoſſible,for 
if the curſe of God be herein revealed only to & ſinner as'a (in- 
ner, then the love of Gad cannot ; but the Law cucſeth every 
buner, Gal 3410, Or 2: by the Light and witneſle of the Guo: 
pet, 
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pel; but this cannor be ; for ic reveals life and ſalyarion onl 
to a beleeyer , and confirms the ſentence of the Law *gainit 
ſuch a finner as belecves not, Job. 3+17,36+ be 1þat beleeves not 
& condemned already, not only for unbeleef (as ſome (ay) for 
this doch bur aggravate condemnation ) but alſo for fin , by 
which man is Flt condemned before he beleeves, if the Apo- 
file maybe beleeved, Rom. 3.19. and if a man be not condem- 
ned for fin before he belceve, then he is not a fianer before he 
beleeve , for look as Chrift hath taken away any mans con- 
demnation in his death, juſt ſo hath he taken away his fin» 3+ 
*Or elſe by the witnefle and teftimeny ot Gods fpirir : bu 
this is flat contr ary to wha: the Apoſtle ſpeaks, Gal.3.26-with 
4 6. ye are all the rh of God by faith in (Chriſt J-/us, and becauſe 
ye are ſons ( not finners) be hath ſent the {Þirit of his ſon 6r9pings 
eAbba, Fat her, Gals 4+ 4,5,6, and verily if the loye ot God be- 
long to ſinners as finners, then all ſinners (hall certainly be 
ſaved (for 4 quatenus ad onne valÞ conſequentia) ſo that by this 
principle, as finne h»th abounded aQually to condemn all, fo, 
grace hath abounded aQually to ſave all, which is moſt perni- 


115 


cious : nor do I know what ſhould make men embrace * this *Yiz,that 


principle, unlefſe chat they eicberſecretly rhink chac tbe flrait the Gohzel 


gate and narrow way to life is now ſo wide and broad, thac all 6, 


gs to 
ners a5 


men (hall in Goſpel times enter in therear, which is prodi- finncrs, 


ious, -or elſe they- muſt imagine ſome Arminian univerſall 
R:demprion and reconciliation , and ſo pur all men in aſal- 


- Vable and reconciled eſtate ((uch as it is) betore faith, and then 


the evidence and ground of their affurance muſt be built on 
this falſe and crazy foundation, viz. leſus Chrfit had dicd to 
reconcile (and ſo hath reconciled) all finners 

ButlI am a finner, 


And therefore | am reconciled : If this be the bottome of wy aniver. 
this Goſpel-Miniftry and preaching free grace (as doubtlefſe fall redem- 
'tis in ſome) then 1 would (ay theſe things only. ption the 

I, That this dorine vwnder a colour of free-grace doth as 1" of 


much vilifie and take oft the price of free grace in Chriſts 
death, as any I know, for what can vilifie this grace of Chriſt 
more , then for Chriſt ſo to ſhed his bloud as tharc Peter and 
eAbrghim in heaven (hall have no more cauſe ro thank leſus 
Chriſt for kis love therein, then Judas and Cem in hell ? it be- 
Ing equally ſhed for one as much as for the other. 

3, That this is a falſe bottom for faith to reſt upon, and 


* gather evidence from 2 for 1. if 6briff bath died for 4't, be will 


then certainly ſave all z for ſo Paul reaſons, Rem.8.32, and 6; 
Io. hehathgiven ble Senne v0 ny fre, bv Rents 
im 
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bim give us all other things, and therefore he will give faith, 


and give repentance, and give perſeverance, and give cternall 
life alſs; which is moſt falſe. 2+ It he did nor pray for all,tben 
be hath not died forall, Job. 17.9. which Scriprure never yet 
received ſcarce the ſhew of 2 rarionall anſwer, though ſame 
have endeavoured it withall wilineſſe- 

3 That whereas by this doQrine. they would clear up the 
way to a full and ſerled evidence and Cheiſtian afſurance, they 
do hereby utterly ſubvert the principall foundation of all ſer- 
lednefie, and afſuiance of faith, which is this, wix- that if Je» 
ſas Chiiſt begiven to ecatk for me, then he will certainly give 
all other things to me , it we were reconciled to God by the 
dcaih of his ſon, much more (hal we be ſaved by his life,if Chriſt 
buth died and riſen for w, who then ſhall condemn > who ſhall then 
ſeperate us from Gods love 7 Rom. 8.334. Rom. 6.9,10. But if 
they hold no ſuch principles, 1 would then know how any 
man can have evidence cf this, viz. .that God loyes him,and 

that Chriſt hath died for him while he is a finner , and as be 
is a fi:iner ? or how any Miniſter of the New Teftament can 
ſay to any man (under the power of his fans and the devil) that 
he is not condemned for his {1ns, but that God loves im,and 
thar,Chriſt hath died for him, without preaching falſchoocs, 
and lies, and dreams of their own eart? for 1, God bath act 
loved nor ele&ed all finners, nor hath Chriſt died for all 6n- 
ners. 2, If every man he in a ft. te of condemnation befare he 
beleeve the Goſpel, then no man can be ſaid co be in a ſtate of 
receniciliation, and that God hath loved kim untill he refuſe 
the Goſpel . but every man is in a tate of condemnation be= 
fore he beleeve, becauſe our Saviour expreſly rel us, that by 
faith we paſſe from death to life, Joh.5.24. and be that hath not 
the ſonghath na life, 1 Foh,5,13. and therefore if theſe be Mi- 
naiſters of the new Teſtament who firlt preach to all the drur'= 
kards and wheremongers and villaines in a pariſh, that God 
loves them, and that they are reconciled by Chrilt death, ard 
that they may know it becauſe they are Gnners , then /e2..1he 
hr auens bear, and the earth knew that all ſuch Miniſters are falle 
P:ophets, and cry Peace, Peace, where God proclaims wrathz 
and that they acquit them whom condemns: and if they 
be Miniſters of the Old Teſtament fpirit, who fickt ſhew men 
their condemned eftate, and then preſent God as | wreth a> 


gainſt chem, while they be in their fin, that ſo they may prize ' 


ane fly to favour and free grace, then ſuch are Mini of 
theeld Teſtament and not of the new , becauſe they /preach 
the truth; and if” preaching the truch be an! old Teſtament 
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Minifhy, no wiſe man then 1 hope will delice the new wine, 
for the old is better: whule the Lion leeps and God is ſilent, 
and conſcience flumbers, all the beaſts and wilde fnners of 
the world (agd many preachers coo) may think thatthere is ns 
rerrourin God, ro curfe or wrath upon themſelves in the 
midſt of rhe rage, increaſe, and power of all their ſing z bur 
when this lionroars, and God awakens, and conſcience looks 
above head, they ſhall then ſee how milerably they have been 
deceived, they may ſlight fin,aboliſh condemnation , talk of 
and wonder at free-grace now, and beleeve eaſily, becauſe rhey 
are finners, but certainly they (hall be otherwiſe minded thenz 
Some men may have good ends in pre aching Gods free-grace 
after this manner in the Goſpel, and make the Goſpel a reve 
lation of Gods aRuall loye to ſinners as fanners 3 and make a 
Chriſtians evidence of ir nothing elſe bur the fight of bis on, 
and of his being utter the power ef it, bat little do they think 
what Satan the fatber of this falſe deQrine aims at, which are 
theſe four things chicfly. dy ah 
1. That ſanRificxcion, fairh, &c- might be no evidence at 
all co a Chriſtian of a good eſtate, for this they ſay is adoubt- 
full evidence and an unſettling way of aflurancezbecaulſe they 
will hereby be as bones out of joyat, in and outz humbled to 
day,and then, comforted, but hard-hearted ro morrow, and 
thea-ata lofſe : whereas te ſee ones (elf a finner, that is a con- 
ſtane evidence, for weare alway fianers , and the Goſpel pro» 
claims peace to finness as ſinners. + 
2, That ſo menmay keep their lufts and fins and yet keep 
their peace too, for if peace be the portion of a man under the 
er of fin and Satan look then, as ke may _ =D 


3 = — xl; res __— And th RN 5 
aith, That if conſcience art an bypocrite (perbaps tru 
yer py 4s bryce Gods love belongs to ſinners as fin 
ers: And ifthis be thus, what doth this do&rine aim at,buc 
to reconcile God and Belial, Chiiſt and Mimmon ? not enely 
to open the door to all manner ot wickednefſe, but to comfore 
"To 5b 'L he may br fely to fin th 
3+ t may bring men in time purpotely to hn the 
more freely, that ſo they may have the clearer evidence ef the 
love of God 3 for if love be revealed to finners as 
then the more finfull the more clear evidence he hath of Gods 
love 3 and therefore one once intangled with thrſe deluſigns 
was inticed to commit a grofle wickednefſe, .that more fol 
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of Gods free-prace might be aboliſhed (at leaſt defpiſed)which 
is this, wy. Thou poor condemned ſinner, here is Chriſt Je- 
fus, and with him eternall remiſfion of fins and reconcilia» 
tion, if thou believe and receive this grace offered humbly and 
thankfully;for this is Goſpel, Mar. 28.19. Mah. 16.16.Rom-10, 
$,6,7,8,R0m.3.14,25,AG.8, 37. And hence Mc.#.C.bath theſe 
words. That if the Golþel bold fereb Gbrift and ſatvation upon 
beleeving (as Pary ſaith be,preach)it were then litle betrey tidings 
then the law. Ab wretched & unworthy ſpcech,thar when Jeſus 
Chriſt himſclfe would ſhew the great leve of God unto the 
world, 7+b.3.16. he makes it out by . two expreſſions of it, 1. 
That the father ſent his only Son; 2. That whoſoever did 
beleeve,in him (or if they did beleeve in bim) they ſhould baye 
eternall life ; The Lord ſhews wonderfull love, that wheever 
belecve may have Chriſt and eternall life by beleeving ; but 
this doQrine breathing out Gods dearcſt Jove, by this mans 

account is lirtle better then law, which breaths out nothin 
bur wrath : But wby doth be ſpeak chus# Becauſe (ſaich he) 
3s is as eafie t6 kerp the ten Commundememts as t6 bekeve of ones ſelf: 
Very true, 45 3s beleevve of ones felf, bur whar is this againſt the 
preaching and holding forth Chriſt and ſalvation upen con- 
dition ot belecving ? Fer is notthis preaching of the Goſpet 
the inftrumenrt and means of working that fairh in us, which 
the Lord requires of us in the Goſpel >? And muſt not Jefrs 
Chriſt uſe the means ſor the end ? Were not thoſe three thou- 
fand brought into Chriſt by faith, by Perers promiſe of remiſ- 
fion of ſins upon their repentance ? Were not many filled with 
the holy Ghoſt when they heard this Goſpel thus preached 
upon condition of beleeying ? AA. 10.43. Doth net the A- 
le ſay that the Goſpell is the power of God toſalyation, 
cauſe therein is Chriſts righteouſneſſe revealed (not to (in- 
ners as finners) burfrom faith co faith? The condition of 
works is impeſſible to be wroughe in us by the Spirit, but the 
condition of fairh (though it be impoſſible for us tro work it 
in'our kearcs) yet it is poſſible, cafic and unuſull for God ro 
work itby requiring of ir, [er.3.22z which is no prejudice to 
Gods free-grace, becauſe faith is purpoſely ired and 
wroupg hr, becauſe it chiefly honours and advanccth free-grace, 
Rom.4,16, The promiſe is of faith that it might be by grace z 
Tf Mr WC will nor preach Chriſt upon beleeving , bow will 
he or any man elſe preach ir ? Will they tell all men that God 
loves them,and that Chriſt hath died for them, & char he that 
gives grace and ſalyation will work faith in them ? {> ro 

WC. ſeems to affirm z bur if they ſhall preach ſotoall 
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The morality of the Sabbath. 
as ſinners, and tell :hem abſolutely God will work faithiin 
them alſo , I ſuppoſe that the Church walsand plentifull and 
abundant experience would teſtific againſt rhis falſchood; and 
the Scripture teſdifies ſufficiently , that evety man ſhall not 
have faich co whom the Goſpel i preached : Now I do be» 
ſeech the God and father of lights co pitty his ſtraying ſervants 
who are led into theſe deep and dangereus- deluhons thorow 
fecble miſtake of the true difference berween old and new 
Teſtament Miniſtries, aggl that he would pity his people for 
whoſe fins God hath Jet Toole theſe blinding an& hardning 
doQrines, by means of which they are tempted to receive thac 
as the Goſpel of truth, which is but a meer lye, and to cake 
thar as anevidence of ſalyation that is in truth the evidence of 
perditien and condemnatien, as hath beca ſhewn. 

Theſis i118, 

The ſecond thing remains to becleared, whet her ſanRifica- 
rion may not be a firſt evidence and therefore more then a car- 
nall inferiour and laſt evidence, as Mr Saltmarſb cals it : For 
if it be (not a doubefull)) bur a clcar and certain evidence in it 
ſelf (as hath been proved) why may it nor be a firſt evidence? 
why may not thc Spirit of God who works it in a perſon ju= 
Kiked, firſt reveal it as an evidence that he is juſtified? What 
moitall man can limir the Spirit of God, to what evidence he 
ſhall firſt bring in to the conſcience of a juſtified eſtate > For 
let ſanRification be raken in the largeſt (enſe, for any work of 
ſaving grace wrought in the Ele& ( whether in yocation to 
faith, or in ſanRiftcation which (ftri&ly taken) followes our 
juſtification by faith ) and take evidence not for evidence of 
the objeRt (for Chritt Jeſus in his free-grace muſt be ſeen firſt 
as the ground onwhich faith refts)but for evidence of teſtimony 
to the (ubje&, and then I thus argue, that this firſt evidence of 
ſpecjall aRuall love in beholding Gods free-gract to a finner, 

: vo ” Without the being of faith and other graces. 
it is eit 


Or 2. Without the ſeeing of them only, the eye 
looking up only ts Chriſt and free-grace. 

But this firſt evidence is not without the being of faithand 
holinefle ; for then ic ſhould be to a man aRually under the 
wer of finand bis filthy luſts and the devil 3 which hath 
en aleady proved in the former Theſis to be a meer deluſi- 
on: there being no ſuch word of the Goſpel which reveals 
Gods free love and a&tual reconciliation to a (inner as a ſinner, 
and as under the power of his fins , but the Goſpel rather re- 
veals the quite contrary 3 and to affirm the witneſſe of the 
Spirit clears this up, is to pretend a teſtimony of the Spiric 
contrary 
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The morality of the Sabbath: 
contrary to the teſtimony of the world ; and yet I ſtsong! 
fear and do fully beleeve rhat this is the firſt evideace whic 
ſome men plead for, vit.-roſee Gods lore roward them,while 
they neither ſee grace of any change of heart them:or have 
grace, bur are ſtill under rhe dominion of their fin. 

And on the other fide, if any affirm that this evidence is 
not without the being of grace bur onely without the ſeeing 
of it: ſo that a Chriſtians tirſt evidence is the ſeeing of Gody 
free grace ont of himſelf, wichour ſ@ing any faith or grace in 
himſelf, and ſeeing nothing elſe but fin in himfelf, this I con- 
fefſe is nearer the truth, bur it is an errour which leads a man 
to a precipice and near unto the pit: for if this be ſo,then 
theſe things will anavoidably follow. 

1. Thata Chriſtian muſt ſee the love of God toward him 
in Chriſt , and yet muſt nor ſee himſelf to be the perſon to 
whom this love onely belongs : for ( according to this very 
opinion it ſelf) ir helongs only to a beleever, and one that 
hath rhe being of grace, and nor to a ſinner as a ſinner. 

2+ Then a Chriſtian muſt not fee the love of Chriſt and 
free grace of God by chat propoſicion or reſtimony of the Spi- 
rit which reveals it, and that 15 this, Tu fidelis, thou Beleever 
called and ſanRihed,art freely beloved : and thusa man muſt 
not ſee his eſtate good by the light of the ſpirkr , nay thus a 
Chriſtian muſt receive the teſtimony of the Spirit which aſ- 
ſures himthat he is loved withour underſtanding the meaning 
of the Spirit, which is (not thou ſinner as ſuch) bat thou Be- 
leever art beloved: not thou that haſt no grace, but thou that 
haſt the being of it, art beloved. 

3. Then the firſt, evidence is builr upon a meer wankneſſe, 
pay wpon an untruth and falſchood'; for it.is a meer weakneſle 
nor to ſce that which we ſhould ſee, viz. the being of faith 
and grace ithe heart, in which reſpe& the promiſe is ſealed, 
and if any man by not ſeeing it ſhall think and fay there is 
no grace, no faith, no ſan&ification, and now he ſees Gods 
love to ſuch a one, and he thinks himſelf ro be ſuch a one 
when he ſces Gods free grace,and hath this firſt evidence, ir 
is a falſehood and an untruth, for it is ſuppoſed to be there in 
the being of it all this while ; ſappoſe therefore that ſome 
Chriſtians at their firſt rerura and converſion to God or af- 
rerward, have grace and faith, bur ſee it not in their affurance 
of Gods love (the eminency of the obje& and good of it (wal- 
low'ng up their thoughts and hearrs from attending them- 
ſelves) yer the queſtion is qao jwe; rhey do nor ſee,nay ſhould 
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The morality of the Sabbath. 
not this a meer weaknefſe and falſehood which is now made 
the myſtery of this firſt evidence? and indeed ſomewhar like 
pan his ſumma ſapientia , which he makes to be thisp ix, 

mgere illnd quod eft inattingibile inattingibiliter, That a 
Chriſtian muſt ſee and couch Gods deep love, and yer neither 
ſee not touch nor feel any change in himſelfe , or any being 
of grace, when in truth it is there; in which reſpeRt allo Gods 
free-grace and love is revealed. 

4. If this be che firſt evidence , then no Miniſter , no nor 
any Apoſtle of Chriſt Jeſus, can give any firſt evidence of 
Gods love by the ordinary diſpentation of the Goſpel; for al- 
though a Miniſter may ſay. Thou art a inner , therefore the 
Lord Jeſus way ſave thee, yet he cannot ſay upon that ground 
that therefore the Lord Jeſus will fare him", for then every 
ſinner ſhould be ſaved : No Minifter can ſay to any unbelee- 
ver, Chriſt hath redeemed thee, therefore beleeve, or ſay ab- 
ſolutely Thy fins are pardoned, for then he ſhould preach 
contrary to the word which expreflely tels us , That he that 
beleeves not is already condemned. No miniſter can ſay God 
will work faith in all you that are ſinners, as hath been nz 
bur they can ſay, Thou Beleever are pardoned, thou that arr 
ſanified art reconciled, &c. Ir is therefore an evill ſpeech 
of one lately in print, -who cals That 2 baſtard aſſurance,ariſing 
from a lying ſpirit, which fiſt proceeds from the ſight of any grace, 
axd thence concludes they are juſtified and ſhall be ſued. For I 
would thus argue, that this worke of grace (ſuppoſe love to 
the Saints, hunger and thirſt afrer righteouſoeſſe , univerfall 
"_ ro all Gods Commandments, &c.)itis either common 
ro hypocrites and unſound , or elle it is peculiar to the ele& 
and fincere? It che firſt,then it cannot be either firſt or ſecond 
evidence : it can beno evidence at all either wichour or with 
ſeeing, firſt, Gods free love to ſinners as ſinners ;, if the ſecond, 
then either Gods promiſe (made to ſuch as are hungry and 
humble, and have a work peculiar to Gods eleft in them 
muſt be falf (which is blaſphemous to imagine) or elſe when- 
ſoever it is ſeen, whether firſt or laſt, ir muſt needwbe a moit 
blefſed and (weet,and ſure evidence : for when we fay that 
ſucha work of grace may bea firſt evidence, we do not mean, 
as if the work ſimply conſidered in ir ſelf could givein any 
evidence , but only as the free promiſe of grage is made to 
ſuch as have ſuch a work of grace ; this promiſe we ſay to ſich 
perſons, whenſoever they ſee this work, gives in full and clear 
evidence of their blefled eſtate : And if the word of grace to 


.aſinner as a ſinner, way give in a fiſt evidence (as ſame inia- 


gine } 


-119, 


” \ 
The wierdlity of the Sabbath: 
gine) then much mote may ir give in evidence}, where there 
15 not only the wordof grace, but alſo the ſpirit of grace, yea 
the work of grace to e the conſciencg; 2 ;and for any to 
affirm thar faich and ſanRitication are good evidences, if juſti- 
fication be firſt evident, is bur a quick of frothy. wit 3 for it 
may be as ſafely affirmed on the contrary, that juſtification is 
a good evidence,if faith and ſanRihcarion he firſt evident; for 
"ris not theſe fimply, bur the promiſe which is our evidence, 
which is never to a ſinner as ſuch : I ſhall therefore conclude 


theſe things with ſhewing the true grounds of effetuall evi- ' 


dence of the love of Chriſt. 
; Theſis 19» ' 

The free-grace of God in Chriſt (not works)is the only fure 
foundation of juſtifying faith, or upon which faich is builr, 
Rom.3.24,25. 1 Pet. 2.4,5,6. Mat. 16.18. This free-grace 
therefore muſt ff be revealed by the Spirit of God in the 
Miniſtry of the Goſpel in order unto faith, Row.10 14,15. 
Eph.1.13. which generall revgJation of free-grace,ſome make 
to be the firſt evidence on which faith reſts, and thus far it is 
true; bur now this free- grace is reveaſtd two waies. 

I. Inthe free offer of it to be our own by Teceiving it , At. 
10-43. Gal.2.16. , 

2. In the free promiſe of it revealing it 4s our own already, ha- 
ving aQtually and eftecually received it , Job. 1.12. Rom.5.t, 
2« I Fob.5.1 2. 

The free offer of grace (containing Gods call, command- 
ment and beſeechings to beleeve and be reconciled) gives us 
right to this poſſeſſion of Chriſt or ro come and take and ſo 
pollefie Chriſt Jeſus by faith. Jerem. 3.22. 1 Cor-1.9.. Rom-I. 
$, 6. The free promiſe of grace ( contairfing revealed im- 
murable purpoſes and aftual affnrances of preſent and future 
grace )gives us right to the fruition of Chriſt,or to enjoy Chriſt 
as a free gift when "tis oftered;the command and defire of the 


.donor to receive it to be our own, gives us 71ght and powet to 


poſleſſe it : and when it is received, his promiſe to us affyring 
us that iveis and ſhall continue our own, gives us right and 
priviledge to enjoy it and make uſe of it. For by rwo immu- 
table thmgs (the promiſe confirmed by oath) we have ſtrong 
conſolation who have fled for refuge to the hope before ns, 
Heb.6,17,18,19. The free offer is the firſt ground of our faith, 
"9 we receiveChriſt to be our own:bur the free promiſe is the 
fir(t ground of the aſſurance «f faith,why we are affured and per- 
ſwaded that he is our own already : for the Goſpel containing 
three thivgs, 1.The revelation of Chiſt:2.The offer Wag 
| | 3- The 
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The mor ality of the Sabbath. 

23: The promiſe of-Chriſt to all theſe that receive this offer; 
Hence faith(which runs parallell with the Goſpel, t® proper 
objeR of it) firſt ſees Chriſt ſecondly receives Chriſt, thirdly is 
afſured of the love of Chriſt having received him. 

The free offer of grace being made to the ſoul becauſe it is 
poor and finfull, curſed and miſerable, and thar Therefore ir 
would receive Chriſt, hence ir is that in this reſpe rhe foul is 
not bound firſt ro ſee ſome good in it ſelf and foto receive 
him, bar rather is bound (ar firſt breathings of God apon it) 
rather to ſee no good, i. nothing bur ſin and perditien, death 
and darknefſe , enmity and weaknefſe , and therefore to re- 


' ceive him , Luk-14-21. Revel.3.19,18. Gal. 3.22. Kom- 11.33. 


Hoſ.13-3. But the promiſe of free-gracg, being attually given 
ro the ſoul(and nor declared only as it is in the free offer, be- 
cauſe it hath received Chriſt already by which he is atually 
its own) hence it is'th# in this reſpe& , the ſoul is bound to 
ſee ſome good or ſaving work of grace.in it ſelf firſt, and {0 
embrace and receive the promiſe and Chriſt Jeſus in. it : So 
that although in receiving Chrift ro be our own, we are to 
ſee no good im our ſelves wherefore we ſhould receive him or 
beleeve in him ; yer in receiving him 4s owr &:wn already, we 
muſt firſt ſee ſomeyood (the work of free grace in us) or elſe 
we have no juſt ground thus to receive him : No man cati 
challeng any promiſe belonging to him wichout having a part 
in Chriſt the foundation of them; no man can have Chriſt bur 
by receiving of him or beleeving in him , Job.1,12. Hence 
therefore they that ſay thar the firſt evidence 'of Gods love 
and free grace or aftoall favour, is to a finner as a ſmner, had 
need conſider what they fay; for is it toa ſinner as with 
Chriſt and receiving of him , or as diſpofſeſt of Chriſt not ha- 
ving of him, bur rather refuſing and reje&ing of him. If they 
ſay the firſt, they rhen ſpeak the truth , bur then they raze 
down their own pernicious principle, that Chriſt and Gods 
love belongs to them As ſ#rners : If they affirm the latter,then 
they do injuriouſly deſtroy Gods free grace and the glory of 
Chriſt, who think ro e promiſes without pofleſſin 
Chriſt, or to have promiſes of grace, without having Chri 
the foundation of them all. ' For though the common love 
of God (as the bare offer of grace is) may be manifeſted with- 
out having Chriſt, yer ſpeciall a&uall love cannot be aftually 
our own, wfthout having and firſt receiving of him : And if 
the Spirit of God convince the world of fin (and conſequent- 
ly of condemnation) while they do not beleeve, 7oh.16.9. I 
wonder how it can then convince them of pardon of fin and 
7 reconcilia- 
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reconciliation, before they do beleeve ? unleſſe we will ima- 
gine ir 6 be a lying ſpirit , which is blaſphemous. Theſe 
things not conſidered of, have and do occaſion much errour 
at this day in the point of evidencing, and hath been an in- 
ler of deep deluſion , and open gaps have been male hereby 
ro the looſ® waies and depths of Familiſm and grofſe Armini- 
aniſm, and therefore being well conſidered of , are ſufficienc 
toclear up the waies of thoſe faithfull ſervants of the Lord 
(who dare not ſow pillows , nor cry peace to the wicked, 
mach lefle to linners as ſinners) both from the ſlanderous im- 
putarion of legall miniftrations afcer an od Teſtament man- 
ner, as alſo of making works the ground of faith, or the cauſes 
of aſſurance of faith; the free offer being the ground of the one, 
and the free promiſe tie cauſe and ground of the other: Briefly 
therefore. 

1. The free offer of grace is the firſt evidence to a poor loſt 
ſianer that he may be beloved. 

2. The receiving of this offer by faith (relatively conſide- 
red in reſpe& of Chriſts ſpotlefſe righteouſnefle ) is the firſt 
evidence ſhewing why he is beloved, or what hath moved God 
aually to love him. 

3- The worke of ſanRification ( which is the fruit of our 
receiving this ofter) is the firſt evidence ſhewing that he is be- 
loved. | 

If therefore a condemned ſinner be asked whether God 
may love him, and why he thinks io ? he may anſwer, Becauſe 
Jeſus Chriſt is held forth and oftered ro ſuch a one: If he 
be further asked, ' why or what he thinks ſhould move God 
to I8ve him? he may anſwer, Becauſe I have received 
Chciſts righteouſneſſe offered , for which righteouſnefſe 
ſake only I know Iam beloved , now I have received it : 
If he be asked laſtly, how he knows certainly that he is be- 
loved ; he may anſwer fafely and confidently, Becauſe I am 
ſantified : I am poor in ſpirit, therefore mine isthe kingdom 
of heaven : I do mourn, and therefore I ſhall be comforted: 
I do hunger andthirſt, and thereforeT ſhall be ſatisfied, &c. 
We need in time of diſtrelie and fempration all theſe eviden- 
ces, and therefore it is greateſt wiſdom to pray for that ſpirit, 
which may clear them all up unto us, rather then to contend 
which ſhould be the firſt. 

And thus we ſce that the whole morall law is our rule of life, 
and conſequently the law of the Sabbath, which is a branch of 
this rule : We now proceed to- ſhew the third branch, of 
things generally and primarily morals. 

Theſis 
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Thirdly, Not _ day, nor only a reft day , but the reſt day 
or Sabbath day (which is exprefled and expreflely interpre- 
red in the Commandment to be the ſeventh day , or a ſeventh 
day of Gods determining , and therefore called The Sabbath of 
the Lord our God) is here alſo enjoined and commanded, as ge- 
nerally morall. For if a day be morall, what day muſt ir be? 

If it be faid , that any day which hamane wiſdom ſhall deter- 
mine, whether one day in a hundred or a thouſand , or one 
day in many years ; if this only be generally moraF, then the 

rule of morality may be broken becauſe the rule of equality 
may be thus broken by hamane deter mazation : For it may 


be very unequall and unjuſt to give God one day ina hundred | 


of 4 thouſand for his worſhip , and to aſſume ſo many befide 
to our ſelves for our own nſe. There is therefore ſomethi 
elſe more particularly,yet primarily morall in this Cunmet 
and that is The Sabbath day , or ſuch a day wherein there ap- 
pears an equal divition, and a fir proportion between time for 
reſt and time for work, a time for God anda time for man, 
and that is aigenth day which God determines : A fit pro- 
portion of-ritte for God is morall becauſe equal, man cannot 
determine nor ſer out this proportion , God therefore only 
can and muſt, A day therefore that he ſhall determine is mo+ 
rall, and if he declares his derermination to a ſeventh , A ſe- 
venth day is therefore morall. Gomarus confefſerh that by 
the Analogy af this Commandment, not one day in a thon- 
ſand,or when man pleaſeth, but that one day in ſeven is mo- 
rall, at leaſt equal, fir, and congrnous to obſerve the ſame; and 
if the Analogy he ſpeaks of ariſeth virtute rrandati druini, or 
by verrue of Gods Commandment, the cauſe is in effe& yiel- 
ded; bar if this Analogy be made virtue hbertatis humane, 
ſo that humane liberty may do well to give God one in ſeven, 
becauſe the Jews did ſo , and why ſhould Chriſtians be more 
ſcant ? then f ſee not but humane liberty may afſume power 
to it ſelf ro impoſe monthly and annuall holy daies as well, 
becauſe the Jews had their new moons and yearly feſtivals; 
and by Analogy thereof, why may not Chriſtians who have 
more grace poured out upon them,and more love ſhewn unto 
them under the Goſpel , bold ſome meet proportion with 
them thereinalſo, as well as in Sabbarhs ? Bur it can never be 
proved that God hath lefr any humane wiſdom at liberty 
ro make holy daies, by the rule of Jewiſh proporti- 
ons : Belyge, if hamane wiſdom ſec it meet and congruous 

to 
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. to give God at leaſt one day in ſeven, this wiſdom and reaſon 


js either regulated by ſome law, and then 'ris by yertue of the 
law of God, that he ſhould have one day in ſeven, or 'tis not 
regulated by a law, and then weare lefc to a looſe end again, 
for man to appoint what day he ſees meer in a jſhorter or a 
lange time, his own reaſon being his only law ; and this nei- 
ther Gomaras nor the words of the Commandment will allow, 
which ſers and fixeth the day , which we ſee is one day in e- 
ven , Which not man but God ſhall detexmine and therefore 
called The Sabbath of the Lard our God, * 
T hefis I21-. 

The hardeſt knot herein to unlooſe, lies in this, to kaow 
whether a ſeventh day in generall which God ſhall determine, 
or that particular Seventh day from the creation be here 
only commanded 3 the firſt ſeems (in Mr.Primroſe apprehen- 
fon) to writhe and wrack the words of the Command- 
ment; the ſecond (if granted) aboliſheth our Chriſtian Sab- 


baths» | 
Theſu 122. 

For clearing yp of this difficulty therefore, andleaving the 
diſpute of the change of the Sabbath to it's r place , ir 
may be made good, that not that ſeventh da the crea- 
tion , ſo much as a ſeventh day which God ſhall determine 
{and therefore called the ſeventh day) is primarily morall, 
and therefore enjoyned in this Commandment, ſor which end 
let theſe things be conſidered and laid together. 

1. Becauſe the exprefle words of 'the Commandment do 
not run thas,uuz, Remember to keep boly That ſeventh day , but 
more genetally, the Sabbath day ; *tis in the beginning and ſo 
*145 in the end of this Commandment, where it is not ſaid that 
Ge bleſſed That Seventh day, but The Sabbath day , by which 
expreſſion the wiſdom of God, as it points to that particular 
ſeventh day that it. ſhoald be fanRified : ſo it allo opens a 
door of liberty for change, if God ſhall ſee meer, becauſe the 
ſubſtance of the Commandment doth nor only contain That 
ſeventh day, but The Sabbath day,which may be napon another 
ſeventh, as well as upon that which God appoinred firſt : and 
thic the ſubſtance of the command is contained in thoſe firſt 
words , Remember the Sabbath day to keep it boly, may appeare 
from the repetition of the ſame Commandment , Det $5.12. 
where theſe words , As the Lord thy Gol commanded thee , are 
immediately inſerzxed before the reft of the*words of the 
Commandement be ſer down,to ſhew thus much: that there- 
1a i$ contained the ſubſtance of the fourth command - = 
words 
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| The morality of the Subbatb. 
words following being added ro prefle tothe daty, and 
ro point out he parricular Se efick at tharrime God would 
haie them ro obſerve. | 

2- Becauſe in the explication of thoſe words {the Sabbath] 

ic 15 nor called That ſeventh, but The ſeventh, for fo the words 
runne, Six daies ſhalt thou labour, but the ſeventh day is the Sab- 
bath of the Lord thy God , the meaning of which is thus much, 
ro wit, that man taking ſix daies to himſelf for laboar, that he 
leave the feventh to be the Lords: now unlefic any can ſhew 
that no other day bur that Seventh conld be the ſeventh for 
reſt , nor no other ſix daies but thoſe ſix daics going before 
thavſeventh could be the fix daies for labour, rhey can never 
prove that this fourth Commandment hath only a reſpe& rs 
Thar particular Seventh , and it is no ſmall boldneſſe neceſſa- 
rily to limit where God hath left free : for we know thar 
if God will, man may take other fix daies for labour,and leave 
another Seventh for God , then thoſe ſix daies and that Se» 
venth day only. 

3+ The change of the Sabbath nndeniably proves thus 
much (if it can be proved )thar the moraliry of rhis command 
did nor lie in thar particular day only : for if that only was 
morall, how could it be changed ? and if it did not le only 
in that Seventh, where then did irmore generdlly lie? was 
it in a day more largely or in a Seventh day more narrowly ? 
now let any indifferent conſcience be herein' judge, who they 
be that come neareſt to the truth, whether they that fly ſo far 
from the name Seventh , which is expreſly mentioned in the 
Commandment, or they that come as near it as may be ? whe- 
ther they that plead for a Seventh of Gods appointing , or 
they that plead for a day(but God knowes when) of humane 
infticution ? and it's worth conſidering why anyſhonld be 
offended at the placing of the morality of the command in a 
Seventh, more then at their own placing of irin a day; for in 
urging the letter of the -Commandment to that particular 
Seventh , to aboliſh thereby the morality. of a Seventh day, 
they do witkall therein utterly abandon che morality of a 
day; for if That Seventh only be enjoyned in the lerrer of 
the Commandment and they will thence iaferre, thara Se- 
venth therefore cannor be required, how can they apon this 
ground draw ont the morality of a day ? 

4. Becauſe (we know) that ratio {epi eſt anime legis, 3. the 
wry make red mera —_— now et mos 
confidered, ſhould appoinr the Seventh rather 
the ninth or ecnth or eednbdey, for ſpiciruall eeſt-? _ 

t 


| The moralityef the Sabbath, 
the reaſon will appear not to be Gods abſolute will meerly, 
but becauſe divine wiſdom having juſt meaſures and ballances 
in its hand , in proportioning time berween God and man, 
it ſaw a ſeventh of 'rime (rather rhen a tenth or twen- 
tieth) to be equall for himſelf to rake , and for man to 
give: and thus much the words of the Commandment im- 
ly, viz. that it is moſt equall if man hath fix, that God 
thoald have the ſeventh : now if this be the reaſon of the law, 
this muſt needs be the ſoul and ſubſtance of the morality of 
the law, viz. That a Seventh day be given to God, man ha- 
ving fix, and therefore it conſiſts not in That Sevench day 
only : for the primary teaſon , why God appointed this or 
that Seventh, was not becauſe it was that ſeventh, bur becauſe 
a Seventh was now equal] in the eye of God for God to take 
to himſelf , man having the foll and fitreſt proportion of ſix 
daies togerher for himſelf; and becauſe a ſeventh was the fir- 
teſt proportion of time for God,hence this or that individual 
and particular ſeventh in the ſecond place fall out to be mo- 
rall, becauſe they contain the moſt equall and fitreſt propor- 
tion of a Seventh day in them; there was alſo another reaſon 
why That Seventh was ſanRified , viz. Gods reſt in it, bur 
this reaſon is not primary as hath been faid,and of which now 
we ſpeak. * - 

$.Becauſe if no other Commandment be in the Decalogue, 
but ir is comprehenſive, and looking many waies at once, 
why ſhould we then pinion and gird up this only ro the nar- 
row compaſſe of that Seventh day only ? 

6. Becanſe our adverſaries in this point are forced ſome- 
time to acknowledge this morality of a Seventh with os : we 
have heard the judgement of Gomaras herein, Theſis 44- and 
M. Primroſe who ſpeaks with moſt weight and ſpirit in this 
controverhie, profeſſerh plainly , That if God give w fix daies 


for our own affairs, there is then good reaſon to conſecraze a Se- - 


wenth to bis ſervice, and that in this reaſon there is manifeſt juſtice 


and equity which abideth for ever , to dedicate to Gol preciſely a | 


ſeventh day after we have beſtowed ſix daies upon our ſelves : it 
canot be denied (ſaith he) but that it is moſt Juſt , Now ifit be 
by his confeſſion, 1. juſt, 2. mt juſt. 3. manifeſtly juſt. 4. perpe- 
tualkly juſt, to give God preciſely one day in Teven : the cauſe 
is then _ : the only evaſion he makes is this, viz, that 
though it be moſt juſt to give God-one day in ſeven, yet it's nat more 
by re to give God one in ſix, or five, or four, there being no na- 
tural juſtice in the number of [even more then in the number of fix 
#& four: bur the anſwer is eafie, that if man may give unto God 


ſuperſtiti- 
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The morality of the Sabbath. 
ſuperſtitiouſly roo many,or prophanely too few : and if the 
appointment of God hath declared ir (elf for a ſeventh, and 
that the giving of this ſeventh be moſt juſt and equall , chen 
let it be conſidered , whether ir be not moſt ſatisfactory to a 
ſcrupling conſcience , to allow God a ſeventh day, which he 
hath appointed, which is confeſſed ro be moſt juſt and perpe- 
tually equall,and conſequently morall : and if there be a mo= 
rall and perperuall ay ive God one day in ſeven, then 

re be any more naturall equi 
thereingthen in one in five or 1x : the diſpyters of this + 
may pleaſe themſelves with ſuch ſpeculations and ſhifts, bur 
the wiſdom of God, which hath already appointed one day in 
ſeven rather then in fix or ten , ſhould be adored herein, b 
humble mindes, in cutting out this proportion of time, wi 
far greater equity rhen man can now readily ſee. 

7. Becauſe dgep corruption is the ground of this opinion, 
the plucking: np of Gods bounds and land-marks of a ſe- 
venth, is to put the ſtakes into the Churches hands, to ſer 
them where ſhe pleaſerh{ or if ſhe ſer them at a ſeventh, 
where God would have tizem, yet that this may be ſubmirred 


" to, not becauſe God pleaſeth, but becauſe the Church fo plea- 


ſeth; not tecauſe of Gods will and determination, bur becauſe 
of the Churches will and determination , that- ſo It being 
once granted , that the Church hath liberty ro determine of 
ſuch a day , ſhe may not be denied hberty of making any o- 
ther holidajes,or holy things in the worſhip and ſervice of 
God; and that this is the main ſcope and root of this opinion 
is palpably evident from moſt of the writings of our Engliſh 
adyerlaries in this controverſie. 
s , Theſis 123» 

A ſeventh day therefore is primarily morall , yet (as was 

formerly ſaid Thefis. 48.) there is ſomerhing elſe in this com- 


. mandment which is ſecundarily morall, wiz, This of that par- 


ticulag ſeventh day, 1 will not ſay that it is accidentally morall 
(as ſome do)but rather ſecundarily, and conſequently morall: 
for it is not morall firſtly, becauſe it is this particular ſeventh, 
bur becauſe it hath a ſeventh of time , divinely propor- 
tioned and appointed for reſt, falling into it, and'of which ic 
participates : tq give almes to the needy is a morall duty, 
and primarily morall ; but to give this or that quantir 
may be morall alſo , but it is fecundarily morall, becauſe 
it flowes ex conſequenti, onely from the firſt; for if we 
are to give almes according to our ability and others he- 
ceſſity , then this or that particular quanticy thus m_ 
r 
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The moralityef the Sabbath. 
their neceſliry muſt be given -» which is alſo a morall duty, fo 
"ris in this poinrof the Sabbath. 

Thefis 224, 

Hence it follows , that” this Commandment enjoynes two 
things : ' 1. More generally a ſeventh. 2 More particularly 
this or that ſeventh, and in ſpeciall that ſeventh from the 
Creation, this or that ſeventh are ro be kept holy, becauſe 
of a ſeventh part of time appointed falling into them: A 

enth day alſo is to be kept holy by vertue of che Comman- 

ement 3 Yet not in generall, but with ſpeciall eye and n_ 
to that particular ſeventh , wherein this generall is involved 
and preſerved. That ſeventh from the Creation is comman- 
ded, becauſe of a ſeventh falling into it ; anda ſeventh alſo is 
commanded , yer with a ſpeciall eye to that ſeventh wherein 
it is involved : And therefore 'ris a vaine obje&ion ro affirm, 
that if a ſeventh be commanded, that then @ particular ſe- 
venthisz or if any particular ſeventh be ſo , that then a ſe- 
venth is not 3 for the Commandement weſee hath reſpe& ro 
both ; for what is there more frequent in Scripture then foi 
general! duties ro be wrapt uþ and ſer forth in ſome parricu- 
lar things, inſtances and examples, and conſequently both 
commanded together? and after narrow ſearch into this Com- 
mandement we ſhall finde both the generall and particular 
ſeventh, not onely inferring one the other, but borh of rhem 
in a manner expreſly mentioned. | 

Thefis 12%» 

When thoſe that plead for the morality of the fourth Com- 
mand, in reſpe& of a ſeventh day , would prove it to be mo- 
rall, becauſe it is part of the Decalogne and et in the heart 
of it, - with a ſpeciall note of remembrante affixed to it, &c. 
Mr. Iranfade and others doe uſually daſh all ſuch reafonings out 
of countenance, with this anſwer, viz. That by this argument, 
That particular ſeventh from the creation is morall, which we 

ſee is changed z, for ( [ay they ) that alſo iu ſet in the bears of the De- 

calogue, with a fpeciall note of remembrance ao, But tbe reply 
from what hath ben faid is cafie, viz, Thar.rhar alſo is indeed 
morall; only 'tis ſecondarilyGorall,not primarily; and there- 
fore (as we have ſhewn) was mutable and changeable, the 
primary —_— in a ſeventh immnrably remaining 3' the 
morall dnty of obſerving a ſeventh day is not changed , bar 
only the day. If Mr. Pr7wwoſe could prove that there is no- 
thing elſe commanded in this fourth command , but onl 
thar particular ſeventh from the creation, he had then enoug 
to ſhew that (this day being juſtly chauged )- the Command- 
men 
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ment is not morall of perpetuall, bur oor or this particular Prim-por. 


ſeventh which now is changed ; himſelf acknowledgerh that 


out of it may be gathered the morality of a day, and why nor of 
a ſeventh day all as well as of a day ? Heſaith that it is a 
bold atlertion to ſay that this genns of a ſeventh is herein com- 
manded : Bur why is it not as bold to afhrm the fame of a 
day ? for our of chat particular ſeventh whence he would raiſe 
the genus of a day, we may as ealily, and far more rationally 
colle& the genus of a ſeventh day. 
Thefu i 26- 

Nor will it follow that becauſe a ſeventh is morall, that 
therefore any one of the ſeven daies in a week may be made 
a Chriſtian Sabbath : For 1. We do not fay that ic is any ſe» 
venth, bur A ſeventh determined and appointed of God for holy 
reſt, which is herein commanded. 2. The Lord hath in wit- 
dom appointed ſuch a ſeventh as char man may have ſix whole 
dajes together to labour in: and hence it follows that divine 
derermiaation without croſſing that wiſdom , could not poſ- 
ſibly fall upon ary other daies in the (Cycle of ſeven, bur ci- 
ther upon the laſt of ſeven which was the Jewiſh, or the fi:lt of 
ſeven which now is (as ſhall be ſhewn)the Chriſtian Sabbath. 
3. As God hath appointed one day in ſeven for mans reſt, (0 
in his wiſdom he ſo orders it, as that it ſhall be alſo a day of 
Gods reſt, and thar is not to be found in any day of the 
week, bur either in the laſt of ſeven , wherein the Father 
reſted, or in the firſt of ſeven wherein the Son reſted from his 
work allo, 

Theſis 127. 


fis 127 
'Tis true that the Sabbath day and thar ſeventh day from 
the creation, are indifferently raken ſometimes the one for 
the other, the one being the exegefs or the explication of che 
other, as Gen.2,2,3. Exod.15.29. and elſewhere 3 bur cha: ir 
ſhould be only ſo underſtood in this commandment, Credat 


- Tudexs Apella--- non ego, as he ſaid in another caſe ; I ſeemo 


conviRting argument to clip the wings of the Scripture fo 
ſhort, and to make the Sabbath day and that ſeventh day of 
equall dimenſons : Although ir cannor be denied , bur that 
in ſome ſenſe the Sabbath day is exeget:call of the ſeventh day, 
becauſe the commandment hath-a ſpeciall eye to thac (event! 
from the creation, which is ſecunearily morall , yer nor ex 
cluding that which is more generally . contained in char par- 
ticular, and conſequently commanded, viz. 4 ſeventh day or 
The Sabbath day. 

| Theſss' 
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y Theſis 128, 

M. Primrs{e would prove the exceeſfis, That bythe Sabbath 
day is meant that ſevinth day only from the. creation, becauſe God 
attually bleſſed and ſandt. fied that Sabbath day', becauſe God 
carnot aftually bleſſe a ſeventh, benig an unl1mited, indefiarte and 
uncertain iadetermined time : The time (faith he) only wherein be 
reſted, he only aft ually bleſſed, wh:c> was not in a ſeventh day in- 
determined, but 1# that determined ſeventh day : Bur all this 
may be readily acknowledged and yet the truth remain firmz 
for chat particular ſerenth being ſecundarily morall, hence 
as it was exprefſely commanded, fo ic was attually and parti- 
cularly blefied 3 bur as in this ſeventh a generall ofa ſeventh 
is included, (oa ſeventh isalſo generally blefled and ſanRifi- 
ed . Otherwiſe how will M, Pr:mroſe maintain the morality 
of a day of worſhip our of this commandment? for the ſame 
obje&ion may be made againſt a day, which himſelf acknow- 
ledgeth, as againſt a ſeventh day which we maintain 3 for it 
may be faid, that Thar day is here only morall wherein God 
atually reſted, bur he did not reſt in a day indefinitely, and 
therefore a day is not morall , let him unlooſe this knor, and 
his anſwer in defence of the morality ofa day will help him 
roſee the morality of a ſeventa day allo : That particular 
day indeed wherein God attually and particularly refted, he 
particularly blefied, bur there was a ſeventh day alſo more 
generall which he generally blefled alſo ; he gene ally bleſt 

the Sabbath day, he particularly bleſt that Sabbath day, and 
in;blefling of that he did virtually and by Avalogy bleffe our 
particular Chriſtian Sabbath alſo, which was to come : As 
Moſes in his aQvall bleffing of the trike of Levi, Deut. 337, 
10. hedid virtually and by Analogy blefie all the Miniſters 
of the Goſpel not then in being: And look as when God com- 
manded them to keep holythe Sabbath in ceremoniall duries, 
he did rherein virtually command ns to keep it holy in Evan- 
gelicall duties; ſo when he commanded them to obſerve that 
day becauſe it was a&tvally appointed and ſanftified and bleſ- 
ſed of God , he commanded ns virtually and analogically 
therein to obſerve our ſeventh day alſo if ever he ſhould atftu- 
ally appoint and bleſfle this other. 
Theſis 129+ 

The diſtribution of equity and juſtice conſiſts nor alway, in 
puntts maiviſebili, i. in an indiviſible point , and a ſer mea- 
ſure ; ſoas that if more or letle be done or given in way of 
juſtice, that then the rule of juſtice is thereby broken, ex. er. 
it's juſt co give alms and pay tribute; yet nor ſojuſt , as "_ 
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if men give more or lefle, that then they break a rule of 
juſtice 3 ſo 'ris in this point of rhe Sabbath, a feventh part of 
time is morall, becauſe it is juſt and equall for all men to give 
unto God, who have ſix for ene given them to ſerve their own 
rurn, and do their own work in , yet it is notſo juſt bur that 
if God had required the tribute of a third of fourth part of 
our time, bur it might have been juſt alſo to have given him 
one day in three or two or four , for in this caſe poſitive de- 
termination dorh not ſo much make as declare only that which 
is morall : And therefore if Mr s 6 thinks, char a ſeventh 
part of time is not morall, upon tMs ground, viz. becauſe it 
18 as equall and juſt ro dedicare more time to God, and that 
a third or fourthday is as equall as a ſeventh, ic is doubrletie 
an ungrounded aflertion; for fo he affirms, That althorgh it be 
moſt juſt to give God one day in ſeves, yet no mo & juſt then to de 
d catets him one day in three or ſix : And ſuppoſe it be ſo, yet 
this doth nor prove that a ſeventh day is nor morall, becauſe 
it is as equal to give [ix as ſeven , no more then that ir is no 
morall duty to givean alms, becaufe it may beas equall to 
give twenty pence as thirty pence to 4 man in want : If fur- 
thermore he think that iris as e<quall and juſt ro give God 
more daies for his ſervice , as one in ſeven, out of hamane 
wiſdom and by humane conſecration , not divinededication, 
then it may be doubted whether one day in two or three or 
ſis as equall as one day in teven; for as humane wiſdom , if 
left to it ſelf, may readily give tco few, fo it may ſuferſtiti- 
ouſly give too many (as hath been ſaid : ) Bur if four or three 
or fix be alike equall 2 therſelwes to give to God , as one in 
ſeven , then if he thinks it a morall duty ro obſerve any ſuch 
day incaſe it ſhould be impoſed and conſecrated by humane 
derermination, I hope he will not, be offended at us if we 
think it a morall duty alſo to qbſerve a ſeventh day , which 
we are certaindivine wiſdom hath, judged moſt equall, and 
which is impoſed on us by divine determination : we way be 
uncertain whether the one is as equall,as we arc certain that a 
ſeventh day is. 

Theſis 139. 

ARions of worſhip can no more be imagined to be done 
without ſome time, then a body be withour ſome place, and 
therefore in the three firſt Commandments , where Gods 
worſhip is enjoined, ſome time together with ir is necefſacily 
commanded z if therefore any time for worſhip be required 
in the fourth command(which none can deny)it muſt not be 
ſuch a time as is connaturall & which is necellarily tryed zo the 
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ation z but it muſt be ſome ſolemne and ſpecial! time, which 
depends upon ſome ſpeciall determination, not which zat we, 
bur which Counſel determines 3 Determination therefore by 
Counſel of that time which is required in this command doth 
not aboliſh rhe moraliry of ir, but rather declares and eſfta- 
bliſhech ir. God therefore who. is Lord of time , may juſtly 
challenge the determination of this rime into his own hand, 
and nor infringe the morality of this command , conſidering 
alſo thar he is more able and fic then men or Angels to ſee, 
and fo cut our the moſt equgl! proportion of time between 
man and himſelf ; God rtefore hath ſequeſtred a ſeventh 
part of time to be ſanRified, rather then a fifth , a fourth, or 
a ninth, not ſimply becanſe it was this ſeventh, or a ſeventh, 
bur becauſe in his wiſe determination thereof, he knew it to 
be the moſt juſt and equall diviſion of time berween man and 
himſelf; and therefore I know no incongruity to aftirm ,- that 
if God had ſcen one day in three or four, or nine, to be as e- 
quall a proportion of time as one day in ſeven, that he would 
then have lefc it free to man to take and conſecrarte either the 
one or the other ( the Spirit of God not uſually reſtraining 
where there is a liberty) and on the other fide, if he had ſeen 
a third or fifch or ninth or rwentieth part of time more equal 
then a ſeventh, he would have fixed the bounds of labour and 
reſt our of a ſeventh;bur having now fixed them to a ſeventh, 
a ſeventh day is therefore morall,rather then a fourth or ſixr 
or ninth day, becauſe it is the moſt equall and fitteſt propore 
tion of time (all things conſidered ) between God and man 3 
the appointment therefore of a ſeventh rather thena fixt or 
fourth, is not an aR of Gods meer wil! only (as our adverſa- 
ries afticm, and therefore they think ic not morall) but it was 
and is an at of his wiſdom allo according to a morall rule of 
juſtice, viz, to give unto God thar which is moſt fir, moſt juſt 
and moſt equall 3 and therefore although there is no naturall 
 zuſtice (as Mr Trimroſe cals ir) ina ſeventh ſimply and ab- 
ſtra&ly confidered, rather then in a fixth or tenth, yet if the 
moſt equall proportion of timefor God be lotred our in a ſe- 
venth, there is then ſomerhing aaturall and morall in it rather 
then in any other partition of time, wv7z, to give God that 
proportion of time which is moſt juſt and moſt equall; and in 
this reſpeR a ſeventh parr of time is commanded becauſe it is 
good (according to the deſcription of a morall law) and nor 
only good becauſe it is commanded. 
Theſis 131, 
Tis true, that in private duties of worſhip, as to reade the 
Scrip- 
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Scriptures, meditate, pray, @'c. the time for theſe and the 
like duries is left to the will and der&minarion of man accor- 
ding to generall rales of conveniency and ſeaſonableneſle ſer 
down in the word 3 mans will (in this ſence) is the meaſure 
of ſuch times of worſhip, bur there is nor the like reaſon here, 
in determining time for a Sabbath, as if that ſhould be left co 
mans liberty alſo 3 becauſe thoſe private duties are to be done 
in that time, which is neceffarily annexed to the dutics them- 
ſelves, which time is therefore there commanded, where and 
when the dury is commanded : but the time for a Sabbath is 
not ſuch a time as naturally will and muſt atrend the ation, 
bur it's ſuch a time as Counſell (not nature) ſees moſt meer, 
and eſpecially That counſell which js moſt able tomake the 
moſt equall proporcions of time, which we know is not in the 
liberty or abiliry of men or Angels, bat of God himſelf, for 
do bur once imagine a time required out of the limirs of what 
naturally attends the ation, and it will be found neceffarily 
to he a time determined by counſell : and therefore our ad- 
verſaries ſhould not think it as free for man to change the 
Sabbath ſeaſons, from the ſeventh ro the fifth or fourth or 
tenth day, &'c. asto alter and pick our times for p: ivate du- 
ries. 
Theſis 132. 

There isa double reaſon of propoſing Gods example in the 
fourth Command , as is evident from the Commandment ir 
ſelf: the firſt was to perſwade, the ſecond was to dire. I. 
To perſwade man fo to labour fix daies together , as to give 
the ſeventh, or a ſeventh appointed for holy reſt nnto God 3 
for ſo the example ſpeaks, God laboured ſix daies, and reſted 
the ſeventh, therefore do you do the like. 2. To diredt rhe 
people of God to That parcicular Seventh, which 'for thar 
time when the Law was given God would have them then 
to obſerve, and that was that Seventh which did ſucceed the 
ſix daies labour : and therefore for any to make Gods exam» 
ple of reſt on That Seventh day, an argument that God com- 
manded the obſervation of chat Seventh day only, isa 
groundlefſe affertion, for there was ſomething more generally 
aimed art by ſetting forth this example, viz. to perſwade 
men hereby to labour (tx daies, and give God the ſeventh, 
which he ſhould appoiur, as well as to dire& to that particv= 
lar day which for that time (it's granred)ir alſo pointed unr: 3 
and therefore ler the words in che Commandment be obſe - 
ved, and we ſhall finde mans duty 1. More generally ſeg 
down, wit« to labour fix daies, md dedicate the ſevench 
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unto God, and then follows Gods perſwgſion hereunto from 
his own example , who when he had a world ro make, and 
worke to doe , he did labour ſix daies rogether , and reſted 
the ſeventh ; and thus a man is bound to do ſtill : but jt doth 
not follow , that he muſt reſt that particular ſeventh only, 
OR which God rhen reſted ; | or that that ſeventh (though we 
grant it was poinred unto ) was only aimed at in this exam- 
ple: the binding power of all examples whatſoever ( and 
therefore of chis) being ad ſpecrem attus ( as they call ic) to 
tha kind of att, and not ro the individuwn ations only, or to 
every particular accidentall circumſtance therein; 1f indeed 
man was to labour {1x daies in memoriall only of the (ix daies 
of creation , and to reſt a Seventh day in memoriall only of 
Gods reſt and cetfation from crearion, it mighc then carry a 
faire face, as if. this example pointed at the obſervation of 
that particular ſeventh onely; but look as our ſix daies labour 
is appointed for other and higher ends, then ro remember 
the ſix daies worke of God , it being a morall duty to atrend 
our callings therein z ſo rhe Seventh day of. reft,is appointed 
for higher and larger ends ( as D:doclavirs ovſerves ) then 
onely to remember that notable reſt of Gyd from all his 
works, it being a miorall.duty to reſt the Seventh day in all 
holinefle. 
Theſis 133+ 

It was but accidentall, and not of the effence of the Sah- 
bath day, that that particular Seventh from the creation 
ſhould be the. Sabbath ; for the Seventh day Sabbath being 
to be mans reſt day, ir was therefore ſuirable ro Gods wiſdom 
to give man an example of reſt from himſelfe , zo encourage 
him thereunto ( for we know how ſtrongly examples per- 
ſwade.).,now reſt b.ing.a ceſſation from labour ,-it therefore 
ſuppdſes labour to goe before ; hence God could not appoint 
the firſt day of the creation to be the Sabbath, becauſe he did 
then but begin his labour 3 nor could he take any the other 
daies, becaufe in them he had not finiſhed his work, nor 
reſted from his labour , , therefore Gods reſt fell out upon the 
laſt of ſeven ſucceeding fix of labour before ; fo that if there 
could have been any other day as fit then for exemylary reſt 
as this 3. and as afterward it ſei! out in the finiſhing of the 
work of redemption, it might have been as well upon ſuch a 
day as this, bur it was not then ſo; and hence the reſt-day fell 
as it were accidentally upon this : and hence it is that Gods 
"example of reſt on that particular day doth not neceffarily 
binde us to obſerve the ſame ſeventh day : morall examples 
nor 
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not alway binding in their accidentals ( as the caſe is here) 
al:hough ir be true that in cheir etlentials they alway do. 
T beſts 134- 
There is no ſtrength in that reaſon , that becauſe one day 
in ſeven is ro be conſecrated 'unro God , that therefore one 
yeere in ſeven is'to be ſoalſo,as of old it was among the } 


in ſeven was.meerly ceremoniall , one day in ſeven is notſo 
(faichiwallers) but morall; God gave no example (whoſe ex- 
ample is onely in morall things) of reſting one yeere in ſeven, 
bur he did of reſting one day in ſeven . I fay,beſide all this, it 
is obſervable what Funiws notes herein , The Lord (faith he) 
challengerh one day in ſeven jwe creationb, by right of crea- 
tion 3unThence requiresat of all men created : but he chal- 
lengedoone yeere in ſeven,fwe pecutiarks poſſeſſronk,i. by right 
of peculiar -pofleſſion , the Land of Canaan being the Lords 
land in a peculiar manner , even a type of Heaven , , which 


every other Country is not 3 and therefore rhere is no reaſon 


that all men ſhould give God one ſeventh yeer, as they are to 
give him one ſeventh day : By the obſervationof one day in 
ſeven (faich he) men profefſe themſelves to be the Lords,and 
to belong unto him, who created and made them; and this 
profeſſion all men are bound unto : but by obſervation of one 
yeere uneven , they profeſſed thereby that their Countrey 
was the Lerds , and themſclres the Lords Tenants therein, 
which'gllCountteys (not being rypes of Heaven) cannot nor 
ought to doe 3 and therefore there is nov the like reaſon 
"— to the obſervation of a ſeventh yeere, as of a ſeventh 
ay. 
Thefs 135. 

Look therefore as 'tis In the ſecond Commandement, al- 
though the particular initicuted worſhip is changed under the 
Goſpel, Fromwhat it was under the Law , yet the generall 
duty required therein of obſerving Gods own inſtiruted wor- 
ſhip is morall and-unchangeablc : fo tis in the fourth Com- 
mandement , where though the particular day be changed, 
y-t the duty remains morall and unchangeable in obſerving a 
teventh day ; there is therefore no reaſon to imagine that the 
generall duty contained in this precept is not morall, becauſe 
the obſervance of the particular day is murable ; and yet 
this is the faireſt colourgbur the ſtrongeſt refuge of lies which 
their cauſe hath , who hol a ſeventh day to be meerly cere- 
moniall, 
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Theſis 136. 

If it. be a moral! duty to obſerve one day in ſeven, then the 
obſervation of ſuch a day , no more infringeth Chriſtian li- 
berty, then obedience to any other morall Law, one part of 
our Chriſtian libercy conſiſting in our conformity to it,as our 


Whende: confiſts in being left to ſigne againſt ir; and there-« 


Fore thar argument againſt the morality of one day in ſeven is 
very feeble,as if Chriſtian liberty was hereby infringed. 
Theſis 137. | 

It was meet. that God ſhould have ſpeciall ſervice from 
man, and therefore meet for himſclte to appoint a ſpeciall 
Time for it : which time though it be a circumſtance, yer its 
ſuch a circumſtance as harh a ſpeciall influence into any buſi- 
nefle, nor onely humane, bur alſo divine , and th&efore if it 
be naturally, it may be alſo erhically and morally good, con- 
eributing much alfo co what is morally gcod ; and therefore 
the determination of ſach a time for length, frequency, and 
holinetle, may be juſtly raken in among the morall-Laws : he 
that ſhall douhr of fuch a powerfull intluence of ſpeciall rime 
for the furthering of what is ſpecially good , -may look upon 
the art, kill, trade, learning, nay grace it ſelf perhaps,which 
he hath got by the help of the improvement of time: a pro- 
phane, and religious heart, are ſeen and accounted of accor- 
ding to their improvements of time , more or lefie,- in holy 
things : Time is not therefore ſuch a circumſtance as is good 
only becauſe commanded ( a+ the place of the Temple was ) 
bur it is commanded becauſe it is good , becauſe time , na 
much time, reiterated in a weekly ſeventh part of rime,dot 


much advance and ſet forward that which is good, 


Theſn.138, 

That Law which is an homogeneall pure of the morall 
Law, is morall : but the fourth Commandment is ſuch a parr 
of the morall Law , and therefore it is morall ; I do not ay 
that that Law which is ſer and placed among the morall Laws 
in order of writing (as our adverſaries too frequently miſtake 
us in) that it is therefore morall, for then it might be ſaid as 
wel that the Sabbath is ceremoniall , becauſe it it is placed in 
order of writing among things ceremoniall, Lev.23. bur if ic 
be one link of the chain, and an effentiall part of the morall 
Law , then its undoubtedly morall ; bar fo ir is , for its part 
of the Decalogue , nine parts whereof all our adverſaries we 
now contend with confefſe to be morall ; and to make this 
fourth ceremoniall , which God hath ſer in the heart of the 
Decalogue,and commanded us to remember to keep it above 


any 
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any other Law, ſeems very unlike to truth, to a ſerene and ſo- 
ber minde, nor diſturbed wich ſuch mud , which uſually lies 
at the bortome of the hearr, and rurns light inco darknefle : 
and why one ceremoniall precept (hould be ſhuffled in among 
the reſt which are of another tribe, lineage and language, 
hath been by many attempted, but never ſoundly cleared un- 
to this day : ſurely 'if this Commandment be not morall, then 
there are but nine Commandments left rv us of the morall 
Law, which is expreſly contrary to Gods accgunr, Dert.q. 
To affirm that all the commands of the Decalogue are mcraR, 
yet every one in bl proportion and degree, and that this of the Sab- 
bath is thus morall, viZ. in reſpett of the purpoſe and intent of the 
Lawgiver, viz. That ſome time be ſet apart, but nt morall in refs 
pedt of the latter in which it i expreft: it is in ſome ſencefor- 
merly explained, true, but in his ſence who endeavours ro 
prove the Sabbath ceremoniall, while he faith ir ismorall, is 
borh dark and falſe : for if ir be ſaid co be moral] only in reſ- 
peR of ſome time to be ſer apart, and this rime an indruiduuws 
wvaguman indeterminate time, beyond the verges of a ſeventh 
part of time; then there is no more morality granted to the 
fourth Commandmentr, then to the Commandment of buil- 
ding the temple and obſerving the new moons , becaufe in 
Gods command to build the Temple : the generall purpoſe 
and intention of the Lawgiver was that ſome place be appoin- 
ted for his publike worſhip, and in commanding to obſerve 
New Moons, that ſometime be ſet apart for his worſhip, and 
ſo there was no more neceſſity of purting Remember to-keep 
the Sabbath holy , "then co remember to keep holy the new 
moons : And look as the commandment to obſerve new 
moons, cannot in reaſon be accounted a morall command- 
ment, becauſe there is ſome generall morality in it, 2x. for 
to obſerve ſome time of wor'hip, ſo neither ſhould this of the 
Sabbath be upon the like ground of ſome generall morality 
mixed in it; and therefore for M Iroxfidt to ſay that the law of 
the Sabbath is ſet among the reſt of the morall precepts, be- 
Cauſe it is mixtly ceremoniall, having in ir ſomething which 
is morall, which other cerggygoniall commands (he ſaith) have 
nor ,is palpably untrue ; Wrtere is no ceremoniall. law of 
obſerving Jewiſh moons and feſtivals, but there was ſome- 
thing generally morall in them , viz. That (in reſpeR of the 
purpoſe and intention of the Law-giver ) ſome time be ſer 
_ for God , juſt as he makes this of keeping the Sab- 
ath, 
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Theſis 139. | 

To imagine that there are bur nine morall precepts indeed; 
and that they are called ren in reſpett of the greater part 
according to which things are uſually denominated, is an in- 
vention of M. Priroſe, which contains a pernicious and poy- 
ſonfull ſeed of making way for the razing out of the Deca- 
logue more laws then one : for the ſame anſwer will ſerve the 
turn for caſhicring rhree or four more, the greater part (ſup- 
pole fix) remajning morall, according to which the denomi- 
nation ariſerh : For alchough it be true'that ſometime the 
denomination is according to the greater part, viz. when 
there is a neceſſiry of mixing divers chings together as in a 
Heap of corn with much chatt, or a Butt of wine where there 
he many lees,yet there was no neceffity of ſuch a mixture and 
jumbling together of morals and ceremonials here : M. Prim- 
y[e rels us that he doth nor reade in Scripture , that all the 
Commandments are without exception called morall, and 
therefure why may there not ( ſaith he) be one cecemoniall 
among them ? But by this reaſon he may as well exclude all 
the other nine from being morall alſo ; for I reade nor in 
Scripture that any one of them is ſtiled-by that name,Morall: 
And although ir be true which he ſaith , That covenants a- 
mong men conſiſt ſometime together of divers articles, as al- 
ſo that Gods Covenant (taken in ſome ſence) ſomerimes did 
ſo ; yer the Covenant of God made with all mn ( as we ſhall 
prove the Decalogue is) ought not ca be ſo mingled, neither 
could it be ſo without apparent contradiction, viz. That here 
ſhould be a covenant which bindeth all men in all things to 
obſerve ir, and yet ſome part of it being ceremonial, ſhould 
not binde all men inlall things it commands : nor is there in- 
deed any need of putting inone ceremoniall law,confidering 


-how eaſily they are and may be reduced to ſundry preceprs of 


the morall law as appendices thereofywithour ſuch ſhuffling as 
15 contended for here. 
Theſis 140» 

If this Jaw be not morall, why is it crowned with the ſame 
honour, that the reſt of the mggall precepts are ? if. its dig- 
nity be not equallwith the r hy hath jt heea exalred io 
high in equall glory with them ? Were the other nine ſpokea 
immediatly by the voice of God on mount Sinai with grear 
rerrour and majeſty before all the people ? Were they writ- 
ten upon Tables of ſtone with Gods owne finger twice ? 
Were they put into the Arke az moſt holy and ſacred ? fo 
was this of the Sabbath alſo : Why hath it the ſame ho- 
nour 
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nour , if it be not of the ſame nature with the reſt ? 
Thefu 141, 

Our adverſaries turn every ſtone to. make, anſwer to this 
known argument, and they tell us that it's diſputabie and 
very queſtionable whether this law was ſpoken inmediatly 
by God and not rather by Angels : Burt ler it be howit will 
be, yet this law of che Sabbath was ſpoken and writren, and 
laid up as all the reſt were, and therefore had the ſame ho- 
nour asall the reſt had which we doubt not to be morall; and 
yet I think it eaſie ro demonſtrate that this law was imme- 
diatly ſpoken by God, and the reaſons againſt it are long fince 
anſwered by Juniw, on Heb.2.2,3. but it's uſcletle here to en- 
rer into this controverſie, 

Theſis 1 42. 

Nor do I ſay that becauſe the law was ſpoken by God zmme- 
datly, that therefore it is morall; for he ſpake with «Abrabam, 
Fob Moſes in the mount, immediatly about other matters then 
morall laws 3 but becauſe he thus ſpake and in ſuch a manner 
openly and to all the people,young and old, Jews and Profe- 
lyce Gentiles then preſenr, wich ſuch great glory and terrour 


147 


Jan. Fara 


142 


and majeſty. Surely it ſtands nor (faith holy Brightmen) with - — x 
the majeſty of the univerſall Lord whois God not only;of the Tt 


Jews but alſo of che Gentites, ſpeaking thus openly (nor pri- 
vately) and gloriouſly and moſt immediatly, ropreſcribe laws 
ro one people only which were ſmall in number, bur where- 
with all nations alike (bonld be governed : Mr Ironfide in- 
deed rhinks that the Lord had gone on to have delivered all 
the other ceremonials-in the like manner of ſpeech from the 
mount, bur that the fear and cry of the people (that he would 
ſpeak no more to them) ſtopr him ; bur the contrary is 
evident viz. that before the people cried our,the Lord made 
a ſtop ot himſelf, and therefore is ſaid ro adde no more,Demnts 
5.22, It wa$a-glory of the Goſpel above all other meſſages 
in that ir was immediatly fpoken by Chriſt, Heb. 1.28 22+ 
and fo Gods immediate publication of the morall law:puts a 
glory and honoor upon it above any other laws; and therefore 
while Mr Ironſide goes about to put the fame honour upon 
ceremoniall laws, he doth nor a litrle'obſcure and caſt di 
nour npon thoſe that are morall , by making this honour ro 
be common with ceremoniail and nor proper only to moral 


laws. 
Theſis 143. 
Nor do I ſay that the writing of the law on ſtone argues it 
to be morall (tor ſome laws not morall were mediarly writ on 
ltone 


143 
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ſtone by Joſbuah, Joſh: 8:32.) bur becauſe it was writ imme- 

b Jo inger of God on ſuch Tables of ſtone, and that 
not once but rwiceznor on paper br parchment,bur on ſtohe, 
which argues their continuance and not on ſtone in open 
Helds, but on fach ſtone 2s was laid op in che Ark,a place of 
molt ſafety , being moſt ſacred , and a type of Chriſt who 
kept this law, and upon whoſc heart it was writ, Pſal-40. 6,7. 
to ſatishe juſtice, and ro make juſt and righreous before God, 
al that ſhall be ſaved, of all whom the righreouſnefſe of this 
Law,/according to juſtice was robe exated ; what doe theſe 


| rhings argue, bar ar leaſt thus much, chat if any Law was to 
be 


, this ſarely ought ſo ro be? Mr.Primroſe tels 


us , that the writing upon ſtone did nor ſignifie continuance: 


of the Law,but the nefle of their ſtony hearts,which the 
Law writ upon them was nor able to-overcome; and tis true 


that the ſtony Tables did ſignific tony hearts , bur irs falſe - 


thar the writing on ſtone did _ "g = an 1 alſo, ac- 
cording to Scriprure phraſe: For all the children of God have 
tony hearts by nature 3 now God hath promiſed to write his 
Law upon ſuch hearrs as are by nature ſtony , and his writing 
of them there implies the continuance of them there; ſo tit 


borh theſe may ftand rogerher,and che fimilirude is fully thus, 


wiz. The whole Law of God was writ on Tables of ſtone, to 
* continne there : ſo the whole Law of God is writ on ſtony 

hearts by nature to continue thereon. 

"1 | Theſis 144- 

Only morall Laws, and all moral! Laws, are thus fummarily 
and generally honoured by God ;. the ten Commandements 
being Chiiſiian pandets and common heads of all morall 
duties toward God and men : Under which generals, all the 
particular morall duties in the Commentaries of the Prophets 
and' Apoſtles ,. are virtually comprehended and contained ; 
and therefore Mr. Primsroſe's argument is weake, who thinks 
thar this honour pac the Decalogue doth nor argue it 
to be morall, Becauſe then many other particular morall Laws ſet 
down in Scripturenot im Tables of ftone , but in parchments of the 
Prophets and Apoſtles, ſhould not be moral: For we doe not ſay 
that alf'morall Laws particularly were: thus ſpecially honous 
red'; bur that all and only morall Laws fammarily were thus 
honoured ; in which ſummaries , all the particulars are con- 


_ tained, and in that reſpe& equally honoured : It may afte4 


ones heart with great mourning, to ſee the many inventions 
of mens hearts to blot ont this remembrance of the Sabbath 
day ; they firſt caſt it ont of Paradiſe, and ſhntir ay 


, 
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world untill Moſes time ; when in Moſes time its publiſhed as 


a Law, and crowned with the fame honour as all other morall _ 


Laws, yet then they make it to be bur a ceremoniall Law, 
continuing onely uncjl che comming of Chriſt ; afrer which 
time it ceajerth co be any Law at all,unlefle the Churches con- 
ſticurion ſhall pleaſe to make ir ſo,which is worſt of all. 
Theſss 145. 
Every thing indeed- which was publiſhed by Gods imme- 
diate voyce in promulgating of the Law , is not morall and 
common to all ; but ſome things ſo ſpoken nay be peculiar 
and proper to the Jews,becaulſe ſome things thus ſpoken were 
promiſes or motives only , annexed to the Law to perſwade ro 
the obedience thereof 3 bur they were nor Laws; for the 
queſtion is whether all Laws ſpoken and writ thus immediately 
were nor morall ; but che argument which ſome produce a- 
gainſt this is, From the promiſe annexed to the fiſth Command ,con- 
cerning long life, and from the motive of redemption out of the houſe 
of bondage,iwthe preface ts the Commandments,both which(they 
ſay) were ipoken immediatly, but yet were boih of them proper unts 
the Jews : But ſuppoſe the promiſe annexed to the tifrh Com- 
mandement be proper tothe Jews, and ceremoniall,as Mafter 
Primroſe pleads (which yet many ſtrong reaions from Epb.6.2. 
may induce one'to deny) whart is this to the queſtion , which 
is not concerning Promijes , but Commandements and Laws : 
Suppoſe alſo that the motive- in the Preface of the Com- 
mandments literally underſtood is proper to the Jews ; yet 
this is alſo evident, that ſuch reaſons and morives as are proper 
to ſome,and perhaps ceremoniall, may be annexed ro morall 
laws which are common to allznor wil it follow, that laws are 
therefore not common, becauſe the motives thereto are pro- 
per : Wethat dwel in America may be perſwaded to love and 
feare God ( which ace morall duties ) in regard of our re- 
demption and dcliverances from our of the vaſt ſea ſtorms 
we once had, and the tumults in Ewope which now are,which 
motives are proper to our ſelves. Promiſes and motives an- 
nexed to the Commandements,come in as means to a higher 
end, viz, obedience to the Laws themſelves ; and hence the 


Laws themſelves may be morall, and theſe nor ſo,thopgh im- Wal iff. 
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mediatly ſpoken, becauſe they he not chiefly nor laſtly inten- & ,. prot. 
ded herein. I knowvrallem makes the preface tothe Com- hes 


mandments a part of rne firſt Commandment, and therefore 
he would hence infer, that ſome part(at leaſt)of a Command- 
ment is proper to theſewszbut if theſe words contain a motive 
preſſing to the bbedicnce of the whole, hoy is it poſſible het 
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they ſhould be a par of the lay or.of any one law? For what 
force of a law can there be in that which only declares unto 
vs who'it is that redeemed them ont of Egyprs bondage? For 
it cannot be true (which the ſame Author aftirms ) rhat in 
theſe words is fer forth'only who that God is whom we are to 
have to be our God-in the firſt Commardement ; © bur they 
are of larger extent, ſhewing us who that God is whom we 
are to worthip, according to the hrſt Commandement, and 
that with his @6wn worſhip according to the ſecond ,- and that 
reverently according to the third, and whoſe day we are ro 
ſanRifie according to the fourch,and whoſe wil we are to doe 
in all dacies of love roward man , according to the ſeverall 
duries of the ſecond Table; and therefore this declaration 
of God is no more a part of the firſt rhen of any other Com- 
mandment, and every other Commandement may challenge 
it a5 part of themſelves as well as the firſt, 

Theſes 146. 

Ir is a truth as immovable as the pillars of Heaven, That God 
hath given to all men univerſally a ruſe of life ro condu& 
them ro their end : Now if the whole Decalogue be not ir, 
what ſhall? The Goſpel is the rule of our fairh, bur not of 
our ſpiricuall life, which flows from faith, Gal.2.20. Zeb. $.24+ 
The law therefore.is the rule of our life ; now if nine of theſe 
be a compleat rule without a tenth , exclude that one, and 
then who ſees not an open gap made for all the reſt ro-goe 
out at alſo? For where wil any man ſtop, if once this principle 
be laid, viz. That the whole law is not the rule of life ? May 
nor Papiſts blot out the ſecond alſo, as ſome of Cafſanders 
followers have done all bur two ; and as the Antmomians at 
this day doall? and have they not a good ground laid for it, 
who ray hence ſafely ſay that the Decalogue is nota rule of 
life for a!l? Mr.Pr:mroſe, that he might keep himſelfe from a 
broken head here,ſends us for ſalve ro the light of nature and 
the teſtimony of the Goſpel , both which (faith he)maintain 
and confirm the morality of all the other Commandements, 
Except this one of the Sabbath. Bur as it ſhall appeare that 
the Law of the Sabbath hath confirmation from borh ( if this 
dire&ion was ſufficient and good ) fo it may be in the mean 

time conſidered why the Gentiles who were univerſall Idola- 
ters, and therefore blotted out the light of nature ( as 
MrePrimroſe confefiech ) againſt the ſecond Commandment, 
might not as wel blot our much of that lighr of narure abonr 
the Sabbath alſo z and theni how ſhall the lighr'of nature be 
any ſufficient diſcovery unto us of that which ismoraBand of 
that which is not? Theſis 
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The morality of the Sabbath. 
_ Theſ6s147- 

There isa Law mademention of, 7am. 2.10. whoſe parts 
are ſo inſeparably linked together that whoſoever breaks any 
one is guilty of the breach of all, and confequenrly whoſoe« 
ver is called to the obedience of one , is called co the ot edi- 
ejce of all, and conſequently all the particular laws which ir 
contains are homogeneall parts of the ſanie Totum or whole 
law*: If it be demanded, What is this Law ? the anſwer is 
writ with the beams of the Sun , that *tis che whole morall 
Law contained m the Decalogue : For 3. The Apoſtle ſpeaks 
of ſuch a Law which not only the Jews bur all the Gentiles 


- are ound to obſerve ©: and for the breach of any one of 


which, not only rhe Jews but the Gentiles alſo were guilty 
of the breach of all, and therefore it cannor be meant of the 
ceremoniall Law which did neither binde Gentiles or Jews at 
that time wherein the Apoſtle wrir. 2 He ſpeaks of ſuch a 
Law as is Called a royall Law, and a Law of liberty, ve7/.8.12. 
which cannot be meant of the ceremoniall Law in whole or 
in part, which is called a Law of bondage, not worthy the 
royall and kingly ſpirit of a Chriſtian to ſtoop to, Gal. 4.9. 3+ 
'Tis that law by the works of which all men are bound to ma- 
nifeſt their faith, and by which fai-h is made perfeR, ver/.22» 
which cannot be the Ceremoniall nor Evangelicall , for that 
is the Law of faith : and thetefore it's meanrof the Law mo- 
rall. 4. 'Tis that Law of which, Thou ſhalt wot sf nor commmit 
aduhery are parts, verſ.1r, Now theſe Laws are part of the 
Decalogne only, and whereof it may be ſaid, he that ſaid 
Thou ſhalt not cmmit adx'tery, ſaid alſo , Remember to keep the 
Sabbath holy : and therefore the whole Decalogue, and not 
ſome parts of ir only, - is the morall Law, from whence it is 
manifeſt that the Apoſtle - doch not ſpeak (as M. Primroſe 
would interpret him) of offending againſt the word ar large, 
and of which the Ceremonial! Laws were a part, bur of offen- 
ding againſt that part of the worg, to wir, the worall Law, of 
which, he that «ffends againſt any one ks guilty of the breach of alt; 
hence alſo, his other anſwer fals ro the duft, wiz. that the 
fourth command is noparr of the Law, and therefore the not 
obſerving of it is no ſintre'under the. New Teſtament, becauſe 
it was given only ro the Jews and not robs: for if it be a part 
of the Decalogne, of Which the Apoſtle only ſpeaks, then 'ris 
a meer begging of the tueſtion to affirm rhar ic is no part of 
the Law'to Chriſtians : but we ſee the Apoſtle here ſpeaks of 
the Lazy and'the Royall Law , and the Royall Lew of Liberty : 
his meaning therefore muſt be of ſome ſpeciall Law which he 
Cals 
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The muralityof the Sabbath. 
cal a)* $Zoy4w The Law : now if he thus ſpeaks of ſome ſpe- 
ciall Law, what can it be but the whole Decalogue, and not a 
yo of it only ? as when he ſpeaks of the Goſpel xa7' itoxww, 
means not ſome part , but the whole Goſpel alſo : and if 
every part of the Decalogue is not morall, how ſhould any 
man know from any'Law or rule of God what was morall, 
and what not 3 and conſequently what is ſinful,and what not 2 
If it be ſaid, the light of nature 3 we have proved that this is a 
blind and corrupr-Judge,as it exiſts in corrupt man : if it be 
faid by the light of the Goſpel, this was then to ſer up a light 
unto Chriſtians to diſcern it by , but none to the Jews while 
they wanted the Goſpel,as diſpenſed to us now : many mo- 
rall Laws alſo are not mentioned in the Goſpel , it being bur 
accidentall ro it to ſer forth the Commandements of the 


Law, 
Theſis 148, 

Tf Chriſt came to fulfill and not ro deſtroy the Law, XMar.s. 
x 7. then the Commandement of the Sabbath js not aboliſhed 
by Chriſts comming; if not one jor, prick or tirtle of the Law 
ſhall periſh,much lefſe ſhall a whole Law periſh or be deſtroy- 
ed by the comming of Chriſt. 

Theſis 149. 

'Tis true indeed, that by Law and Prophets is ſometimes 
meant their whole do&rine, both ceremoniall,and morall,and 
prophericall, which Chriſt falfilled perſonally , but not ſo in 
this place of Matthew ; but by Law is meant the morall Law, 
and by Prophets thoſe propheticall illuſtrations and inter- 

retarions thereof, in which the Prophets do abound . for r. 
Lord Chriſt ſpeaks of that law only , which whoſoever 
ſhoul4 reach men to break and caſt off, he ſhould be leaſt in 
the Kingdom of Heaven , Matth. 5-19. but the Apoſtles did 
reach men to caſt off the Ceremoniall Law, and yet were ne- 
ver a whit lefle in the Kingdom of Heaven. 2. He ſpeaks of 
thar Law by conformity to which all his true Diſciples ſhould 
Exceed the righreouſnefſe of Scribes and Phariſees - bur that 
was not by being externally ceremonious or morall , but b 
internall conformity to the ſpirirualnefſe of Gods Law, whic 
the Phariſees then regarded not. 3. Chriſt ſpeaks of rhe Jeaſt 
Commandements, and of theſe leaſt Commandments, ua i 
Erna Tims IS inaximy, now what ſhould thoſe leaſt 
Commandements be, but thoſe which he afterward inter- 
prets of raſh anger, adulterous eyes, unchaſte thonghts , love 
ro enemies ? ec. which are called leaſt, in oppoſition to the 


. Pharifaicall Doors conceits in thoſe times , who urged the 
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The morality of the Sabbath. 
grofſe duties cominanded , and condemned men onely for 
grolle fins forbidden ; as if therein confiſted our complear 
conformity to the Law of God: and therefore by the leaſt of 
thoſe Commandments is meant no other then thoſe which he 
afterward ſers down in his ſpirituall interpretation of the 
Law, verf,21. never a one of which Commandments aie Ce- 
remoniall,but morall Laws; and although Mr.Pruzroſc thinks 
that there is no connexion between the ſeventecn, and the 
other expoſitors verſes of the Law which follow, yet whoſo- 
ever ponders the Analyſis impartially , ſhall finde it other- 
wiſe: even from the 17 Verſe to the end; the concluſion of 
which is , to be perfett as our heavenly Father i perfeft , who is 
never made a partera of perfeion to us in ceremoniall, but 
only in morall matters: *ris true indeed ( which ſome ob- 
je ) that there is mention made of Alrar and $actifice, 
verſ. 23. which were ceremonials : but there is no Law about 
them, but only a morall Law of love is thereby preſt withal- 
lufion to the ceremoniall prattice in thoſe times : he ſpeaks 
alſo abour divorce , bur this is bur accidentally brought to 
ſhew the morality of the Law of adultery ; the Law of reta- 
liacion wants not good wirtnefſes to teſtifie ro the morality of 
ic, burl rather thinke 'tis brought in to ſet forth a morall 
Law againſt private revenge. Our Saviour indeed doth not 
ſpeak particularly about the law of the Sabbath, as he dorh 
of killing and adultery, &c. bur if therefore it be not morall 
becauſe not ſpoken of here, then neither the firſt, ſecond, or 
fifr command are morall , becauſe they are not expreſly ope- 
ned in this Chapter ; for the ſcope of our Saviour was to 
ſpeak againſt the Phariſaicall interyrerations of the Law , in 
curtalling of ir , in making grofſe murder to be forbidden, 
but nor anger 3 adultery to be forbidden , bur nor luſt x 


which evil they were not ſo much guilty of in poirit%of the - 


Sabbath : bur they rather made the Phylaferies of ir too 

broad by overmach ſtriftnefſe , which our Saviour therefore 

elſewhere condemns, bur nora word tending to aboliſh chis 
Law of the Sabbath. 

Theſis 150, | 

If therefore the Commandment is to be accounted morall, 


' which the Goſpel reinforceth , and commends unto us ( ac- 


cording te Mr. Primrole principles ) then the fourth Com- 
mandment may wel come into the account of ſuch as are 
morall ; bur places mentiones and cleared our of the 
New Teſtament evince thus much : The Lord Jeſus comming 
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It: andof the breach of which one Law he that is guilty , is 
guilty of the breach of all. 
Theſu 151, 

If the obſervation of the Sabbath had been firſt impoſed 
upon man ſince the fall , and in fpeciall upon the people of 
the Jews at mount $:nat , there might be then ſome colour 
and reaſon to cloath the Sabbarh wich rags, and the worn-our 
garments of ceremonialnelſe: but if ic was impoſed upon man 
in #nocency not only before all types and ceremonies, but alſo 
beforeall ſin: and upon Adam as a,common perſon,as a Com- 
mandement not proper to that eſtate , nor as to a particular 
perſon and proper to himfelfe : then the morality of it Is 
moſt evident 3 our adverſaries therefore lay about them here, 
that they might drive che Sabbath our of Paradiſe, and make 
it a thing alrogether unknown to the ſtate of innocency : 
which if they cannot make good , their whole frame againſt 
the morality of the Sabbath , fals flat to the ground z and 
therefore it is of no ſmall conſequence to clear up this truth, 
Viz That *»Adam in innocency , and in him all his poſterity 
were commanded to ſanfifie a weekly Sabbath, 

Theſis 152. 

One would thinke that the words of the Text, Gem 2.243« 
were ſo plain to prove a Sabbath in that innocent eſtate, 
that there could he no evaſion made from the evidence of 
them; for ir is —y ſaid , that the dy the Lord reſted, 
the ſame day the Lord bleſſed and fanfified z but we know 
he reſted the Seventh day immediatly afcer the Creation, 
and therefore he immediately hleffed and ſanified the 
ſame day alſo : for the words runne copulatively , he reſted 
the Seventh day, and be bleſſed and ſanttified that day;bur its 
ſtrange to ſee not only what odde evafions men make from 
this cleare truth , bur alſo what curious Cabiliſmes and fond 
inrerpretations men make of the Hebrew Text , the anſwer 
to which learned Rivet hath long fince made, which therefore 
I mention not- 

| Theſis 153+ 

The words are not thus copulative in order of ſtory, but in 
order of time; I ſay not in order of ſtory and diſcourſe 3 for 
ſo things far diſtant In time, may 'e coupled together by 
this copulative particle 4nd,as Mr. Primroſe truly ſhews, Exod. 
16.32,32- 1 Sam.17-54. but they are coupled and knir roge- 
ther in reſpett of time ;, for it is the like phraſe which Moſes 
immediatly afrer vſech, Gen.$5-1,2. where tis ſaid, God created 


man in his lmage, and bleſſed them, and called their names £8 co 
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The morality of the Sabbath. 


which were together in time ; ſo tis here, the time God reſt- 
ed,that time God blctled ; tor the ſcope of the words, Gen 2. 


1,2,3. is to ſhew whar the Lord did that ſeventh day , afrer 
the finiſhing of the wkole creation in Ix cat's, and thar is, 
He bleſſed and ſanttified it. For look as the icope of Moſes in 
making menrion of t! e x daies orderly, was to ſhew what 
God did every particular day ; ſo what elſe thould be the 
ſcope in making mention of che ſeventh day , unlelic it was 
to ſhew what God did then on that day? and thar is, he then 
reſted, and bleſſed and ſanRified ir, even then in chat ſtare of 
INnOCency. 
Theſss 154. 

God is faid, Gen.2.1,2,3+ to blefſe the Sabbath as he blefled 
other creatures, bur he blefled the creatures at that rime 
they were made, Gen. 1.22,38, and therefore he blelled the 
Sabbath at that time he reftcd 3 Shall Gods work be pre- 
ſently bletled , and (ball his reſt be then without any ? Was 
Gods reſt a cauſe of ſanftifying the day many hundred yeers 
after (as our adverſaries ſay )and was there nor as much cauſe 
then when the memory of the creation was moſt fre'!', which 


was the fitreſt time to remember Gods workin ? M. Primroſe prim. pers, 
tels us char the creatures were blelled with a preſent bene- 2.c4p. I» 


I 54 


diion,becauſe they did conſtantly need ir; bur there was no 5:24» 


neceſſity ( he faith) that man thould folemnize the ſeventh 
as ſoon as tis made ; but as we (hall ſhew rhat man did then 
need a ſpeciall day of bleffing , fo tis a ſufficient ground of 
believing that then God bletled the day when there was a 
full and juſt , and ſvfficient cauſe of blefſing , which is Gods 
reſting; ir being alſo ſuch a cauſe as was not peculiar to 
the Jews many hundred yeers after, but common to all man- 
kinde, 
Theſis 155. 

The Reſt of God (which none queſtion to be in innocency 
immediatly after the creation ) was either a naturall reſt ( as 
I may call it) that is, a bare ceffarion from labour , or a holy 
reſt , 2.a reft ſet apait in exemplam, or for example, and for 
holy uſes ; but it was nor a naturall reſt neerly : for then it 
had been enough to have ſaid, that at the Eng of the ſ\xr day 
God reſted ; but we ſee God ſpeaks of a *apythe ſerenth day. 
God hath reſted with a natural! reſt or cetfation from crea» 


tion ever ſince the end of the firſt fixt day of the world untill 
now 3 why then is it ſaid that God reſted the feventh day ? 
Or why is it not rather ſaid that he began his reſt on that 
day , but that ir is limited to day ? Certainly this gy 
. , h z nat 
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The merality of the Sabbath: 
that he ſpeaksnort of narurall reſt meerly , or that which ex 
n4tura re: follows the finiſhing of his as þ for ic's then an un- 
fic and improper ſpeech to limic Gods reſt within the ciicle of 
a day ; and therefore he ſpeaks of a holy reſt then appointed 
for holy uſes a» an example for holy reſt ; which may well be 
limired wichin the compatle of a day 3 and hence ir undenia- 
bly follows, that if God reſted in innocency with ſuchareſt ; 
then the ſeventh day was chen ſanCtified, it being the day of 
holy reſt. 
Theſu 155. 
It cannot be ſhewn that ever God made himſelf an example 
of any aA, bur char in the preſent example there was and is a 
preſenc rule, binding immediatly to follow that example : if 
therefore from rhe foundation of the world, God made him- 
ſelf an examp!c in fix daics labour and in a ſeventh daics reſt, 
why ſhould nor this example then and at that time of jnno- 
cency be binding ? there being no example which God fers 
before us, bur ir ſuppoſeth a rule binding us immediatly ther- 
unto? The great and moft high God could have made the 
world in a moment or in a hundied years, why did he make 
ic then in ſix daies,and reſted the ſeventh day , bur that ir 
mighr be an example to man ? Its evident that ever ſince the 
world began, mans life was to be ſpent in labour and aRjon 
which God could have appointed to contemplation only; nor 
will any ſay that his life fhould be ſpent only in labour, and 
never have any ſpeciall day of reſt (unlelſe the Antinomians, 
who herein ſin againſt the light of nature) if therefore God 
was exemplary in his fix daies labour, why ſhould any think 
bur that he was thus alſo in his ſeventh dajes reſt ? Pointing 
our unto man moſt viſibly (as it were) thereby on what day 
he ſhould reſt: A meet rime for labour was a morall duty 
fince man was framed upon earth, God therefore gives man 
an erample of it in making the world in fix daies : A meet 
tive for holy reſt, the end of all Oo honeſt labour, was 
much more morall (the end being better then the means) 
why then was not the example of this alſo ſeen in Gods reſt ? 
M. Ironſide indeed is at a ſtand here , and confeffeth his igno* 
rance In co'ceiving bow Gods working ſox daies ſhould be exeme 
plary to man in 1nnace"cy,1t be ng not preceptive but permiſſive on- 
ly 10 man m his apoſtaſit. Bur let a plain analy''s be made of che 
morives uſed to prefſe obedience to the fourth command and 
we ſhall finde (according to the conſent of all the Orthodox 
nor prejudiced in this controverfie, that Gods example of 
working (ix daies in creating the world, is held forthas a mo» 
| tive 
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7 tive to preſſe Gods people to do all their work within fix 
of daies alſo; and the very reaſon of our labour and reſt now, is 
-d the example of Gods lahour and reſt then, as may alſo appear, 


be Ex.31.17. And to ſay that thoſe words in the Command- 
ment (viz. $ix des thou ſhalt labour) are no way preceptive 
| bur meerly promiſlive, is both crotle to the exprefle letter of 
of the text, and contrary to morall equity to allow any part of 
the fix daies for ſinfall idlenefſe or negle& of our weekely 
work , ſo far forthas the r<ſt ppon the Sabbath be hindered 
hereby. 
Thefis 157. 

if The word Sanfifed is variouſly taken in Scripture, and 
various things are variouſly and difterently ſanCtified : yer in 
y thts place when God is ſaid ro ſanttifie the Sabbath, Gen.2.2, 

k 3. it muſt be one of theſe two waies : cither, 1. By infufi- 


157 


- on of holinetle and ſanRincation into ic, as holy men are faid 

Ns ro be ſanttified : Or, 2. By ſeparation of it from common uſe, , 

- and dedication of it to holy n'c,as the Temple and Altar are 

by faid to be ſanRifed. 

” Theſss 158. 

e God did not ſanRifie the Sabhath by infuſion of any habi- 158 
n tuall holinefſe into it for the circumſtance ofa ſeveath day 

" is not capable thereof, whereof only rationall creatures,men 

d and Angels are, 

| Theſis 159. x69 
J Ic maſt therefore be ſaid ro be ſanRihed in reſpeR of its ; 
k ſeparation from common ule,and dedication to holy uſe, as 

o the Temple aad Tabernacle were, which yet had no inherent 

y holinefle in them. 

U Theſss 159, $ 

" Now if the Sabbath was thus ſanRified by dedication 3 it 
t muſt be eirher for the uſe of God or of man, z- either that 

s God might keep this holy day, or chat man mighr obſerve ir 

) as a holy day to God, bur what diſhonour is it to God to par 

? him upoa the obſervation ofa holy day ? and therefore ir was 


dedicared and conſecrated for mans fake and utc, that fo hz 
} might obſerve it as holy unto God. 
T hefrs 15T. 
e This day therefore is ſaid to be ſanftified of Godthat man _ , 5x 
1 might ſanRifie ir and dedicare it unto God 3, and hence it 
< follows, that look as man coul4 never have lawfully dedicated 


f It unto God, withour a precedent inſtirution from God , fo 
bs the inſtitution of God impliesa known commArd given by 
c God unto man thereunto. 


Theſis 


"———* 


The morality of the Sabbath. 
Theſis 162. 

'Tis therefore evident that when God is faid toſanRihe the 
Sabbach, Gen-2-2,3. that man 1s commanded hereby to ſan- 
Qitie it, and dedicare ir ro the holy ule of God : Santti ficare eft 
ſand: fica t mandave, (aith Fun: And therefore if M Prim- 
roſe and others deſie ro know where God commandeth the 
oblervarion of the Sabbath in Ven.2.2. they may lee it here 
necellarily implied in che word Sazd#:fie : And therefore if 
God did fan-1ihe the Sabbach immediarly after the creation, 
he command:d man to lanQtihe it then ; for ſo the word San- 
fiified is expretiely exponnded by the holy Ghoſt himſelf, 
Deut.g.15. We need not therefore ſeek for wood among 
trees, and enquire where and when and upon what ground 
the Patriarchs before Moſes obter ved a Sabbath , when as it 
was famouſly dedicated and fanctified , 3, commanded to be 
ſanRified from the fiſt foundation of the world. 

Theſis 153. 

Our adverſaries therefore dazled with the clearneffe of 
the lighr ſhining forth trom the rex, Grn.2.2. to wit, that 
the Sabbarch was comman 'ed to be ſanctitied before the fall, 
do fly to their ſhifrs and ſeek for refuge from ſeverall anſwers; 
ſometimes they ſay 'ti» ſanified by way cf deſtioation, ſome- 
times they rell u- of anticipation , ſometime they think the 
Book of Gexeſis was writ after Ex"dw, and many ſuch inven- 
tions , which becauſe they cannot poſſibly ſtand one with 
another, are therefore more fit to vex ang perplex the mind, 
then ro ſatisfie conſcience 3 and indeed do argue mvch un- 
certainty to be in the mindes of rhoſe that make theſe and 
the like anſwers,a+ not knowing certainly whatto ſay, nor 
where to ſtand : yer ler us examine them, 

Theſes 164. 

To imagine that the Book of Geneſis was writ after Exodus, 
and yet to aftirm that the Sabbath in Geneſis is ſaid to be ſan- 
ified and bleſt, only in way of deſtination, 7. becauſe G 4 
deſtinated anq ordained that it ſhould be ſanfified many 
years after ſeems to be an ill favoured and miſhapen anſwer, 
and no way fit ro ſerve their turn who invent it: for if it was 
writ after Exodus;what need was there to ſay that it was deſti- 
nated and ordained to be ſantihed for time ro come ? when 
as upon this (nppoſition the Sabbath was already ſanfified 
for time paſt, as appears in the ſtory of Exodus 19. 20, And 
therefore M. Prim-ofe tranſlates the words thus, that God 
reſted, and bath blefſed and hath ſanRified the ſeventh day, as 
if Moſes writ of it as a thing paſt already 3 but what "”"_ is 

. rnere 
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there then to ſpeak of a deſtination for time to come? I know 
Funius (o renders the Hebrew words, as alſo the word Refted, 
but we know how many waies ſome of the Hebrew tenfes 
look, nor is it any matter now to trouble our ſelves abour 
them, this only may be confidered 3 That ic is a meer uncer- 
tain ſhifr ro afficm that Geneſis was writ after Exodus ; M. lroi- 
fode tels us he could give ſtrong reaſons for it, but he produ- 
ceth none z and as for his authorities from humane teſtimo- 
nies, we know it is not fir to weigh out truth by humane ſuf- 
frages 3 and yet herein they do not caſt the ſcale for Geneſs 
to be writ afrer Exodus, for although Bede, Abylenſi+, and. di- 
yers lare Jeſuires do afficm it; yer ”uſebins, Catharinus, 1Al- 
euinns,a Lapide,and ſundry others, both Popiſh and Proteſtant 
writers, are better judgmented herein ; and their reaſons for 
Genefss to be the firſt- born as ir is firſt ſer down , ſeem to be 
moſt ſtrong : The caſting of chis cauſe therefore depends not 
upon ſuch uncertainries 3 and yet if chis diſorder were gran- 
red,ic will do their cauſe no good ,as, if need were, might be 
made maniteſt. 
Theſis 165, 
M Ir9afide confeſſeth, That Gods reſting and ſanRifying the 
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145 


Sabbath, are cretaneous, and achnowledgeth the connexion of they TronſeQ. 1 


together at the ſame time, by the c pulatrue And, andthat as God 4 


att ually refed, ſo he aft ually (anfifed the day : but this ſarQi- 
fication which he means is nothing elſe but deftinarion , or 
Gods ourpole ang intention to ſandifte it afterward : ſo that 
in ctte& chis evaſion amounts ro thus much, viz. that God did 


actually purpoſe to ſan&ifie ir, about 2500. years after the gi- * 


ving of the Law, bur yer did not aQtually ſan4ifie ir,and if this 
be the meaning,it is all one as if he had faid in plain terms, 
viz, that when God is ſaid ro ſm(tifie the Sabbarh,he did nor 
indeed ſanRihe ir, only he purpoſed ſo rodo, and although 
M. Primroſe and himſelf tels us that the word ſatFifie Nhgnihe's 
in the Origina!l ſonie time to prepare and ordain : fo it may 
be faid that the word ſignifies ſometimes to publiſh and pro- 
claim: if they (ay that this latter cannot be the meaning, be- 
cauſe we reade not in Scripture of any ſuch proclamation thar 
this ſhould be the Sabbath , the like may be faid- ( upon the 
reaſons mentioned) concerning their deſtination of it there- 
nnto: Apain, if ty ſan3ifie rhe day be only to putpoſe and 
ordain to ſanctifie it, then the Sabbath was no more ſandified 
ſince the Creation, theu ab eterns,and before the world be- 
gan, for chen God did pucrpvuſe that ir ſhonld be fandtified : 


reſtieg, 


bar this ſanRification here ſpyken of ſeems ro follow Gods ' 
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reſting which was in time, and therefore ir muſt be under2 
ſtood of another ſanification then that which ſeems to be 
before all rime : again as God did not bletie the Sabbath in 
= of deſtination ,. 1o neither did he ſanRtiffe it in way of 

ination: bur he did not blefſe it in way of deſtination, for 
ler them produce but one Scripture where the word bletied 
is raken in this ſence , for a purpoſe only to blefle : indeed 
they think they have found out this purpoſe to ſanRific in 
the wor. ſanGified. 1ſe. 13.3. bur where will they finde the 
like for the word blefled allo 2 for as the day was bletled fo it 
was fanditied, and yet I think that the Medes and Perſiaus in 
Iſa.1 3-3. are not called Geds fanRtitied ones, becauſe they 
were deſtinated to be ſanihed for that work, but becaute 
they were ſo prepared for it as ihat they were atually ſepara- 
ted by Guds word tor the accompliſhment of ſuch work : but 
our adverſaries will not ſay that God did thus fanRihe the 
Sabbath in Paradice by his word : and yer ſuppoſe they are 
called his fanQitied ones 1n way of deſtination, yet there is 
not the like reaſon fo to interpret it here, for inlſa.13.3« 
God himſelfe is brought in immediatly ſpeaking, before 
whoſe eteraall eyes all things to come are as preſent, and 
hence he night call chem his ſauCtiſied ones, but in this 
place of Ger. 2.2. Meſes ( not God immediatly ) ſpeaks of 
this ſandtifying in way of Hiſtoricall narration only ; this 
deſtination which is ſtood ſo much upon is but a meer ima- 


giRarion, 
Theſis 166. 
It cannot be denied bur that it is a vſuall thing in Scrip- 
ture to ſet down things in way of Prolepſcs and Azticipation, as 
they call it, 7. to fer'd»wn things aforehand in the hiſtory, 
which many years hapned and came after in order of tine, 
but there is no ſuch Prolepſis or Anticipation here (as our ad- 
verſa: ies dream) fo that when God is ſaid to ſanQihe rhe Sab» 
bath in Geneſs, the meaning ſhould be, chat this he did 2500. 
ears after the creation, for this afſertion wants all proof, and 
path no other prop to bear it up, then ſome inſtances of An- 
ticipations in other places of Scripture : the Jeſuites from 
ſome unwary expreſſions of ſome of the Fathers, firſt ſtarted 
this an{wet, whom Gomaru followed, and after him ſundry 
others prelatically minded : but Rivet, *Ames, and others 
have ſcattered this miſt long ſince, and therefore I ſhall leave 
bur this one conſideration againſt ir, viz. That. throughout 
all the Scripture we ſhall nor finde one Prolepſes , but that the 
hiſtory is evident and apparently falſe, unlefie we do _ 
, I = ge 
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r- ledge a Prolepfis and Anticipation to be in theſtory : ſo that 

)e _— of eſtabliſhing rhe truth of the | hiſtory, . only can 

In eftabliſh the truth of a Prolepfis in the hiſtory : I fosbear to 

of give a taſte thereof by any particular inſtances , but leave it 

Jy to triall z bu in this place alledged of Gen.2.2. can any ſay 

d thar the ſtory is apparently falſe , unlefle we imagine a Pro- 

d lepfis ? and the Sabbath to be firſt ſanftified in mount Sinaz, 

In Exed.20. for might not God ſanife it in Paradiſe, as ſoon 

Ie as Gods reſt,the cauſe and foundation of ſanftifying of ir,was 

It exiſting? will.any fay with Gomarus that the Sabbath was , 
n firſt ſan&ified, Exed-15. becauſe God blefſed them ſo much Toy. Sas. 
y the day before with Mazza, whenas in the Commandment & Org. 
e it ſelſe, Exod. 20. the reaſon of it is plainly ſet down to be $«#,126, 
- Gods reſting on the ſeveth day , and ſanctifying of it long 

' before ? ; 

e Th:fis 167» . 


- There is not the leaſt colour of Scripture to make this 167 
S bleſſing and ſandtifying of the day to be nothing elſe but 
. Gods magnifying, and liking of it ia his own mind, rejoycing _ _ 
; and as it were glorying in it, when he had reſted from his Pim fax 
| works , and yet M. Primroſe caſts this block in the way for the 5; "+ 
; blind co ſtumble at , ſuppoſing that there ſhould be no ſach 
Anticipation as he pleads for : for ſurely if God blefied and 
ſanFihed the day,it was a reall and an efteuall ſanftification 
and bleſſing, bur this magnifying and glorying in it, in Gods 

minde, is no reall thing in the blefſed God,he having no ſuch 

afteftions in him , bur what is ſaid to be in him that way is 

ever by ſome ſpeciall effe&s : the ſimple and pure etlence of 

God admitting no aftetions, per medum affetius ſed affeftus,as 
* is truly and commonly maintained, 

Theſis 168, 

If God ſanftified.and commanded »Adan to ſanftifie the 168 
Sabbath,ic was either that he himſelfe ſhould obſerve it per- 
ſonally,or ſucceſſively in his poſterity alſo : now there is no 
reaſon to thinke that this is a command peculiarly binding 
Adam himfelte only, there being the ſame cauſe for his poſte- 
rity to obſerve a Sabbath, as himſelfe had , which was Gods 
example of labour and reſt ; and if this was given to his po- 
ſterity alio then it was a morall duty , arid nota point of 
weer order proper to Adam to attend unto ; yer Mr. Primroſe 


for feare leſt he ſhould ſhoot ſhort in one of his anſwers, n—_— 


wherein he tels us, that it did derogate much from the excellency $. 
of Adams condition ta have any one day for God. appointed unto P 


bim: yer here notwithſtanding hee tcls ug , - that if God Tons, 
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The nar alityef the Sabbath. 
had appointed ſuth a diy, it wa no merall thing , nor yet a cere« 
mony dir-thing to Chroſt, but on'y as a point of order , which God 
was pleaſed then to ſubjeft him uato : and that a man may as well 
craclude that it was a zwrall thing to ſerve God in den, becauſe 
it was a place which God had appointed Adam to ſerve bum in, 
as the (eventh day to be morall becauſe it was the time theresf : but 
this affertion is bur a meer pawsptror;for rhe text rels us ex- 
preſly, that God did both blelle and (anRific the Scventh day 
in a ſpeciall manner, asa thing of common Cconcernment, 
bur is never (aid to blefſe and ſandife the place of Eder. All 
men in Adam were made in tne image of God, and was there 
bur one thing in innocency wherein God male himſelf emi- 
nen'ly exemplary in labour and reſt? & ſhal we chink chat chat 
one thing was rather a pornt of order proper to Adam, then & 
parr of Gods image common to all? the appointment of chat 
royall ſeat of Eden, was an a of heavenly bounty, and ther- 
fore might well be proper to him in chart eſtate 3 but the ap- 
pointmear of the time for Gods ſpeciall honour, was an att of 
Juſtice , made and builc upou a rule of common equity , as 
may appear out cf the ſecond edition of this Law in the 
fourch Commandment, aud therefore might well be morally 
binding unto all, and not a point of meer o/d:y only for Adam 
to obſerve. 

Theſis 169. 

If Adam had ſtood, all mankinde might, and perhaps 
ſhould have obſerved that particular ſeventh day for ever on 
earth : bur look as Adam obſerved ic not meerly becauſeir 
was That Seventh (as hath been ſhewn) which was bur ſecan- 
darily and as ir were accidentally morall + bur becauſe it was 
the Seventh day appointed of God, which is firſtly and prima- 
rily morall : ſoalthough we now do not obſerve that Se- 
venth day which Adam did, yet the ſubſtance of the morality 
of this command given unto him is obſerved ſtill by us, in 
obſerving the Seventh day which God hath appointed , to which 
the equity of this command bindes generally all mankinde : 
heace therefore it is of little force which ſome objeR, that if 
the Commandment to marr in innocency be morall, that then 
we are bound to obſerve the ſame Sevewh day, which Alam 
in innocency did : this is oft laid in our diſh; but the anſwer 

15 eaſe from what hath been ſatd._ 

Theſis 116, 
If becauſe we reade.not any exprefſe mention that the Pa- 
triarchs before Mo'es time did ſanRifie a Sabbath, that there- 


fore the Sabbath was not fanfified ar that time, we may = 
we 
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The morality of the Sabbath: 
we'l argue that it was not obſerved all che time of the Jad- 
ges, nor of the books of Samuel, becauſe no expreff. mention 
is male in thoſe books of any ſuch thing : for it ir be ſaid 

that there is no doubt bur that they obſerved ir becauſe i 
was publiſhed on Mount 543, th: like we may fay concern- 
ing the Parriarchall times, who had ſuch a fam us manifeſta- 
tion of Go..s minde herein, from the known ſtory, Com- 
mandmencand example of God in the firſt creation, Gen.2.2. 
it is not 'aid expretiy rhat Abram kept the Sabbath , bur he 

15 commended for keeping Gods Commandments, Yer. 26.5. 
and is nor the Sabbach one of choſe Commandments, the 
breach of which is accounted the breaking of all? Ergd.16. 
27,28. and may we lawfully and charitably think chat Abrom 
negletted other morall duties becauſe they are not «exp efly 
mentioned ? again it may be as well doubred of, whether the 
Patriarchs obſerved any day at all ( which our adverſaries 
confefe ro be marall) becauſe ir n-ither is exp eſly mentio- 
nedf: again ir may be faid with as good reaſon , th-* the fa- 
crihices which they cftered were without warrant frum God, 
becauſe the Commandment for them is nor exprefly mentio+ 
ned : but we know that Abel by faith offered, and faich muſt 
ariſe from a precedenc word : to that as the approved praiſe 
of holy men doth necellarily imply a command, fo the com- 
mand given (as hath been ſhewn) to Adam, dorh as neceflari- 
ly inferre a prattiſe: aga'n if no duties to God were perfor- 
med by the Patriarchs , bur ſuch as are expreſly mentioned 
and held forth in their examples, we ſhould then behold a 
ſtcange face of a Church for many hundred years together, 
and neceflarily co..demn the generario » of the juſt; for living 
in grofſe negles and impieries , tere being many ſingular 
and ſpeciall durics which donbtletle were done that were not 
meet particularly ro be mentioned in that ſhort epirome of 
above 2c00 years :ogether, in the book f Genr/e>: and rhere- 
fore for M. Iron{ide and Primroſe to conclude that the keeping 
of the Sabbath had cerrainly been mentioned if it hid been 
obſerved, is very unſound. M. Primroſe thuks that if the Sab- 
bath had been oblerved, 1t bad been them mentioned, becau{e leſſer 
things then the »abbath are made mention of, there being alſo fre 
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Ironſ.Y.t * 
£4p.2, 
þrim 


quent occaſion ts (peak of the 81bhath , and that Moſes and the , ; 


Prophets would have preſſed the obſervation of it from the Patri- $.4. 


archs example if they had ſo praftiſed. Bur what is this kinde of 
arguing, bur to teach the holy Ghoſt, what and when and how 
to ſpeak ? for there be many lefſer matters expreſt in many 
other hiſtoricall parcs of the Scripture, and good occaſion as 
man 


para 
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man may fancy t: ſpeake of che Sabbath, and yet we ſee it is 
paſt hy in ſ1-eace : bur it is nb wonder if he who queſtions 
whether there were auy daies of faſting and prayer tur 2000 
yeeres together, becauſe they are nor expreſly mentioned, if 
thar he doub:s alſo whether there were any Sabbath all rhar 
time, upon the ſame ground : but can any queſtion that con- 
fiders the ſorrows of thoſe times, which all ages have pur-men 
ro ſeek God in ſuch duties, bur that they had ſuch daies of 
faſting.as well as their bercers in Eyangelicall cimes,when the 
Bridegroom was gone, 
Theſis 111, 

Ir is not improbable bur that the Sacrifices of Cain and 
Abel,Gen.4.3. were upon the Sabbach day, che uſuail ſtared 
time then for ſuch ſervices ; for that which onr Tranflarion 
renders, Iz proceſſe of tizze, the Hebrew cals ir, TID YNA 
i. Thy end of dates , and why may not this be the end of the 
daies of the week ( a known divilton of time, and moſt fa- 
mous from the beginning of the world, as Kvet demon- 
ſtrares our of the beſt Antiquaries ) rather then at the end of 
the moneths of the yeere ? Bur 'tis nor good ro wraltle with 
probabilitics,of which many are given , which do rather dar- 
ken then clear up this canie : This only may be added, that 
ſuppoſe the Par: ijarks oblerved no Sabbath from mans fall ro 
Moſes rime; yer it will nor follow char man in innocency was a 
ſtranger to it, becauſe man in his apoſtacy forgur , or did not 


regard to keep it, 
Thefir.172. 


If therefore it was a duty which Adam and his poſteriry 
were bound to keepe by a Law given them in innocency 2 
Then it undeniably tollows,that the obſervance of a Sabbarh 
doth not depend upon great numbers of people co ſanthtie 
it ; for at firſt ereation the number was bar two,and yer they 
both were bound to obſerve it then : nor yer is itto be caſt 
akde through any mans freedom from worldly imcumbran- 
ces, whereby he hath liberty to ſerve God more frequently 
every day ; for thus it was alſo in the ſtate of innocency,and 
yet the Sabbath to be obſerved then: Ir is therefore unſound 

which M. Primroſe affirms herein, viz. That the conſecration of 
a certain alzy for Gods ſervice is not neceſſary, but then only, when 
, many troop together and make up the body of a great Aſſembly; and 
that therefare it may be doubted whether the Patriarks having but 
ſmall families and little cumber, obſerved any Sabbath , but rather 
ſerved God alike every day with great eaſe and aſſiduity 3 and 
that therefore there was no need zor cauſe of a Sabbath till they be= 
cane 
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came 4 numerous people at mount Sinai, Burt beſide what hath 
been faid,how will it appeare that the poſterity of Seth called 
the ſons of God, Jen 6. 1,2. were not a numerous people? Or 
that Abrahams fami'y was ſo ſmal]? out of which he could 
gather three handred fighting .men to purſue five mighty 
Princes in bartell? Bur ſuppole they were few, yet have not 
ſmall companies, and particular perſons as much need of the 
bleſſing of a Sabbath? and ſpeciall communion with God 
therein,as great numbers and troops of people? Is not the ob- 
ſervation of the Sabbath builr upon better and ſurer grounds 
mentioned in Scripture,then bignefſe of number,and freedom 
from cumbers,not mentioned ar all ? 
Theſis 173- 
If Adams fall was before the Satbath (as M.Broad and fome 173 

others otherwiſe orchodox in this point of the Sabbath, con- 
ccive, by too much inconſiderate wreſting of Fſal. 49. 12. 
Foln 8.44.) yer it will not hence follow that he had ns ſach 
command in innocgncy to obſerve the Sabbath before his 
fall: For whether man had fallen or no, yet the thing it ſel/e 
ſpeaks that God was determined to work ſix dayes in making 
the world, and to reſt and fo to ſanihe the ſeventh, that hee 
mighr therein be exemplary to man-3 and conſequently God 
would have given this law,and it (} ould have been a rule to 
him whether he fell or no; and indeed the ſeventh daies reſt 
depends no more upon mans fall,then the fix daies worke of 
creation , which we ſee were all finiſhed before the fall ; 
the ſeventh daies holinefſe being more ſutable to thar ſtate 
then the ſix daies labour, ro which we ſee he was appointed, 
if Gods example had any force to dire and lead him there- 
unto. Againe, if che law of labour was writ upon his heart 
before he was actually called forth to labour, viz. To drefſe 
and keep the garden, Gez. 2+ 15. why might notalſothe law 
of holy reſt be revealed uato him by God , and fo anſwera- 
bly writ upon his heart before he fell, or came aQually to 
reſt upon theSabbath? Lirtle of Adams univerſall obedience 
| to the Law of workes, was as yet 4Quall while he remained 
innocent 3 and yet all his obedience in time to come was writ 
upon his heart the firſt moment of his creation in the lmage 
of God, as it were aforchand, and why might nor this Law of 
the Sabbath be wrir ſo aforchand ? And therefore M. Broad Broad. 
need not trouble himſelf or others i » enquiring whether God Tra&&s.1» 
ſanihed the Sabbath before or after the firſt ſeventh day 
wherein God reſted ; and if before ir, how Adam could know 
of the Sabbath before Gods compleat reſt upon os cr 
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ſeventh day, the cauſe of it? for God was as well able to make 
Adam privy to his counſel] aforehand concerning that day, 
before Gods reſt on it, which was a motive to the obſervance 
of ir, as he was to acquaint his people with his purpoſe for a 
holy Paiicover before rhe occaſion of it fell out : Mr Broad 
indeed rels vs that its moſt probable that God did not bletſe 
and ſanfihe the fiſt Sabbath or ſeventh day of reſt, becauſe 
It is not ſaid that God bletied rhe Sabbath becauſe he would, 
but becauſe he had reſted in itz but by his leave it is moſt 
proper to ſay that God at the end of the ſx dajes worke had 
then reſted from all his works ; afid thence God is ſaid ro 
ſanife and reſt the ſeventh day ; his cetiation from worke 
which is the natwall reſt being the cauſe of reſting the ſe- 
venth day with a holy reftfas we have ſhewn) and therefore 
there is no 1eaſon to ſtay till the ſeventh day was paſt and 
then to ſan<he ir againſt the next ſeventh day ; the firſt ſe- 
venth day, npon the ground mentioned, being firſt ſanRikied, 
and which A4am might be well envught acquainted with a- 
forehand, as hath been ſhewn. 
Thefis 174- 

If rhe Scriptures may be judge of the time of mans fall 
(which yet is nor momencous to caſt the balance either way 
in this controverhe) it will be found that neither Angels nor 
men did tall the ſis day before the Sabbath; for then God 
looked upon all his works, and chey were very good, Gen. 1. 
3t- and therefore could nor as yer be bad and evill by any 
fin or fall ; and now becauſe it's more then probable that if 
Adam had compleatly ſanftifed and ſtood one Sabbath', he 
had ſrnod immurcably, as 1 think might be demonſtrated ; he 
therefoe nor ſtanding a whole ſeventh day, fr then he could 
nor have fallen, and yet not being fallen the fixt day, he 
therefore fell upon che Sabbath day, thar as the breach of e- 
very orher command was wrapt up in that firſt ſin , ſo this of 
the Sabbath. The obje&ions againſt chis from 7ehn 8. 44. 
that Saran was a murderer from the beginning, and from 
Pſal.49.12. that man in honour did not? 7) or abide one 
nighr in that eſtate, with ſome other conjeturall reaſons ta* 
ken from ſome of the Schoolmens 05s and Sol: are ealily an» 
ſwered by a ſerious and ſober minde , and 'therefore I leave 
them. 

Theſes 195. 
Adams ſoul (fay fome) did not need a Sabbath , becauſe every 


_— Vat. day ws a Sabbath to him, nor did bis body need it, becau(e it was 
m, $44, impaſſible, ſay ſome, #or ſubjets to wearineſſe in its work, (ay 
7&9 others 
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others truly : tobat purpoſe then ſhould any Sabbath be appoin- 
ted unto him in that eſtate ? Bur we niuſt know , chat the He- 
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brew word for Sabbath , ſignifies holy reſt , and therefore as *6- 
Rivet well ſhews, it's called NAD noc MMN2D Menuchih, Bute in 


which figuifies common reſt from wearinetle ; h«ice it fol- 
lows that the Sabbath being originally ſanRified for holy reſt, 
not for common reſt or reſt from natural! wearinefle in la- 
bour 3 Adam might therefore ſtand in need of a Sabbath, 
though his body was not ſubje& to any wearineſie in or afrer 
his + ay Hence alſo alchough he was to live holly every 
day, yer this hinders not but that his foul might rhen have 
need of the holy reſt of a Sabbath : For 1. Adam was to lerve 


God in a particular calling then, as is manifeſt from , Gem2, 


15. for he was then to keep and dretle the garden, and to: 
with and under God in the government of many inferiour 
creatures, Gen-1-26, And thus his time being filled in {er- 
ving God with all holinefſe in his calling ,. he might need a 
Sabbath 3 nor was it lawfull for him to rurn daies of work in 
his calling into daies of reſt, and fo to keep a Sabbath every 
day, nonot in that innocent and happy eſtate : for if ir was 
contrary to Adams holy eſtate ro work ſix daies, how could it 
be agreeable or ſutable to the holinetie of Gced to work fix 
daies ? If God did labour fix daies and refted a ſeventh with+ 
out any need of a reſt in reſpe& of any wearinefſe in his work, 
why might not , nay why ſhould not man imitate and be like 
to his God in labour and reſt, although he was nor ſub:et to 
any wearinefle in his holy work? 2. Though every day was 
to be ſpent in holinefſe mediatly, both in ſeeing God in the 
creatures and meeting with God ia his labour an« calling: yer 
it was not unſutable, nay it was very needfull in that eſtate ro 
have one day iu the week for more immediate and ſpeciall con- 
verſe with God, and for God more immediatly and ſpecially 
to converſe with him : Nor indeed was ic ſwirable ro Gods 
wiſdom to confine mans holinetle cither then or now, either 
to holy lahour only , or to holy reſt only, for then he ſhould 
not have been ſo like unto God who was exemplary holy un- 
to man in borh, Speciall time for afion wherein he cl 
with God more mediatly throughout the fix daies labour, 
might wellſtand with ſpecial] time for contemplation of God 
upon the Sabbath, wherein he was to enjoy God more imme- 
diatly. Adam did nor need a Sabbath upon the ſame-ground 
of weakneſſe that we do, viz. becauſe we cannot be earneſt 
enough (as M. Primroſe obje&s) in holy ſervices ro God upon 
the week daics, but we ſce it did not fure Gods . wiſdom nor 
mans 
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mans holy eſtate, then to be intent and earneſt only in the 
enjoyment of his reſt, to which his intention on his calling 
and labour then, could nor be any hinderance when the Sab- 
bath came 3 being free from ſuch clogs of tn then,as we are 
now preſt down withall : and therefore it is an unworthy ex- 
preſſion, bur'oft uſed by the ſame author and others : wit. 
That it did derogate from the excellency of Adams condition to ob- 
ſerve a (eventh des Sabbath, and that the determination of a time 
then, did argue Adams inabiluy , or want of inclization and af- 
fettion to ſerve God ordinarily, and that the obſeruance of a Sab» 
bath is a mark of a ſerwile condition , @s rf other holy daies under 
the law; and that if Adam was able to ſerve God continually, that 
it was thennedleſſe to lumit him to 4 particular day; and that if a 
day were neea(ull God would have left the choice thereof to bis ewn 
freed'm, conſidering the wiſdom axd godlineſſe wherew:th God bad 
endowed him : Theſe and fuch like expreffions are but hay 
and ſtubble, which che lighc of the truth delivered may eaſily 
conſume. 


Theſes 176. 

"Tis true the Saints and Angels in heaven have no ſet Sab- 
bath ; bur doth ir therefore follow that the ſtate of innocen- 
cy on earth, ſhould have been in all things like (and particu- 
larly in this) co the ftace of glory in heaven? Noſuch matter; 


For ſhould there have been no marriage , no dreſſing of the 
garden, no day nor night, &'c. in Paradiſe ? becauſe there is 
no marriage nor drefling of gardens, nor weeks, nor recko- 
nings of day 3nd night in heaven? If God hath work for A- 
dam todo, nor only upon the Sabbath, but upon the week 
daies alſo, why migkt he not be ſaid to glorifie God withour 
ſtint or cealng, as the Angels do in heaven, unlefle M.Prim- 
roſe will fay that Adams marriage and drefling the garden, was 
a ſtinting and ceaſing from glorifying God ; which either he 
muſt affirm, or elſe his argument fals flat upon all four, who 
thinks that Ada” could nor have any ſer day for a Sabbath, 
becauſe then he ſhould nor be like the Saints and Angels in 
heaven, who glorifie God continually withour ſtint or cea- 


ſing- 
Theſis I77» 

They that think that the Sabbath was not given to Adaw, 
becauſe it was given as a peculiar perogative and priviledge 
ro the Jews : and they that think that it was the Jews prero- 
gative and priviledge becauſe of ſuch Scriptures as affirm that 
God gave unto them his Sabbaths, £xod. 16:29. Nehchn. 9-14. 


Fzek. 20.12. and ſuch like 3 they may as well imagine that 
neither 
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neither the whole Decalogue or any part of itdid telong ro 
Adam , becauſe the very ſame thing is affirmed of it, wire 
That he gave his laws to Jacob, his ftatures and judgements 
to Iſrael, Pſal. 147.19. to them alſo it's fail were committed 
. the Oracles of God, Rom. 3.2. The Sabbath therefore is not 
faid to be given to them as a peculiar propriery to the Jews 
no more then other parts of che Decalogue , bur as a ſpeciall 
mercy , Yea as a ſweeter mercy in ſore reſpett chen the gi- 
vying of an Md other laws, it being the ſweereſt mercy upon 
earth to reſt in the boſom of God (which the law ot the Sab- 
bath cals ro ) and ro know that ir is our heavenly Fathers 
minde that we ſhould do ſo upon every Sabbath day in a fpe- 
ciall nfanner , without the knowledge of which law we have 
leſle light of nature to hold the candle to us to the obſer- 
yance of it, then from any other laws to direQ us ro the obe- 
dience of them, 


Theſss 178. 

Ir is affirmed (but unwarily; by ſome, that the tree of life 
in Paradiſe was a type of Chriſt , and thence ſome would in- 
fer , that it was not unſucable ro Adams eſtate and condition 
in innocency, to be taught by types , and that the Sabbath 

@ Tight theres | 


ore be ceremonial! , ſuppoiing that it was obſer- 
ved by Adam in his innocent eſtate : bur alchough the tree 
of life and ſundry other things in Paradiſe, are made $i1mili- 
trades ro ſer forth Chriſt Jefus in his Church by the holy 
Ghoſt, Rev.22. yet it'sa grofſe miſtake and moſt abſurd to 
make every metaphor or {imilitude and alluſion, ro be arype: 
for the husbandman ſowing of the ſeed is a ſimilicede of 
preaching of the word, Mat. 13. and yet it's no rype of it, 
an effefionate lover and husband is in ſundry Scriptures a ſi- 
milirude and reſemblance of Chriſts affettion and love to his 
Church and ſpouſe , the head and members of mans body are 
fimilitudes. of Chriſt the head and the Church his members; 
bac will any aftirm that theſe are alſo rypes of Chriſt ? and juſt 
thus was Paradiſe and the Tree of life in it, they were ſimili- 
rudes to which the holy Ghoſt alludes in making mention of 
Chriſt and his Church, bur they were no types of chem: there 
was typus fiftus in them or arbitrarizs (which is all one with a 
fimilicude) but there was no Typus deftinatus therein , being 
never purpoſely ordained to ſhadow out Chriſt : for the Co- 
venant of works by which Adam was to live, is direRly con- 
trary to the Coyenant of grace by faith in Chriſt, Rom. 1 = 
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by which we are to live , Chriſt is revealed only in the Co- 
venant of grace, and therefore could not be fo revealed in the 
Covenant of works dire&ly contrary thereunto . «Aden ther- 
fore was not capable of any types then to reveal Chriſt to 
him : of whom the firſt Covenant cannot ſpeak, and of whom. 
Adam ſtood in no need , no nor fo much as to confirm him in 
that eſtare , for (with leave) I think that look as Adam brea- 
king the firſt Covenant by linne , he is become immurably e- 
vill and miſerable in himſelf , according to the rule of juſtice 
in that Covenant; ſo ſuppoſe him to have kept that Covenant, 
all his poſteriry had been immurably happy and holy , (nor 
meerly by grace but by the ſame equity and juſticg of that 
ficſt Covenant, and hence it follows that he ſtood in no need 
of Chriſt or any Revelation of him by types, no not to j{con« 
firm him in that Covenant : I know in ſome ſence - whatever 
God communicares to his creature in way of juſtice,may be 
ſaid ro be conveyed in a way of grace, if grace be taken larg- 
ly for that which is conveyed our of Gods free will and good 
pleaſure, as all things in the world aregeven to the acceprance 
of that wherein there is moſt merirt,and that is Chriſts death 
and ſatisfaction for finne : bur this is but to play with words; 
for it's clear enough by the Apoſtles verdi& that grace ſtrifty 
ly taken,is oppoſite to works, Rom. 11+ 6, the law of works 
which only reveals doing and life , to the law of faith which 
on'y reveals Chriſt and life ; under which Covenant of grace 
eAdamn was not, and therefore had no types then to ſhadow 
out Chriſt : to ſay that Paradiſe and the Tree of life were 
types by way of anticipation (as ſome lately affirm) is as much 
as to ſay that they were not types then : and therefore nei- 
ther theſe nor the Sabbath were Ceremoniall then, and that 
is ſufficient for what we aim at; only 'tis obſervable that this 
unſound expreſſion leads into more palpable errours ; for as 
they make the Tree of life Typicall by Anticipation , ſo they 
make the marriage of Adam and Ere, and conſequently the 
marriage of all mankinde typicall , and then why (bould nor 
all marriages ceaſe, when Chriſt the Antitype is come ? na 
they make the rivers and precious ſtones and gold in Paradiſe 
thus Typicall of Chriſt and his Church, Rev.21. and then 
why may they not make the Angels iu heaven Typicall , be- 
cauſe men on earth who pour out the Vials are reſembled ro 
them ? and why may not men riding upon white Horfes be 
typicall, becauſe Chriſt is ſo reſembled ? Rev, 19.17. PRs 
who 
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who colle&s out of Hugo de vid. a type of the whole new 
Creation, in all the works of fix daies ficſt Creation , may 
pleaſe himſelf (as other Popiſh Proftors do) with ſuch like 
ſhady ſpeculations and Phantaſmes, and (o bring in the Se- 
venth day for company to be Typicall alſo z bur a good and 
healrhfuil ſtomack ſhould be exceeding fearfull of a lictle 
feeding on ſuch windy meat : nor do I think that Hugs's new 
creation is any more Antitypicall to the firſt fix daies Crea- 
tion, then Damaſcenes types in the fourth Commandment, 

who makes, Thor, thy ſor, thy daughter, thy ſervant, the ſtranger, ry 
to be types of our ſinfull aftefions of, (pirit , and the oXe and cap.24« 
the aſſe tigures of the fleſh and ſenſuall partgy, both which he 

ſaich muſt reſt upon the Sabbath day. 


Thefu 179- 

If therefore the Sabbath was given to Adam in innocency 179 
before all rypes, nay before the leaſt promiſe of Chriſt, whom 
ſuch types muſt ſhadow forth, then ic cannot be in its firſt and 
native inſticution typicall and ceremoniall, but morall : and 
therefore in it's #/# and originall inſiitution , of which we 
ſpeak, it did not typifie either our reſt in Chriſt from ſane in 
this life, or our reſt with God in heaven in another life , or 
any other imagined reſt, which mans wit can eafily invent and 
inveſt the Sabbath with : bur look as our Saviour in refor- 
ming the abuſes in marriage cals us to the firit inſtitucion ;, fo 
ro know what is perpetuall in the Sabbath, it's moſt ſafe ro 
have recourſe hither; which when ir was tirſt obſerved we ſee 
was no way typicall, but morall ; and if man no way clogg'd 
with ſin and earth had then need of a Sabbath , have nor we 


much more ? 
Theſs 180, 

As before the Fall, the Sabbath was originally and effen- 13s 
tially morall, ſo aftec che fall ic became accidentally rypicall, 
3. it had a type aftixed to it, though of it's own nature it nei- 
ther was nor is any type at all : Godafhxed a farther end un- 
to it after the Fall, to be of farther uſe,to type out ſomewhat 
to Gods people, while in the ſubſtance of ir ic remaineth mo- 
rall, and hence it is that a Seventh day remains morall and to 
be obſerved , but nor that Seventh day which was formerly 
kept 3 nor have we that end of reſting which was under the 
Law, but this end only, that we might more immediatly and 
ſpecially converſe with God, which was the main end of the 
M 2 Sab- 


121 


The merality of the Sabbath: 


Sabbtachs reſt before mans fall ; for if the Sabbath had been 
elſencially rypicall, then it ſhould be aboliſhed , wholly, and 
no more remembrance of it then of new moones and ſubilees, 
bur becauſe it was for ſubſtance morall, being extant before 
the fall, and yer had a type affixed to ir afcer the fall, hence / 
a Seventi day is ſtill preferved , but that Seventh day is now! 
abolithed : and hence new moons and other Jewiſh Feſtivals 
as they are wholly Ceremoniall in their birth , fo they are 
wholly aboliſhzd ( without any change of chem into other 
daies as this of the Sabbath is) in their very being. 


Thef1 181. 

There are ſufidiy Scriptures alledged to prove the Sab- 
bath to be rypicall and ceremoniall, out of the old and new 
Teſtament , as Iſa.65.23, Gal,q.1o+ Rom.14.4,5. C0l.2.16. 
bur if we ſuppoſe that theſe places be meant of the weekly 
Sabbath (which ſome deny) and rigidly urge them, we may 
quickly prelle blood inſtead of milke our of them,and wholy 
abol-ſh ( as !7allew well obſerves ) the obſervation of any 
Chriſtian Sabbach : but this one confideration of a type affix- 
cd to ir to make it fo far forth ceremoniall,and therefore al- 
re*«ble , which for ſubſtance is moralil , may be as a right +» 
thied ro lead us intoa way of truth in this great contoverſie, 
and io untie many knots , which I ſee not how poſſibly they 
can be otherwiſc unloofed , and therefore we may ſafely ſay, 
that that Seventh day is aboliſhed , becauſe ir hath a type af- 
hxed tc it 3 but that a Seventh daies Sabbath is ſtill continued 
wherein ihere is no rype at all. 

Thefi: 182, 

If any lay , why was now the ceremoay affixed , waſht off and 
remroed after Chrifts comming , and ſo that Seventh day (till 
continued: as we ſ-e publique prayer u ſtill uſed, but the type of 
izcen'e removed , and the firft-borne flill retaine that which is 
mora'l, the type affixed to them being now abol:ſhed 2 The reaſon 
of this is, becauſe there is a necefliry of the being of both, 
both prayer and firſt-born; for publique prayer muſt be, and 
firſt-bora muſt be, and they cannot be changed into any 
other; but there was no neceſſity of the continuance of thar 
firſt Seventh day to be the Sabbathinay there was ſome cauſe 
ro change it,and another day might be our Sabbath as wel as 
that fiſt : look therefore as the Lord could have kept the 
Temple at 7er»/alem, mecrly as a place of worfhip , which - 
this 
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this day in the generall is neceſſary , and have waſhed and 
wiped off the typicall uſe of ic ia reſpe& of Chriſt ; yer the 
wiſdom of the Lord aboliſhed the very being of the Temple, 
becauſe that place might be as well changed inro another ; 
and leaſt through the rypica:nefſe of it mans corrupt hearr 
ſhould abuſe ic, ſo I may ſay concerning the Sabbath , ir did 
not ſute with the wiſdom of God to wipe oft the ceremony 
affixed co that Seventh day, when it might well be changed, 
and ſo keep that day, conlidering how apt mens cerenonious 
and "ny Sreans hearts are to abuſe ſach rimes or places, un- 
lefle the very types be aboliſhed with the things themſelves, 


Theſes 183. 

*Tis true, the Sabbath is called a "gn between God and us, 
Exod-31.13. Exh.20.20- but it doth nor follow'that there- 
fore ic is origi ſignificative and typicall ; for ir may be 
only acitenall}ſ , by reaſon of a type and ſigne affixed ; 
yer upon narrow ſearch of this place ſo much ſtood upon, no 
type at all can hence be proved , becauſe a ſigne is mentio- 
ned: for it is not necefary to think that thart it is a rypicall 
and facramentall ſigne , as circumciſion and the Patleover 
were; for it might be only an indicant ſign and declaracive, 
as Num.16.38. & 17+ 10. and as the fruits of Gods regene- 
rating Spirit are figns of our tranſlation from death to life, 
1 7oh.3,14. which fignes ſtill continue : and if ic be ſuch a 
ſigne, it is rather a ſtrong argument for the continuance of 
the Sabbath,then for any abolition or change thereof, 


Thfis 184- 

The Sabbath being no vilible ſigne of inviſible grace , it 
cannot therefore be any Sacramentall gn or rypicall , tis 
therefore an indicant and declarative hgne of our communion 
with God, and Gcd with ns, of our intereſt in him , and 6; 
his in us : and therefore in thoſe places, Exod. 13.31, and 
Exek.20.20. where tis called a ſign , it is not made a f;gne 
imply and nakedly confidered in it ſelfe (as all Sacramencall 
and typicall ſignes be) bur it is (o called in reſpect of our {yc- 
Ping of it, or as it is 0b cr 4-2 and kept ; ard therefore it runs in 
way of promiſe , Exek.20.20. It ye hallow my Sabbarhs they 
ſhall then be a ſigne berween me and yon,and you ſhall kno's 
( hereby ) that 1 am the Lord your God, and although che 
Sabbath zz ſe!ſe be called a ligne, Ex'd 31, yer it 15 explai- 

ned 
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ned ver[, 13. to be ſuch a figne as to know hereby that the 
Lord our God ſandtifies us ; and in Exth-20.20. that we may 
know hereby that he is the Lord our God : for we know 
he is the Lord our God if he ſanRifes us; and that we are his 
people, if we ſanftifie, or be ſanRiked of him 3 and in this 
reſpe& it becomes nor onely a figne , but a mutuall ſigne be- 
tween God and us, and in no other reſpe& ( as Wallew 
would ſtretch ir ) and hence it is that whoever makes a con- 
ſcience of ſan&ifying the Sabbath aright, ſhall not long want 
afſurance of Geds love, by this bleſſed ſigne. 


Tbeſss 18g. 
What type ſhould be affixed to the Sabbath ,*and of what 
it is thus typicall ard ſignificative , is not a little difficulr to 
finde our, and being found out to prove it ſo to be ; in hand- 


ling the Change of the Sabbath 1 ſhall ou ſer down 


whatT apprehend; only at the preſent ir not be amiſle to 
caſt in a few negatives of what it is not; formens wits in ima- 
gining types and allegories ate very ſinfully luxuranr, unleſle 
God check them in ſuch kinde of divinity, 


Theſis 186» 

The type lies not in the day of worſhip; for the greateſt 
adverſaries of the Sabbath place a morality therein ; nor doth 
it lie in a ſeventh day ; for though ſeven be made a number 
of perfection ; yet what ſober minde ever made a type of ſe- 
ven, more then of ſix or ten ? Some have made the week a 
ſhort ſammary and epitome and reſemblance of that old 
propheſie of the worlds continuance for 6000. yeares (a 
thouſand years being with God bur as one day ) and the ſe- 
venth thouſand the great day of reſt and peace to the- weary 
world; bur this is a denbtfull affertion at beſt , or if true, yer 
it 15 not therefore properly a type, -or if it be, yet nat ſuch a 
type as was to ceaſe at the comming of Chriſt (as our adver- 
faries would have the Sabbath ) but when the Antitype is 
come of that ſeven thouſand years : If therefore it lies any 
where, it is in it ain a reſt day, or a day of reſt, 


_ Theſu 187, 

Some make the reſt of the Sabbath , a type of Chriſts reſt 
in the grave, and if it could be proved,I durſt not oppoſe it; 
but it is but graths dium , affirmed by ſome godly learned, 

who 
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who herein ſymbolize with Popiſh poſtillers , who pleaſe F| 
themſelves much in this and ſuch like allegoricall fignificati- f 
ons of the Sabbaths reſt : For if Chriſt did neither enter in- 
to the ſtate of reſt till his refurreRion , nor into the place of 
reſt untill hisaſcenſion , how then could the geſt of the Sab- 
bath type out his reſt in the grave, which was part of his moſt 
heavy labour of humiliation , A. 2.24. and no part of his 
reſt, unleſſe it was in reſpeR of celfation therein from a&ions 
of naturall life ? bur the reſt of one day is very unfirto re- 
ſemble and type out the reſt of three daies in the grave 3 and 
why may not Chriſts reſt from labour in his fleep be as well 
the antirype, as Chriſts reſt from the aQions of this life in his 


grave ? 
Theſis 188. 

Why may not our labour in the fix daies be made a type 188 
of our labouring in fin , as well as the Sabbath a rype of our 
ſanRification and reſt from fin? as ſome would have it, Why 
may not our Libertines make abſtinence from adultery for- 
bidden inthe ſeventh Command , a type of our fpiricuall 
chaſtity (as the Gnoſticks did of old) as well as the reſt from 
labour on the Sabbath a type of our reſt from ſin ? And by 
this liberty how eaſie is it for frothy allegorizing wits, which 
my heart abhors, to typifie (asit were) and allegorize all the 
commandments ont of rhe world. 


Tha? 5. 139 
The reft on the Sabbath may be conſidered either in re- 
ſpe of Gods example in hin-{clf.or his command to man cut 
of himſelf : Now the reſt of the Sabbath as it is exemplary in 
God cannot be a type of any thing, becauſe God never made 
himſelf an example of any ceremoniall chingz Gods own im- 
mediate a&s cannot without much injury to God be made 
types and ceremonies z if therefore there be any thing of rhe 
re{t of the Sabb#th rypicall, it is ſo in reſpett of mans reſt on 
ir commanded unto him of God : but wherher and what it * Change 
doth typitie,we ſhall ſpeak to in its* proper place. of Sabbath 


Theſis 190. 
There wants not ſufficient proof that the Gentiles gene- 
rally praRiſed and approved a ſeventh daies Sabbath , and 
that it was highly honoured among them as very ſacred : This 


truth both TertuHian, Euſcbins , Foſephw and Philo have _ 
merly 
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larely vindicated and made good againſt all the exceptions of 
Gomarw and others ; infomuch as that the laſt refuge both 
of Gomarus and P/imroſe is this , viz. That all thoſe Heathens 
who wit ahout the $Sabvath and in honour of it, recerved not their 
light from nature , but from the writings of the Zewiſh Common- 
wealth, ak thoſe heathen:ſh teflimonies about the Sabbath , being 
publiſh:d and writ long after the deliveriug of the law upon mount 
Sina: : And therefore they think this no argument to prove 
that this law was pra&tiſed ever ſince the world began, or that 
it was known by the light of nature, by which ic might be 
evinced to be morall : bur by this anſwer we ſhall ſcarce 
know apy thing to be according to the light of nature by the 
writings of the Heathens, for all their writings are ſince Ms- 
ſes rime, if they be of any credit 3 but ſuppoſe they did not 
know it by the working power of che light of nature, yet if 
they approved cf, and honoured this day when it was made 
known by other means , ſo that rhey knew it iby the appro- 
ving light of nature, as the authors alleaged make good, 
irs then ſufficient to prove the ſeventh day morall , even by 
the light of nature: And although Seneca and ſome others 
ſcoft at the Jewiſh Sabbaths,as if they loſt the ſeventh parr of 
their time thereby ; yer we know that mens luſts wil give 
them leave to ſcofte at that which yer rheir conſciences cha- 
ſtiſe them for ; beſide I think thoſe ſcofls were not ſo much 
at the ſeventh day as at their and ceremonious obſer- 
vance thereof, as alſo of their ſeventh yeeres , wherein its 
no wonder if that the light of nature ſhould not fa clear- 


ly ſec. 
Theſu 191. 

The light of nature in the Gentiles , eſpecially in mattery 
of the firſt Table , was very imperfett, dim, and corrupt 3 
Hence it is that we cannot expect ro ſiade any perfed light 
of nature in matters of the Sabbath ; ſome glimmerings and 
dark praQtices herein are ſufficient to prove that this Law is 
naturall, although the exa& proportion of time for reſt 
ſhould not or could not by any reaſoning of corrupt nature 
be perfeHly found out 3 their obſervation of holy daies and 
feſtivals did argue ſome imperfeR light of nature left , con- 
cerning the Sabbath, which once nature had more perfe&ly, 
as old walls and rubbiſh doe argue old and great buildings in 
former times 3 but ſuppoſe they could not finde our ny" 
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the ſeventh part of time, and fo dedicate it to God for his 
Sabbath ; yet the want of ſuch light argues only the want of 
perfe&ion of theflight of nature , which we ſhould not ex- 

to finde in the preſent light of nature in matters of the 
Table, and-in this of the Sabbath 3 and therefore tis no 
argument to prove the Sabbath not to be of the Law of na- 
ture,becauſe the perfe& knowled of the exadt time thereof is 
not left in corcupt nature now, 
Theſis 192. 

Suppoſe the Gentiles did neither know, nor were ever re- 
proved particularly by any of the Prophets for breaking the 
Sabbath 3 yer this doth not argue that they were not bound 
to ſanRifie a Sabbath, and that it was no fin for them ro neg- 
te& the Sabbath : for it was a priviledge of the Jews to have 
Gods Oracles revealed to them, and eſpecially this of the 
Sabbath, Nebem.9.14. Rom.3+2, ſo it was a curſe upon the 
Gentiles to live without Chriſt, and fo alſo without Sab- 
baths,Epheſ. 2.12, The times of which ignorance God is faid 
to with at, Aits 17.30. not by excufing them for the breach 
of Sabbath or other fins , but by not reproving them for its 
as neither he did for many other morall tranſgreſſions, which 
notwithſtanding were fins The Patriarchs were not con- 
demned expreſlely till Moſes time (by Mr. Primre(e account) 
for their Polygamie , that we read of, and yet it was a fin 
all chat time againſt the very firſt inſtitution of marriage 3 
and why might not the breach of the Sabbath be a fin much 
more longer among the Gentiles , and yet none of the Pro- 
x hers reprove them particularly for the ſame? And there- 
fore M. Primroſe hath no cauſe to mark this argument with 
chalke, and with all attention, as he cals it z w#x; That the 
breach of the Sabbath among the Gentiles was no ſin , be- 
cauſe it was not any where particularly reproved by the Pro- 
phers of God : for we ſee by what hath been ſaid upon what 
weake crutches it ſtands. 

Theſis 193. 

The Gentiles ſhall not be condemned only for what they 
did aQtually know, and did not prattice ; bur alſo for what 
they did not afyally know , yet might and ſhould have 
known : The Gentiles did know that that ſome daies were to 
be kept holy ro God (ſaich M.Primroſe) and they ſhould have 
known the ficreſt proportion and moſt ſuitable frequency 
of ſuch daies, which the ſame author acknowledgeth to be 

morall ; 
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morall ; therefore they ſhould have known the ſeventh daies 
Sabbath , and poſlibly might have known ir if they had nor 
held truth in righteouſmefſe, but made imprevement thereof ; 
for in this ſenſe habenti dabitur , to him that hath ſhall be 
given,to wit,more of the ſame kind of Iight,whether naturall, 
morall , or Eyangelicall ; if common light in all theſe, more 
common light; if ſpeciall light in them, they ſhall then have 
more ſpeciall and ſaving light. | 


Theſis 194+ 

As it is no argument that that Law is according to the 
light of nature, which the Gentiles generally praftiſed (for 
then Polytheiſme and Sacrificing of beaſts, yea wil-worſhip 
ſhould be according to the light of nature, becauſe theſe 
ſins were generally praftiſed ) fo it is no argument that that 
Law is not according to the light of nature which they ge- 
nerally negle&ed ; and therefore ſuppoſe the Gentiles never 
obſerved a Sabbath , yer this is no argument that it is there- 
fore no morall Law, I know M. Primroſe thinks that the Sa- 
ctifices were by an inſtin& of nature , Becauſe it diffates that 
all finnes whereof martall men ate guilty , are to be expiated by 
Sacrifice and Offerings to God offended : Which aſſertion hath 
ſome truth in it , if thoſe words By Sacrifices and Offerings 
be left out 3 for what light of nature could make men think 
that an infinite Deity offended could be paciftied by ſuch 
carnall obſervances as the Sacrifices of brute beaſts, and 
their blood, which never offended? This cuſtome the Gen+ 
riles might retain as a Relique of former inſtraftion and in- 
ſticution , by-their firft Fathers after the flood : which being 
matters meerly ceremonious, might be retained more firmly 
then other morall duties of great conſequence 3 howeyer we 
ſee that the pradice of the Gentiles is no fit guide to dire& 
that which is according to the law and light of nature. 


Theſu 195. 
If more narrow enquiry be made,zwhat the Law of nature is? 
theſe diſtinRions muſt be obſerved. 


pure, 
I, The Law of nature is cither of or Tnarue: 
corrupt 


The Law of pure nature was the Law of God writ on »A- 
dams heart in innocency, which was nothing elſe but that ho- 
ly 
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ly bent and inclination of the heart within, to a according 
to the holy Law of God revealed , or Covenant made with 
him without , and thus Aquinas places the law of nature in z«, 


this inclination. at-1, 


The Law of corrupt nature is that dimme light left in the 
minde , and morall inclinatica left in the will in reſpe& of 
ſome things contained in the Law of God, whichthe Apoſtle 
cals (Conſcience, Rom. 2.15. which naturall conſcience is no- 
thing but the remnants and generall principles of the faw of" 
pure nature, left in all men fince the fall, which may be in- 
creaſed by more knowledge of the Lawof God , or more 
diminiſhed and defaced by the wickednefſe of man , Tiu 
I. 15. - 

C largely, 
2.The Law of corrupt nature is taken either mor Or 
C ſtrictly. 

As it is taken more largely , ſo it comprehends all that 
which is agreeable and ſutable to naturall reaſon, and that 
from a naturall innate equity in the thing , when it is made 
known , either by divine inftrudion or humane wiſdom , al- 
though it be not immediatly known by the light of nature, 
and thus many judiciall laws are naturall and morall (though 
politive) and of binding nature unto this day. 

As it is taken ſtriftly, fo it comprehends no more but what 
nature immediatly knows , or may know without externall 

I as parents to be honoured , mans life to be pre- 
ſerved. 


3. The Law of need principles of nature, 


: - or 
ſtrictly raken, are either concluſions from ſuch principles- 


The principles of the law of nature are in ſome reſpet 
many, yet may be reduced to this one head, viz. That good 
is to be followed, evill tobe avoided. 

Concluſions are deduttions from thoſe principles , like 
ſeverall ſtreames from the ſame ſpring , which though letſe 
evident then the principles, yet may be readily found out by 
diſcourſe and fad ſearch. 


4.Concluſions ariſing from theſe F \mMmediate, 
principles,are more _ 
mediates #® 
Immediate are made (by Agquizas) to be two. 1.Love God 
with all thy heart, 2.Love thy neighbour as thy ſelfe. 
Mediate 
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Mediate are ſuch as ariſe from the former principles , by 
means of thoſe two more immediate concluſjons : and of 
this kinde are ſome ( as he thinks!) yea , all the laws of the * 
Decalogue , if right reaſon may be judge. Now to- apply 
theſe. 
Theſes 196. 

IFrhe queſtion be whether the Sabbath be known by the 
light of pure nature ? the anſwer is, yea; for «Adams minde 
kuew of it , and his heart was inclined and bent to the kee- 
ping of it, although it be true that now this light in corrapt 
nature (as in many other morall duties) is almoſt wholly ex- 
tin and worn out, as hath been formerly ſhewn 3 And to 
ſpeak plainly , tA great and firſt impreſſion lefr on mans 
heart in pure natvre , is the firſt cule according to which we 
are now to judge of what is the law of nature, and it ſerves 
to daſh to peeces and grinde to powder and duſt mseſt 
eftettually and ſtrongly , the dreams and devices of ſuch 
as would make the Sabbath not morall , becauſe not natu- 
rall, or not eatily known by the preſent light of corrupt 
nature , when as corrupt nature is no perfett copy , bur 
a blotted diſcovery of ſome part of the light of natute, 
which was fully imprinted at large in gon nature 2: and 
therefore it is no wonder , if our adverſaries ſo much op- 
poſe the Commandment of the Sabbath in the ſtate of 
innocency : ſuch therefore as are otherwiſe Orthodox in 
this point, and yet make this deſcription of the Law of 
nature ( viz. which was written on mans heart in his firſf 
firſt Creation) to be both uncertain and impertinent , doe 
unwarily pull down one of the ſtrongeſt bulwarks , and the 
ficſt that ever God made to defend the morality of the Sab- 
bath: there is indeed no exprefſe Scripture which makes 
this deſcription of the Law of nature (as they objeR) and 
ſo ir is of many other things which are virtually and for 
ſubſtance contained in the Scripture, alchough there be 

no formall deſcription ſer down of the ſame , and the like 
I ſay of this deſcription here. 


Theſis 197 
If we ſpeak of the Law of nature ſtritly taken , for that 
which is immediatly and readily known by rhe common 
light of nature in all men , then it may be ſafely aftrmed, 


that although the Sabbath ſhould not be in this ſence _ - 
call, 
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rall,yet it will not follow thar it is not therefore morall: for 
the moral law once writ on mans heart in pure.nature is al- 
moſt blotred out; only fome rudera and old rubbiſh is lefe 
of it in a perverſe minde and a corrupt heart , Epb. 4-18. 
we ſce the wiſeſt of the heather making thoſe things to be 
morall vertues ( Zunixs inftanceth in the Law of private 
revenge, and we know they magnified will-worſhip) which 
the Scripture condemns as morall vices and fins : God 
would ha ve common-wealths preſerved in all places of the 
world , from the inundation and deluge of mans wicked- 
nefſe, and therefore he hath generally printed the notions 
of the ſecond Table vpon mens hearts to ſet bounds (as by 
ſea-banks) unto the overflowings thereof , and hence ir is 
that they are generally known #: but he would nor have 
Churches every where, and therefore there is bur little 
known concerning matters of the firſt Table , and conſe- 
quently about this Law of the Sabbath , which notwith- 
ſtanding may be morall although ir be not ſo immediatly 


known. 
Theſis 198, 

If we ſpeak of the law of corrupt nature largely taken, 
for that law which when "tis made known by divine deter- 
mination and declaration is both ſutable and congruous to 
naturall reaſon and equity, we may then ſay that the Law 
of the Sabbath is according to the light of nature , even of 
corrupt natureit ſelf : for do but ſuppoſe that God is to 
be worſhipped, and hen ttteſe three things appear to be 
moſt equall. x. That heis nor only to havea time, but a 
ſpeciall rime and a fic proportion of time for worſhip. 2. 
That ir's moſt meet that he ſhould make this proportion. 3. 
The Lord having given man 6x daies and taken a Seventh 
to himſelf , mans reaſon cannot but confefſe that ir is moſt 
juſt ro dedicate that time to God : and for my own part [ 
think that in this reſpe& the law of the Sabbath was as fair- 
Iy writ on mans heat. in innocency as many other morall 
laws, which none queſtion the morality of at this day : 
bur diſputes about this are herein perhaps uſeleſſe. 


Theſis 199. 

The Sacrament of the Lords Supper may be admini- 
ſtred (meet circumſtances concurring) every Lords day, 
nay vpon the week daics often, as they did in the pri- 
mirive 
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mitive perſecutions : and hence our Saviour limits no 
time for it , in the firſt inſtitution thereof, as he did for 
the Pafſeover of old, but only this, As oft as you dee it, dee 
it in remembrance of me : Hence it will follow , that now 
under the Goſpel there igno ſet Sabbath (as M. Primroſe 
would ) becauſe our Saviour at the firſt inſtitution of the 
Lords Supper limits no particular day for the celebration 
thereof, as once he did for the Pafſeover ; for though 
there is an appointed ſpeciall time ( as ſhall hereafter ap- 
peare) for the publique exerciſe of all holy duties not be- 
ing limited to thoſe times , but enlarged to other times 
alſo ; hence there is no reaſon why our Saviour ſhould in- 
ſtitute a ſer Sabbath, when he inſticuted che Lords Supper, 
as the proper time of the celebration thereof, as it was in 
caſe of the Paſſeover. 
Yheſss 200, 

It is no argument to prove the Sabbath to be ceremoni- 
all, becauſe it is reckoned among ceremonials, viz. ſhew- 
bread and ſacrifices, as M. Primroſe and allen: urge it out 
of Mat. 12-1,2,3. for 1. upon the ſame ground fornication 
and eating of idolothyres are ceremoniall, becauſe they are 
ranked among ceremonials , v3, bloud and things ſtrang- 
led, A. 15.29-2. upon this ground the Sabbath hath no 
morality at all in it, no more then ſhew-bread and ſacrifices 
which were wholly ceremoniall. 3. The Sabbath is in the 
fame place reckoned among things which are morall, as 
pulling a ſheep out of a pit upon the Sabbath day, an a& of 
humanity 3 why may it not then be as well accounted mo- 
rall? 4+ One may as well argue that the not keeping com- 

any with Pablicanes and finners was a ceremoniall thing, 
uſe the Lord Jeſus uſeth the ſame Proverbiall ſpeech, 
I will have mercy not ſacrifice , Mat. 9.13. upon which he 
defends the lawfullnefſe of pulling the ears of corn upon 
the Sabbath day, ,in this Mat. 12-15. the 'ſcope therefore 
of this place is not to ſhew the nature of the Sabbath day, 
whether it be ceremoniall or morall , but the lawfullneffe 
and morality of his a& in cating the ears of corn upon this 
day; and thus the arguments of our Sayiour are very ſtrong 
and conviaing to prove the morality of ſuch anaR, but no 
way to prove the ceremoniality of the Sabbath : for that is 
the ſcope of our Saviour , that mercy rothe hungry is to be 
preferred before the Sacrifice of bodily reſting _ A 
Sabbat 
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Sabbath. M+ Primroſe indeed replies hereto and tels us, that 
mercy te to be preferred before ſacrifice or ceremoniall duties,but 
not bef ore morall duties, and therefore (Chriſt preferring it before 


the reſt oz the Sabbath, the Sabbath could not be morall ': bur (. 


we know that mercy in the ſecond table is ſometimes to be 
preferred before morall daties in the firſt table + a man is 
bound to negle& ſolemn praier ſometime to attend upon 
the ſick; it's a morall duty to ſanftifie ſome day for a Sab- 
bath (faith M. Primroſe) and yet ſuppoſe a fire be kindled in 
a town upon that day, or any ſick to be helped , muſt nor 
mercy be prefer'd before hearing the word ? which him- 
ſelf will acknowledge to be then a morall duty. 


Thefes 20T, 

When Chriſt is ſaid to be Lord of the Sabbath,8far.12.8 
the meaning is not as if he was ſuch a Lord as had power to 
break ir, but rather ſuch a Lord as had p&wer to appoint it, 
and conſequently to order the work of it,for his own ſer- 
vice. M. Primroſe thinks That be & ſaid to be Lord of it,becauſe 
he hal power to difpenſe with the keeping of it by whom &@ when 
he would : and that (hriſt did chuſe to ds ſich works upon the 
Sabbath day, which were neither works of mercy or neceſſity, nay, 
which were ſervile, which the Law forbade : for Chriſt (faith 
he) as mediatour had no power to diſÞen'e with things morall, 
but he might with matters ceremoniall , and therefore with the 
Sabbath« How far Chriſt Jeſus mighr and may diſpence with 
morall laws,I diſpute not now, I think Bie{ comes neareſt 
the truth in this controverſie z only this is conſiderable, 
ſuppoſe the Sabbath was ceremoniall , yer it's doubtfull 
whether Chriſt Jeſus who came in the daies of his fleſh to 
fulfill all righteouſnefſe , could aboliſh or break the law 
ceremoniall untill his death was paſt, by which this hand- 
writing of Ordinances was blotred out , Colof. 2.14. and 
this middle wall of partition was broken down, Epheſ.2.14, 
15,15. But let it be yeelded that Chriſt had power to 
break ceremoniall laws then before his death, yet in this 
place there is no ſuch matter; for the words conrain a clear 
proof for the right obſervance of the Sabbath againſt the 
over-rigid conceptions of the ſuperſtitious and proud Pha- 
riſees, who as they thought ir unlawfull for Chriſt ro heal 

the ſick upon the Sabbath, ſo to rubour, and eat a few corn 
ears upon it, although hunger and want (and perhaps more 
then 
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then ordinary in the Diſciples here) ſhould force men heres 
unto , which was no ſervile work { as Mr Primroſe would) 
but a work of neceflity and mercy 1n this caſe ; and our Sa- 
viour proves the morality of it, from the example of David 
eating the Shew-bread, and thoſe that were with him, pre- 

ferring that a& of mercy before ſacritice and abſtinence 
from ewbocad 3 and hence our Saviour argues , That if 
they attending upon David might eat the Shew-bread, 

much more his hungry Diſciples might eat the corn while 

they attended upon him that day, who was Lord of the 

Sabbath , and that they might be the better ſtrengthened 

hereby to do him ſervice: Theſe things being thus ; where 

now is there to be found any reall breach of the Sabbath, 

or doing of any ſervile work, or maintenance of any unne- 

ceflary work,which the fame learned and acute writer im- 

pures to our Saviour ? which I had almoſt ſaid is almoſt 

blaſphemops. » 
, \ Theſrs 202, 

It's no argumeut that the Sabbath is not morall, becauſe 
it's ſaid, Mark 2.27. that man is not made for it, but it for 
man 3 for ſaith Mr Ironſide, man is made for moralt duties, 
not they for man : For let the Sabbath be taken for the 
bare reſt of the Sabbath, as the Phariſees did, who placed 
ſo much Religion in the bare reſt , as that they thought ir 
unlawfull to heal the ſick on that day, or feed the hungry 3 
fo man is not made as laſtly for the &_-< reft, bur rather it 
for man and for his good ;, but if by Sabbath be meant the 
Sanftification of that reſt, ſoman is made for it, by Mr Prime 
roſe own confeſſion : Nor our Saviour ſpeaks of che Sab» 
bath in the ficſt reſpeR; for the reſt of ir is but a means to a 
further and a berter end, wiz. The true ſanRification of ic 
which the Phariſees little lookt unto, and therefore he 
might well fay that the Sabbath was made for man, the reſt 
of it being no further good then as it was helpfull ro man 
In duties of piety or mercy required of man, in the ſanRifi- 
cation thereof : M. Primroſe confeſſing that man is made 
for the ſanRification of the Sabbath, would therefore 
winde out from this , by making this ſanRtification on the 
Sabbath ro be no more then what is equally required of 
man all the week beſide : but he is herein alſo much 
miſtaken 5 for h works of piety and mercy are requi- 
red every day, yet are required with a certain emi- 

nency | 


| The uiralkty of the 8 
and ſpecialty upon the Sabbath day , and thence 
"ris that God cals __ reſt from all worldly occahons 
(which he doth not on the weeke daies) that they might 
hogour God in ſpeciall npon the Sabbath , as ſhall here- 


after appear. 
|; Theſis 203. 
It's a ſpeculation of M- Bread to diſtinguiſh ſo 


of the Sabbath in ſenſu my{{ico, and ſenſu literali, as that the 
wyYſticall ſenſe like the lean and i!!-faroured kine in Pha» 
roab's dream ſhall eat up the literal ſenſe, and devour Gods 
blefſed and ſweet Sabbath 3 for the Lord never meant by 
the Sabbath ſuch a myſticall thing as the reſting from the 
works of the old man only every day, no more then when 
he command: us to labonr fix daies, he permits us to la- 
bour in the works of the old man all the fix daies. 


Theſss 204. 

For thaugh it be true that we are to reſt every day 
from fin , yet it will not hence follow , thatevery day is 
to be a Chriſtians Sabbath, and that no one day in ſeven 
is to be ſet apart for ir ; For 1. Upon the ſame ground 
»Adamſhould have had no Sabbath, becanſe he was to 
reſt from ſin every day. 2+ The _ alſo before Chriſt, 


ſhould have rejected all Sabbaths, becauſe they were 
then bound to reſt from ſin as well as Chriſtians now. 3. 
Upon the ſame ground there muſt be no daies of faſting 
of feaſting under the Goſpel, becauſe we are to faſt from 
ſinne every day, and to be joyfull and thankfoll every 
day. I know ſome Libertines of late fay ſo; but upon the 
ſame ground there ſhould have been none under the law 
neither , for they were then bound as well as we to faſt 
from ſin. 4. Hence neither ſhould any man pay his debts, 
becauſe he is bound to be paying his debt ot love to God 
and all men every day. $5. Hence alſo no man ſhould 
ray at any time in his family , nor alone by himſelf ſo- 
oy becauſe a Chriſtian is bound to pray continually: 
And indeed I did not think that any forehead could be fo 
bold and brazen as to make ſuch a concluſion ; but while 
I was writing this, came to my heating concerning a ſea- 
man who cawe to. theſe wm from Landon , miſerably 
deluded with principles of Familiſme , who when an ho- 
neſt New-Engliſh man his or ah invited him ro go 
along 
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along and pray together, conſidering their neceſſities, he 
would profelledly refuſe to doe it upon this ground , viz. 


Doſt mt pray continually ? Why then (hould we pray together ' 


naw ? 6. The Commandmeat of the Sabbath dothynor 
therefore-prefſe us to reſt only from ſuch works as are-in 
themſclves evil , which God allows at no ti but from 
the works of our callings and weekly imploYMents which 
are in themſelves lawfull and of neceflicy to be attended 
on at ſome time. Ir 15 therefore a looſe and groundlefſe 
aflertion to make every day under the Goſpel to be a 
Chriſtians Sabbath day» 
Theſis 20g. 

To think that the Sahbath was proper to the Jews, be- 
cauſe rhey only were able to keep and exatly obſerve the 
rime of it, being ſhur up (as M. Primroſe faith) within a 
little corner of ths earth, and that the Gentiles there- 
fore are not bound to it, becauſe they cannot exatly 
obſerve the time of it, in ſeverall quarters of rhe earth fo 
far diſtant, isa very feeble argument : For why might 
not all nations exactly obſerve the riſing and the ſetting of 
the ſan according to ſeverall climates by which the natu- 
ra!l day and fo this of a Sabbath is exa&tly meaſured ? and 
which God hath appointed ( without limitation to any 
hour) to be the bounds of the Sabbath as it ſooner or later 
riſes or ſets ? were not the mariners of the men of Judab 
bound to obſerve the Seventh day in all the ſeverall coaſts 
where they made their voyages ? did God limit them to 
the rifing or ſerting ſun of Zudea only ? what colour is 
there to think thas of them ? indeed it's true that in ſome 
habitable Northern coafts, the Sun is not out of fight 
ſome moneths together , bur yet this is certain , if they 
know how the year ſpends into moneths, they can exa&- 
ly reckon the weeks of thoſe moneths, and therefore 
can exa&ly tell you the daies of which thoſe weeks conſiſt, 
and therefore they have rheir exa& rules and meaſures 
to know Eaſt and Weſt , the place of the ſun-riſing and 
ſun-ſerting, and conſequently ro know the Sabbarh daies; 
and yer if they ſhould not exadtly know it , their will to 
do it is herein (as in other things) accepted of God. 


Thefis 


The muralivy of the Sabbath. 
Theſis 206. 


If this truth concerning the morality of the Sabbath 
did depend upon the ce/timony of ancient writers, - ic 
were caſie to bring them up here in the rear, notwithſtan- 
ding the flouriſhes of the great Hiſtorian 3 but this hath 
been done ſufficiently by others , nor doth ir ſure our 
ſcope who aim at only the clearing up of the meaning of 
the fourth command , which muſt ſtand firm ; the hea- 
venand earth ſhall fall aſunder , the Lord will rather 
waſte kingdomes and the whole Chriſtian world with fire 
and ſword , then let one tirtle of his Law periſh: ; the 
land muſt reſt when Gods Sabbaths cannor , Lev, 26. 34. 
and although I wiſh the Miniſtry of Chriſt Jeſus a comely 
and comfortable maintenance , as may richly teſtifie his 
peoples abundant thankfullnefle, for rhe feer of thoſe kis 
meſſengers as preach peace , yet me thinks ir argues great 
blindnefſe in thoſe men who plead tor a morality in a 
renth pigge or ſheaf of corn , and yer will acknowledge 
no morality in a Seventh day. 


Theſis 207. 

I ſhall therefore conclude and ſhut up theſe things with 
anſwer to M. (a/penters and Heylins fvupnx® an argument 
againſt che Sabbath , which they have gone compaſling 
the whole earth and heavens about ro fade out, never 
heard of till their daies , and now it's brought to light, I 
would not make mirth with it(as ſome have done and left 
the ſcruple untoucht)but in words of ſobriety,aad ſeriouſ- 
nefſe and plainneſſe. If the Sabbath or Lords day (ſay they) 
be morall,then the morall Law is (ubjeft to manifold mutation, 
b:cauſe the nations iſſuing out of Noahs ark ſpread themetves 
from thence over the face of the whole earth , ſome farther, 
ſome at a ſhorter diftance , whereby changing the longitude 
w/th their habitation , they muſt of neceſſuy alter the differen- 
ces of times , neither can any exatily and preciſely obſerve auy 
one day , either as it was appointed by Moſes , &r 4s it mas 
mſlituted by (briſts «Apoſtles aſterwards , by reaſon of the 
manifold tranſportation of Colonies , and tranſmigration of na- 
ticns , from onereeion into anothes , whereby the times muſt 
veceſſarily be ſuppoſed to vary. The anſwer is ready and 
ealie , viz, Although the nations iſſued our of Noabs art, 

, Ail.1 
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and ſpread themſelves over the face of the whole earth, 
ſome farther , ſome ata ſhorter diſtance , and thereby 
changing their longirude alrered the differences of time, 
ſome beginning the day ſooner , ſome later, yet they 
might obſerve the ſame day 3 for the day is regnlated and 
meaſured by the $un , and the Sun comes to one meridi- 
an ſooner or later then to another , and hence the day 
begins in one place ſooner or later then in another, and 
ſo the beginning of the day is (reſpettively) varied ; but 
yet the day it ſelf remains unchangeably the ſame : what 
though our countreymen in old England begin their Sab. 
bath above 4. hours before us in new , they beginning 
at their evening, we at our evening, yet both may and do 
obſerve the ſame day : all nations are bound to keep ho- 
ly a Seventh part of time 3 but that rime muſt be reguila- 
ted by che Sun, neither is it neceflary that the ſame in- 
dividuall 24. hours ſhould be obſerved by all, but the 
ſame day as it is meaſured by the Sun in this or that place, 
which may begin in places more eaſterly many hours 
ſooner then in other places more weſterly; a day is not 
properly time but a meaſure of time , and therefore the 
manifold tranſportation of Colonies, and tranſmigration 
of nations from one region untoanother , hinder not at 
all , but that they may exattly and preciſely obſerve the 
ſame day , which was inſtituted and appointed : for al- 
thuugh rhe time of the beginning of the day be varied, 
yer the day it ſelf is not , cannar be varied or changed. 
Now whereas they fay , that if any maz ſhould travel the 


world about , a whole day mnſt needs be varied, and if two - 


wen from the ſame place travell , the one Eaſtward,the other 
Weſtward , round about the earth , and meet in the ſameplace 
again , they ſhill finde that be who hath gme Eaftward bath 
gotten , and the other going weſtward hath loft a day in their 
account yea , the Hollanders after their diſcovery of Fre- 
tumde Mayre , comining home to their countrey , found by 
comparing their accounts with thtir countreymen at home , that 
they had loft a day , having gone Weſtward , and ſo compaſſed 
the earth round. I anfwert , what though a traveller vary- 
ing perpetually the quantity of the day , by reaſon of his 
continuall moving with or againſt the Suns motion , in 
time get or looſe a day in his account , is the day there- 
fore of it's own nature variable or changeable ? God hath 
| | | - * placed 


- 
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placed the Sun in the Firmament, agd appointed it for 
rimes and ſeaſons , and in ſpecial! f&7 the regulating of 
the day 3 and as the motion of the Sun is conftant , ſo 
there 1$an ordinary and conftant ſncceffion of daies with- 
out variation; for onlefſe the funs courſe be changed, 
the day which is regulated by ir , is not changed , Now if 
any ſhall travell cound abont the world , and fo anticipate 
or ſecond the diurnall motion of the Sun , and thereb 

varying continually the quantity of the day, at lengt 

gain or looſe a day, according to their reckoning , they 
may and ought then to corre their accounts : Jrego!y 
the 13. having found the Julian year to be too great for 
the Motion of the Sun , cat off ren daies by which the X#.- 
quinoxes and Solfſtices had anticipated their proper pla» 
ces z that ſo the year might be kept at it's right periods : 
and is it not as good reaſon that a traveller who oppoſing 
the Suns diurnall courſe continually ſhortens ſomewhar 
of his day , till at laſt in compaſſing the earth round he 


- gains a whole day , ſhould cur off in his accounts that day 


which he hath gained by anticipating the Suns courſe, 
and fo re&ihie his account of the day ? Fof in every regi- 
on and countrey whatſoever and howſoever ſituate, as 
men are to begin the day at that time when the day na- 
turally begins 1n that place , ſo likewiſe they are to reckon 
and count the daies as they are there regulated and orde- 
red by the Sun , and that ſhould be the firſt or ſecond 
day of the week to them , which is naturally the firſt or 
ſecond day of the week to that place where they are : and 
thus their doubts are calily ſatisfied when they rerarn to 
the place from whence they firſt came. But if any ſhall ſay 
it's very difficult for mez thus to reftifie their accounts , and to 
obſerve that time in every place which was at firſt inſtituted, 
and its probable that the naticns in their ſeverall tranſmigr ati- 
ons and tranſportations never uſed any ſuch courſe. The an(- 
wer is obvious z mens weakneſle, or negle& and carelefſe- 
nefle to do what they ought, is not a ſufficient argument 
to prove that not to be their duty; beſides *tis not proba- 
ble that any nations were thus pur to it to travell round 
abour the whole earch (alrhough ſome particular perſons 
in this later age have failed round abour it) and therefore 
could not vary a whole day poſſibly, but going ſome 
Eaſtward , ſome Weſtward , ſome Sourhward, ſome 
, Northward, 
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Northward , they ſpread themſelves over the face of the 
whole earth , ſomG®at a ſhorter , ſome at a farther di- 
ſtance, and ſo Tome began the day ſooner, ſome 
hater , and yet all (as hath been ſhewn) might ob- 
ſerve the ſame day : the morality of the Sab- 
hath is not buile upon Aſtronomicall or 
Geometricall principles , and there- 
fore it:cannot fall by OP 
ſpeculations ſo far 
fercht. 
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fourth Commandment : 
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Taxss1s 1.' 
change of this day from the laſt ro the fi.ſt of '# 
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many rguments up, BE tronfodes 
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The change of the Sabbath. 
that in this and ſuch like Controverſies , the Scriptures were 
not written to anſwer all the (cruples and objeQions of Cavil- 


- Ters, buc ro ſatisfie and Rtabliſh the conſciences of poor belee- 


vers. Andverily when I mcet with ſuch like (pceches and ob. 
je&ions 5s theſe, viz H#bere & it expreſſely [ad that the old Sab- 
bath is abrogated ? an4 what one Scripture ts therein tbe N. Teſta- 
ment declaring expreſſ-ly that the Lords dey ts ſubſtitued. a4 put 
in its roome ? | cannot trom ſuch cxpreflions but think and tear 
that the ignorance of this change in ſome doth not ſpring ſo 
much from deficiency and wanc of light on Gods part, but ra- 
ther from perverſnes on. mans patt , which will nor ſee nor 
own the ruth , becaufe it is norrevealed and diſpenſed after 
that manner and faſhion of expreflian as mans wit and phan- 
talic would haye it : Like Naaman, wh2y becauſe the Prophet 
wentnot about the cure of his Leproſic in that way and fafhi- 
on which he would have him, did act therefore ( for a time ) 
ſee that way of cure which God had revealed to him, For the 
Holy Ghoft is not bound to write all the principles of Religi- 
on uader Commen-place heads, nor to ſay expreflely, Jn bi 
place of Scripture you may ſee the old Sabbath abrogated, and the new 
inſtituted ; tor we find no ſuch kind of exprethons concerning 
Pauls Epiftles and many books of Scripture , that chis or thar 
Epiſtle or beok is Canonical ; which yer we know to be ſo by 
other evidences. We know alſo that the Holy Ghoſt by brief 
hints of Truth, gives occalion of large Comments;3 and by 
writing about other matcers #anqguen aliud agens git brings forth 
to light by the By revelations et great concernment, which ic 
ſaw meet purpoſely in that manner to make known» And as 
in many other things it hath thus done , ſo «ſpecially in this 
of the Sabbath. So that if our hearts like E':cks were fitted to 
Gods Key , they would be ſoon epened ts ſce thorough the 
dMficulties of chis point ; which 1 confefle of all practicall 
poinrs hath been moſt fu.l of knots and difficulcies co my own 


weaknefle, 
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To make Apoſtelicall umwritten inſpirations notified and 
mate known in their dayes to rhe: C hurches, to be the cauſe 
of the change ef the Day, is ro plough with a Popiſh Heifer, 
and ro caſt thar Anchor en which deceivers rely,and by which 
they bope to ſave themaſel ves when ghey krow net how other- 
wiſe to defend their falſhoods. n 
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andte open 2 gap<o all | 
Chatches power co appoint the greateſt Holy day 3- why may 


be free to obſerve this day or ne: in reſpe of ir elſe, becauſe 


- it wants a divine inſtiturian', and yet neceſſary to ebſerve it 


in reſpe& of che Churches Cuſtome and conſtitution (as ſome 


* pretend) why may not the Chu ches Commandment be a rule 


of obcdience in a thouſand things elſe as weil as ia this ? and 
ſo intrecuce #ill- Wyrſbip,2nd to ſerve God after the tradition 
of men which God abbors ? 
Theſu 4. | 

The obſervation of the fiſt dry of the weeke for the 
Chriſtian Sabbath ariſeth from rhe force of che fourth 
Commandment , as ſtrongly as the obſervation of the media 
cultus, .or means of worſhip now under the New Teſtamenr, 
doth from the force of the ſecond Commandment; only 1.t 
this be ſuppoſed, that the day is now changed ( as we ſhall 
hereafter prove ) as alſo thac the worſhip ic ſelf is changed by 
divine inſtitution ; for Gaſpel-inſticucrons when rhey be ap« 
pointed by divinESw{overaiga Auchority,yet rhey way then 
be obſerved and practiſed by vertnc of ſome moral| Liw, The 
Goſpel appointed new Sacraments, bur we are to uſe thera by 
vertue of the ſecond Commandment : ſo here the Goſpel ap- 


poinrs anew ſeventh day for the Sabbaih,but it Rands by ver» + 


rue of the fourth Commandment : and therefore the obſerva- 
tien of it is not an AR of Chriſtian Liberty, bur of Chriſtian 
duty impoſed by divine Auth. riry and by vertue of the mo- 


ral Law+ 
* Theſis F. f 
For the morality of the fourth Commandment (as hath 
been proved) being preſexved in obſerving not »bat Sab- 
bath only , nor yer a Sabbath meerly when man ſees meet : 
but in obſcrying the Sabbath, i. c. ſuch a S1bbath as is deter» 
mined and appointed of God, (which may therefore be cither 
the firſt or laſt of the ſeven dayes) Hence it is thar the fiſt 
of the ſeven, if ir be determined and inſtituted of God under 
the New Teſtament , ariſeth equally from the fourth Com- 
mandment , as the laft ſeventh day did under the old Teſts» 
ment 3 and therefore it is no ſuck piaculam nor deluſion of the 
Title of the Lords Sabbath upon the Lords day , to call 
RE EIS 
was, if ic (Lmcan ſame Com- 
| "0 Az mandment, 
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the change, is to make 2 op for Pre acy,and a ſtep to Popery,' Prim. part- 


mane inventions, Far if it be in the cap.1. Hey, 
v lin. Hiſt, L 


not any 0: ber Rite and Ceremony be impoled alſo ? and if ic * 


T. 


1 


mandment, Remember to keep boly ahe Sabbath dey ; why may 
it not bear the name of the Sabbath new, as the firſt-boradid 
in former times ? PE 


If the Lord would have x ts worke (ix dayes toge- 
ther , according to his own example , and the merality of 
the forth Commandement, that ſo a ſeventh day deterwi- 
ned by himſelfe might be obſeryed z Hence it is that neither 
two Sabbaths in a week can ſtand with che morality of the 
fourth Commandement , nor yet conld the former Sabbath 
be juſtly changed inro any other day then into the firſt day of 
the week; the ficlt day could not belorig to the week before ; 
for then there ſhould be eight days ina week 3; and ific did 
belong to the week following , then (if we ſuppole that the 
ſecond day had been the Sabbath) there mult be ene working 
day, vi7+ the firſt day to gobeſore it, and five working daye s 
after it, and ſo there thould not nor could not be fix work ing 
dayes cominued together,that the ſ:venth might be the Lords 
according tothe morality of the fourth Commandement.And 
hence it 1s that no Murnane or Ecclefiafticall power can change 
the Sabbath te whit day of the week they plcaſe , trom the 
firſt, which now is. 

Theſs 7. 


It fhould net ſeem an uncouth Phraſe , or a hard ſaying, 
to call the firſt day of the weeke a ſeventh or the ſeven 
day 2 for though ic be the firſt abſolwely in orderof exi- 
ftence from the Creation, yet relatively in way of relation, 
ard in reſpe& of the number of ſeven ina week, it may be in- 
veſted with the name and title of a ſeventh, even of ſuck a (e- 
venth as may lawfully be ctowaed and annointed to be the 
$:bbath day z for look as Nogh, though he was the firſt in 
order of yeares and dignityof entrance into the Ark, yet he is 
calied the eight, 2 Per. 2-5, in that he was one of them (as the 
learned obſerve ) qui eftongrium numernmperficiebemt, or who 
made up the number of cight : fo it is inreſpeR of the firſt 
day, which in divers reſpe&s may be called che firſt, and yer 
the ſeventh alſo. Mr. Br abournes Argument therefore is of ne 
folidity, who goes abour to prove the Chriſtian Sabbath to be 
no $ibbacb, Becauſe, © That Sgbbarh which the fourel Coun- 
ei ce he Lords dep theſe ofa nk mod fo 
<.gel:ſts cx ds 0] the mn 
vewth day. Forhe (bould remember Þ on rhe in d3- 


vers ceſpe&s may be called the rſt day, and | 
day; for in reſpeQ@ofits narucall exifience andaingy/le 
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be and is called the firſt day,, and yer in wp inige we 
and application, it n ed the even 
udp rm bl tre ey 


day, which is confeſſed to be the: ficlt day. 
Thehs 8, 

For although in numer wun:rante { as they call it, ) 
i, e, in number numbting there can. be but one feventh, 
which immediately foilaws rhe number fix ; yet in muners 
Burer 46. 7. e- in number numbre1, or things which are num- 
bred , (as are the dayes of the we: k) anyof the ſeven may be 
ſo in way of relation and proportion. As ſuppoſe ſeven men 
ftand together, take the laſt man in order from the other fix, 
who ſtand about him, 2nd he is4he ſeventh : ſo againe take 
the ficſt in order , and ſet him apart from the fix who tand 
below him, and ifthe number of them who are raken from 
him make up the number of fix, he then may and mult 
neceſſarily be called che ſeventh. Jaft thus ir is in the dayes 
of the wet k; the firſt Sabbath from the C:exrion might be cal- 
led the (eventh day inreſpeR of the ix dayes before it 3 and 
this firſt day of the week may be called the ſeventh day alfo, 
inreſpeR of the fix working dayes together after it, Thac 
may be called the laſt ſeventh, this the firſt ſeventh, wichour 
any abſurdity of account which ſome would imagine : and if 
this firſt day of the weck is called the eight diy according ra 
Exchjels Prophelie of Evangelicall times, and his reckoning 
enward from the Creation, Extkq3+ 27. why mayit notthen 
in other reſpe&s put on the name of a ſeventh day allo ? 

T 


hefis g. 
The reaſon why the Lord ſhould depoſe the laſt (c- 
venth, and exalc and crowne the firſt of fevea to be the day 


ofthe Chriſtian Sabbath, is not ſo well confidered,and there- . 


cf their old cuſtomes, we know, did 6\l laces in their 
diſperhen and befare more then the Weſterne agd mare re- 


II, 


© TheChangeof the Bubboth. 
the firſt efficient and primary cauſe of the infticution of a 
new Sabbath-z but the ReſarreRion of Chriſt being upon 
the firtt day of the' week | Mark 16.9. is the ſecondary, me- 
rall or moving cauſe hereof : rhe on” Chriſts reſurreRion 
being Cariſts joyfull day for his Peoples deliverance, and the 
worlds reftitution and new Creation, it is no wonder if the 


Lord Chriſt appoint it, and the Apoſtles preach and publiſh - 


it, and the primitive Chriſtians oblerve ir as their bely and 


joyfull day of reſt and conſolation. For ſome notable work of , 


God upon aday , being eyer the morall cauſe of far Rifying 
the day : hence the werk of red ion being figiſhed vpon 
the day of Chriſts ReſurreRion, and it being the moſt glori- 
ous work that ever was, and wherein Chriſt was fi {t moſt glo- 
rioully manifeſted to have reſted from ir, Rom. 1. 4, hence 
th-Lord Cirift might have good cauſe to honour this day a» 
bove all others : aad what other cauſe there ſhould be of the 
publike folemne Aﬀemblies in the primitive Churches, up -n 
the 6: day of the week, then this glorious wetk of Chriſts 
Reſurre&ion, upen the ſame day which began theic grear joy 
for the riling of the Sun - rigurogipts, ls ſcarce Imaginable, 
It. 

No a&ion of Chriſt doth of it ſelfe ſan&fie any time; 
for if it did, why ſhould we not then keeps as many Ho- 
ly dayes every year as we find holy a&ions of Chriſt recorded 
in Scripture, as the ſuperſtitious Crew of blind Papiſts do at 
this day ? But if God who is the Lord of time ſhall fanRife 
any ſuch day ortime wherein any ſuch ation is done , ſuch a 
day then is ro be kept holy ; and therefore if the will of God 
hath ſanRified the day of Chrifts ReſurreRion , we may law » 
fully ſanRify the ſame day ; and therefore Mr. Brahbourne doth 
us wrong as if we made the Reſurre&ion of Cacifſt, meerly to 
be the cauſe of the change of this day. | 

" _Theſu na, 

Why the Will of God ſhould honour the day of Chriſts 
ReſnrreQtion as hely , rather then any other day of his In- 
carnation , 'Birth, Pafſten, Aſcenſion : Ic is this ; becauſe 
Chriſfts riſing day was his teſting or Sabbath day, wherein he 
firſt entred into his reſt, and wheteon bis reſt began. For the 
Sabbath or Reſt-day bf the Lord our God, only can 'be eur 
Reft-day according to the fourth Commandement, - Hence 
the day of Gods reſt from the- work of Gods Reſt from the 
wm k af Creation, and wo m_ Dicily =_ from the work 
of Redemprion,are orly fit and capable of being our Sahbaths. 
Now the Lord Chriſt in the day of his incarnation wh” 


- 
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The Chanje of the Sabbath. 
did not enter intO his reſt , but rather made enirrance into his 
labour and ſorrew,, whe then began the wo: k of Humiliation, 
Gal. 4.4,5- and in the day of his pafſion', he was then under 
the ſo:eſt part and feeling of his rewny n bitter Agonies up- 
on the C.ofle and in the Garden. ,And hence it is that none of 
thoſe days wetc conſecrated ro be our Sabbath or teſt.dayes, 
which were days of Chriſts labour and ſorrow 3 nor could 
the day of his Aſcenſion be fitre be male ou: Sibbath, b:+ 
cauſe although Chriſt then a1d thereby cntred ints his plate 
of Reft (the third Heavens) yet be did nor rhen make his firſt 
entrance inco his eſtate of reſt, which was in the day of his 
ReſurreRion ; tbe wiſedome and will of Ged did therefore 
chooſe this day above any other to be the Sabbath day, b 
Thefss 13+ 

Thoſe that goe about ( as ſome of late have done ) to 
make Chriſts Aſcenfion-day the ground of our Sabbarh- 
day, had need be fearefull left they loſe the trurch add goe 
beyond it, while they affc& ſome acw diſcoyeries of it, which 
ſeems tobe che caſe here- For rhrough Gheiſt ac his Aſcen- 
ſion entred inte bis place of Reft, yer the place is bur an Ac- 
cidencal thing ro Chrifts Reſt ir ſelfe, the Stare of which was 
began inthe day of his ReſurreRion 3 and therefore there is 
no reaſon to prefer that which is but "accidental above that 
which is moſt ſubſtanriall ; or the day of entrance into the 

lace of bis Reſt in his Aſcenſion,” before the day of Reſt in 
ſis ReſurreRion : beſide, irs very uncerrain whether Chriſt 
aſcended upon the fuſt day of the week 3 we are certain that 
he aroſe then 3 and why we ſhould build (vch a vaſt changs 
upon an uncertainty, I know not. And yet ſuppoſe that by 
deduQion and ftrength of wir ix might be found out, yer wee 
ſee net the Holy-Ghoft exprefſely ferring it down, vi. That 
Chriſt aſcended upon the firſt day of the week, which if he 
had intendes to have made the ground of our Chriſtian Sat» 
bath, he would ſurely have done : the firſt day in theweck 
being ever accounted the Lords day in Holy Scriptares z and 
no other firſt day do we find mentioned on which he aſcended, 
but only en that day wherein he aroſe from the dead. 

Thefis 14. 

And looke as Chrift was a Lambe ſlice from the 
foundation of the World meritorioufly, but net atually : 
So he was alſo riſen againe in the like manner from the foun- 
dation of the world meritorioufly, but net aRually. Hence ic 
is that look as God the father, aQually inſtiruted no Szbbath 
day, wntill be had gually finiſbed his ———_ 
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was refreſhes init, rhatjs, took 8 complacency 


kk aa HF 
neither was it meet that this day ſheuld be changed, until! 
Chriſt Jeſus had aftually Giniſhed (and not mezitorionſly on- 
ly) the work of Redemption or Refſtoratien : And hence i: 
is that the Church before Chriſts coming mighe bave goo. 
reaſon te ſanRifiethat day, which was inſtituted upen «t:4 
aQuall finiſhing of the work of Creation, and yer might havc 
no realon te obſerve our Chrifſtan Sabbath; the work of Re- 
ſoration and new Creation, aad reſt from it, nor being then 
ſo much as aQually beguo. 
Thefis 15, 


Whether our Saviour appointed that firſt individuall 
day of his reſurre&ion to be the firſt Chriſtian S2bbath, 
is ſomewhat difficulr to determine 4 and I would nor rie knots 
and leave them for others tounlooſe 3 This only I aime ar, 
thatalcheugh the firſt individuall day of Chriſts Ri (urreRion 
{hoald nee poſſibly be the firſt individuall 8:bbath, yer ſtill 
the ReſurreRion of Chriſt is the ground of the inſtitution of 
the Sabbath, which one conſideration daſbech all choſe devi- 
ces of ſore mens Heads, who puzzle their Readers with ma- 
ny intricacies and difficultics, in ſhewing char the firſt day of 
CChriſts ReſarreRion- could not be che firft Ibbath, and thence 
would inferre that the. day of his Reſurre&ion, was mt the 
ground of the inſtitution of the Sabbath, which infer: nce is 
moſt falſe ; for ic was eafie with Chriſt ro make that great 
worke on this day to be the ground of the inſtitution of it, 
ſome time after that work was Paft. 

Thefy 16- 

The finne and fall of man having defaced and ſpoyls 
ed ( de jure though nat de fats ) the whole worke of Crea- 
tion,as that learned * Biſhop well obſexyes;It was net ſo meet 
therefore that the Sabbath ſhould be ever kept in refpe& of 
that work, but rather in reſpe& of this new Creation or Re 
oration of all things by Chriſt, after the aRuall Accom- 
pliſkmear thereof in the day of his ReſurreRion.. But look as 
God the father haviog created the world in fx dayes, be reſt- 
ed therefore and ſanQikied che ſeventh : So this werk being 
ſpoiled and marred by mans Gn, and the new Creation being 
fnithbed and ended, the Lord therefore refted the fufſt day of 
the week, and therefore ſanRtiked its 


| beſos 17. 
The fourch commandmecne gives in the teaſan why 
God ſavRifed the ſeventh day from the Creation, it, 
becauſe Ged reſted on that day, and agiris in Mrals $1. 17> 
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ja hs done 6 Bailhed, Buc the fig of man in (4l- 
firſt Creaciawy made God repent that ever be 
man, Gen. 6. and conſequencly the world for man, and 
thezefore it rouke o& that complacency or reſt and refreſhing 
in chis his work ; i& therefore the Lord betabe himfelfe to 
wo:k anew work,2 new Creation or Regovaionof alb things 
in and by his Sen, it: which he will for ever Reſt, may nor 
the day of his reſt be then) juſtly changed into the firſt of (e- 


4 
- 


ven, on which diy his reſt i bis vew work began, whereof 


he will acver repene ? If the Lord vary his reſt, may not be 
yary the time and day of it, ? nay mult nor the time and day 
ofour reſt be yaried, becauſe the ground of Gods reſt ina new 


wk is changed ? | 
Theſis 18, 


As it was no neceſlry duty therefore, perpetually 
to obſerye that ſeventh day wherein Ged fiſt refted, be- 
cauſe his reſt on that day is now changed ;, (oalſo it is not 
necefary orderly to ebleryethoſe fix dayes of labour, where- 
in Hc f-R labougcd and buile the werld, of which for the fin 
of man he is ſaid to haye reperied 3 yet notwichſtandi 
though it be no neceflary duty to oblerve thole particular F.- 
dayes of labour, and that ſeventh of Reſt, yer it isa morall 
duty ( as hath been proved) to obſerve fix dayes for labour, 
and a ſeyenth for Reſt 1 and hence it follows that although 
the Lord Chriſts Reſt on the Day of his ReſurreQion (the 
firſt day of the week } wight and way juſtly be raken asa 
ground of qurreſton the fame day ; yer his labour inthe 
work of Redemprion three and thirty yeers and upward, all 
the dayes of his life and humiliation, could not ner cannot 
juſtly be made the ground ecexample of our labeur, fo as we 
muſt [labour and warke thirty three yeeres rogether we 
keep a Sabbath the Day of Chrifts Reſt. Becauſe although 
God could alter and the Day of Reft without infring- 
ment of the Morabity of the fourth Commandment ; Yet be 
could not make the example of Chrifts labous thirty three 
yeecs ragether, the ground or example of our continuance in 
our work, without manifcft breach of thas Moral Rule, hs 
—— — —— — 
forReſt. For man may reit the of the werk, and with - 
all obſerve 6x dayes for labour, and ſo keep the fourth Com» 


mandmgnc ; but 06-OSANINET 0 WY ther, and 
then keep a Sabb oh without of Com- 
mandment : and therefore thar 41 panent of Maſter Bvabow ue 
2main{# cus Ctrift.an SdhGh melts inco Vanity; mitwoia be 


urgeth an equity of the change ef the Dur, Ci- 
' they three Dajes ouely together (as ' 
yeers together (as be did all vhe dayer of bla Familiation). in ca 

will make « ((bange of the Sabbath, from the Change of the Day of 

Chriſt Refl. And yer I confeſſe ingenuouſly wich him, thac 

if the Lord had not inſtituted the firſt Day of the week co be f 

our Chriftian Sabbath, all theſe, and ſuch like arguings and ? 
reaſonings were invalid to prove a Change 3 for mans reaſon 

hath nothing to do te Change dayes withour Divine 

ment and inſtitution : theſe things onely I mention why the 

'wiſdome of God mig well alrer the Day. The preofs that 

he hath changed ir, (hall gre in due place, 
: 5 T 19, T 

" The Reſurre&ion of Chriſt may therefore be one 

round, not enely of the San&ification of the Chriſtian S4b» x 
ath, bur alfo a ſufficient ground of the abrogation of the ® ” 
—__ Sabbathe For, firſt, the greater light may darken the 

efle, and a greater work ( as the Reſtoration of the World a» 
bove che Creation of it ) may overſhadow the lefle, Jerem 
xA 23+ 7,8. Exod: 12, 3« Secondly, Mans finge (poyled the firſt ( 


Þ 


'Reſt, and therefore the day of ic might be juſtly ab ogated. 
For the horrible wrath of God had been immediatly poured 
. out upon man ( as might be proved, and as it was upen the 
= lapſed Angels) and conſequently npon all Creatures for mans 
| ſake, if Chrift had nor given the Father Reſt, for whole ſake 
the world was made, Kevel. 4.11. and by whoſe meanes 
and mediation the World continues as now it doth, 


j Job, $4 2. 
20. Theſis 20+ | | 
4 Yet although Chriſts Reſurreftion be one ground ; 
| \ nor enely of the Infticution of the new Sabbath, but 


alſo of the abrogation of the Old, yet ic is notthe onely 
ground why the Old was abregatcd z For, (as hath been 
thewen) there was ſome type affixed ro the Jewiſh Sgbbatb, by 

reaſon of which there was juſt cauſe to abrogate, or rather (as 

Catvin calls it) rotranſ] te che Sabbath to another D1y. And 
therefore this daſheth another of Mr, Breabournes 


becauſe 


| ings ? Yes that 
ſx things hy 
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WEE / w ofthe Sabbath. - 
they could in reſpe of natural abili isnce 
what men may or might do, but what they to ds, and 
hould do. For belides the change ef Gods Reit through che 
work of the Senne, there was a Type affixed to that Jewiſh 
Sabbath, for which cauſe ic mayuſtly vaniſh ar Chrifts deach, 
as well as ether types, in reſpe& of the affixed. Type, which 
? was but accidentall ; ——_ continued and preferved in 

another Day, being originally and efſcnrially Moral: A Sabbarb 

was infticuted in Poadiſe, equally honoured by God in the 
Decalogue with all other Moral Lawes, foreteld to continue 

in the dayes of the Goſpe) by Exekicl and Iſaiah, Exch. 43- 

ut, Ye $6. 4+ 6. and commended by Chrift, who bids bis 

people pray, 1has their flight may not be in the winter or Sabbath- 
- duy,as it were calie to open theſe places pi all Cavils;zand 

" , Cherefore it is for ſubſtance Moral, Yer the word Sabbetiſme, 
Heb. 4+ 9. and the Apeſiles gradation from yeerely Holy- 

dayes to menthly new-meons, and from them to weekly Sab- 

baths, which are called ſhadowes of things to come, Coloſ« 2. 16. 

R ſcemes ftreagly to argue (ome type affixed v6 thoſe individual 


Sabbaths, or Jewiſh ſeventh dayes ; and hence it is 
that rhe Sabbath is ſer among Meral ondary rad. £ 
being __ on hem eflentially Moral, and yet is ſet among ** >. 

-dayes, Levis. 23-2, 3- becauſe ir is acchiden- iS 
rallyrypical, And Mr. Brabexrne peed. not raiſe ſuch Th 
apy 02g 


# e bere mingled rogetber » verily, we do notmake:the fourth 


Theſis 2T. * 21, 
If the queſtion be, what Type is affixed, and annexed Eo 
to the Sabbath ? I think it difficult to find dur, although | 2 
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| $3: Ann. vifh or Civil, that men'and beaſts migke reſt from Their coil- 
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D ke apes of ing God 
15Day proyet rather a ry Wore a- 
boundamly on this Day, then Ont vals ;&@r 
if the offering of Sacrifices meerty, thould makes diy Cere* 
menizl, why did it nor make every Dy Ceremonial in ce- 
ſpeQ of every dyes offcring of the Moraing and Evening Sa- 
crifice ? Some think that our Kft oponthe Sabbark (nor God 
the Enhers Refi, as Mr, Brabawmne rumcy it } was made not 
ondy a rdemblante, buratfo x Type vt cur Refit im Chriſt, of 
which the Apoftlc ſpeaks, Heb, 4-3- which is rthereforecatled 
a $ ebb arifme, vor. y. or x keeping ofa Sebbah asthe word fg- 
mfi:s. Whrt orhers would inferre from | bis place makethe 
$z6b9þ co be meerly Cermonisl : and whar Mr. Brabowne 
would an{werfrom hence, thac it is not ar all Ceremonial, 
may borh of thim'be exlily anſwered here again as al : 
have been in ſome of the former Theſes. (cruphes T [ee 
net yer through/abour rhis rext, inforce me Herein v9! be &- 
'tent, and thereforeto leave it ro fach »s think they may de- 
_ as oneground of forme Fixed Type nnworhe Jewith 


| Theſes IT. 

Learned Anrfur goes before us herein, and poirs 
ourthe Type"4ffized co char Sabbath z- For, beſides che firſt in- 
Rirution of ir fri Paratiſe, he makes two: other cauſes which 


tecilfs Arceſſoly, or affixed mdatd4d to ir. 7, One was Cf- 


* {ome ſabout every week. 2. Ceremoniath or Ceremaniel 5 for 
their {dlemime Commemoration of their deliverance our of 
Eyyp!, which we'know typified our deliverance by Chriſt, 

Dem, 5« x5, Spitie think indred that their deliverance out of 

Ex ypr was apen thie Sabbath day 3; bur this 1 do net orge ; be- | 
cauſe though ir be vety probable, yer it is net cerraine 3 'ondy 
this is cetfaine, that chey were 'to $inQifi: this Day becauſe 
of this their 3 and*ris cettsine this Deliverance 
wes Typical of our exliverance by Chriſt : and kener rig 
cerrainethat rhere was a Type affixed $6 this Sabbarh; nnd be- . 
caufe-the is ſo plain and expreſſc in ir, 1 am inclined 


w chink the fame which Juniz doth;that this ods ne 
ther chen anyorher Thave yer heard of : againſt which | knov 
wiity things -may br 
"A 


AN wh FI, * £5% "On 


/ 


i jew Io Pls oY } 


oe ore 


which notw! God ſdith, 1 
ps ws. Ay. out of Egypt, thete Caſe TT: 
Ji. te jromad, ths 6 third, IX jb, tb rd Chew 
Commandmens ; and therefore (faith be) we may makeevery 
Caremenial as well arthe &hbavh, if Ne wins NA. 
vergiice #us of Egyps mekes the Sabbath to be ſo. This is theſab- 


ance and lnewes of his drfccurſe herein 3 and Tconfefle its 
Uucs their Leliverance out of Kgyps was not rhe firſt ground 
of the iaſtieucion of ir, but Reſt her his fix dayes las C 


fe Lone yag ſuch a ground as we contend for, vi. 4 
an annexed or afned ground. And that it was 
nets Mi only 1 ble that dey ( as it is in the Preface 
to the Decalague ) but a bee thrrry pron on 
from this ont conſideration, wits becauſe thar very 
which the Lord urgeth the obſetyation of the 
Exad,- 20, 245 it is leſt our in the 
Law, Dewt./ $6.15, and their deliverance our of Egypt 
the reme thereof : for rhe ed. 269 tn 
Cix dates God made Heeven and Earth, and refed the ſeventh 
and ( rats worry" Speer 
Marple anna) er rye re .15-Kenews- 
rakes - nag amr car de Ee ty 
þ1 thee out thence 4 mag f_ 
hr nur ar rungdp rotary Turf 
Me eke colcrraion of the calbadAad wige 
the obſcryation s - got 
the genecall Motive i the Preteen FEE 
a ſullicient Motive co the obedience of this Commandment, 
if there 24 a0 more bura Motive in theſe words of Deuty. , 
2nd therefore Fury ny alſo the ground and affixed. 
Type nato the Jewith NG. 
24- 
Bur till che difficulty remains 3 6+ Mates Brebourne 


will ſay that thoſe were-but - | 
groutd is ther from 


| 
Elba, wml al the hopes of Mheold ? 0 
he ner. cleares, 1 confelie this cauſe finks-; here therefore les 
| ch evidence. 


eblerres, rh 
orga eh oh. 
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 TheChangeof the Bobbath. 

Mount Zion, laine by wordor writing in many 

expeſle wore. The þ *þ Scbba © meer, "on the 
0 mpgt im 115 roome obſery 

dar cf Make world. For manger Þs vos be 


(oro ſpeakin many other Sage which concerne his King» 


. dome, but. as it-were occafi or in wayof Hiſtory, or 
"yk particulzr Church or people z nd wy he 
doth c ncerning the Sahbath: aud yer Wiſdomes mind is plain 
enough to them that underſtand.” Nor do I doubt but thac 
thoſe Scriptures which are ſometimes alledged for the Ghange 
of the Sabbatb, alchough at firſt bluſh chey rmay not feeme ro 
beace up-the we;ght of this caufe, yer being throughly con- 
lidered, they are not nay moos to ſtablith p44 
bug are alſo ſuch as may Givgnpa? ey or ſtop the mouths even 
of wranglers them(elves» 2 ; 


 Theſu 25. 
; 1 Coe not [thinke that the exerciſe of holy duties on 
a Day argues tha ſych a Day is the Chriſtian Sabbarh Day 3 
for the Apoſtles preached commonly apacche Jew Sabbath, 
ſomer:me upon-the firlt day of the week alſo : and therefore 
the bare exerci'e of -boly du:ics on a day is no ſufficient Argu- 
nt that.cicher rhe one gr the otheris che Chriſtian Subbath; 
for then there migh: be two Stbbaths, yea many Sabbaths in a 
week, becauſe there may be many holy duties in ſeverall dayes 
of the week, which we'tnow is againſt rhe Atordliry of the 
fourth Commandment, + - 

fy” 1+ / ,, Theſu 36; 
Yet notwithſtanding although holy duties on a Day 
doe not argue.ſuch a Day tobe. our Sabbath, yer that Day 
kick is {ct apart for, Sabbazh ſervices' r41ber then any orher 
Day, and 1s honoured above any other Day for that end, ſure- 
fy-ſuch a diy-isshe: Chraſtian: Sabbath. Now, if it may ap- 
pear that the firſt Day of the week was thus honoured, then 


. .. certainly ir 15 ro be accounted the Chriſtian Sabbathe 


; Theſir 37, 

. £The-+Priminive puterne. Charches thus honeured the 
6: Day of the .z-and whar they praiſed without 
reproof, that th (who plantee theſe Churthes) en- 
logpca pon n- ew is ooo 3 I = 
weighty matters as t of Days, of preferriug one þ 

Brehae other which Ge Lord had honoured before y and 
what the les preached, rhat the Lord Jeſus commanded 
Maitth. 18. 20. Go trach all Nations thatwhich I Command you : 
dnl: if; any Gall thinkthar the Apeſiles —_— 


PF 
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\ 
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The Changegf the Sabbath. t5 
yond theic Commillion to teach that to others which Chriſt 
fever commanded, which is blaſph.mous to imagine 4 for 
though they might erre in praRile as mcn, and as Peter did 
any, ts he Paul and Barnabas in their contention z yet in 
in their publike miniſtry they were infallibly a 3d extravrdina- 
rily , eſpecially inſuch chings which they bold forth 
as patterns for aſter times 7 if therefore the Primirive C hur» 
ches thus hnqured the ficſt day of the week above any etker 
day for Sabbath ſervices, then certainly chcy were inſti: utcd 
and taught thus co do by the Apoſtles opproving, of them 
hercin 3 and what the Apoſtles taugh: the Churches, thar, 
the Lord Jews commanded toube Apoſtles. So tharthe approved 
praRtile of the churches herein ſh-wes what was the DoQrine 
of the Apaſtles ; and the Do&rine of the Apolties (bewes 
what was the command of Chriſt : ſothit the ſanRification 
of this Fi 1 Day of the week is no humane tadicion but a 
Divine inſtitution from Chriſt bimſclfe, 

Thefw x8. 

That the Churches | honoured this Day above any other, 28 
ſhall appeare in ics place, as alſo that the Apoſtles com- 
manded them fo © doe, Yet Mr. Prinviſe (aith that this 
lacter is doubtful : and Mr« Fronfid? ( not queſtioning the 
matter ) fals off with another evaſion, vix. That 1b:y afted 
herein not as »*Apofiles, but a4 ordinary Paftcurs, and conſequently "RS 
a fallible men , 101 only in comp. ending 11 i Change of the Sab- ep 
ba b, but in all otber matters of Church government (am ug which 
be reckons this of the $:bbath r9 be ove) which he thinks were im- 
ped according 10 their private wi(dome as moſt fir for 1þg/e times, 

' bus not by any Apoſtslical} Commiſſion as concerning all ties, But 
to imagine that matiets of Church-goverament in the 
Apoſtles dayes wete coars for the Moon in ceſpe& of after- 
rimes, and that the form of it is nuctable { as he would have 
it) I ſuppoſe will be digeſted by tew honeſt and ſober minds 
in thcle times, unk fic they be byafled for a ſeaſon by politick 
ends, and therefore hcrein | will not now contend 3 one'y it 
may be cealidered whether any priv.te ſpiric .covld abolith 
that. Day , which from the beginving ofthe world Gol (o 
highly hogoured , and then honour and advance another 
Day above ic, and ſ3nRikie ir too (as (ball be proved) for reli- 
jeus ſervices. Could any 'do this juſtly bur by immediate 
Sienlacion from che Lord: Chtiſt Jeſus? and if the Apoy 
Rles did thus receive it immediately from Chriſt , and- 
teach the obſervation of it , they could not then reach ir as 
fallible-mea., and as private Polaral as. he would have 


it 


| 


Pw 
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The change of the Sabbath, 
jt za pernicious conceit , enough to: undermine the faith of 
Gods elec ia many matters more weighty then this of the 


$4a9bath, 
Theſss 29. : 

To know when and where the Lord Ctrift inſtructed 
his Deſciples cocexning this Change, is needlefſe ro en- 
quire, Ir is (ufficient to beleeve this ,' that whar the Primi- 
tive Churches excmplarily praiſed , that was taught them' 
by the Apoſtles who planted them ; 3nd that whaiſoever 
the Apoſtles preached, the Lord Chriſt commanded, as hath 
been ſhewen» Yet.if the Change of the Sabbath be a manter 
appert ining to the Kingdome of God, why ſhould we doubr 
bur that within the ſpace of his forry dayes abode with them 
after his Reſurre&ion , he then taughe icthem,, for "tis ex- 
preffcly ſaid chat He on: Ng them ſuch things, «Adis 13. 

£38 JO. 

When the Apoſtles came among. the Jewes, they preached 
uſual'y upoa the Jewiſh Sabbaths, bur this was not be- 
cauſe rhey did rhinke or appoint-.itherein to be the Chriſtian 
Sabbath, but rhatthey might take the fitteſt opportunity and 
ſeaſon of meeting with, and (o of preaching the Golpebto the 
Jewes in choſe times. For, what power bad they to call them 


rogether when they ſaw meet? or if they had, yer was it meer , 
for them thus to do , before chey were (ufficiently' inftruRted = 


about Gods wind for ſecting apart ſome other time ? and how 
could they be ſuffieiencly aud ſcaſonably inſtruRted berein 
'wichout watching the advantage of thoſe times which the 
Jexes ye: thought werethe only Sabbaths? The dayes of 
Pentecoſt, Paſſcover and heures of prayer in the Temple, are to 
be obſcrved fill as well as the Tewiſh Sabbath, if the Apoſtles 
preaching on their Sabbaths argues the continuance of them, 
as Mr. Braboutne argues . for we know that they preached al- 
fo and went up purpoſely ro Jernſalem at ſuch times to preach 
among them as well as upon the Sabbath dayes : look there- 
fore as they laid hold upon the dayes of Pentecols and Paſſcover 
as the firceſt ſeaſons te preach ro the Jewes, but not thinking 
thar ſuch Feaſts ſhould Rill be continued, fo it isin cheir prea- 
ching upon the Jewiſh es | 

Ts - 

- Nor did the Apoftles ſafully Jodaize by preaching tothe 
[-wes upon their S1bbaths ( as Mr. Brobonrne would ifare 
ſuppr5ng thit their Sabbaths ſhould not be ſtill obſerved, they 
thin Filait 1nd aſter Cerenvnies,” (airy he z «nd ſo build up whoſe 
thing. which they /abourcd 80 deſirey + For, ſuppaſe —_—_ 

erve 


0 
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The Ebange of the Sabbath. 17 
ferye ſuch Dayes and Sabbaths as were Ceremonial for a time, 
yet it being done not in conſcience of the Day, but in con- 
ſcience of raking fo fic a ſeaſon'to preach the Goſpel in, ie 
could nor nor cannot be any finſul Iadaizingeſpecially while, 
then', the Tews weie not ſufficiently inftruRted about the 
aboliſhing of theſe things. For, Mr. Brabourne could ner but 
know thart all the Iewiſh Ceremonies being once the appoint- 
ment of God , were to have an honourable burial , and that 
therefore they might be lawfully obſeryed for a time among 
the Iewes,uarill rhey were more fully inftruted about themz 
and hence Paul Circumciſed Timothy becauſe of the lewes, 
«As. 16-3. and did otherwiſe conforme to them, that ſo he 
might winne and gaine the more upoo them : and if Paul ob 
ſerved purpoſely a Tewiſh Ceremony of Circumcifion, which 
was not neceflary, nay wh ich was not lawfull to be obſerved 
among the Gentiles, Galat» 5+ 2. and yet he ebſerved it ro 
gaine the ewes : why might not Paulmuch more preach the 
Goſpel, which is in ir ſelfe a neceflary Duty, upon a Iewiſh I 
Sabbath which fell out occafionally co him , and therefore < 
might lawfully be obſeryed for ſuck an cad among the Iewes, 
which among the Gentiles might be unlawful ? Suppoſe there- 
fore that the Apoſtles might have taught the Iewes from 
houſe to houſe (as Mr, Brabourne argues agaioft the neceflity 
put upon the Apoſtles to preach upon the lewiſh uh)yet 
what Reaſon or Conſcience was there to loſe the opp 
of publike preaching for the more plentiful gathering in of 
ſoules, when many are mer together,and which may lawfully 
be done , and be contented onely to (e-k their good in ſuch 
private waies? and what although Paul did aſſemble the chiefe 
of the lewes togerher at Rome when be was a priſoner, ro 

nant them with Civill matters about his impriſonment, 
Adts. 28, 19. yer bad he power todo thus in all plac, where 
he came ? or was it meet for him {o to do ? Did nor he ſub- 
mit the appoitiement ofa ſacred Aﬀſembly to heare the word 
rather unto them, then aſſume it to himblF AA 29 23. It is” 
therefore falſe and unſound which Maſter Brabourne affirmes, 
wit, That Paul did preach onthe Jewiſh $4abbath in conſcience of 
the Day , not nxterely with refÞþcH3 of the opportunity be then 166ke 
from their py naps hs 20 predch to themyFor( faith 
he) Pau er 10's them togethe® upetorber i 
This, 16s hoth falſe : fer vr ry yy agen . 
among. them, might not in all places be- able to put 
jr et ch z 28 alſo 'tis unſound ; for, ſappeſec he had 
ſach.apower 4. rwhaktrbass meet tor Ig S 
: 5 -v | 
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The Change of the Sabbath. 


forth in 2ppointing other times , moy be eafily judged of by 
wh.t hath beea ſaid, 


Thefi 3 2. 


Nor is there a foundation here laid of making all other 
aRions of the Apcſtles unwarrantable or unimicable (as Mc, 
Brabourne ſaith ) becauſe we are nor to imicace the Apoliles 
herein in preaching upon the [ewith Sabbaths, Fac no ations 
eicher of Chriſt or the Apoſtles which were done meerly in 
reſpe& of ſome ſpeciall occalion,er ſpeciall reaſon, are, eatenus, 
or in that reſpeR binding co others: For,the example of Chriſt 
eating the Lords ſupper onely wich men, not women, in an 
upper chamber,and cowards the dark evening , doth not bind 
us to exclude women , or not to celcbrate it in other places 
2nd rimes; becauſe we know that theſe ations were meerly 
occahoned in reſpeR of - 29 reaſons ( as the eating of rhe 
Paſſcover with ones ewn family, Chrifts famiiy not conſiſting 
of women) ſoit is here in reipeR of the Sabbath ; The Apo- 
ſles preaching upon the lewilh Sabbachs was meerely occa- 
fi >nall, by occaſion of the publique meetings ( their firreſt 
t:me to dne goed in) which were upon this and any other 


day. 
Theþs 33- 


Now although the Iewes obſerving this day,the Apoſtles 
obſcrved ir among the lewes by preaching among them 5 
yet we ſhall finde that among the Chriſtian Gentile Chur- 
ches 2*d believers ( where n@ Iudaiſme was co be (o much 2s 
tolerated fora time) not any ſuch day was thus obſerved, nay 
another day, the firſt day in the we k: is honoured and preter- 
red by the Apoſtles above any other dey in the weeke for reli- 
gious and Sabbarh ſervices. For, alihonugh Holy duties doe 
nor argue alway a Holy day; yet when wee ſhall finde the 
Holy Ghoſt lingie out and nominate oge particular day to be 


'. obſerved and honoured rather then any other day , and rather 


then the Iewith ſeventh day it ſelfe for Sabbath ſervices and 
Holy duties this undeniably proves that day to be the Chri- 
ſian Sabbath : and this we (ball make evidenr to be the fi ſt 
day of the weeke. Which'one thing ſeriouſly minded ( if 
proved) doth utterly ſubvert the whole frame and force of 
Miſter Brabowenes ſhady Dilcon:(e for the obſervation of tbe 
JewithSabbub , and moſt eff: Aually eſtabliſheth the Chri- 
ftian Sabbath. Maſter Brabuyne therefore herein beftirs his 


-Weits, and tclls us oa the concraty that Pauf preached noc 


of onel y 
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The Ebange of the Sabbath. 


onely to the Jewes, but even unto the Gentiles upsn this 
Iewiſh Sabbath rather then any other day 3 and for this end 
brings double provf., one is Afs 13 42,44 where the 
Gentiles are (aid to defire Paul ro preach to them tu 78 
peraty caller, i, e. the weke betweene, of any Day 
berweene till the next Sabbath (as ſome tranſ]ue it) or 
(if Maſter Brabowne will ) the wext Sabbath , or Tewiſh $ab- 
bath , when almoſt all the City came our to beare Paul, who were 
maſt of them Gentiles , not Iewes. Be it ſoy they wee Gen- 
tiles indeed ; bur as yet ne Church or Chriftian C ku-ch of 
Gentiles aRua'ly under C hrifls Government and O:dinan- 
ces , among wham (I ſy) the firſt day of the weeke was 
ſo much honoured aboye any other day for ſacred Aſl.m- 
blies. For, "ds no wonder if the Apoſtes yield to their 
defres in p eaching any :ime of the weeke, which they 
thought the b.ſt rime, even upon the lewiſh Sabbath 5 a- 
mong whom the Iewes bring mingled, they might have 
the ficter opportunity to preach to them alſo, we, s become 
all things to all men ts gaine ſom, His ſccond proofe is, 
Alls 16 12,13, and here he relis us that Paul and Timothy 
preached not to the Tewes , but to the Gemiles , upon the Sabbath 
dey. I confeſle they are not called I:wes no more then *'ris 
ſaid that they were Gentiles z but why might not Lydia and 
her company be Iewes or Icwiſh Proſ:lyres, vvko vve know 
did obſerve the Tewiſh Sabbath ſtri&ly till chey were beter 
inſtructed, as they did all other Jewiſh ceremonies alſo ? 
For Lydia is expreflely ſaid re be one who worſhipped God 
befo e Paul came, Maſter By1boarne .ce!s us, they were no 
I:wiſh Proſelytes , becauſe they bad no Tewiſh Synapogue , and 
there fore thty were fſaine to goe out of the City imto the Fielder, 
beſide a River , t0 pray, I conf: fle the Text faith thar thy 
went out toa River hde where priyer was wont te be made 3 
bur that chis was the open Fields, and that there was ne 
Orarory , houſe , or plate of ſhelter to meet and pray in, 
this is not in the Text , but its Maſter Brabounes come 
went 'and gloſſe on it» - Bat ſuppoſe it was in the open 
Fields, and that they had no Synagorue : yt will it 
follow the theſe were net Iewes? might nor the lewes 
be in a Gentile City for a time without any Synagogue ? 
eſpecially if their namber be but (mall, and this ſavll 
number conhiſt chiefly of women , as it ſeemes this did, 
whoſe hearts God touched , leaving their husbands to 
their awne waies ? If they were not 'Jewes or rather 
iewiſh Proſcly'es, why did they chooſe the Sabbath day ' 

| (which 
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The Change of the Sabbath. 
(which the lewes ſo much ſer by ) rather then any other, to 
pray and werſh/p God rogether in ? Bur verily ſuch anſwers 
astheſc wherewith the poor man abounds in his Treatiſe, 
make me extream|y fear that be rather firetcht his Conſci- 


ence , then was aGed by a plaine deluded Conſcience in this 
point of the Sabbath, 
Theſsss 34. 


It remains therefore to prove that the firſt Day of the week 
is the Chriſtian Sabbath by Divine inſtitution 3 andthis 


may appeare from thoſe three texts of Scriptuce ordinarily 
all:dged for this end. 


I. Afr 20.7 "Awhich being taken joyntly together, hold 
[l. 1 Co7.16.35S hefethice things 3 
111. Revel.L.t o, 


f 1, That the ficft Day of the week was honoured 2bove any 
other dy for Sabbath ſervices in the Primitive Churches 
practiſe, as is evident, As 10 .7» 

3. That the Apoſtles commanded the obſervation of this 
Day rather then any other for Sabbarh-ſervices, as is evi- 
dent, 1 (/07-16-1,2, 

Ys 3+ Thatthis dayis holy and ſanRified to be holy to the 
Lord above any cther day, and therefore ir bath the 
Lorils name upon ir (an v'ual figne of things Holy ta 
bi) 1nd therefore called the Lords Day;, as is evident, 

| R-vel 1, 106. but theſe things need more particulac 

C explieation, 

Theſis 35» 
In the ficſt of theſe places , 4 20-7, theſe particulars are 
manifeſt, 


1- Thatthe Church of Tross (called Diſciples ) publikely 


and generally now met together, ſo thit it was no privace - 


Chucch-meering (as ſome ſay) but generall and open, accor- 
ding ast hoſe times would give leave. 

2, That this meeting was upon the firſt day of the week, 
Called & 75 pua of wabca ret : whichphroſe although Go- 
marW, Prinvoſe, Heylin, and many others go about to tranſ]are 
thus, viz upon ene of the dayes of the week. Yet this is 
ſufficient i© daſh that Dream ( be{ides what elſe might be 
ſaid) vix That this phraſe is expounded in othet Scriprures 
to be the firſt day of the week, Luke' 24, 2. John 20,1, but 
never £0 be found throughout all the Scriptures ex 
of one day in the week» Gemarss indeed tels utof Is wil Hate 
gs Luke 5+ 17. & by 32, & 20, 2. which is cranſlared quedem 


die, 
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die, or a certain day 3 but this will nothelp him, for this iy' Gomer.1n. 
not os ry (14% of antCdmmy as "tis in this place. 1 __x_ 

3- Thar the end of this meeting was Holy Duties, v/7. to g.,, _ * 
break bread, or to receive the Lords Supper, as the phrale is 
expounded, Aft; 2, 43. which was therefore accompanied ' 
with preaching the word and prayer , Holy preparation and 
ſcrious mediation about thoſe great myſttrics, Nor can this 
breaking of Bread be interpreted of their Love-feafts or com- 
mon Sappers, as Gomarus tuſpe&ts. For their Love- feaſts 2nd 
common Suppers were not of the whole Caurch rogether (as 
this was) batin ſeveral houſes, as Mr. Cartwright proves from 
Ads 2. 46. And although the Corinthians uſed their Loves» 
Feaſts in publike, yet they are ſadly reproved for it by the 
Apoſtle, 1 Coy. IT, 12. and therefore he would not allow ic 

ere, | 

4. *Tis nor ſaid thit Paul called them together, bec:uſc he 
was to depart the next day, or thatrhey purpoEly declined 
the Lords Supper till chat day, becauie then Paul was to dee 
purſes Maſter Primroſe urgetn ) but the text ſpeaks of ir as of 
a tin® and Day uſu-lly obſerved of them before,and therefore 
it is Gid that when they came together to break bread 35 and Paul 
therefore reok his opportunity of preaching to them , and 
ſcemes ro ſtay purpoſely, and wai: ſeven dayes among them, 
thar he might communicate with them, and preach unto them 
in this ordinary time of publike meeting,and therefore though 
he might privately inftiuR and preach rochem theother (even 
dayes , yer his preaching now is mentioned in regard of ſume 
ſpeciall ſolemniry of meeting on this Day. 

5. The firſt Day was honoured above any ether Day for 
theſe Holy Duties 3 or elſe why did they not mect upon the 
laſt Day of the week, the lewith Sabbath for theſe ends ? For 
if the Chriſtian Churches were bound to obſerve the lewith 
Sabbath,why di4 hey not meet then and honour the ſeventh 
Day above the firſt diy ? conſidering thar it was but the day 
before, and therefore might eaſily have dene it, more fitly 
re0, had that ſeyenth-day/been the Chriſtian Sabbath. 

6, Why is the firit Dayof the week menticn:d which is 
attr:buced onely in the New Teſtament to the Day of Chi its 
reſarreQion, nnlefle rhis day was then uſually honoured und 
ſanRNified for Holy Duries called here breaking of bread by a 
Synecdnche of a part for the whole, and therefore c:pnpre- 
hends all other $2bbath Durics ? For there 43 no more reaſon 
to exclude prayer, preaching, finging of Plalmes, &c, | becarife 
thelc are not me.utioned, then is exclude drizking of Wine tn 

the 
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The change of the Sabbath, 
the Sacrament, (28 the blinde Papifſts do) becau'e this neither 
is here made mention of, Maſter Primroſe indeed tels us that 
it may be,the firſt Day of the week is named in reſpe2 of the 
Miracle done in it upon Evichas : But the Text ir plaine, the 
time cf che meering is mentioned, and the end of ir ro break 
Bread,and the Mitacle is buc brought in asa parricularlyevenc 
which happened en this d:y, which was (ct apait fiſt for 
higher ends. 

7, Nor is it (aid in the Text that the Charch of Troaes m22 
every dy gether to receive 1h: Sacrament (as Maſter Pr mroſe 
ſuzgeſts) and 1bar therefore this aftion of breaking Bread was den? 
without refÞ. & to any particular or iþecia'l Day, it being yer formed 
every Day. For , | co not finge that ihe Primitive C hurch 
received the Lords Supper every dzy z for though it be ſa'd, 
Afr 1.43, Thatihe Church cominutd inthe Apoſtles Fel- 
lowſhip and breaking of Bread ; yet-t is not ſaid that they 
brike Bread every Gay: they are indeed (aid tobe daily in the 
Temple, verſe 45. bat nor that they brake Bread every day in 
the Temple, or from houſe ro houſe 3 or if they (h:uld, yet 
the b erking of Bread in this ver (- is me1nt'of CommASnor 
Sacre i Brend, as it is verſe 43. where 1 think the Bread was 
no more C:mmon , then their continuance inthe Apoſtles 
Dro&:ine and Fellowſhip was Common 3; and therefore in 
this 4% woſe, the phraſe 1s altered, and the * Original word 
properly {iznifi2s ordinary Bread for common nouriſhment, 
And yer ſuppoſe hey did receive th: S1crament every day, yet 
here the bre King of Bread is mad» mention of as the opus dje?, 
or the (pecia!l buſinefſe of the diy ;, and the day is mentio- 
ned +$ ih- ſp:c/al time for ſuch a purpoſe 3 and hence ne other 
day (if rhey break Bred in it) is mentioned,and therefore its 
called in «fect the day of meeting to break bread; Nor do I finde 
i1 all the $crip-ure a daydiſtintly mentioned for holy duties 
(18 this fi day of treweek is) wherein a whole peaple or 
Caurch meet t gether for ſuch ends z but that day was Holy: 
th: naming of che particular day for ſuch ends, implies the 
Holinefi: of ir, and the time is purpoſely mentioned , that 
others in after times might purpoſely and ſpecially obſerve 
that Day. 

$, Nor is it aid 1hit the Diſciples met rogether,thenight 
afrer the firſt diy x$ bur irs exprefſcly (aid ro be upon the firſt 
day of the wetk : andſupp :{e ( 18 Mr, Brabourne ſaith) chat 
their !m-cting, was no" together in the morning, burencly in 
the evcting time to celebrare the Lords Supper, a little before 
the ſhutting ia of the day ; yertitesa ſufficient ground for 

conſcience 


© a 


NE i 


a. 


The'( hange of the Sabbath. 
conſcience to abſerve this day above any other for holy ſervi- 
ces,although every part of the day be nor filled vp with publike 
& Chwch duties;tor ſuppoſe the Levites on cheJewiſh (abbath 
ſhould do no holy publike duty on theic 6wn S1bbath ancill 
the day was farre ('pent; will Mr. Brabowne azgue from thence, 
that tne Jewiſh Sabbath was not wholly holy unto God ? Bar 
ag2ine, {uppeſe the latter part of the day was ſpent in breaking 
of Bread, yet will i: follow that no other part of the day was 
ſpent before,either in any privateor publique holy duties? poſ- 
bbly.they might receive the Lords Supper in the evening of 
this Sa>bath(for he time of this ation is in the general indif- 
ferent ) yet might they not ſpend the reſt of the morning in 
publike Duties, as we know ſome do now in ſome Charabes, 
who are (2id to meet rogerher to break Bread the latter part of 
this day, and yet ſanRike the Sabbath the whole day before. 
Suppole it be not exprefſely ſaid that they did hut up ſhop- 
windwes at Toes and forſake the Plongh and the Wheele, and 
abftaine from all ſervile work; yet if he beleeves that no 
more was.done this day but whar is exprefſely ſer downe, Mr- 
Brabourne mult needs ſee a pitiful face of Chriſt in the Lords 
Supper, and people comming ruſking upon it without any 
ſerious examination or preparation or linging of P/ahms, be- 
cauſe no ſuck Duties as theſe are mentioned iobe upon this 


Day. 
9. Laſtly, Maſter —_ e like a ering nan knowes 
not what ts faſten on in anſwer to fr wn therefore tels 
ws that ſuppoſe is was a Sabbath, yer that it might be taken up 
from the Churches Liberty and Cuſtome, rather then from 
any Divine inſtitution : But belides that which hath bern 
ſaid to daſht his Dreame, Theſ. 27. the falſcnefle of this com- 
mon and bold afſertion will appeare more fully in the expli- 
cation of the ſecond text, I {or 16, 1, 2+ which now fol- 
lowes, wherein ic will appeare to be an A ical ( and 
therefore a Divine) Inſtitution from Jeſus Chriſt» 

Thefi: 36- In the ſecond of the places therefore alledged, 1 
Cer. 16-1, 2, Theſe things are conſiderable to prove the ff 
day in the week to be the Chriſtian Sabbath, and that nor ſo 
much by the Churches praQiſe 3 as by the Apoſtles precept; 
For, \ R 
r. Although it be true, that in ſome caſes ColleRions may 
be made any day for the poore Sfints 3 yet why doth the A- 

{tle bere limit ther to this day for the perſormauce of this 

uty * they that tranſlate xJ' (was on63amwy upon one day of 
the week, do miſerably miſtake the phraſe, which in —= 

r 
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phraſe onely ſignifies the firſt day of it, and beat their forheads 
againſt the maine Scope of the Apoltle, wit. to fixe a certaine 
day for ſuch a Duty as required (uch a certaine time. * For, 
they might ( by this tranſlation) Colle&rheir Benevolences 
one day in foure or ten yeers, for then ir ſhould be done one 
day ina week. | 

2: The Apoſtle doth not onely limit them to this time, 
bur alſo all the Churches of Gatarra, verſe. x. and conſequent- 
ly all other Churches if chat be true, 2 Coy, 8. 13, 14. where- 
in the Apoſtle profefſeth he prefſeth nor one Church, that 

he may caſe another Church, but that there be an equality z 
and although I fee no ground from this Texr, that the main- 
renance of the Miniſtry ſhould be raiſed eyery Sabbath day 
(for Chriſt would not haye them reckoned among the poore, 
being labourers worthy of their Hire)and although this Col- 
le&ion was for the poore Saints of other Churches, yer the 
proportion ſtrengly holds, that if there be ordinary cauſe of 
fuch Colle&ions in every porticular Church, thefe Col- 
le&ions ſhould be made the firſt day of the week, much mote 
carefully and religiouſly for the poore of ones own Church-z 
and = in all the Charches of Chriſt Jeſus ro the end of the 
world. 

3+ The Apoſtle doth not limit them thus with wiſhes and 
counſels onely to do it, if they thought moſt meer, but &a7eg 

Nita, verſe t, 6s I have ordained, or inſtituted 3 and therefore 
bindes their conſciences to it 3 and if Paul ordained it, cer- 
tainly he bad it from Chriſt Jeſus who firſt commanded him 
ſo to appoior ir 3 who profefſcth, that what he had received of 
the Lord, that onely he commanded unto them to de, 1+ 
Cor. IT. 23s 4 

4+ If this day had not been more holy and more fic for this 
work of Love thenany other day, he durſt ngt have limited 
them to this Day, nor dutſt he have honoured this Day above 
any other in rhe weeke, yea above the Iewiſh ſeventh Day. 

For we (ce the yery Apoſtle tender alway of Chriſtian Liber- 
ty, and not to binde were the Lord leaves his people free : for 
thus doing he ſhould rather make ſnares then Lawes for 
Churches, 1 Cor. 7. 27.35+ and pe expreflely againſt his own 
DoRrine, Galat, 5, x. who bids them fand faft in their Liberty, 
and that in this very point of the obſervarion of dayes, Ga/at, 
4.10-But what ficnefie was there on this Day for ſuch a ſervice? 
Conſider therefore. 

$5. That the Apoſtle dothnot in this place immediatly ap- 
poiar and inſtitute the Sabbath, but ſuppoſeth it to be o _- 
ready 
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ready ( as Mr- Primroſe is forced te acknowledge ) and we Primy. 
know Dacies of Mercy and Charity, as well as of neceſſicy and par.3-c.6, 


picty,are Sabbath Duties 3 for which end this Day ( which 
Bey finds in an ancient Manuſcript to be called the Lords 
Day ) was more fit fer thoſe Colleions then any other day; 
partly becauſe they uſual/y met together publikely on this diy, 
and ſotheir Co!k@Rions might be in greater readine ainft 
Pauls coming : party alſo that they might give more liberally, 
at leaſt freely, ir being ſuppoſed thar upon this Day, meos 
hearts are more weaned from the world, and are warmed by 
the word afid other O:dinances, with more lively faith and 
hope of better things ts come, and therefore having received 
ſpiricuall things from the Lord more plentifullyon this Day, 
every man will be morefree to impart of his temporal good 
things therein for refreſhing of the poore Saints, and the very 
bowels of Chriſt Ieſus. And what other reaſon can be given 
of Limiting this Colle&ion to this Day ? I confefle I cannot 
honeſily ( rhough I could wickedly ) imagine. And certainly 
if this was the end, and withall the Iewiſh Day was the Chriſ- 
tian Sabbath, the Apoſtie would never have thus limited 
them to this Day, nor henovured and exalted this firſt D.y be- 
fore that Tewiſh (eyenth ; which if ir had been the Chriftian 
Sabbath,9ad been more fir for ſuch a work as this, then che 
fi. ſt Dey (if a working day) conld be, 

6. Suppoſe tLerefore that this Apoſtolical and Divine In- 
Kirution is to give their Colle&ions, bur not to inftiture the 
Day ( as Maſter Prinvvſe pleads) ſuppoſe alſo that they were 
not every Lords Day or ficlt Day, but ſometime upon the firſt 
day : Suppoſe alſo that they were extraordinary, and for the 
poor of other Churches, and to continue for that time onely 
of their need : Suppoſe alſo that no man is injoyned to bring 
into the publike Treaſury of the Church, but (ay iz 
nw) privately to lay it by on this Day by hiniſeife (as Mr- 
Brabowne urgeth againſt chis Text) yer ſtill the queſtion re* 
maines unanſwered, viz. Why ſhould the Apoſtle Limit them to 
thi Day, either for extraordinary or private ColleRions, arid 
ſuch (pecial a&s of Mercy, mar the Lord had honoured this 
day for as of mercy (and much more of Piery ) above any 0- 
ther ordinary and common day ? What then could this Day 
be bur the Chriſtian Sabbath impoſed by the Apoſtles 3 and 
magnifed and honoured by all the Churches in thoſe daye:? 
I know there are ſome other Replies made to this Seripture b 
Maſter Brabourne, bur they are wind-egges (2s Plutarch calls 
That Philoſophers notions) and have bur liitie in ther, and 

therefore 
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therefore I paſſe them by as I do many other things in thar 
book as not worth the time to name them, 

7, This Laſtly I adde, this fuft Day was thus honoured ci- 
ther by Divine or Humane Iofticution : If by Divine, we bave 
what we plead for ; If by Humane cuſtome and traditien,then 
the Apoftle aſſuredly wouid never have commended the obe 
ſervatign of this Day, who elſewhere condemnes the obſerva» 
tion of@ayes, though the dayes were formerly by Divine In- 
Kicurtion, Te obſerve (ſaith he) Dayes and Times : and would 
he then bave commended che obſervation cf theſe dayes aboye 
any oth:r which areonely by humane, buc never*®by Divine 
Inft:tution ? Its, ſtrange chat the Churches of Gal@ia are fot 
bidden che obſervacion of dayes, Galat» 4. 19. and yet comes 
manded, 1 C9.16, I. 2, a more facred and (vlemae oblerya- 
tion of the firſt Daye of the week rather chen any other ! Sur« 
ly chis could not be,unlefſe we conclude a Divine Inſtitucion 
hereof For we know how Zealous the holy Apoſtle isever y 
Were to ſtrike at Humane cuſtomes, and therefore could nor 
lay a flumbl.ng block (to occaſion the grievous fall of 
Chwches) roallow and command them to obſerve a Humane 
Tradition, and ro henour this above the (evench Day for ſuch 
hoiyſervices ar are here made mention of. - But wherhcr chis 
Day was ſolemnely ſanRified as tke Sabbath of the Lord onr 
God, we come now to _ 

beſis 37+ 

Ta the third Text, Revcl. 1. 109+ Mention is made of the 
Lords Day, which was ever accaunred the fi, ſt day of the week: 
It ſeems therefore to be the Lords Day, and conſequently the 
Sibbach of the Lord our God. Two things are accdfull bere 
to be conlicered and cleared, 

1. Thar chis Day being called the Lords Day, it is there- 

foie ſer apartand ſanRified byrhe Lord Chriſt as holy. 
2+ That this Day thus ſanRified is the firſt day of rhe 
week, and th:refore that firſt D:y is our Holy or Sab+ 
b:< Day. 
Theſu 38. 

The fi & Difficulty here to prove and cleare up, i", that, 
This Dy which is hete called the Lords Day, is a day infticu- 
ted and (anGificd for the Lords honour and ſervice above ary 
o: her Dry, For, as the Sacrament of Bread a1d Wine is called 
the Lords Super, and the Lords Table, for no other reaſon but 
b-cauſe they were inſticut:d by Chriſt, and ſanAhied for him 
and his honour ; ſo what orher reaſon cxn be given by any 
S.r:p:ure.light why this is c illed the Lords Day, bur becaule 
it 
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t was in the like manner inſtituted and fanRified as they 
were? Maſter Brabourve here ſhifts away from the light of this 
Text, by affirming bat it might be called the Lords Day inres 
fp of God the Creator, not Chrift the Redeemer, andt bere fore may 
be means of the F:wifh Sabbath which & called the Lords boly Days 
Ifaiah 58 3.Bur why might he not as well Gy that its called tae 
Lords Supper & Table in reſpet of God the Creator,confider- 
ing that in the New Teſtament (ince Chiifſt is aRually cxalt- 
ed to be Lord of all, this phraſe is onely applyed rothe Lord 
Ghrift as Redeemer ? Look therefore as the Jewilh S1bbath 


- being called rhe Lords Sabbath, or the Sabbach of Zebowgh, 


is by that title and riote certaiply knewn to be a Day ſan&:fi- 
ed by Jehovah, as Creator 3 (o this Day being called che 
Lords Day, is by this nore as certainly known to be a Day 
ſan&ified by our Lord Jeſus as Redeemer. Nor dol finde any 
one diſtin& thing in all the Scripture which hark the Lords 
ſuperſcciprion or name upon it(as the Lords Temple,the Lords 
Cfcrings, the Lords people, the Lords Priefts &c, ) bur it is 
ſanRified of God and holy ro him 2 why is net this Day then 
Holy te the Lord, if it equally bears che Lords name ? Ma- 
ſter Primroſe indeed puts us off with another ſhifr, viz. That 
this Day bring called fo by 1be Churches cufloms ; John therefore 
call it ſo inreſpets of thar cuſtome which the church thes uſed, with- 
out Divine inffirution- Burt why may ke not as well Tay thar he 
calls it che Lords Table in reſpeR of rhe Churches Cuſtome 
alſo ? the Defignation of a Day, andef the firſt rime in tbe 
Day for Holy publike ſervices is indeed in the power of each 
particular Church (Suppoſe ir be a Leure, and the houres of 
Sabbath-meerings ) but the Sardiification of a Day, if it be Di- 
vine worſhip, toobſerve it if God command and appoint it ; 
then ſurely it is wil-worſhip for any Humane Cuſtome to in- 
ſtiture it, Now, the Lords name being ſtamped upon this 
Day and ſo ſet apart for the honour of Chrift, it cannot be 
that ſo it ſhould be called in reſpe& of the Churches cuſtomeg 
for ſurely then they ſhould have been condemned for wil-wor- 
ſhip by ſome of the Apeſtles z and therefore it is inreſpeR of 
the Lords iofticucion hereof- 
Theſis 39. 

The ſecond Difficulry now lies in clearing up this particu- 
lar, viz. Thar this Day thus ſanfified was the fol Day of the week, 
which & there fore the Holy Day of the Lord our Gdd, and conſequent» 
ly, the Chriſtian Sabbath t tor this purpoſe let theſe eniuing 
particulars be laid together. 

I, That this Day of which Job! ſpeaks, is a known Day 
an 
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and was generally known in thoſe dayes by this glorious name 
ef the Lords Day, and therefore the Apoſtle gives re other 
title to-it but the Lords Dey, 'a8 a known day in thoſe times z 
for the Scope of John in this Viſten is xs in all other Propheti- 
cal Viſions when they ſet down the day and time of it,to gain 
the more credit to the certain'y of it,when every one ſecs the 
truth circumſtantiared, and thcy heace of the particalar time ; 
and it may ſeem moſt abſurd to ſet down the- day and time for 
ſuch on end, and yet the day is not particularly known, 
2+ If it wasa known Day, what Day canit be cjcher by e- 
vidence of Scripture or any Antiquity but the firſt Day of the 
week ? For, | 
1, There is no other Day on which mention is made ofany 
other work or a&ion of Chriſt which might occaſion a Ho- 
| ly Day, bur onely this of the KcſwreRion, which is exactly 
noted of all the Evangeliſts to b= upon the firſt Day of the 
week, and by which work ke is expreflcly (aid to bave all 
power given him in heaven and carth, Mair. 28.18, and co 
be aQually Lord of dead and living, Rom. 14. 9. and there- 
fore why ſhould any other Lords Day be dreamed of? why 
Gould M.ſter act mars imagine that this day might be 
ſome ſuperſticious Eaſter Day, which happens once a yeer ? 
the Holy Ghoſt on the contrary, not ſetring downe the 
month or day of the yeer, but of the week wherein Chriſt 
aroſe, and therefore it muſt be meant of a weekly Holy Day 
here called the Lords Day- 
2+ We donotread of any «ther Day: ( beſides chis firſt Day 
of the week) which was obſerved for Holy Sabbath Duties 
and hononred above any other day for breaking of Bread, 
for preaching the Word ( which were a&s of piety) nor for 
ColleRions for the poex (the moſt eminent aRof mercy) 
why then ſbould any imagine any ether day tobe the Lords 
day, but that firſt day? 
3+ There ſeems to be much in that which Bexq obſerves out 
of an ancient Greek Manuſcript wherein that fiſt Day of 
the week, ("r.I 6-2. is exprefiely called che Lords Day,and 
th&Syriack Tranſlition ſaith that their meeting rogether to 
receive the Sacrament, I Cor- 11, 20- was uponthe Lords 
Day; nor is there any antiquity but expounds this Lords 
Day of the fi:ſt-Day of the week, as learned River . makes 
good againſt Gomerws, ptofelling, that Quorquot Interpretes 
hafenu fuerun, bec verba de die ReſurreRionis Domini intel- 
lex:runt ;, ſolws quod quidem ſciam, Cl. D, Gomarus c(ntrd- 


dixit, 
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: 4+: Look as Jebovaby, or the Lords Holy Day, 1faiab 58, 13; 
was the ſeventh Day in the week then in ule in the Old 
Teſtament, ſo why ſhould not this Lords Day be meant of 
ſome ſeyenth Day (ihe firſt of ſeven in the week which the 
Lord appointed, and the Church obſerved under the New 
Teſtament, and therefore called ( as that was) the Lords 
Day? 
5. There can be no other Day imagined but this to be the 
Lords Day 3; indeeedGomans affirms that its called the 
Lords Day, becauſe of the Lord Jeſus apparitien in ViGon 
to John,and therefore he tell us that in Scripture phraſe, the 
Day of the Lord fs ſuch a Doy wherein the Lord manifeſts bim- 
ſelſe either inwrath «7 in favour, as here ts Jobn. But there's a 
great difference between thoſe phraſes, The Lords Day, and 
the Day of the Lord, which it is not called here. For ſach an 
interpretation of the Lords Day, as if it was an uncertaine 
time, is direQly crofſe te the Scopeof Fobn in ſetting 
downe this Viſion, who to beget more credit to ir, te!s us, 
Firſt, of the perſon that ſaw it, I Jobn wee, 10, Secondly, 
the particular place,in P4mo;Thirdly,the particular time, 
the Lords Daye 
T heſe confiderations do ntterly ſubyert Mr. Brabournes diCl- 
courſe to. prove the Jewiſh Sabbath co be the Lords Dop,which 
we are ſtill co obſerve, and may be ſufficient to anſwer the 
ſcruples of modeſt and humble mines; for if we aske the Time 
of it'? Itis on the firſt Day of the week. Would we know 
whe:her this rime was ſpent in holy Duties and Sabbath ſer- 
vice; ? this alſo hath beem proved.Would we know whether 
it was ſanRified for rt end ? Yes verily, becauſe its called 
the Lords Day, and conſequently all ſervile work was and is 
tobe laid afide in it. Would we know wherker *cis the Chril- 
tian Sabbath Day ? Verily if it be the Day of the Lordour 
God ( the Lords Day) why is it not the Sabbath of the Lord 
our God ? If itbe exalted znd honoured by the Apoſtles of 
Chriſt above the Jewiſh Sabbath for Sabbath duties, why 
ſhould we not beleeve bur that ir was our Sabbath Day ? And 
although the word Sabbath Day, or ſeventh day be not ex- 
preficly mentioned, yet if they be for ſubſtance in this Day, 
and by juſt conſe e 'educed from Scripture it is all one 
as if the Lord had exprefſely called them ſo, 


Theþs 40» 

Hence therefore'it fallewes, that although this particular 
ſeventh day, which is the firſt of feven, be nat particularly 
made mention of in the fourch Commandment z yet the by 
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The Change of the Sabbath: 
of ſeven being abrogated, and this being inſtituted in its 
roome, it is therefore £2 be perpetuated and obſeryed in its 
- wo ng though ir be ol ." Mr. —_- urgeth ) 
That Newlnſi'tutions cannot be 919 110 - - 
tien,meerly upon Old Inſtitutions ; as becauſe children were | mon 
ciſed, it will not follow that they ore there fore to be baprized: and ( 
becauſe the Jewes k-pt that ſeventh day, that we may there fare krep 
the fiſt day. Yer rhis is certaine, thit when New things are 
infticuted not by humane Analogy, bur'by Divine appoint- 
ment, the Application of theſe may ttand by vertue of old pre- 
cepts and general Rules, from whence che Application even of 
old Inſticucions formerly aroſe. For we know chat che Cul- 
1 inflitus in the New Teſtament in Miniftty aad Sicra- 
ments, {t1ads ar this diy by vertue of the ſecond Command- 
ment, as well as the inſtituced worſhip under the Od. And 
chough-Baptiſme ſtands not by verrue of the inftiruripn of 
Circumciſion, yet it being De nov inftituted by Chriſt as the 
Seale of Initiation into Chriſts myſtic1] Body, 1 Cor, 2 2, 12. 
it now ſtands by yertne of that general Rule by which Cir» 
cumcifion it ſelfe was adminiftred, vix That the Seale of ini- 
tiation into Chriſts Budy be applyed to all che viſible mem- 
bers of chat Body:and bence children are to be now Baptized, 
as once they were Circumciſed, being members cf Chriſts 
Body, Se the firſt day of the week being inſtituted robe the 
Lords Day or Lords Sabbath, hence ic followes that if the 
ficſt ſeventh which is now abrogated, was once obſerved, be» 
cauſe it was the Lords Sabbarh or the Sabba-h Day which 
God appointed ; by the very ſame Rule, and on the ve y ſame 
ground we alſo are bound to keep this i day being alſo the 
Sabbath of the Lord our God, which he bath now appointed 
anew under the New Teftamenc. 


* Theſu 41, 


Ir is ecue, that ſome of the' Primitive Churches in the 
Eaftern parts,did for ſome hundred of yecrs obſerve both Sab- 
baths, both Iewiſh and Chriſtian. But they cid this without 
warrant from God (who allowes but one Sabbath in a week) 
and alſo againſt the Rule of rhe apoſtles ; for [think thar 
Paul foreſecing this obſeryation of dayes and Iewiſh #abbaths 
to be ſtirring and ready to creep-into the Church, that he did 
therefore condemne the ſame in his Epiſtles to the Galarizar 

and Coloſians 3 and that therefore Chriſtian Emperours and 

Councals in after-times did well and wiſcly both ro condemn 

the obſeryations of the one and withal honour — 
4 


* The Beginning of the Babbath. - 


Thefu 4 | 
Although the work of F tion be applycd unto few in 

reſpe& of the ſpecial benefics of it ; yer Chriſt by his death is 
made Heire and Lord of all things, being now fer down at tne 
right hand of God, and there is ſome benefic wich befalls al 
the world by Chrifts Redemption z and the Goverment of all 
things is not now in the hand of God as Creator, but in the 
hand of a Meliator, Heb. 1.1, 2. Heb. 2. 8. 9 Jhn. 5, 224 
Colſ. t- 16.17. 1 Tim. 4. 10. Jobs. 3+ 35+ and hence it isno 
wonder if all men as well as a few tleed, (eleRed and caller, 
be commanded to fanfic the Lords Day, as once they were 

the Jewiſh ſeventh day ; the work of Chriſt being in ſome re- 
ſpeR of as great extent throug h all the worke of Creationas 
the wo: k of the Father. And therefore it is a great feeblenefle 
in Maſtcr Brabourne togo about to vilifie the worke of Re+ 
demption, and extoll that of Creation at ove it 3 and that 
therefore the Sabbarch ought ill ro be kept inteference £2 the 
work of Creation which concernes all men, rather rhen in re- 
ſpeR of Redemption, which he imagines concerneth one'y 
ſome few. 


Theſi 43. 

The Lord Chriſt reſted from the work of redemption by 
Price, upon the day of his ReſurreRion 3 bur he is not yet ac 
reſt from the work of Redemption by pier, uncill the day of 
our ReſurreQtion and Glory be perfeRed, But ir doth not 
hence fellow ( as Maſter Primroſe imagines ) that there is no 
Lords day Inftitaced in reſpe& of Chrits ReſurreRion becau'e 
he hath not, nr did nct then1eſt from Redemprion by power; 
for look as the Father having reſted from the works ot Creati- 
on might therefore appoint a Day of Refſt,al hough he did nor, * 
nor doth not yet reſt from Providence, John $5. 17, Sothe 
Lord Chriſt having finiſhed che prear wr ke of Redemption, 
te might juſtly appoint a day of R:ſt,al:hcugh kis redeeming 
workly by power w :s yet behind. | 

. Tb. fs 44+ 

The heavie and viſib'e judgements of God revealed From 
heaven againſt prophaners of this,our Lords day Saboath 
will one day be a convinciag Argument of the Holinefſe « f 
this Day, when the Lord himſclfe hall have the immedizte 
handling an prefling of it. Mean while I confefle my weaks 
neſſe to convince an adverſary by it 5 nor will I contend with 
any other Arguments from Artiquity for the obſervation of 
chis Day 3 bur theſe may ſuffice, wh:ch a:e alledged from the 
Holy Ward, 
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"The generall Contents concerning the 
Beginning of the S.sbbatb. 


T. Lye (everall Oyinions concerning the beginning of the $4b. 

; bath, T hefis 3, 

24 The tine for beginning 0f the'Sebbhatb 141 according to the wari- 
ous cnfioms of druer s Nations, Thelis 3- 

3+ ,The 110: of the Artificiall day nu the beginning and end of the 
Sabbath 6s it begins and ends, Thelis 13. 

4+ The b:ginniag of the Savbath xot midnight, The bs 28. 

5. The mrning doth 108 begin the Sabbath, Techs 48. 

6. That places ſMat. 28. 1. uſually alledged for the beg inning of 
it ia the morning, cleared, Tnehs 56. 
9. The Relurreflion of Chrift not aymed at by the Evangelifls to be 
mad: = beginning of abe day, aluhough it be of the change of t'y 
Thelis g8, 

8. Joha 20 10. cleared, Theſis 59, 

9. Pauls preaching rill midnight no argument of the b-giming of the 
Sabbath in 1he morning, [hc(is 64. 

10, The various acc-ption of tbe word Day and Marrow, 104 
myvy proofs alled71d for brginning tbe Sabbath in the morning, 
Theſis 68. 

11. S%n2 that bold the beginning of the Sqbbath was from Eg to 
Even umil! Chrifts K-ſurreflion, and then the time was c:anged, 
con ſured, Thehs 6g, 70. ; 

2 3+ There & 110t the like rea/en for the Sabbath to begin at the fiff 
mm2nt of Chrifls enina 1ce into bis reft, as fr 1he firſt Sabbath 
at the begrutting of F atheys reft, Theks 71+ 

13 Thereaſons fr the Change «f the diy are not the fame for the 

change of the b:ginning of the day, Thelis 73. 

I 4. The conceived frneſſ» for the b-ginning of the Sabbath in the 

x 11g narber thn 11 the evening is a vanity, Theſis 7 5» 

15. The Evening b:gins the Chriſtian Sabbath, Thefis 7 6. 

16. Th pace G-n. 1. 2 cleved, Thefis 98. 


17. The Darkeneſſe mention. d Gen«1, 2+ was not puntum tem- - 


poris, Thefi> 81 83, 


18. The [-paration of Licht and di » Gen. 1,.%: cheered 
then 4% nuke, FA 


19. Levie, 23. 32, p7ov'4 the begioning of oþe Sabbath an Oveping 
Tacks 99s. 
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4 The beginning of the Sabbath.” 
1- + 20+ Nehemiah on exemplary partern beginning the Sebbith at” 
1% = SvcangeTbelis 94. | 

*. 31+» The that prepured for the buriall of Chrift beg an their Sabbath 

in the p aro. __ 
23s | es mebe grave, 18 100, 

23. Tk ghar Countries who have the Sun in view divers 
_ together in « yeer yes hor when 10 begin the day, T he- 

| ON, 


Sbbobdob bodlcks 
-j - The Beginning of the 


SABBATH. 
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THrEs1s 1. 


TS a holy labour (faith one) to enquire , 
after che Beginning of holy Reſt. 
The Sabbath cannoe be fo ſweetly ſan» 
Rifed unlefſe we krow the time when 
'to begin and end it the different ap» 
prehen ſins of ſuch 2s have inquired-af- 
ter the Truth in this pa'ticular, bave 
| mad way for the more clear and diſtin knowledge of it 3-ir 
) being thepriviledge of truth to be more purified and ſhine che 
| brighter by pofling thorough the heats and fices of mens con- £ 


"4 - tentjons and diſputalions. , 
Theſis 2. or f 
There being therefore Five (everall opinions concerning thip”” 2, 


particular, it may not be unuſefull ro bring them all ro the B2- 
« | © lanceand Touchſtone; that {o by ſnuffing ihe Candle, and re- 
$ j-fing thar which is falſe , the lighc of  tuch may ſhine he 
brighter at [;. 4 - 


T ; 
Prams dia o oh Tin =" 49 and a—_ Io 
a % '- time, in.l. 
finds upor, or would bf ue + troubled with ſuch mo 
| Nicetiev-# longes theday beoblerved (flap they ) krisno 
marrer When it be begun. : nor do they mabe-this yarivion'ts 
be PTL -3þ he aa” Ay 
3 '"Sun, 


. ” 


4. 


£ 


6, 


7. 


Y k. * : 
"aa. 
3 F1 : 


4 4 » +a s | "5 , 

The Beginning of the 8abbatb. 
Sw, ſooner or later as rhe time of rhe yeere is) but according 
tothe civill cuſtoms of ſeverall Nations, as they vagloully be- 
gin or end their 6aies among whom they live 3 23 ſuppole they 
live among Romans, (they think) they may begin it at mid- 
night ; if wich Babylonians, at Sun-rifingzif ory Wrevias, 
at San-fer ; if anong a" Aradians, at mid-day. 

46 

If the Scripture had left us ſuch a liberty as this, wit co 
mealwre the beginning of the day according to humane cn- 
ſiome 3 @ (cru conſcience ( Ithink ) might haven moſt 
and op ar. poor pode rindot pr rg ts 
that though Civilt and common T ime may admit of ſuch va- 
riations as may beſt (uit with their mannec and occaſſions, yet 
ſacred 2nd holyrtime is not dependent humane cuſtoms, 
but vpon divine inſtitutions : for which parpole God bath 
wade the lights of Heaven to be for ſeaſons, Gen. 1. 14- to be 
guides and helps to begin and end the ſcaſons and daics which 
be (hall appoint. 


Tis true, thar it ſuirs not with Gods wiſdome to determine 
all particalzr circumſtances of things ( which aze almaſt in- 
' numnerable and infinite) by the expreſle letter of the res 
and therefore he harh left us a few generall Rules to dire& us 
therein 4 yet for the Lord to leave the determination effome 
circumſtances ro hamane liberty,would be very/perikouz. The 
Temple was but a circumflance of place, amd King! an 
in offering Incenie, varied onely in a circumitmice of perſon, 
yet we know that the ren Tribes were carried away captive for 
not ſac-ificing at the Temple, and UV;Fiab ſmirtenwith Les 
profic til] his death ; {o the Lord having derermined the Sew 
venth day to te his, what now ſhould kinder but thatheſts 1/d 
determine the Beginning alſo chereot ? 
Theſu 6. | ; 
I: God hath beervaccurately carefull to fix the beginning o 


other Feaſts and Holy daies,far inferior unto this,as Q 
y appearerh we 


Levit. 23- 24+ Exod. 13. 6. why ſhould we chae 
is lefle —_—_ about the gr of bs Sable 
” as To 4 

If the Lord hath noc leftito 
the bounde, and limits of hol 


termine holy Time? 
If the Lord will have 2 ſpe 


w 


25h 


| 


oy bickeiar ofihe8abber 4 v. " | 
TY SENG 
for and ir, might he not loſe much 


| 86 


_ ©IY - 
ot : 


Theſis 9. "WF 
The Deputation of Time for holy uſes upon occalion {1 al 9 
| lowed to man ; yet ſanRification of Time, andwofes the 
| bounds and limits of ir, is left to no man : SanRification nec 
oply pofitive, bur relative ( 28 here in the Sabbath ) 3s 
proper rothe Holy Ghoſt, ar Creation to the Facher,and 
deapiion tothe Son. - | _ 


Thef: 20, _ _._... * 50s 

v4 Application of holy Time tg the performance of holy duties 19+ 
1 oa the Sabbath, ( as to fix what bouces to meer in 
day) is lefr to humane prudence from generall cules 
1 


nicncy, Ocder,Comelinefſe: but x arm 

fixed Time is the —_—_ net onely of the 

but of the beginning and cnd — 

T, I's 
; } The Scriptures have left the determination of the Begin- 
ning of the Sabbathne more to civill Natiens and their cu 
| toms,then to particular Churches, and each particular perſon; 
| for they may legally plead aynintigts Re Le Ons 
; to any exadt begining of time 1 buc if ſuch aloole liberty were 
granted, a world of confufion, ſcandall, and divifion 
appeare' 3+ for ſome pe: ſons might — 

night, ſome at mid-day 3 fome might m: aſuce the beginaiog 
of che Sabbath accotding to their (leeping ſoencr or laztet on 


- 
. 


the Sabbath day morning; ſome mighe be Plowing or dancing 
" end drinking, brows nn > and: hearing-of the 
word z and who con'd reftraine then hereia ? for they might 
plead the Sabbarh is noryert begun by them. 
. The(ss 1%. 
FE If therefore God hath ſanRificd a fer Time, be hath ſerand |; 2; 
.'Y fanQifice the bounds and limits of thas Time : and to begi 
Doe og 
at y tisa fruit which ſecrer 
TL | ©. live as it liſts, which wanld yt HS 4 < 
'Þ —_—_ wor comp wo Feprintryrebur gen 
nor 10 Cod? time, ad theretore | 
Goth Y . by - | | 
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| On thee who greed e IR of — 7 "- 
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T. Bra- 


hournces. 
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Is, 


16, 


Thr'Beginning of the Sabbath. 
rhe beginning and cnd of the Cay, bur rhey cur him ſhort of 
one - halfe vf ir, in that they make the Artifi.iall day, or 
the Day-Lighc, f;om Sun-ciling co Sun-ſerring, ro be the day 
of his S1bbach. Thus ſame affirm downright, Ochers more 
modeſtly (ay, hit mans conſcience ought not to be ſcrupulous 
nor trouble it (e]fe, if conſcieticiouſly give God the honour of 
che Sabbath d:y-light, having ſome generall preparations for 
it thenight before, and good »f. ions the night af:er. 

M7 1 heſis 1 4. 

 * Biirif the Dy-light be the She EN the Sabbath, thoſe 
chat live in ſonte pats of the Ruſſia aud Ealt-larid muſt have 
once a yeere a very long Sabbath : for there are ſome times of 
the yee. wherein they have day-light a moneth together. 
Theſis IS, 

-— Tf God give us lix natorall daics ts labour in, is it not fir 
thar the ſev-nth' day ſhould beare an «quail proportion with 
every wo. king day: ? and therefore it is not an Arrificiall, bur 
> N-turall day, conſiſting of ewenry fonr houres, which we 


. muſt in conſcicnce allow unto God to be the Sabbath day. 


Theſis 16. 
It i« true +hat the night isgiven to man to reſt in, it being 
woſt fic for thar end ;-bur ir is not necefiaty thar all rhe week» 
ly nights be ſpent inſl:ep, for we thea do labcur, and Gods 
ovicence puts men generally upon it to labour im their cal- 
ings earely and laxe thoſe nights, and the Lorg allows ity nay 
it -wou'd be fin. and idlenefle in many not to doe it ; belid. s, 
rhat'fl-ep and reſt which is ro be caken in the nighe, ir is 7n or» 
dine, ot in re erence to Day-labour, and is as a whee thereunto 
and in this reſpe@ the whole weekly night as well as the cay 
is for labone as the ſleep we rake on Sabb>th night is an ordine, 
or'wirh'reſpe& ro ſpiritual! reft, and fo that whole naturall 
day is a diyot ſpiricuall reſt. 7c is therefore a vain thing for 
any to make che nights of the fix working dates ro be no part 
of the ſix working daies, becauſe(they (ay ) th.y are given to 
wan toreſt and ſlcrpin ; tor upon the ſame greund they may 
make the Artificial daies no daies of labour neicher, becauſe 
cheremuſt be ordinarily ſome time taken out of them to cat, 
drink, and refreſh our weak bodies ins 


Theſis 17. 

If Nebemiab (but the gates of the City when it began to be 
dark leaſt thac night time ould be prophaned by bearing bur- 
dens in it, then certainly the time of night was ſanRifed of 
Godas well as the day 3 toſay that rhis a& was bur a juſt pre» 
paration for che Sabbath, is ſaid withour proofe : for, if God 

allows 
4 


- > - .—_a__ 


—_———- 


The begianing of the Sabboths 
21lows men fix daies and nights to labour ing what equity can 
There be in forbidding all (crvile wor ke a whole night together 
which God hath allowed man for labour ? alihough 
we ought to make preparation for the Sabbath yet the rime 
and meaſure of ir 1s Jett to eagh mans Chriſtian Jiberty ;, but 
for a civill Magiſtrate to impoſe twelve heures pt paracion for 
the Sabbath is ſurely bork again Chriſtian libe4cy,and Gods 
allowance alſo : Ag-in, Nehemiah did this, left th\men of Tyre 
ſhould occaſion the Jews to break che Sabbath day by bringing 
in wares upon that night 3 (o as if that nighc fore had 
not been pact of the Sabbath, they could not ther fy provoke 
the Jews to prophane the Sabbath vay, by which _——_ cels 
them they had provoked the wcach of Go4. | 
Theſis 18. = 

A whole naturall day is called aday though {t take in the 
night alſo, becauſe the day-light 1 the chicfe d beſt part of 
the day, and we Know that gt e denominacion of fghings is uſu- 
ally according to the betrer partz but for Mr. rne to at» 
firm, that the word Day, in Scripture, is I but for 


the Arrificiall day or time of Lig, is utteclyfalſe, as might 
appeare from ſundry inſtances z it may ſuffice rg, ge a cluſter of 
of ſeven daies which comprebended their njghcs allo, xo. 
12. 15, 18,19, 41, 43. Theſss 19+ 
To affirme that the Sabbath day onely comprehends the 
Day-light, becauſe the ff Day in Gen. 1 began with morn» 
ing light: is not only a bad conſequence({uppobng the ground 
of ir to be true) but rne ground and foundation of it is as cer- 
rainly falſe, as ro ſay that Narkneſfſe is Light z for its evidenr 
thar the frit day in Geneſsw began with chit dat knefſe which 
God callsNight,  F/al, 4. 5. and to affi-me th,zth: firſt Day 
in Ge#:fi 1: beg:ns with morning Lighr, is as groflely falſe, 
38 it is apparencly true that within fix Daics tlie Lord made 
Heaven and Euth, Ex- 40 11- for before the creating of that 
Light which God calls Day, the Heavens and with tem the 
Angels, and the Earth or fi. matter called che Deepe, which 
was overſpread with Darknefſe, were created: either ther: fore 
the Lard did not create the World in fix Dayes, or tis untrue 
that tte Grſt day in Geneſis began with morning Light: and [ 
wond: r apon what grounds this notion d enter into any 
mans head: for chough God calls the light Day and the darke- 
nefſe Night, ( as we (ball doc when e of the artificiall 
Day yet-wichall he calkd the Evening of the morning the 
day ; and what was this Evening ing ? Surely 
irs all that ſpace of cime wherein the Lord cid-his fiſt Fe 
worsx. 3 


1s. 


I9, 


& . 


The beginning of the Sabbath. 
work ; now Its evident that part of the firſt Daies work was 
before God dreated the light : and what though evening be 
oftentimes taken for the latter partof the Daylight ? yet its 
roo well known te thoſe who bave waded the deepe in this 
controverſy,thar it is oftentimes taken not oaly for the bound 
betweenlig Darkeneffe, r.c.the end of light and begin- 
ning of darkgifle, Joſe 10. 26, 27. Pſal. 104, 23. butalſo for 
the « helc time of darknefle, as tis here in this firſt of Geneſu, 
**2ndas we (hall prove in due place z and therefore to afftim 
©* that the Mebrew word uſed by Moſes for evening,nor to be 
& natural}yYpplyable to the Night, becauſe i hgoities a mix- 
*© ture of light and darkneſſe in the Notion of it, is a grofſe 
* miſtake Yor the Hebrew word Gnereb, doth not fignifie a 
mixture of Ighc and darknefe, bur onely a mixture, becauſe 
it is the beginning of daikenefle wherein all things ſeeme 16 
be mixed ard compounded together, and cannot be clealy 
and diſtin&lygiſcerned in their kinds and colours , if Buxtor- 
fus roay be believedz1s is alſo evident, 1]. 29: 15. and re affirm 


that the before the Night z even in this fiſt of Geneſis, 
becauſe omerime3 ſets the Day before the Night ; ir 
may ſceme ble an Argumenc as to ſay thatthe Evening is 
before the g, becauſe Moſes here ſers the Evening before 


, the Morning 3 but this will oot ſeeme rationall to them who 
make the Evening to comprebend the latter part of the Day- 
&® light, and the Morning the firſt part of it : Laſtly, ro make 


© ezine principle of compurarion (the ſpace of darknefſc before. 
&© that light was created being unknown) is all one, as if one 
ſhould affirme that the rime of Day-light was not the begin- 
ning of the Day, becauſe rhe ſpace of thar is al» as much un» 
knowneFor if we know thit darknes was before light, though 
we may not know how long ir continued, yer we do know 
# certainly that the firſt Day Þ:gan with darknefle, and thir 
; this darknefle and light made up the ſpace of 24 houres, os of 
anaturall day C as in al other daies works of creation ) and 
which is ſoiiciene cobreak down this principle, wit. that the 
firſt Day in Geneſis began _ Morning Light. 
20. 


_ Some ſay the Sabbath is ſignificative of Heaven, and theres 
fore it onely eomprehends the day lighe which is fir co fignifie 
the lighrfome Day of Heaven, which darknefle is not : bur 
why may not Nighttime «war Heaven as well as Day- 
time ? for Heaven is a place drvired> it hand 
time for ref}, after our weary labours id the day.Who reacherh 
men 


& the Light to begin the day,becauſe the rime of light is a cei* < 


\Y 


> 
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The beginning of the Sabbath. 
men thus to alle gorize ? how eafily a thing is it thus to abuſe 
all che Scripture > and yer ſuppoſe ic _ 
yet why may not che Sabbath concinue the ſpace of « oatura 
as well as of an artjficiall Day, conſidering that the naturall 
Day of the World or of -both Hemiſ| conliſts onely of 
light , which theſe men fay is lignificari Heaven ? 
21s 


T 
We may and do (anRific time by fleeping on the- Sabbath 


night, as weil as by ſhewing workes cf mercy, and doing 


wortes of neceſſity upon the Sabbath Day, or as we way do 
by cating and drinking 3 for to take moderate {leepe is a wo: ke 
not only of necefficy bur alſo of mercy to our ſelves ; and there- 
fore ro IDoliſh the Sabbach Night from beiog any part of the 
Sabbath, becauſe we cannot (az ſome chink) fanfic time by 
llceping no merc then by ras is very unſound. 
$24 
Moſes indeed tells the people, Ex. 16. 23. that to morrow 


is the Lords Sabbath, but he doth not (ay char the day time 


onely was the only time of. the Sabbath, or thae the Day lighc 
begins and ends the Sabbath z but he mentions that cime, be- 
cauſe on that Daylight of the ſeventh Day they were apt and 
inclined to go out (as in other dajes,) ro gather manna, 2nd ſo 
ro breake the Sabbathzand ic is as if we ſhoyld ſays one who 
was ready to.ride out on the Sabbath morning about wor dly 
eccifions, De nor ftic our, for ro morrow is the Sabbath ; that 
ſo we may hereby prevent the breach of the Sabbath in char 
thing, eſpecially ac chat time wherein one is moſt inclined ſo 


0 do. 
Theſis 23» 

To im2gine that the Sabbath muſt be contained within 
the bounds of Daylight, becauſe (brift Feſw aroſeac breake of 
day, Mats 28, 1-is of no mure force then as if one ſkeuld con- 
clude the containment of it within the bounds of ſome dark. 
nefle, and twylight 3 for its evident that ke groſe abcu: thar 
rimc,” 


Theſis, 34. | 

There is no mere neceſlity of ſan&ifying a day and 3 halfe 
by beginning the day at Evening, then by begianing it ac 
ms A ap———_ ——_ [aid __ 

Evening of Hemiſphers, tha the ſecond Eyening w 
in'12 heures after the firſts, if the Sabbath was ſanQ.bed 
eberin arch Evening of beth Hemil and (o there 
ben day and balfeſaniibed 3 the like (7 {xy) may be 
averred of the morning, ſuppaling rhac both ny 


The beginning of the Sabbath. 
ſhould begin their Sabbath ar che Morning of both Hemi* 
ſpheres 3 bat we know, that the Sabbath Day is ſanRified ro 
beginand cad according to the ſetting and riling Sun in cach 
Hemiſphere and Longitude of wa reſpeQivcly. 

| Theju 25. | 

b If Evening, MoRing, light and night, madeup ev day 

25 the Cunt wheel; i mie 4 the Sabbath a alſo 
conſiſted of the ſame parts? and it the whole world was made 
inſfix Daies, and theſe Daics be on'yſuch as conhift of Day- 
light, when then was the third Heaven and Chaos made which 
did exiſt before light ? thoſe Fathers and Schoolemen who 
ſet ſuch narrow bounds to the Day, had need conſider of ir, 
leaſt cheir anſwer be like his who hearing a fimple Preacher 
defiring the continuance of the life ot the King ſolong as 
Sun and Moone endured ? and being askt, if that ſhonld be (o 
when ſhould his ſon raigne ? he replyedzit may be the Preacher 
thought thac he might rule by Candle-light. 

Theſu 26. 

26 Suppoſe therefore that there was ao publick worſhip in the 
Temple (as one objeReth)among the Iewesin the Night-ticre, 
yet it will not fellow from hence that the Sabbath was to con- 
rinve no longer then Day-lighe 3 for the Sabbath might be 
ſanRikied privately, inthe Night, as well as more publicly 
in the Day ; and thus the Iewes weie wort to (andfic their 
Sadbaths. and ſo ſhould we, If. 30. 29.Pſal. 63.7-Pſal.92. 2 +3, 


Theſu 27» 
Tis true that its very good to prepare for, and end the Sab- 
27 bathwith holy affeions z yct if a ſeventh part ot weekly time 
be due to God, as ſix parts of it are due te us, thorow the 
goodnefle of God 3 then ler God be glorified 2s God, and the 
whole dayallowed him as his Day 3 let Ceſar have bis due, 

and Ged his. " 
Theſu 28, 


28; O:hers allow the Lord his whole time, but they thinke 
Opin. 3+ hat be hath fixed the beginning of it at the gates of midnight, 

| « which Midnight they call morning or Morning Midnight, or 
« midnight Morning,and therefore they imagine our of Gen. 1. 
* that the Morning was halfe Night w herein time began, and 
& halfe, Day z fix boures Night frem midnighr to fix, and fix 
* houres day from fix ro midday 2 and by the ſame propertion, 
© the Evening to begin at midday, and ſo to-goncinue fix 
« houres Day from 12 to fix,and tx houres Night from Gs to 
© midaightz and therefore they ſay thu God is ſaid to _ 


_ 


fe the North n the empty, Ivb. 26, 7+ becauſe wt begin- | 
* ning of chit vociba'sf time began from the North point, 
* when darknefſe was firſt ypon the face of the 'deepe, and 
©« {0m this North point inthe Revolution of the Heavens we 
* do account it midnight,as being oppoſite ro the South which 
© in the courſe of the Sun is at midday;and therefore alſo(they 


*<#{ay) rhat Evening is never taken in all the Scripture for the 


© whole Night: bur as Evening begins at Midday ſo Morning 
« begins ar Midnigh!, 


Theſu 29, 
But if che firſt day 1nd conſequeaely the Sabbath day ſhould = 


begin ar midnight, it were meer to give a demonſtration ehat 
this firſt darknefſethould continue juſt fix boures, or halfe the 
time of ſuch a night when'the Sun is in the AquinoRiall;buc 


' although ir becertaine char che firſt rime began in darkneſſe, 


yer its wholly uncertaine whether this darknefſe continued 
but fix houres, Zanchius and raany ethers have very good 
cards te ſhew tha: this firſt da knefſe continued a compleat 
nighe of 12 houres;echers on the other band make it far lefle; 
certajne ir is, ir continued ſome conſiderable ſpace of time, 
ja that it haththe name of Night put upon it 3 butchat ir 
ſhould be juſt fix houres,neither can mans reaſon demonſtrate 
it, nor hath God in any Scripture revealed it, bur it is a meere 
uncertainty, and therefore an ill foundation for ſetling the be- 
ginnning of the Sabbath upon. 
Theſis 30» 1 
Some would prove the Sabbath to begin at Midnight be- 
cauſe Chriſt aroſe at Midnight, and he aroſe at Midnight be- 
cauſe Sampſon a Type of Chriſt carried away the gates of Gaze 
at midnight, Judg- 16, 3. bur ſack allegorical reaſoniags 
were fi: tooles for blind Monkes in former cimes to delude the 
fimpie people with z I ſuppoſe meu are wiſer now then to be 
fed with wind and chaffe, and to build their faith upon co 
zeningallegories of bumane wit, by which as the blind 
Monkes of old did feede the people, ſo the Familiſts now de. 
ceivethe world : boch which are the fruits of Gods heavy curſe 
upon their hearts, who becauſe they did nor love the cruch to 
ſeed upon it, are therefore fed with yanity of mind. 


, 4s wie 
a orator | midnighe} AAs 2, 7. but doth 


it low that the Sabbath was to end at midnight ? no 
verily,foFthe beginning and end of the Sabbath is not mea- 
ſured by mans Preaching a longer or a ſhorter time;Paul might 
have contiaued Preaching longer then the Sabbath or mid- 
nights 


PY 


29 


Z9 


31, 


*2z Cor, 
I 1:35. 
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be beginning of the Sabbath. 

night, the caſe being extracediaz'y in reſpeR of bis departure 
Em day geyer to lee their faces, more. And pore 
have continued a ſhorter time then the Sabbath continued, as 
our Saviour himſelfe did before Sun-ſer, Mark 1.22: 32. for the 
bounds of ef continuance of the Sabbath are noe (er according 
to the beginning and end of any mans Preaching, which is ſo 
excceding unceitaine : Pants long Sermon was not continue 
and ended at Midnighr ely, and becauſe ſo long the Sab.: 


bath continued ; bur occali y, in regard of his I de» ©. 


parture from them the next day; and hence in reſpe& of this 
ext:aordimary cauſe he contioued fo long at it, which in ordi- 
n%y courſe had bin very -1- + 


Theſs 32. 
It is not ſaid in the firſt of Geneſis that the Morning and 


the Evening were the firſt day, as it the day hould begin ar - 


Morning Midnight 2 but the Evening and the Morning were 


t he ficſt Day 3 and cherefore its Rtrange that any ſhould derive * 


the beginning of the Sabbath from Morning Midnight 
ou: efrhis Text : The Grecians becauſe they begin the day ar 
the Evening of Sunſet. did therefgre order! y call their naturall 
day * ru; Muspor and is ir probable chat Moſes would ſpeake 
dilorderly, & ordine retrograde here ? and not rather according 
ro the interpretation of Daniel, who calls 2308 daics by name 
of (hnereb Baker, which hgaihes Evenings Mornings, becauſe 
th: Evening, nor the morning,much lefle Midnight-Morging * 
is to begin the day, Dan-I4. 26; 
Thefu 23- 


* Tris true that ſometimes thole things which arc firſt in 0'« * 


der of t megate ſpoken of laſt in order of ſtory; and therefore 
its no ſolid Argument to prove that the Evening is before the 


Morning, mecrly becauſe the Evening is ſet downe firſt before . 
the Morning, unleſlz it can be proved that the ſtary ſets down ” 


ſach things (and ſo this in parcicular) orderly 3_ which I ſup- 
p (: is evilent. 1 B:c2uſe the firſt darknefſe is called Night, 
and alſo comprehenas the whole Time of aight, as light com- 
henis the wh-le Tim: of _th: Day, Gen. 1.4, 5. Now I doe 
not fi1d in all the Scripture, nor is any man [ thinkable to 
f:w thi: the whole Night is taken for the Morning, and 
thereſore the firſt duknefſe could not poſſibly begin at the 
Morning or Midnight Morning, 2+ Becwſe the Scope of 
Moſes in this Chapter is to ſer down not onely the work of 
Greation, bur the gxa& order of ir, and conſequently of the 
erder of Time, which was conſecratzd with the World ; fic 
the beginning ofar,then the ſuce:(15n and viciſſirade of it;firſt 

, in 


1 


- ——— 


| The beginning of the Sabbath. ' 
inthe dark night, then in the light day, and (which iv all 
one) firſt in the Eveni Hops er adn go 
Eveniog may be the end of the Artificiall day z bat I know no 
proofe from any inftance in Scripuute to make it the end of the 
Narturall day, of which Moſes here ſpeakes y and therefore as 
' Evening cannot end the day, ſo Midnight Morning cannot be» 


bn its 
F” Theſs 24. 11508 
*. To affirme that the Evening is never taken in Scripture for 
the whole Nighr,and that therefore by the Eyening we arc to 
underſtand ſix houres Day, and fix houres Night, as the con- 
ſequence is moſt weake, (o rhe aſſertion is moſt falſe, as may 
appear to any who ſericuſly theſe and fuch like Scrip- 
tures, Habs 1. 8. Pf. 92. 2. Job. 7-4. Deut. 28. 66, 67, Zach 14. 
7. Iſas 21. k24 


Theſis 3 $+ 
Net can it be proved that the Evening begins at mid-day, 
which is their principal Argument to prove that the Mor- 
| 3 


Theſis 36. 

For though it be aid, Ex, 29. 39, 39. Ex. 12.6, That the 
Lambe was to be flzine betwecene the two Evenings(3s tis in 
the Hebrew) yet neither theſe, or any ſuch Scripcuces are able 

prove that one of thoſe Eyenings muſt neceflarily 
mid-day ; but onely this that ſome pore of the after- 
noone when the Sun was in kis declining, was one of rheſe 
_ Evenings 3 and ſome of rhe Jewiſh Rebbins, begin it at noone, 
yet it is without warrant from Scripture, and they are over- 
whelmed with croffe Teſtimenies from moſt, of their fel- 
lowes, who begin it ſore about one, ſome abeur two of tbe 
&Cleck in the afkernoone, and Jeſephus (who knew  beft his 
Countreymens manners) and who is ene of moſt credit in bis 
writings, tells ns that they began their fiſt Evening abour 
three of the Clock in the afternoone. 


Thefss 37» 

We read indeed of the (hadowes of the Evening, Jer. 6. 4. 
but ic doth net hence follow that the Evening begins at mid- 
day, but rather ſome time after ir, the ſhadowes of the Even- 
ing bcing the ſhadowes of the day declining, which therefore 
grow long ; but mid-day is — oy declining ſhadowes, 


38. 
Alchough the Evening may be called by humane cuſtome all 
that part of the day wherein we wiſh men good-Eyen from 
noone till Sun-ſct, yer its then called the Evcning in no 
© 


34 


35 


37 
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39, 
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of the Artificiall not Naturall day, of which Moſer ſpeakes 
when he divides the day inro Morning and Evening, of 
which afternoone is alſo called Evening by the Holy Ghott in 
Scripture 3 becauſe it is either approaching or haſtning to- 
ward the Eyzning of the naturall day,or contiguens to it: even 
4s parc of the dark Night is fomerime called toms becauſe 
it is either contiguous or not far from t1e Morning light, and 
men are then uſually up, and preparing for it. 
Theſs 39 

And 28 no Text can be produced to prove that the Evening 
begins at mid-day 3 fo ncirher can any be alledged ts prove 
the Mocning to begin at mid-night, The Scripture (ſpeaking 
properly } putting an expreſſe dittcrence betweene Mid- night, 
Coce-crowing, and Motning, Marke 13. 35+ 

Thefs 49, 

And therefore to Tra flute the words in Gen. x: ſo was the 
« Evening, ſo was the Morning the ficſt day 3 and then and 
&« this gk fle and interpretation, viz. That out of the pre- 
& mifſes of Night and Day, ſo was che Evening mixed of 
* them both ; ſo was the morning allo compounded of beth, 
© ro wit of Night and Light : this I Gay is buc words ; bere is 
© no proofe for ſuch an interpretation. Junize Tranflation is 
©* beſt and moſt clezre, and rati6nall, wit. So was the Even- 
&« ing and the Morning of the firſt day : for as hath bin (aid 
«rhe whale rime of Night is never called þy the name of 
Morning ; letany man ſhew tke leaft Tirnle in any Scrigture 
ir, ahd | will yeeld co them in this cauſe. 

Thefu 41. 

To: fhi-me that the divitien of the naturall day, Gen, 1+ in- 
to Day and Night, was for civill uſe, and 1nco Evening and 
Morning for Religious uſe, in reſp:&t of the Evening and _ 
M.rning C.crifice along time afcer, is juſt ſuch a device as his 
who would nerds thinke that the firſt day of rhe we ke was 
cailes pic ona, becaule Gol foreſow and ordained the 
charge of the Sabbath ano that firfl Day ;, for we know, God 
ſp-ak. s of t: jags as they were then in their narure when they 
did firit exiſt, before Sacrifices were thought of 3 Adaw called 
the names of things according to their nacures and ſpecial uſe, 
and is it credible chat before bis fall where there was no ule 
of S1crifices, that he ſhould kndw of M ring and Evening 
Sac::fi.cs in which reſpeR it was calied Kvering mprningzand 
yer ſup d#ſe ic was in reſpec of Religious uſe that theſe names 
are given to each day,yer why muſt. nor the _— begin the 
day rather then che Morning ? it. being as hath bin-proved, 
6. in being 3s it is fi R in namings Thefu 


my - 4 ww no 
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»e of the Sabbath. 
Theſis 43. | 
'Tis true, the time before day, Marke 1.35, is called early 


Mornirg,and we read of the Morning watch before day light, 
Ex.. 14« 24, yet theſe places no way prove that which they are - 
produced for, vixz+ That Morning begins at midnight: that 


Chriſt went to prayer at midnight, becauſe he went to it in 


the carly Morning, of that the A _ at mid- 
c pl 


night z for we know it was ſome time atrer ir; Aces in- 
deed ſhew thus much, That ſomerime before Day-lighe is 
ſometime called Morning, which is readily acknowledged in 
the reſpe&s forementioned. 
Thefus 43+ 
The Angels indeed were created rogether with the third 

Heaven, Gen-1.1. in the beginning of Time 3 for being incor- 
rupcible (as the third Heaven is) chey could not be afterward 
created out of the fi ſt matter, asall this viGble and corrupti- 
ble World was; therefore the Earth is (aid to be dark and 
void (i.e, of all Inhabitants and beautiful forms) in oppofiti- 
on to the third Heaven which was made with it, which was 
ligh:ſame and full of Inhabirants, wiz. che Angels and if it 
was a Kingdom prepared from the foundation of che World, 
ſurely this Kingdom had a King then , and this King bad his 
ſubje&ts z who could they then be btt Angels ? bur to infer 
from hence that this Time of darknefſe wherein the Angels 
were created, ſhould be ing, and that therefore they are 
called by 7#b the derning Miry Fob.38,6 ,7- as ſome imagine, 
will follow no more then as if one ſhould affirm that the 
King of Babe/(called Lucifer) was woes ag ia the _w_ 
ning, becauſe he alſo is called a Morning ftar, I/a.14 13 
who ſees not bur that the ſpeech is meraphoricall in both ? 

lorious excellency above others being beſtowed on them, as 
peciall brighrnefſe and _ Ho given to the Morning ftar. 

efis 44- 
Belſbeter is (aid to be flain in the night, Dan.5, 36. which 

the Prophet Iſciab has foretold ſhould be in che Morning, Ie. 
47-11. but will it follow hence that this Morning is the crime 


. . u, is of midnight of . , 
So oa 
rently) the Lord alſo alluding roche manner of humane Jo 
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The beginning of the Sabbath. 
Thefu 45» 

Though alſo it be true thac the Lord ſmote the Egyptians ar 
midnighr, and that the [ſrgelites were prohibited from Rirring 
out of doors till Morning, Exod.12.22,29,30. and yerthar they 
did ſtir up one.another to depart before morning-light z yer ic 
will not hence follow (as ſome would ed A idnighc 
was the beginning of their Morning : for then, 1, Theymighc 
have riſen at midnight juſt then when God was deſtroying 
the Egyptians firſt born , = that was part of the Morning by 


- this account. 2. They arc prohibited from ſtirring our of 


doors till Morning as of themſelves : yet if God and Phareab 
and Moſes will foce them our, there is no rule broken by ſtir- 
ring out in ſuch acaſe before day light morning. 3, 'Tis more 
th:n probable that there was ſome good ſpace after midnighc 
before they ftird out, which is ſaid to be in the Morning 
watch z for the Deaths ſtroak was at midnight after which 
Phavogb and his councel muſt fir and conſult, and conclude 
what to do, and ſend for Moſes z afrer which there muſt be 
ſome time for Meſes to acquaint the Iſraelites to make them fir 
and ready to depart their ccparture z therefore in the Morning 
was not at midnight which began this Morning, 4+ Pharecb 
ſends for Moſes after midnighr, yet this Time is called Night 
P'2l.30.31. 2nd not Morning ; and indeed properly it was not 
ſo, onely called ſo by an improper ſpeech. 
Theſis 46. 

When Job ſaigh that God Rtretcht our the North upon the 
empty, Job 26.7, *is nor ſp. ken of the empty Chaos, for Job 

th no eccafionto ſpeak thereof, nor is it his ſcope;but of the 

aces near the North Pole whichare void and empry of In- 
babirants, none being = now to dwell in that frigid Zones 

T 


fo 47. 

If God hath ſet any time ro begin the Sabbath, (urely 'ris 
ſuch a time as may be ordinarily and readily known , that ſo 
here (as well as in all other Ocdinances) the Sabbath'may be 
begun with prayer, and ended with praiſe : but if it ſhould be- 
gin at midnight, wh.t man of a thouſand can readily tell the 
certain time when it begins, that ſo they may in a bely man- 
ner begin theSabbath with God ? all men have not the mid- 
night Glocks 8nd Bells to awaken them, nor can the crowing 
of Cocks herein give a ceitain found ; a poor Chriſtian man 
had need be a good and watchful Marthematician that helds 
this opinion, or elſe I ſee not how he will knew when mid- 
nightis come z and if he cannor, then its yery conſiderable and 
ro me unqueſtionable, chat that cannot bc the egg ef 

ly 


The bezinning of the Sabbath. 
koly Time which catinoc be begun in a holy canner t there 
was never any Ordinance of God but ic was ſo ordered as rhat 
ic mighe ordinarily be begun and ended with God 3 which 
makes me queſtion reargghe beginning of it at Morning mid- 
night cannot be of God, *' 

Theſss 48. 


Others there be who do not begin the Sabbath at Morning- 48. 
midnighr, but begin and end it ar Morning light, ar the rifing Opiz. 4. 


of the Sun and the light of it: who indeed are affiſted with 
berter proofs and ſtronger arguments then any of therelt, a::d 
therefore need tryall, and we have need to know what weight 
they are of- As alſo tobe accurately wary leaſt the ru'e of love 
be broken roWards ſuch gracious and learned ſervants of Goc'g 
conſidering how much they baye co ſay in this poin, in which 
caſe, much love, reſpc& and indulgence hath, been ever ac» 


. counted neceſary by men of moderate and ſober minds, 
9 


Theſis 49. 

The fix working dayes being conſidered abſolutely inthems 
ſelves, in this reſpe& ir is no matter whether they begin at E- 
ving or Morning, or Midnight, or Mid-day, nor is it in this 
reſpe& a ſin to begin and end the dayes according to the cu- 
ſome of the civil Nation where we live ; but becauſe theſe 
dayes are to be conſidered relatively in reſpe& of the ſeventh 
Day, hence the week dayes are [0 ty be begun, as that their re= 
lation to the ſeventh be not diſturbed, ſo as that the beunds 
and limits of the Sabbath be nor imp:red or tranſgrefled : for 
there is no religious neceflicy to begin and end civill rime 
with ſacred :.nor is it ſo uncomely as it may ſeem ar firſt bluſh 
to give God and (e{4r their due: civil accompts to the one, 
and ſacred to the other ; for when the [ews were ſubdued by 
the Romans, they might and did begin their reckonings of ci- 
vill Time as the Romans did, and yet referve the bounds of 
ſacred Time whelly unto God. They did che like in England 
many years fince, faith Mr. Fox, and that their civil dayes be- 
gan in the Morning , and Religious dayes in the Evening ; 
And when they did thus varicully begin their dayes, there 
was no ſuch undecent diſproportion of Times as Reverend 
Mr. Cleaver imagines, in the like caſe , if holy Time ſhould 
not begin with Morning _ he pleads for. + 

T heſs $9. 

The priacipall foundation of this Opinion, -are the wards 
of the four Erangeliſts, Mar.28.3. Mark 18:1, 2, Luke 24.1, 
Jobn'20.1,: Among all which thac of MetaB.z. bath muſt 
weight, wherein *ci8 ſaid, In 1he end of the Sabbath as it 15 
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The Beginning of the Sabbath. 
dawn taw ard the firſt day of the week, &c.' from whence ir ſeems 
te follow that if the Sabbath Day did end at the dawning of 
the firſt day of the week, that then the dawning of the day- 
light of the firſt day , muſt be che beginning of the Sabbath 
Day, er of the Chriſtian oy . 

Tb Fl, 

The conſideration of this Scripture hath cauſed ſome , very 
judicious, (viz. BrJ, Junias and others) who conceive the Sab- 
bath to begin at even, co affirm upon very probable grounds, 
that there was among the Jews, at this time under their Ro- 
mn bondage a double accour t, and reckoning of the dayes of 
the week 1. Civille 2. S:cred account. According to facred 
account (chey ſay) the Church of God began their Satbath at 
Evening, not Morning, which they demonſtrate from ſundry 
pregnant Texts in the old and new Teſtament; but accord- 
ing to the civil account of the Romans who gave the prece- 
Cency to the Morning before the Evening, all, wade it there» 
fore in the Morning, and according to this latter account they 
ſuppoſe the Eyangelifts to ſpeak. 


Theſis 5 2. 
But if the ſeverall Texts be cu'y examined , rightly compa- 
red and fincerely interpreted, there will nor appear a ty 


of ſuch an account from this place, but rather that theſe Texts 
whictare ordinarily produced to evince the beginning of the 
Sabbath at Morning, will bring in ſtrong evidence to demon- 
ſtrare its beginning rather _ ry Evening before» 
Theſis 5 3+ 

For this dawning toward the fi: ſt day of the week is meant 
of the Arrtificiall Day, or the Lightof the firſt Day of the 
week, as the word dawning implies, and the evidence of their 
fa& in comming to the Sepulcher demonſtrates as much z for 
iris not the ſcope ot the Evangeliſt to ſer down when the 
firit day of the w an, but at what time of the firſt day of 
the week ſuch and ſuch aRions fell out : any thing done in 
ary Time of the day, whether at fax, or nine, or two of the 
Clock wiy be ſaid to be done that day; bur ic will not follow 
thir cheyare therefore done in the beginning of that Day: I 
meere with two ExceptiShs here» 

'. Some ſay that ir might be meant of the Artificiall day 
i* the words had run thus, vi; 2t the Dawning of the day z or 
che fi-ſt Day of the week about the dawning of the day z but 
the dawning toward the firſt day, Thk phraſe (they wy} eye to 
d ſeribe beginning of ſuch” « day as flands in Relation 19 the whole 
week , and all the other dayes of tbe peek, which are a 
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The Beginning of the8abbath. 
be taken for natcall dajes 3: Bui, 1, There is 1 a 
firſt Artificiall day of the week as well as a Banca 
2, This Arrificiall day doth not in this account exclude 
the Night before as pi:t of this ficſt Day, and conſe. 
ly the Niturall Day conſiſting of Night and light z 
efore it may well ftand in relation to the other dayes 

of the Week which were naturall ; for alchongh the Evan- 
geliſt ſers down particularly when theſe things about the 
ReſurreQion of Chriſt happened to be, vix+ at the dawn- 
ing towards the firſt day of the Week , yet we that be- 
gin the Sabbath at Evening may and do uſe the fame 
phraſe, and yer ſo ſpeake of the Attificiall day upon 


which ſome event begins, as not to exclude the Nighe 


before upon which the Naturall Day begins, 3. Com- 
pare the DAD z and the dawning in Matthew t0# 
wards the firſt day , will be. found to be all one with 
this phraſe, viz» The firſt day abour or at the dawnin 
of it : for that which Matthew calls dawning to the fir 
day , Mark: calls carly in the Morning, the firſt day of 
the Weeke at the riſing of the Sunneg and Luke calls up-, 
on the firft day of the Week very early in the Morning : 
whence it is evident that Matthews dawning to the firft day 
is all one with about the rifing of the Jun upon the firſt day : 
{o thar this difference berween dawning toward the firſt day, 


. and dawning upon the firſt day ſeemes to be an, Engliſh Ca- 


baliſme, and 2 meere curiofity exbaled and extraQed our of the 
words , rather then any (olid Truth which the Text holds 
forth or the Spirit of God aimed at« 

t A ſecond exception is ; that though the word Day in 
Scripture be taken for the Arrificiall eay, yer never when che 
word firſt, ſecond, or third Day, &c. are joyned together 3 
and they point us to the firſt of Geneſir, where when the fi. it 
or (ſecond day is mentioned, its conſtantly meant of a Natu- 
rall and not an Artificia!l Day, But r. Thisis a great mil- 
takez for the Day for the Levites Travell (which was nat in 
the Night but upon the Acrrificiall day) is called che fourth 
Day, Iudg.19.5. And the 5th day, verſe 8. 2, This Artifici- 
all day may be called the firſt day as that it may inyolye the 
Night before, (where we make the Sabbath to begin) 2s well 
as the Night after, on which they make the Sabbath to end 3 
and thus the Naturall day may be here comprehended alſo 
(which they plead for) the fame day which Artificially begins 
at day-tight, may naturally begin the night before, 

| D.; Thefu 54. 
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If we ſhould ſuppoſe that this Day is meant of the Artifici- 
all Day , yet there is a harder knot to be ynlooſed in the 
words of Matthew , who affirms that this Day-light or Day- 
dawn was the End of the Sabbathe Whereby ir ſeeras that the 
Sabbath began at che dawning of the day betore, and therefore 
it ends at che dawning of the firſt day following 2 and hence 
they infer that the day-light of this tuft day cannot belong to 
the night of the Jewiſh Sabbath, which immediately went be- 
fore. And I confefle the —_—_ is ſtrong and undeniable, 
as the words lie under tbegloſſe. We muſt therefore enquire 
mere narrowly into the true tranſlation of the words, and 
their meaning. 

Theſis x5» 

That therefore which we tranſlate the end of the Sabbath, 
is in theO-iginal 7.47 IF au &6am3r:Which words are variouſly 
tranſ)ated 3 we ſhall onely obſerve that the Gr. word 64 hath 


 adoubleſignification, in frequent uſe among Greek writers. 


" 
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1. S,mewhile it ſignifies Late Time , or the extream and 
laſt rime of the contingance of any thing : as, 64 ris dubexs, 
7,c, the late time, or latter time of the Day, : 

2+ S>merime it ſignifies along Time after : as, 644 off 

iX6” , 7, along time after the Trojan wir 2 Now 1n this 
plice it is to be tranſlated and in this latter ſence, thus, A bog 
tim, 07 4 goo4 while aſter the Sabbath was ended, as is began 10 dawn 
20 ;b: firft dafef the week, &c- which interpretation if it be 
made good will cleir up this difficulty, viz, thatthe Jewiſh 
Sabhath did" not end at the dawning of the Firſt day of the 
week, but long before : nor indeed durſt I incline tothis in- 
terpretation, if 1 did not ſee the Evangeliſts (the beſt -inter- 
preters one of another) making the ſame ro my hand. 

Theſis $6 , 

For firſt, Mark, who writ after Matthew , and is beft able to 
interpret his words, expreſly ſaith, that the Sabbath was paſt 
when, the women came to the Sepulchre z his words. are 
Na aur Cx6Cd ry. The Sabbarb bring paſt, Mar.16, 1.Hence 
therefore, if Matthews words ſhould be trarflated, Lite on the 
Sabbath, or t2wards the end of the Sabbath, then the Sabbath 
was not already paſt (as Mark affirms) bur drawing toward an 
end. Mark therefore telling us, that the Sabbath was ended, 
and. yet not telling us when ic ended , why ſhould we 
not Harmonize the Evangeliſts by Mathews words, which 
tels us that it was long before ?. 2. The time? of the 
coming of ſome of the wqmen ts the Sepulchre, 3s it 
4 ya 
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The beginning of the Sabbath. 
was upon the firffday of the week, ſoit was ſome time with- 
eg and hence Mark tels us it was very carly, Mark 
16.3. which cannot be at the riſing of the Sun onely when 
tis aid alſo that they came to the Sepulchre ; for that is n-£ 
Aia# wpei, valde mane, or very early. Again, Luke tels us that it 
was dp>pu 4 ner nds jo. peri ight ; for 
ſothe word op3p©- frequently ſignifies the time of thenighe 
when Cocks crow- I forbear to inſtance in Greek Writers, bf 
caule the Evangeliſt Iobn clears up this moſt fully,who expreſl 
faith, that ic was exorlay 71 tovs, it being yet dark : and though 
it be ſkid Mark 16.2+ that the women came to the. Sepulchre 
about rifivg ofthe Sun z yet Piſcator and others interpret that 
of their laſt a&ua)l coming to it z their preparation for it be= 
ing very carly, while it was yet dark night 3 and it ſeems 
there was two comings by ſeveral of them to the Sepulchre : 
for its evident that Mary (who bad moſt afeRion) came to the 
Sepulchre while it was yet dark, the reſt of them poſſibly > 
paring thereunto. However the Evangeliſts be reconciled, 
this is evident, that the firſt Rirring of the women abour that 
work from which they abſtained upon the Sabbath day , was 
very early in the depth of the morning Daiknefſe, before the 
Day-light, when ſome would begin the Chriſtian Sabbath : 
and from hence it follows, 1. T har if the Sabbath was noc 
paſt even before this dark time of the night began, but rather 
ended when the firſt dayof the week began to dawn ; thentir 
will follow, that theſe holy wome 1 did not r«ſt the Sabbath 
according ro the Commandment ; for we ſee they are this 
night butie about choſe things which they did forbear to do 


| becanſe of the Sabbath, Luke 23-52. 2+ Hence it will alſo fol- 


low, that if the Sabbath was not endeJ before this darktime 
of the night, but onely at the dawning of the Day-light, then 
our Saviour could not ariſe from the dead the Firſt day of the 
week, but within the dark night of the Jewiſh Sabbath 3 for 


Mary crme when it was dark, and the Lord Chriſt was riſ 


before ſhe came, and how long before no man con tell ; but its 
evident thar Chriſt aroſe the £ſ day of the week, Mark 16.9. 
and therefore the Sabbath: was ended long before. 3. If 
therefore the Sabbath was paſt at the dark time of the nighr, 
how then can the Sabbath begin at morning Light; and if 
it was paſt when it was thus, dark , when then could the Sab- 
bath end, bur when this night did firſt begin ? and if this was 
ſo, it was then-ruly 444 oaSCdow, a good while after the 
Sabbath ' was ended when this dawning toward the firſt day 


began, according to the interpretation given, 
ZN, according pron - [ theſis 
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Theſu 57: 

Te is true indeed that this time bf darknefle is called morn- 
ing 3 and hence ſome would infer that the Sabbarh'begins in 
the morning 3 bur ſuppoſe it be ſs called, yer it is not 
called morning Light, ar which time they plead rhe Sabbath 
ſheuld begin 3 an« it is improperly called Morning,becauſe(as 
hath been gray apr it is preparatively ſo, men uſually 
prepating them for the work of the Day-lighr following. 
Merning is alſo frequently taken in $criprure for any ear 
time;Epb.3-5. and ſo this night of the firft day of the week, 
wherein the wemen atoſe to their work, was att early time, 
and therefore called morning. Again, ſuppoſe a double mor- 
ning be acknowledged (as there was a double evening) yet ic 
will not follow that this morning belongs onely to the day 
following, for it may bclong to the night before 3 for as 
where there are two evenings fpoken of, the former belongs 
eo the day, © the latter ro the night : fo if we grant two mor- 
nings, the latter morning may belong to the day enſuing, and 
the former tothe Night preceding z if theretore any plead 
for the beginning of the Sabbath ar the morning light, theſe 
places of the Evangeliſt will not bearthem ourin it, ir being ' 
dark morning when Chrift aroſe z if rhey ſay it begins in the 
dark morning, then let them ſer exa&ly the time of that dark 
morning wherein Chriſt aroſe, and when would begin 
it ; but no wit of man I feare is able to demonſtrate this. 

Theſis 58. 

And ſurely its of deepe conſideration to all thoſe who 
would have the beginning of the Sabbath tobe juſt at the time 
of the Reſurre&ion of Chrift, on the morning, That not any 
one of the Evangelifſts do (er forth, or aymetoſert forth the 
exact time of Chriſts ReſurreRion : they tell us indeed the 


.exa& time of the womens preparation, and comming to the 


Sepulchre, and of the Earthquake and feare of the Souldiers, 


gud that theſe things were done in the morning 3 but none of 


them points out the rime of Chrifts rifing;nor is it their 

to ſhew exaQtly when he roſc,but only ro (bew that he was riſen 
and thar he appeared to many being rifen, who came to ſeek 
for him. Now afſured!y, if ir had been the mind of God that 
his people ſhould begin the S3bbath when Chrift began his 
reſurreQtion, he would have poigted-out the exaRt time when 
he did ariſe, that ſo rhey might exatly begin the Sabbath ; but 
none of the Evangelifts poinc out the timeznor is it their (cope 
exaQly fo todoe ; nay, they do exaQtly point our when other 
matters hapned -about the womens comming Wa 11" 
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| The beginning of be Sobbath.- 
but this is not made mention of ; onely wer 
deplag nrany things togerher abour whar tim ic ould be,& 
I marvell at them who would prove the beginning 
of the Sabbath at the time of Chcifts ReſwreRion from the 
four Byangeliſts ſpeaking exaRly to the time ofthe womens 
riſing in the morning to viſit Chriſts + bur not a 
word of the main thing this drives atywhich is the exa& time 
of Chriſts tiling, 


, Theſu 59. 

Thoſe that would have the Sabbath begin at morning, al- 
ledge Jobn, 20,19. where tis ſaid, That the ſame diy 8 even, 
which was the Firſt day of the weeke, leſus came among his Diſci- 
ples, when the doors were ſhut, which (ſay they) was within 
night ; and therefore the night following belongs to the day before, 
which was the Chriſtian $ abbath : which place c'mpared with 
Luke 24- 33. does. further cleare up (as they ſay) this ruth ; for 
the two Diſciples who went to Brwavus and met Chriſt, are ſaid to 
returs ts the Diſciples when they are thus met together ;which even- 
ing cannot (ſay they) be poſſibly meant of the Firſt evening before 
$1 light was ſet, td the day being far ſpent, ver. 29. and 
bbey con/iraed him to abide with them (which argues that 1t was 
late) and the difiance of Emaus from leruſalem being foxty furlongs, 
or eight miles excrpting a balf, (s that it was impoſſible jor 1em 10 


__ # long 4 journey in ſo ſhort a time , within ube compaſſe of 
: 


Evening : Hence therefore its meant of he ſecond evening, 
which was within nigbr, which yet we ſee belongs 10 the day be ſore, 
But there are many things conkderable to evacuate the itrength 
of cheſe reaſonings, | 

Theſis 60. 


For firſt, rhis invitation our Saviour had to ſtay by rhe two 
Diſciples, was probably to ſome repalt , ſome rtimeafter high 
noon ; pellibly to a late Dinner rather then a late Supper to- 
ward the latter evening ; and if ſo, then the Diſciples mi 
eabily come from Emaus to Jeraſalem before®Sun-ſet withi 
the former evening ; for the word toward evening, apig arnpelr 
may be as well undcrſtood of the firſt evening roward rwe of 
Chrce of the clock , as of the ſecond 3 and if ir be objeRted, 
that before the ficit evening the day could not be (aid to be 
Far ſpent 3 yet if the words be well fuck tranſlation 
can be forced from them, for the words are xizauxw # Sues» 
i. the day hah declined ; which is truely ſaid of any ime | 
high-neon , and therefore might be a fit ſeaſon to prefſe our 
Saviour to eat 3 2s may appeare by comparing this with a pa- 
- p—— — 19,9. whic] as. 1" 
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ſupper was alittle aſtcr or about Sunſer { as might be demon- 
| ſtrazes) 


wich this place of Luke : for the Levitcs facher invites him ro 
ear ſomething afcer his carly rifing, verſ; 8. which was tos 
ſoon for ſupper, and therefore ſeems to be rather ts a Dinner 
which they tarried for untill after high-noon, or as *ris in the 
Originall, HV7 MOI ;, untill the day declined, (juſt 
as it is here in Luke 3 ) and then when dinager was ended be 
perſwades him to. ftay ſtill, becauſe the day was weakf, and(as 
we tranflate it)roward evening 3 ( as here the Diſciples tell 
our Savieur) and yet after theſe perſwafions to tarry, as late as 
it was ke departed and came to Jeruſalem before night,and from 
thenee to Gibeab ( without any Miracle too ) before Sug was 
ſer, or the latter evening 3 and verily if we may give credit to 
'Topographers, Gibeah was almoſt as far from Bethlem (from 
whence the Levite came) as Jeruſalem was from Emans : and 
therefore if the Levite came with his cuwber and concubine 
ſo many miles before the ſecond evening, notwithſtanding 
all che Arguments uſed fromthe day declining, and that it 
was towardevenirig 4 why may we not imagine the like of 
theſe Diſciples ar Emaus much more?who had nocumber,and 
whoſe joy could nor but 2dde wings to a very (wift returne to 
the cleven before the ſecond Evening, netwithſanding the 
like arguments here uſed in Luke, 24. 29. And yet ſecondly 
ſuppoſe that they. invited our Saviour to Su yer the former 
Eyening beginning about two or three ef the Clock in the af- 
ter noon, Our Saviour might ſtay ſome time to cat with them, 
and yet they be timely enough at Jeruſalem before the ſecond 
Evening : for ſuppoſe our Savieur ftayd an houre with them 
or more, after rwo or three ofthe Clock, yet if a ftrong men 
may walke — three mile an houre, why might not the 
tydings of this joyfull news make them double their pace, 
whether on foot or horſeback, no mention is made of either, 
and ſo be there within an houre and halt or thereabour before 
the ſecond Evening could come? 
_ Theſis 6, 

And altchough our Saviour appeared to them when the dores 
were {hur, yer it is not ſaid that the dores were ſhut becauſe it 
was Night, but for feare of the Jewes and their Purſeyancs 3 
that they might not ruſh in ſuddenly upon them , which they 
might doe in the Day as well as in the Night +. and though 
this was a payee ſafeguard from their enemies yet it was ſome, 

which they had,or at leaſt could thinke of at ſuch 
a time ; and ifour Saviour came to them when they were at 
Supper, Mark, 16, 14. and if the ordinary time of the lewes 
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ſtrated) then the ſecond Byening was vot as yet begun, no net 
when came, much Jefle before the other rwo came,who 
were there from Emaus before. 


Theſu 61, 

It & ſaid by ſome that if it was net wery Late, thn the «Arguments 
of the Diſciplet to perſwade (iſt to ftay were weake ;, but 12 ſeemes 
(lay they) they were flrong becauſe 11: ſaid they confirained bim ] 
bur we know that much affcRion will ſome time urge a weake 
argument very far, for tayof ſome (peciall friend;and when 
arguments will not yoweby, it will bold them and conſtraine 
them by force; and thus it ſeemes the Diſciples dealr with our 
Saviour z. their conſtraining him was not ſo much by force of 
Argument as violence and force of love, for ſo the words in 
the Originall (mzgpC1a0ar70) properly lignifics : and hence 
it ſeemes that there was day enough above head to rravaile 
farther im ; otherwiſe whatneed ſuch violent perſwaſions te 
ſlay with them ? and for any 10 (ay that the Paralellof the Levites 


Father: perſwaſions 10 fiay, upon weake grounds, it not the [ame with 
tbl, becauſe bl FRO Para) 08 to begin a _ jow- 
ney when it was paſt noone, which was the caſe 1here , but its a reaſan 


of no force \ gr 10g0 farther when 4 man is in a jouney al- 
ready : which is the caſe bere, I fay this apſwer is againſt the 
PraRiiſe of loye in common experience \ men weaty in their 
journey may ſtand in more need of perſwaſions to ſtay then 
they that have nor begun to travaileat all z nor was the Levites 


* journty long from Beublem to Gibeab. 


Theſu 63. 

Nor is it an Argument of any weight from John 39+ I, be» 
cauſe the rwo Diſciples are ſaid toabide with Chrift that Day, 
that therefere' the night following did belong to that day 
( they Raying as it is ſuppeſed all night ) and conſequently 
thatthe Day begins in the Merning 3 for theſe Diſciples 
comming to Chriſt at the renth houre or foure of the in 
the afternoone, there were then two houres remaining unrill 
Nighc (the Iewes artificiall Day continuing from fix to fix) 
within which time our Saviour (wbo can do much worke in a 
ſanall cime;) might ſufficiently inſtru them ( for that time ) 
within the ſpace of two houres '; and why might they nor 
depart befoie the night came, and ſo ſtay with him onely ſo 
ſhort a time 2 And yer if they did Ray that Night,theytight 
notwithſtanding beaid to ſtay that artificiall day onely,with- 
out reference to any Night before or after , or to any —_ 
the Morniog following that Night , when 'ris probable they 
departed if they did ay with kim all that Night, Theſis 
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0 : Theſis 64. "| 5 * a : 4 
Thoſe who think that Paul would never have Preached till 
ight Aﬀs 20. 7. if that night had nor beeh part of the 
S which began the Morning before, much lefſe would 
he after this long Sermon have communicated with thern in 
the Sacrament, ver. 17+ unlefſe ir had been the $bbith Day, 
may do well to conſider theſe » I- That the cauſe of ta- 
king in ſ@ much of the Night following for Preaching ill 
midnight was extraerdinary, wit; Pauls early never 
to ſce their faces more ; and te ay that if this 
of the it wasthen unreaſonable to hold them (6 
ſoog ic, is an afſertion which wants reaſon, -if we do bue 
the ſhortnefle of bis time, the Jargenefſe of Paul 
heart, ſpeaking now for his laſt, and the ſweetnefe of their 
effcQions as might. cafily enable them to continue till mid- 
night and upward, wich cheerfulneſſe, and withour thinking 
the duty tedious, and unreaſonable long. Paul therefore might 
bis Sermon ſome part of the Day-lighe , which was part 
of the Sabbath Day, and continue ittill midnight following, 
and yet this nighe be no part ofthe Chriſtian Sabbath, be» 
cauſe it was an extraordinary cauſe which preſt bio hereunto, 


3- That there is nothing in the Words which will evince the 
Sabbath to continue ſo as Pauls Sermon did ; for ſuppoſe 
thoſe who begin the at Evening, that ir (bould be ſaid 


of ſack, chat being mer together the firſt day of the Week to - 


break Bread, their Teacher being to on the mbrrow 


will this argue a continuance of the ſame day ? Ne verilyzand 
recton is here 3. That the Lords i 


ble breaking of bread in the Text : the one is of coramon 
bread, Ferſe 1 1- after Paul had Preached; the other is of holy 
bread in the Euchariſt, verſe y. for the Syrich calls The: break- 
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becauſe the Morning is ſec 
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reaſoning. The; 66. 
Moy will it follow from 7e15. with 22429, Jo. and 66. 
Ex, 13,10, that becauſe the fleſh of the peace Offrings was to 


urged by ſeme wereto 

why, Gale "pt hp 
as ore neting 

ev yay acl 

fourteenth, of th 1c day for 


_ was a cry vetſe 39, 31, and t they 
37+ wich 46, and this time 
the mocxon aber the Pablorer, Nuwb. 33.3 


hu, AE 


: ” LIT | 


nor is there ny inconrlenegrule broken to Ll he Baſe 


d eating of ir fome p - vs 
other, oa he Pr ing Feta dy 24; 


_ duh ellen che vr — our Saviour __— Peter, 
Awrkty 30; 22.34 r z even this Night (viF, 
of the Pafſeover) he ſhoutd deny him, hes Nig Gt oh 
fore was any part of the pr: eday; fot irmay be us Girly 
interpreted to belong to the day following that Nighr,Ner is 
it neceſſary to-derermine this word Dy always to a determi- 
nate timicof 24 houres , of whickelie Night was a part , but 
onely of 'a _— ſeaſon'of time ? for 6 tis frequently figu- 
ratively t3 ithout any reſpk& to a day of 24,008 Ione 
wit, for a ſpeciall ſeafon o Time wherein ſome 
dence of 'God doth ippeare and is pur into execution, as Wa 
29-18, _— 25-9. and 2943. 14-13. 1 Sa0-4-7.8. 2 Sam. 
4-537 | 

It anſwers many objeions uced againſt the beginn 
of the day irr'the' Leen ral. rv pray. to nh; ing 
the word Day is frequ and; taken in'Scripture for an artifici» 
all day, rr plots. the word Morrow ently fignifies a yo 
artificiall Day, which in relpe& of, and reference” unto, rhe 
artificiall day going before of followi afcer,is no part there- 
' of butas rhe Provyerbe is,to werrow is a new day: and rhus 
ris taken, John 12,12. Jobn' 0:23,” Aﬀ.11.7,8, 1 Sam-14.24- 
Att 23.2 £.3%. 2 Sam 11.11,15- Exad.10,4.13. Deute21.22, 
23- Jſb.3.19.20d 16.36, Exod.7,4.11 ,12,17s whhs$ 6,90 13. 
Exod.1 4, ut. with 34.2,4,18; Deut.9.96 11, Whence onely let 
this be noted that ro from hence, that ro morrow Mot- 
ning 6r to morrow day light is the beginning of the naturall 
day, becauſe irs called Cs ther ay, is not ſolid : noc 
alſo rhar a/though the Night" foflowin the artificiall day, be 
ner {6 frequently called My moryow, yer ſometitne it is ſo _ 
1 Saxs.30-17, where the evening of their morrow ftopt Devid 
i. that night. 


There are ſome who ER Anke Jewiſh Sabbath 
mn ar the bars «nee Soothe time 
hrifts refutrre&i tell us rh4t it begins in the 
morning, paar bend R arreQion ro op.ra of i) 
which Bega theti 3 (6 this a this makes the Aras 
day, ſoic make a e peglaning of "the 
evening till morning when t ESE 
bur the fetblenefſe of this opinion will Re 
_ ſuing conſiderations» Thefu 70. 


— 
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C1 x Theſis Je. wit BY In) 
1. Confid; T bat the foundation of this opinion is exceed. 79- 


ing rotten,viq. Thatthe day muſt not begin, untill thar work: 
——_— the change doth actually cxift. Bur we know 
chat the Paſſeover began before the work which did occaſion: 
it, did aQually cxift, wit. the habits over the iſracl- 
ites at midnight, Exod, 13.2g7 with 12,13, 14. and 6:8 - indeed 
= vote woe er day is owe rw dayof _ Re- 

urreQion 3 y beginning of | this day may be the 

i the ReſurreRion, as ic was in the Paſſcover. 

— That ifany of the Evangelilts-had intended 2 
new beginning of the Sabbath at morning, thar they would 
then have ſet down the cxaQ time of the Lords RefurreRion z 
but none of them do this; they ſer town the time of other 
things co thac Chriſt was riſen, batnot the exaRt time 
of the R ions for its wholly uncertain gcertain it is,thac 

ic was before Day-light beganz for Mary came and found him 

riſen while it was yet dark, Iobn 20.1. and bow long he was 
riſen before; who candetermine? 

Eng Canis ReſurreQion begari the Saþbath,ſo 
that in moment and point of time wherein Chriſt aroſe 
the Chriſtian $zbb,th began, then Chriſt could -noc lie three 
dayes inthe grave ; for cither he lay three dayes according to 
the Jewiſh account, beginning the day at eveningzand'then the 
third day on which Chriſt aroſe (which alſo was the fickt day) 
malt begin-at evening as we plead for; or elſe he muſt lie three 
days ing to the new account, which begins the third day 
in the morning, out the nighe before as nor appertain= 
iog to anypart of the week before or after ;_ but according to 
this reckoning irs im le that Chriſt ſhould lie three 
in the pony A may be then indeed (aid to ariſe the third day, 


' bur not to lie” any part of the third day, becauſelying in the 


c implies ſome timetof contianance therein upen the third: 
dey bur bow ould this be when they ſay that the moment of 
Chrifts Reſurre&tion the day of our Chriſtian Sabbath ? 

4 Confu.lf che Jewiſh Sabbark was the laſt day of the week, 


and began and ended at evening, then the Chriſtjan Sabbath 
muſt either begin at evening wow the Jewiſh Sth ended, 
or the firſt day of the week cagnot be the C hriftian Sabbath, 
but onely a part of the firſt day, and part of the ſecond day z 
for the night which goes beforethe Chriſtian Sabbath, either 
I. muſt make ic co belong ro the Jewiſh Sabbath, - and 
then myſt be ſan&ibed 36. hours, and ſo ir mult 
be more hen a day which-is ſanRified z which is abſurd 3 
w. oc 


< Marte + 
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; or 2- they 
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maſt make ic belong to the Chriſtian Sabbath, 


they cannoc make it begin in che z-0r8- 
leave it out from all weekly account, HG ny 


following (which is part of the ſecond as partof 
CT IRR of > Iy , 
- Fo Thar the ſe time cannot be 
ivea to God, bur ic aut be either the Grſt or laf ſeventh (>, 
been ſhewn) and the” morality ef the fourth command- 
ment cannot: be obſeryed without giving to God either" of 
theſe; if therefore the Jewiſh. Sabbath ended at Even, the 
Chriſtian Sabbath muſt immddiarely ſugeeed ir , andbegin ir 
then, or<lſe a morall rule is kroken. 


char i qu is berween them bech,, and rowhat day of 
the week mult ic ? If anyſay, <4: th 0 matter whe- 


a mi lump — thou be 
- parc of rime, that art parr of no 


but onely. (as they lay 
of Time flowing and runging 0n, without head or foot, => 
or day f* 


-- Theſw 71: | 
They tell us, That in Joſhaa's time, when the Sumne flood flill, 


and in Hezekiab's time, when »he Sunne went back, that there was 
agredat d mg of the ordev of Time as this comes to, and that 


the 


der full occafu as _ 


T- Thar inthe dayes of Jſbuaband 


here ts dhter the 1 pecial and 
, ſe on 10 fender, ans ao 
courſe 0 weaknefle of this anſwer 
wr Gen eiriing, >> 
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the earthy which this night is not» 
2- Though ſome part of the weekly time was changed in 
ſome reſpeR z yet no part of ſacred and Sabbath time was per- 
yerred by either the Sunnes ſtanding ſtill,or its going back be- 
cauſe though theſe things were longer then ordinary, yer they 
were but ordinary daies in this ſence,viy.becauſe there was no 
more to either day then that which ordinarily makes a day,to 
wit, thac ſpace of time wherein the y compaſleth 
the whole carth. For though,a ſeventh part of time be morally 
doe to God,man baving fix daies for him(elfes yer this is to be 
underſtood, as each day is meaſured by, and made up of the 
whole compleat metiog of the Surme circling the earth; now 
thoagh theſe daies were longer then uſuall in choſe famous 
times, yet they were onely luch daies as were made' by this 
motion - ; and hence there waz no change or perverting of the 
time of the Sabbath, bur God hath his due then orderly. Bur 
here we muſt make a new and ſtrange beginning of rime , by 
leaving out a whole night , and denying God a ſeventh day 
according to ordinary account and reckening, and muſt fall ro 
« diſorderly beginning, upon pretence of a more then ordins= 
ry occaſion ; which yet we ſee was not fo in thoſe extraordis» 
| nary times of Hetekiaband Feſush» 
> gs pet - code rv there was nate 
ty of prolonging thoſe daics and that in a courſe of provi» 
dence, acharGod would worke wonders by his provi- 
dence ; bur what neceſſity is there 'to begin the day when 
Chriſt did firſt ariſe ?-for this a&ion falling out the firſt 
day, might ſanRifie the whole day.which in ordinzry courſe 
ſhould have begun at Byening 3 we fee the whole fifth of No- 
wember js (anRtified , upon an occaſion, which hapned abouc 
'| nine or ten of the Glock ; and the-Evening of the Paſleoyer 
| was ſan&ified before the Angel paſſed over the Jſrarlites at 
which was the occaſion of the fanRificarion of that 
| day: what need or neceffity. was there to leayea whol 
of weekly account,and'loſe ſuch a we of precious T\ 


ight ouc 
ure ? 
4+-It was for the marvellous glory of 
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73. 


Fen in #6 
(pe of Chrifts ReſwrreRion ) which makes (o little for the 

A okra up of Time in the 
daies of Zoſuab and Heyelyab , whic 0 apparently and 
Jer en patrons. for the glory of God and the he» 
nour of thoſe who were Types of Chriſt ? 

To lay that there i Ns rotating ? 

o lay that there is a 

Sabbath, when Chriſt fic entered into bis Reſt (the &ſt me- 


men: of his Reſurretion) beeauſe the Father began the Jewiſh | 


Sabbath the fir momenc of his Reſt after his ſix daies Labour, 
is not ſolid nor ſound 2 Fer there was 2 for God the 
Father to begin his Reſt ar the end of his works :£ orheewiſe 
of Time As; for fps Ghar ng 
of Time be ſavRikied 3 x 

OE ous the ſeventh 
Day wheres his reſt began , leaſt a morali rule ſhould be 
exemplarily broken ; but there was no ſuck meceffiry heres 
for the whole Evening phy gs As > ſanifne aport 
occaſion of Chriſts Reſt on ſome pare of that day,. and ns 
morall rule broken hereby : © ron morall rulc 
broken if the Chriſtian Sabbath re yonny on - 
ning z becauſe hereby God thould have loſt a Szbbath' Day 
within the compaſſe of ſeven dayes as they are meaſured by rhe 
Sun ; and this is di croſle to the the fourth 
command ; for if awhole night be loſt (x men-reckon) 


only Time flowes on ( they ſay ) chew-ir muſt be full ſovert| 


daiesand 2 hal fe before God bave aSabbarh to bugin':- and 
found, in Nuborime no iq neing the egſanigr” 

, in time nor in altering we: et 
yeere in Meſes rime Exod. 12, for go morall rale was inarenebe 
upon by theſe and- (ach like a}teravians: 


Theſis 73. 34 
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bat the Sabbath muſt needs begin i he Owing, th 
Wo _ ds make ped rae ths the * 
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rall matters, in cheſc mens e6nſciences, who thus argue for the 


66 
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_ Night, which is all that which we meane by E 
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The beginwing he Sabbath. 


co'the cuſtome of civill nations , nor at midnight ,"gor Mer - 
ning, What Time then moſt ic begin at ( from any colour of 
cripcure, ) bur onely inthe Evening ? at Evening therefore 
aker che («tting of the Light of the body ot the Sun, wherein 
darkncfle begins to be predominant over the Light, the $ab- 
bath begins now , as the Jewiſb Sabbath began jn former 
Times, and here let me ſay that old Teſtament proofes may 
be ig this as in many orber thing, New Teſtament rylcs. 
T 77» 

If the Jewiſh Sabbath did begin and end at Eyening, which 
was the laſt day of rhe Weeke, then the Chriſtian Sabbath the 
Firſt day of the weeke which irmmediately ſucceeds the loft, is 
to begin ar Evening alſo 3 Kf the Sabbath in the fiſt Inſtitu» 
tion brganat Evening, why (bould not che Chriſtian Sabbath 
be Sd a$ Reere as may be to the ficſt inſtitution 2 bur 
welſce out of Gen. 1- That as all arher dajes. began. at the 
Evening or daike night, ſo it was not orderly or poflible- ac- 
cording to the morali rule God ated by, that the Sabbath 
ſhoald begin upon any other Time then the Evening, nor is it 
improbable bur that Exekie! fortells this that inmihe Chriſtian 
Church, as the Gate for the Sabbath ſhould not be thug uarill 
the Evening, Exck. 46. 1,2. ſo by juſt proportion the time for 
opening of it , was the Eyening before,when the Sabbath be- 


gals 
Theſis 78. IR 

Now alrhough ſome deny the beginning of the Sabbath in 
Gen.l, tobe in che Evening (deceiving themſelves and their 
readers with the ambiguity and vatious acceptation of.” the 
words Evening and ering) yet this is moſtevident , 'Thir 
the Firſt day began wich Night or darkenefſe which: is called 
Night, Gs. 1.,4,5., and conſequently ended with day»light 3 
let Evening, and. Morning therefore be taken bow they will, 
yet-its ſufficient to prove thar which we aime at ,  viq. thar 
as the firlt day began with Night,and- ended at - the end of 
Day light , ſo by juſt pare. oy every other day did , eyen 
the Sabbath «c ſelfe , which Rill begins the beginning of 


: w 
welay tha it begins then- 3 which alſo the holy Ghoſd calls 
darkenefle, which darkeneſſc, Gen.1.2, be calls Night, verſo 5+ 


and:wbich Nighris —_—_ Evening, 
x _- ; 79» : TTEEC ; , 
And if the Natural] (which ſome. call civill, «thers the 
compound) day began firſt in the Byening, then ſurely 
vigued-ſo 3. or if notythen this diſorderly practiſe 
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yr. mary re} Veop 9 gee fieſt parterhe , at the 
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abufes into Supper were by Paul, 1 Corc11.23, 
and wk abeut Marriage were by our Sayiewr, telling chem 


| 74g - Theſu 80+ - | 
"Nor thould it be'a wonder why the wiſe Creator ſhould be- 
gin Time wich darkenefſe;or che lefle noble pat of the Day, 
no more'theri wy the Lord ſhould begin the World with 4 
rude and confuſed Chaor before aglorious World 5 the pro. 
efſe of hire. wiſdome,in making the whole World being for 
moſt part from more im things to perfe&, from the 
Chaos to beatty ; from the ſervants, and furniture, togfian the 
Lord and of this great houſe z and fo here, from dark+ 
nefſe to: Hght z the Sibbarh alſo being «a day of Reft, was it 
noe. moſt to begin it then when man begins his reft 
which is the Night ? when alſo God began Reſt from his 
wotk in the ficſt Creations 
" Theſis $1. 
Some convinced by the eyidence ofthe Text,, that darke- 


nefſe was before light, yer wraftle with their wits to make it ;,, 


ef 


« 


$0, / 


Ir, 


neither part of the night nor part of time, but only punFim the fourth 
remporis, and by this ſhifr would make the firſt day to begin in Command, 


the morning-light, 
* . - Theſu $2» 


But was ever any pitnfum temperls ( which is thoyght to be 
no pirt ef time )) cafled by the name of Night as this 'darke- 
nefle is ? Gen. 14,5. with 2, Was the World made in ſix 
dayes and.ir' there a Heaven and Earth made within the time 
of this darkenefſe, and yer this time of darkenefſe to be no 


, part of time , buc onely a Mathematicall point, but noreall 


part of —_— ime ? Zanchy long fince hath largely con- 
fured and cruſbe this Egg& (hell, where the Reader may tookez 
rhere was riot indeed any Celeſtiall motion of the Heavens to 
meaſure'chis Time by , ( for Maſter Weemes obje&s rempus x 
menſura morus ) but by'this Argument there was no Time till 
the'fourth day, when the Sun and Starrs were created, nor is 
Time properly menſurs morus, bur as Eternity is the indetermi- 
nazedaration of a thing t« Time is the determin&e 
duration of chings which was evidently fince 
Time began on the 6: moment of creation. 
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' Orhers who acknowledge this firſt darkenefſe to bepart of gz. 


Time, - yet will nor have it tobe partof tha Nighes 3 be- 
| u k-nefle(he 
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©". The beginujng of 4be ab, 


ring light into one Hemi 
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Bur this arguing is almoſt againſt the expreſſe Letter of the 

Tex:, Gen-1- wherein i pare cerrfiugay uacyaidery 

Gr dachuale hoſe bras clip pon rp hey 2: 3 

w enclt ce cangot | - mo 
Mo eclacſls ener of th 254 


Na ru le this oNerine ES ext 


any new dgr which = 

bur is che ſame fe which whe athieſt , PTR ſepa 
ration is a new ring of it , bur ic gives no new being to 
Its 


Theſis 85, 
Suppoſe alſo that light ang darkneffe are conzrarid priventia, 
cis got rrue either in Ph Po Or Pirinly , 7 - the 5 
ts muſt alway ayally goe FH 
ſame ſubjeR ; ; for LIFE n JS ® if it be oe 
£4paci ; i.e, Ina ſubjc& capable of the 
be before ſpeech in a man , THe wn 
man who never ſaw nor heard a word, becauſe man is a =o, 
le of both, and ſo here darkenefle might be hefore li 
becauſe this (ubjeR of the ,--d x was capable of 


Nor is 1t true in Divinity that the darkeneſſe and light 
were + r firſt _ into = apy LE my ke 
what orthodox Writer aftirmes that the luppoled 
Aw kenelle one]y is MN et 


For looke as the FRO; : Ta cilia] the whole Chagy, 
and all che dimenſions of it at the lae time z why might not 
be- 


the light che habic be extenced as far as was the priy; 

fore, if chat at the ſame rime ? ay pt ay pets 19 

body of earth and warers ( exiſting ; oy r the) at 4" 
to 


ge created, and clara th oo. 
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vaſt Chaos z might therefore be caſt 
of God . (there being ne ordinary 
#49 yet created todo it) mtoallthe infe- 
and ſo make day. And the aſcending of this lighe 
might make it tobe Night 2 and therefore 
between light and darkenefle, yerthis 
be rather im reipeR of rime, then.in re- 
or two Hemilpheres : for the light when ic was 
ted and ſcattered the darkencfle, and ſo ex- 
thac when there was light, there was no dark- 
kenefſe , there was no light 3 and thus they 
excluding one another , the Loid is ſaid to 
one from another , bur not into two imagined 
Hemiſpheres, by which imagination of (wo Hemiſpheres ir 
will he al'very di ro ſet dawne when it was day and 
when it wasnighc, at this rime of the Creatien y becauſe in 
& af one parrof the Chaos ic might be called day, in reſ- 
eQ of the other Hemiſphere of the Chaos ic might: be called 
night : and therefore it ſeems mere ſuicable co the truck, chac 
R———__ wy 5 6 nr» ome 
205 Femaining » 1420 ity proper 

ſucceflively made night 3 wick ans anſwers many curious 
queſtions abage the nature 2nd mecion of this light, (o it 
yeeles a more then probable ar gurnent , thac ifthe day»l:ghe 
continued ewelye haures ( which none qu: tion) why ſbould 
not exch night cencinge as long , and therefore that the firſt 
darkne Te dad continue ſach a tume before the creation of the 
Light? 


Theſss 88. 

Buc ſuppoſe this locall ſeparation into two Hemiſpheres was 
granted, yet ic wilknag from hence that this ſeparated 
darkneflc onely is called night, and that the darkeneflc before 
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) neither could the day be before 
he befere the day , bur boch exiſt and 
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it any part of the firſt day-light ; and (ono part of the naturall 
day 3 Fubich if any (bould affirm, they mulieny the exeation 
of the world in fix dayes zfor its evident that the Heavens an 
Earth were madein the-time of the firſt darkneffe. '- | 
4s Theſu 8g, + | 

To ſay that this firſt darkacfle was part of the morning,and 
did belong to the morninge«light, as now (ome time of dark- 
nefle in' the the morning is called morning, and therefore is 
called the womb of the morning, Pſal.110,2. is a meer ſhift 
ro prove the beginning of time to be in the morning, and an 
eralion from the evidence of truth. For I, This firſt darknefſe 
muſt either be the whole night, cenfiſting as the 'light did of 
about twelve houres 3 and then it cannot. poſhibly be called 
morning or belong thereunto; or it muſt be partot the night, 
and that which came after the light another pact of ir, and 
then we may (ce a monſtrous day which hath parc of irs,nighe 
before it, and part after it ; beftide its contrary to the Text, 
which makes the whole motning together, and the whole ec 
vening together, the whole day-light together, 'and ſo the 
whole night together. 2+ That dar which by an im- 
proper ſpeech we make to belong to the morning, in our or. 
din»ry account, is the latter part of the night or of the dark- 
neſſe 3 but weread not in all the Scripture, nor is it faitable 
toany ſolid reaſon , to make the firſt beginning of Night or 
darkneſſe as part of the morning : Now this darknefſe 
( which is the beginning of darknefſe) is called night, at leaſt 
is the, begioning of night z and therefore cannot be called 
morning, but evening rather, as we uſually call the firſt begin- 
ning of darknefle after day light. 

Theſis 90s 

That exprefſe Commandment Lev.yz 32» to celebrate the 
Ceremoniall Sabbath from Even to Even doth ſtrongly prove 
the beginning of the morall Sabbath at che ſame time z for why 
elſe is it called a Sabbath of reſt, bur becauſe it” is to be ſpenc 
in duties of humiliation, as the other Sabbath in duties ſaira- 
ble to the nature of it ? and hence the Lords care is greatly ex* 
at heiein, 1»Thatno ſervile work be done, becauſe ir is a Sab- 
bath, verſe 31,32s 3.'That it be ſpent and ſan&ified from RE- 


* yen to Even, (meaning) like as you do your weekly Sabbaths. 


And hence the Lord ſaith not, You ſhall celebrate Jour day of 
Atonement from even to even, but (the Lord uſually wr 

ping up arguments in his words) Tour Sabbath: as if he hold 
fay, You would account it a prophane thing not to celebrare 
your ordinary weekly Sabbath from gyen to evenyor wor 
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tivile woekivg that 1 this da is a Sabbath, andthercfors 
maſt S ; kerefore 


t do no 


- 


you ſanRifie ir from eyento even , and 
ſetvile wok herein. Theſis 91» oe OO 
To imagine (as ſome do) That the ordinary Sabbath began at 
anothertime, becauſe bere God makgs.4 new command, 1hat ut be 
from even 10 even, in oppoſition 19 the other Sabbath; beginning ; and 
that othermiſe it had bees _ 10 ſay, To ſhall celebrare this day 
as a Sabbath : ohe may from the ſame ground imagine, that in 
other Sabbaths they mighc do any fervile work , becauſe here 
alſo! fotbidden ir ; for ir may be as well (aid, that 0- 
crwit had been enough'to ſay, You (hall ſanRike chis day 
as you Uo other Sabbaths : here therefore is no new inſtitution 
of time from the beginning of the Sabbath, bur of a new Or- 
dinance, together with the application of time according to 
common and ordinary account: and the Lord exprefſeth from 
evento even (which makes up a naturall day) left mans heart 
(which is ſoom weary of 'duries of Humiliation) ſhould inter= 
et ic of an artificiall day z to prevent which miſtake the Lord 
ad good reaſon to ſet the diſtin bounds of ir'from eyen to 
even. Theſis 92. 
Nor can” this Evening, be fairly interpreted of the former 


even before Sun ſet,as raking in that alſo ; for thisevening is * 


to + 1 the evening of the niath day,verſe 32. which even- 
ing of the ninth day is not the evening of that day about two 
or three of the clock, (for rhe tenth day onely js called the day 
of Atonement, verſe 27, and therefore part of the ninth day is 
ne part of rhe At2nement day) but as Junius well expounds it, 
at the eyening of the ninth 


the ninth day and beginning of the tenth, you (hall then cele- 
brate your Sabbath : which curious exa&neffe of the Lord, is 
partlyto expreſſe his zeal for the full and plenary obſervation 
of the day, that he may not loſe a moments time of honaur, 
as alſo 10 ſhew what care they ſhould have of holding out from 
the firſt point to the laſt period of that Sabbath, 

» s Theſs 9J 

And therefore it is 2 Ar ededuQion from the Text, 
to make this day to be of extraerdinary length, and ſo an un- 
fit meaſitte for our ordinary Sabbath. And to ſay that there 
was aceremony in beginning this day at even, is but grath di- 
wn, and cannever be made u unleffe it be by ſuch fer- 
ches of wit which cats mould the plaineſt Fiſtory into the 
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ay, puta qua nonus dies defonit, at p;4 Tun, 
that nick oftime,which is the communis terminss of the ond of « toys 


Awzuft, 
ep«4s. 


gr- 


9b | 


93» 


weakneſſe in a Magi 
of the week which C dall 


1 


TH 


A3 d x | | 
a z ; 


Theju 08, | 
nk lothreping verdens um gl 


-f 2 F33s p Y 
FH, 


z 


SIS” TT Hu wodUuesd cc Word WW 5 FF 7 FF ew KK FF  U[CY—IUrOOFP ILL, HH cqcec—qc 


99 


190, 


"hs bootunt | 


not reft rhe Sabbath according to che Commandment; * far if 
they began to'keep che Sabbath ar morning Night, then ifthey 
reſted according to the Commandement ,' they muſt keepe it 
untill che riext morning lighe after ; but its manifeſt that they 
were ſtirting, and in preparing their Oynements } 
that, even in the dark nigh before the light did appeare , as 
hath been formerly ſhewn. | n 
\F Theſes 99, 


Why the women did not goe about to embalme Chrifts bo- 
dy the beginning of the dark eyening after the Sabbath was 
paRt, but ſtaid ſo long a time after till the dark morning, can- 


not be certainly determined ; pethaps they thought it not ſui-- 


table roarvle of God and pruderice, to take' ſome reſt and 
ſeep firſt, before they went about thar ſad work 3. anE might 
think the morning more fic for it then the dark evening be- 
fore, when their ſorrowfull hearts and ſpent ſpirity mightneed 
mercy to be ſhewn them, ' by taking their reſt awhile firſt. 


They wighe alſo poſſibly rhink ir offenſive to others preſently 


terun to the embalming of the dead, as {oon as ever the Sab- 
barh Was ended , 2nd therefore ſtayed till the datk moraldg, 
when uſually every one was preparing and” ſtirring rowar 
their weekly work. * © Ou Oe C42 

bg Fhefis 100» mayo OT... 

The Lord Chrift could not liethree daies in the grave, if 
the Sabbath did noe begin at evening ; and for apy to'afhrm, 
that the dark-morning wherein. he aroſe waspirt ofthis firſt 
day and did belong thereuntoy is not onely to overthrow their 
own principles, who begin the Sabbath at che beginning of 
day lighr morning , but rhey alſo make the ' beginning of the 
Sabbath'to be wholly uncertain 3 for who'can tell at what 
time ofthis dark morning eur Saviour aroſc ? 

Tis true, there are ſome parts of the habitable world, in 
Rofſiay and thoſe Northern Countries , whereirr for about 8 
moneths time the Sun is never out of fight ; now although 
they have ne dark evening at this time , yet doubtlefle rhey 
know how to meaſure” their naturall daies by (the motion of 
the Sun ; if therefore they obſerve that time which is equiva- 
lent to outvlark evenings ; and ſanRifie to God the ſpace of a 
day, astis ineaſured by the circling Syn round about them, 
they may then be (a:d to ſanfifie the Sabbath from even to 
even, if they do that which is equivalent therewnro ; they that 
know the Eaſt, Welt, South, North points, do certainly aſh 
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3. Eitherthe Sabbarh mult begin this evening, or they did 
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. ſecret knots and difficulties, and ſo hath thisabour the begin- 


= _ A .* 
>» 


_ $7 © _— "a « * 
<_ þ * _— a . 
- Ly * WU . _ 
f the Sabbath. 75 


The: 162, 


If therefore the Sabbath began at evening from »Adems time "92 
in innocency till Nehemiabs time,and from Nehemahy time till 


Chriſts time, why ſhould any think but that where the Jewiſh 
Sabbath the laſt day of the week doth end,rhere the Chriſtian 
- _y firſt yo —_ ow o rwackpfam ima» 

ome Type in ing ofthe $ at evening 5 
EO bick molt ane the beviningopf the day ax che Tyre alien 
did e the day: or can give demonſtratiye reaſons that the 
time of Chriſts ReſurreQion muſt of neceſlicy begin the Chri- 
ſian Sabbath, which for ought I ſce cannot be dene. And ther- 
fore it ns aſſertion, that the reaſons of the change of 
the day are the ſame fer the change of the beginning of it ;, and that 
eograaboh ty mel ing , 14) be as well epplyed ag ainſs 
tbe change ef the day is ſclfe, as of the time of it : But ſufficient 
hath been (aid of thiss I ſhall onely adde this, that there is 
no truth of Chrifts,but upon narrow ſearch into it, hath ſome 


ning of the Sabbath tis therefore humility and ſel{-deniall 
to follow our cleareſt lighy in the ſimplicity of our hearts, and 
to wait upon the Throne of grace with many tears for more 
clexce dilcoveries untill all knots de pur dn { 
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of the Sabbath, the meant: for a higher end, Thebs 7. 


- Ea, Ki ft now 7 required as was formerly among 3 
and thaſe places cleared which ſeeme contrary, Theefis 4, 5. 


cr ha worke forbidden on the $abbath Dey, Theſis 1 ©. 
& Servile wwhke forbidden, and whit h « ſervile worke, Theſis. 
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The chat of the Sabbath. 


Theſis 1» 
KHe word Sabbath properly » ee common, 
T4 but ſacred or boly Reſts The therefore en- 
Sf joyns this Reſt from fancy en upon this day, not 
poN ſo much for the Reft lake, but becauſe it is a 
4 "1 Medium or means of that holinefle which the 
Lord py ires upon this day; otherwiſe the Sab- 
bath is a day of idlenefle,not of holinefſez our cartell can reſt 
bat a common reſt from labour as well as we ; and therefore 
its mans ſin and ſhame , if be improve the day no betrer then 
the beaſts chat periſh, | reſo 
2 
" And as the reſt of the Day is for the holinefle of it,ſo is all 
the labour of the Week for this holy reſt ; that as the end of all 
the labour of our lives is for ouc reſt with Chriſt in Heaven, 
ſo alſo of the fix daies of every weeke for the holy Reſt of che 
Sabbath, the cwilight and dawning of Heaven» For the eighth 
Cemmandement which would noc have us ſteale, commands 
us therefore to labour for our Families and comforts in all the 
ſeaſons of labour. This fourth command therefore which not 
onely permits But commands us to labour fix daies, mult have 
another reſpe& ir; commanding us ro labour,and a higher end, 
which cannot be any thing elſe but with reſpe& to the $ab. 
bath z that as we are to watch unto prayer,ſo we are to worke 
unto the Sabbath, or ſo-worke all the Weeke day that we may 
meet with God,and — the Sabbath day. 
As therefore the h : of the Sabbath is morall,becauſe 


. it is the end ofthe day; ſo is the Reſt of the Sabbath (the im* 


mediate means to that end) morall a)ſo.Looke therefore what 


ever holy duties the Lord of. which were 
not ceremonial! , the ſame +.of us pon this 
be. +; SER. he 


dayzſo what every Reſt required of th 
_—— j Fy | 


Is 


36 


1 


CE Nkrh io nin Brl8 Ref ara 3 but we ace hound to che 
fame Reſt for ſubſtance of | 3 nd the ground for a firifter 
reſt then we are bound unto , will be found too light if well 


ndered, L. 
” Thef 5 


For though it be ſayd that the Joes might not bake , nor 
ſceth meat upon this day, ©x4d: 16.2 3- no nor make a fie u 
on it, Ex, 35+ 3. nonor gather ſticks upon it wichour Dirt, 
Num). 6. 1 5.30. (all which things Chriftans now, mdy law - 
fally do ) yer none of theſe paces will evince that for which 
they are alledged- 


g 


For firſt it is not ſaid, Exod. 16. 23- bake and ſeeth that to 
day which may ferve you next day : but, that which remains 
(vi7+ which isnot ſod nor baked ) lay irup untill the Mat 
nivg, and cobſequently for the morrow of the next «ay, 
which being thus laid up, I doe not finde that they ate fotbid- 
den to bake, or ſeeth that which remaines upon the next day 
hur rather if they muſt uſe it thenexe day, they might the n 
bake it or ſeeth ic that day alſo, as they did that of che ſixt day, 
and without which they could not have the comfortable uſc 
of it upoi'the Sabbath day : indeed it was as eolawfull to 
$'ind and beate the Manna in Mills and Morters, mentioned 
Ninh. 11:8, upon this day, as now to thraſh and grind Corne 
this day ; the meale there fore which cid remaine, -is not for- 
bidden tobe baked or ſod upon this day 3 nor would Gods 
ſpeciall and miraculous providence appeae iff preſerving ir 
F-om wormes and ſtinking, if there had been any beking of ic 
the day before, and not _ upon the Sabbath Day. 


ſur 9. 

_ Although alſo they were forbidden to kindle fire upon this 
Jay, Ex'd. 35-3. inreſpeRof ſome uſe, yet they are nor forbid- 
&n fo to do in reſpeR of aty uſe whatſoever. For there was 
fire kindled for the Sabbath ſacrifices, and it would have bin 
4 breach of the rule ef mercy , not to kindle a fire for the fick 
and weake in the wildernefle» Nehemiah alſo z man moſt 
firiR and zealousfor the Sabbath , 'yer had ſuch proviſion 
made every day as could not br dreſb nor exten withour ſome 
fire upon the Sabbath day, Neb, '5. 18. and the Sabbath not 
being a faſt bur a feaſt in thoſe times as well as theſe , hence 

irs not unſutable to the time @ 'hiwve comfarrable proviſions - - 
made ready ,-ptovided rher ow ba, ng benotan or- 
dinary hindranto <o/publike or prigate duties of boli fle up- 
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ntiention of the Sabbath. 


1 on this wok 15 of kindling ofthe fre hers ſo 
at. not to Ons 


in of chis particular uſe of ir, 5, to further 

bl - | Tabernacle , made mencion of in 
this Chapter : for its (ad ſad whoſoever (hall do any worke 
therein , ( 1. any ſervile worke which is more proper for the 
weeke-zime) (hall be put to death, verſe 2. there is therefore 


thoſc.in the ſecond, or elſe wemuſt it of kiadling 
fices reftriftively, for any ſervile worke which is there forbid- 
den not only.the Jewes (op Chris ans alſo; «+ 


The manchat gathered ſticks en the Sabbath, Numb. 15.30. 
mapa ts dajeh ; Yr gathering of ſticks onely ? why 
hun ons juſt God put them to death who were the 

ay fo? x! aharar (gh be yareyy rod 

who went out to gather Manna upon this day? Exod: I 6. This 
gurfuring of Rich menemaes » , chough little in ic ſelfe , yer 
be aggravated by preſumprion 5 and chat the man 
ny ptvomſly breake che Sabbath, and therefore ics ge- 
un As that this very example followes the Law of 

ay ready pry ry tranſgreflor with death in this ye» 

and hough ir be (8d that they found a man gas 

Ning ics as if it were done ſecretly, and not preſumptu - 
y, yet we know that preſumpruocus {ins may be committed 
Gan as well as openly, though they are not in ſo bigh a de- 
aodgv » wy awed t yr tus band a more openly : the 
ce of the Law againſt Sabbat might reftrain the 
man from doing that openly , which betore God was done 
noudly . and prefucaprecetly 3 qad-chongh Bier Jouhars 
whatto dowith the wan , who had that capinall Law given 
him before agaioſt Sabbath breakers, yet they might be igno- 
rant for a time of che full and true meaniog of it , which the 
i (cans 6c be Any oder wt 7 
niog preſuro is to be pur to z ir 
Tims. 1 whether (och a Law is not too rigorous is theſe 


Il, 


10, 


every day but ancly at ſome (caſons) ate therefore moſt pro 
purttnanceFunto daics of labour, and are therefore p 


EF | Th y netifi os af be Sabbath. F 
in theapplication of this judiciall Law ro that -Polityefthe 
J-wes, 8s moſk fir for themgand nor ſo. univerſally'fic for all 
vthers in Chriſtian Common-yyealths ': but this latter I yet 
Tre. no proofe for : nor We | yeD he ning pb rhe 
other while the temper of the Times is loole and huke- 
watme. x 


Theſis 9« a 

Conſidering ther: fore that ſome vyorke may be dene wpon 
the Sabbath, andfome nor, and that mans heart is apt'to run 
ro exrreames , either to grofle prophanefſe or Phariſaicall 
ftriknefſez vve are therefore to enquire , what workes we 
mult reſt from, and what , > -—-puRGIPRARs Day» 

I0., h 

If the Scriptures may be judge herein , we ſhall finde that 
vyhen they forbid all manner of worke, 'rhey interpret this of 
Servile Worke. The vvorke forbidden in theannuall Sabbaths, 
{vehich did but ſhaddow out che reſt on this Sabbath) itis 
ſervile vvo: ke, Levjt. 23.7,8. and bence the reſt on the Sabbath 
(in rhis fourth command) is jen to the labour on the 
weeke daies vybich is properly ſervile, lawfull to be done 
then, but unlawfull upon the Sabbath Day, 

Thefis In, 

The Schoolmen, and ſome of their late Idolizers (like the 
Phariſes of old) «yer blind in interpreting the ſpiritualneſſe of 
the Law of God, deſcribe a ſervile worke inthar manner ſo as 
that the grinJing of water-mills and wind-mills , as alſo the 
counſells of Lawyers to their Clients, the Herring Trade of 
Fiſhermen,are with them no ſervile works on this day; and 
indeed they ſcarce make any worke ſervile, but what is flavifh 
and externallbondage and burden. : 

Theſu 12. 

But if we corſalt with Scriprures and the very words of 
this fourrh Commandement, we ſhall finde two things con- 
curing to make vp a ſervile worke. 1, If any worke bedone 
for any worldly gaine profic,or livelybood to acquire and pur- 
chaſe the things of this lifeby_z (which is the principall end 
of weeke day labour, Eyb. 4-28, 1 Theſ.g.12,) this iza- ſervile 
worke, all-onc with what the Commandement calls Fhby work; 
Herice buying, (lling, ſowing, reaping, which are done for 
worldly gaine,are unlawful on this day, rherefore ſer- 

vile Works : | hence'alfo worldly ſports and (which 
1c ordained of Godto whet on-worldly labour, not 
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The /unctification of the Sabbath. 
upon this. day : holy Times are ns more to be ſported on, 
= places 3 hence alſo on the other ile, to rub the 
__— » er on II on 

man, becauſe they reſpe&not worldly gaine , aze no ſer- 
vile workes nor ye! unlawfall, bar I Ha lawfully 
done for the comfort of man then to lead his herſe to the 
water this day , Luke 6.2+@ 13.15- & 14.5» hence alſo ſuch 
wei ks as are done onely-for the preſervation of the Creatures, 
as to-pull a ſkeepe, out of a ditch , to quench fire in a Towne, 
to ſave Cone and Hay from the ſudden inundarion of Was 
ter, _ £0. keepe Fire itn, the Iron mills , co ſicac Rerne and 
guide the ſhip , and a thoukaad ſuch like ations (being nor 
pong eoperty ton warlely.gaine) are not unlawfull z Gad. 
hi not cealing from, workes of Jonerivcien . when he 
did from thoſe of creation - : hence alſo ſuch works as are not 
works of immediate worlbip ,. but onely.- required neceſſarily 
theretg,. as killing the Sacrifices in the Temple, trayelling 
a Sabbach daies y to the publique aſſemblies, being no 
ſervile workes for oncward gaine , are not unlawfull upon this 


. . 2.2004 
es men 
worldly gaine or profit, yet if Dy a IEenT Care an r 
r a dedenesh well che = wy 6 » or may as well 
be done. g week after the Sabborh,rheſe alſo are ſervile works? 
fer thus the Commandmein expreſſcth it, Six dies thou mayſt 
dee all thy work, (meaning which can be done 2s well the week 
before) and if all cagnot be done, it may thereforc beas well | 
done the week after. Hence the building of the Tabernacle 
(which was net ſo mach for mans profic as Gods honour) be- 
cauſe it might be done upon' the fix daies ſeaſonably enoughs 
heace jt is prohibited upon the Sabbath day , ®xed.z1. Ifa 
man hath in theficld , chough ke may prerend chav the 
weather is uncernin, and it is ready co be brought into the 
Batni, yet be is not to ferch ic in upon the Sabbath day , be- 
cauſe chere is no eminent danger of (poyle the Manday after, 
and.then he may ferch ic in as well as upon that diy : the like 
may be ſaid coneeming Sea mens ſetting ſayle upon the Sab- 
vday., though they be uncertaiae of a faire gale upon the 


" 


_ Yer we malt cruſt Gods providence, wh almoſt in 


ſuch matters 'us at uncertainties : bence alſo” rhe 

| the houſe ought not to be donenow, if it may as 

'wall be done the day before: ſo alſo to buy any things ar hops, 
or to walbclothes ; if they may be done the week beſore or at- 


ret/they muſt not be done u pon this day ; hence mavar 
ige 
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The foetificorlmn of the 8abbueb: 
fide works of necefficy, which cannot bt don 
the day before ot after; are not unlawful} this diy, as to 
flie in perſecution , t6 watch the Giry, wo hs witheke Be: 
my, Mab.14.24; 2 Kings 1-2. Hence alfo works\ , 
nor onely for preſeryarion of life, bur alſo for coinifort and 
cometineſſe of life, are not undavwfall: for rigs grofſe niſtike 
to thinke that works whely of abfolate- ' are allowed 
oncly upon this day : for to lead an Or ro water, which in'the 
ri&eſt rimes was not diſallowed of ,"i# 6c 6f ahfolate he- 
ceflity z/ for it may live more rhena hour ir 4 ohely its 
necetiary for the comfort of the : bow inuch 
more is allowed te the comfort of the lifeof man * the Diſ- 
ciples poſſibly might have lived longer then the Sabbath with- 
out rubbing Corn eares, and men midy five on ties 
generally wirhour wartm meat , yea tity þs all 
that day ; yer it is not unlawfall w eate ſuck meat, 
neceflaty for the comfort of life, Hetict alſo to put on comely 
$arments, to waſh hands and face, arid fitdny 
necefſary for the comelinefſe az well W'the comfort of He, 
are not unlawfull now : there is ſometime an inevitable tie- 


© Eeflity by Gods providence , and founttirtie a contra@td- ne+ 


ceſfity through want of care and foreGyhe ; it; this cafe the 
work may {ometime be dotie , provided that" vie 
beforehitnd be repented of : in a werd; he thacrſball 
riouſly endeayour that no more work 'be done on the Sibbith 
then what muſt be done forthe ends mentioned , tht ' fo be 
may have nothing elſe to doe but ts be with God 'thas day, 
ſhaft have much peace to his own conſcience herein ; ap 
Satans clamours * hence laſtly , nor: onely onward 
work, bur ſervile thoughts, aFcRions, and cares, are tobe caſt 
off chis day fron the fight of God, as others are from the eyes 
of tnen ; (eryite thoughts and affeRions being is much tybinſt 
the fourth Commandement as anchaſte and filthy chonghts 
againft che feyenth, 


Theſu 13. 

That we are to abſtaine ot al ſervile work, not fo neuch 
in regard efthe bare abſtinence from work , bur thar having 
no work of onr own to mind or do , we might be whiolly ca- 
ken up with Gods worke , being wholly taken off Fomour 
o#n, thac he may fpeat with us , and reveale himſdfe more 
fully and famil:arly to us (45 friends do when they | 


alone) 
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wot y occaſions and things. 


1 .manuia = Wea cc aanrl 


_—« «= ac « DD 4c ww Xa a 


| 


% 


OO PMN PEGRPT WALLET OH OEGNEGBEaBETOT 


5 nﬀwww 7x 100 


» oz 


= 
EA 


| + Theſis 14%. ' © | 

Holy reſt therefore being for boly wotk ; it may not be 2- 
raille to enquire whar chis work is, and wherein it.contifty ; 
for which cnd L (hall ar inſtance in any the parricular ſererall 
duties in publique and private, of bolinefle and mercy, be- 
caſe this is tobe found in all who write ppon this ſubjceQt ; 
I (hall onely of thar kind of holinefle, which che Lord 
requires ia all publique and private duties, and is to run tho- 
row them, and as it were agimate chem |, and in truth co finde 
= Sea _—_— a Se 

buc yet the greaceſtexcellency) of a Chriltian life, I conkilts 
pewter efre4> ” 
4 FT I5- , 

Theft; The Holinefſe npon this day ought to be imme- 
diate: I doe not mEane ,./ mithom the ule of publique or pri- 
yate means, butin reſpet ef worldly things : for weare com- 
manded to be holy in'all manner of coaveſation all the week 
pamnays aud p33 TID T7 ph 17. — is to be writ 

our cups and pots, -bridies, and ploughs, and 
Grkles, Zach 14-20.21burthis ho! inefle is more Ls 
enjoy God by and in the creature, 3nd in our weekly eccafions 
lineſecomieed, upon the abberh 2 vertly every © hen 
lin lired upon ? verily every day t 
ſhould be our Chriſtian Sabbath , which is moſt falſe ; and 
thereſare forc more immediate holinefſe is required now en 
this day which is not then, nor required of us every, week days 
and what can this be bur drawing peer ts God this day more 
i and ag neer as mortall man can do, and caſting 
alide the world and gerzing our of it, and ſots be necre'God in 
Prayer, in hearing the Word, in Meditation, &c? Pſal.g5.5, 
6. if £- were le cobe with and enjoy Chcift in Heaven 
where there arc no meanzy we ſhould this day long for it, and 
prize it 3 bur becauſe this cangor yet be, and that the Lord 
comes down from Heaven to as in his ordinances, and there- 
by makes himſclfe as neer to us as be can in this fraile life ; 
hence we are not onely todraw necr to Ordinances, bur to 
Godand Chriſt in them, upon this day , and fo be as neerc 
them with greateſt immediateneſſe that we can, P[a/n42.1,3, 
Pf{aln.63.142,3- »Adam did enjoy God in his calling che week 
day, but this was not ſo immediate as he was to have uyon'the 
Sabbath day- 

Theſi: 16. 
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36 - The ſane of the Subbaib. | 
% degree, and with the greateſt inteotion of helinefſe : for we 
are bound every day to be holy in more immediate and neere 
to. God ſome time or orher of the day 3 bus now | 
we are called to be more ſpecially holy, becauſe borh the day 
and our ſelves arenow et apart for itina more ſpeciall man- 
ner : weare to love, feare, delight in God ; and pray to him, 
and muſe on him every day, but now in a more fpeciall man« 
ner all theſe are co be done ; the Sabbath is nor onely called 
holy, but bolineſſe tothe Lord, Exode,g1.15» which ewes char 
. the dayis- exceeding holy , and {uitably our affeRtions and 
hearts ought therefore (oto be : the Sacrifice on» this day-was 
to be doubled, Numb. 28,94 the Lord would have double bo- 
nour from us this day : that as in the weeke time we are fin- 
fully drowned in the cares of this world' and affe&ions there- 
to : ſoupon evety Sabbath we fhould be in a holy manner 
drowned in the cares and thoughtsandaffe&ions of che things 
pfGod z and hence we are commanded-to call the- Sabbarh. 
our delight, and not te think onr' own ghes , or*doe our 
own workes this day, Ejoy 58.13; Davidſaid Pſalm 43-4. that 
he would goe to the Altar of God (the place of publique wor- 
ſhip) to God his joy , yea bis: exceeding joy : ſo are we not 
onely to draw neere to Altar, Word, Sacraments, Prayer, bur 
to God in them ; nay to God in them. as our exceeding joy, 
our exceeding love our exceeding feare, &c. eſpeciallyupon 
this Gy; ps ——_ week but we n_ from 
our worldly ons, touching worldly things z and 
we ſuff:r many decayes and loſe much ground by temptations 
herein ; now the Lord pirying ps, and-giving ys a Sabbath of 
Recovery, what ſhould we doe-rnow butreturn, recover, - and 
renew onr ſtrength, and like che Eagte caſt our bils, and ſtand 
before our God and King this day of Stare and Royall Ma- 
jeſty, when all bis Saints compali@his Threne and preſence, | 
wich our molt beautifu)l Garments, mourning, eſpecially that {| 
we fall ſo fatre ſhort of S1hbath as and ſervices 2 we ſhould 
not content our ſclyes with working-day holinefſe, joyes, 
17+ * feares, hopes , prayers, praiſes: but Sabbath joyes, feares, 
- praiſes, mult be now our ornaments , and. all within us muſt 
be rajſcd up to a higher ſtraine : that as God gives us this day, 
dpeciall grace, means of grace, ſcaſons of grace, ſpeciall occa- }' 
fons of grace, by reviewing all our iences the week paſt, | 
{o there is good reaſon that the Lord ſhould be henoured with 
Tpeciall holincile this day. 
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\, Therhird 593 This bolinefſe ought to be nor endly im- | 
{ ; mediate ' 


mw, =, a 


—— 4 


4 


The ſanctification of the Sabbath 
mediate and ſpeciall, bur conftant and continued, the whole - 
day together, For upon every day of the week we are to take 
ſome time for converſe with God ; bur our worldly occafion 
ſoen call us eff,” and that law z but Sabbath holinefle 
nN- muſt be conſtanc and continued all the dayz if the Lerd was 
Ns ſo ſtri&t thar be would not loſe a momeats honour-in a cere- 
n* moniall dayofreſt, Levis. 23-32. what ſhall we thinke che 
ed Lord expetts upon this day which is morall ? the Lord would 
at not be honeured this day onely by firs and flathes, and ſudden 
1d pangs, which paſſe away as the earl 3” bur as cis in the 
as {}. Pfalme forthe Sabbath , Try good to (mg of bis loving 'kindaeſſe in 
= the morning, and of his faithfubneſſe every night, Pſul.92.1 2. and 
n- { though this bea weariſome thing to the feſt 10 be'ſo 

e= nt-i0, andalchough we cannot perfeRly doe it, yeTits 2 L 
fees and glorious work in it felfe, to think thar rhe infinite 

gs glorious God ſhould call a poor finfull creature'to be with bim 
th, and attend upon him all the day long ; to be ever with the 
ur Lord is beſt of all, but next to that to be with him a whole 


at |} : they thatſee how fe chey are eo be for ever ba- 
r= — preſence of the moſt Hoke and how va gona 
ot unworthy to come into it , cannot but infinitely and 

ut fively prize thac love of Jeſus Chriſt, this day to come anden- 
y, ter into bis reſt and lie in his very boſome, all the diy long, 
DN and as a moſt friend loth to part with them, til bees, 
muſt, and that the day is done. 


18. 
Tho wks. Thi heb he not onely'to'be imme» bg 
diarey ſpeciall and conſtant, burall theſe boly are thus 
to be performed of us as that hereby we may enter into Reſt 3 
ſo as that our ſoules may finde and feele the ſweer of the true 
Reſt of the Sabbathz and therefore it muſt be a ſweete and 
| uiering holinefle a)ſo : for the Sabbath is not oolycalled a 
Nabbath of Reſt in reſpeR of our exemption from bodily la- 
bour , but becanſe ir is ſo to be ſanRified as that on this day 
we enter into Reſt , or ſuch a fruition of God as gives reſt to 
our ſoules; otherwiſe we never ſanRifie a Sabbath arighbt, bo- 
cauſe we then fall of this which is the maine end there» 
of, uatill wecome {© to ſceke God as that we finde him , and 
* ſo finde him asthat we feele Refſt in him, in drawing neare to 
| him andftanding before him: that as God ker his fix daies 
labour did Reſt and was refreſhed in the fruition of bimſelſe, 
ſo ſhould we after our fix daies labour alſo, be refreſhed inthe 
of the Lord ; ewooonps oe uonertn nes na 
yet be may bein }icu of them unto us 3 and ig caſe 
we 
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The [anctification of the Sabbath: 
we have them and finde but little by them conyeyed co ws, yer 
chat by that licrle we may be carrigd on the wings of faich be- 
yond all meanes unco thar Reſt which this day we may 
find in his boſome « that as Chriſt after his Labowrs encred in- 
to his Reſt, Heb 4. ſo we ought to labour after the (ame Sabba- 
tiſme begun here os carth, bug perfeQed in Heaven 5 that af- 
rer all the weary Reps we tread,and Lnnes and forrowes we 
fnde all the weeke , yet when the Sabbath comes we may ſay 
recurne unto thy Reſt oh my ſoule» The end ofall labour is 
reſty ſothe end of all ouxbodily and ſpizitaall labour , whe- 
ther on the weeke-daies of Sabbach day,ir (bould be this Reftz 
and we ſhould never think that we have reached the end of 
the day untill we Tafte the Reft of the Day 3 nor is this Reſt 
a Meteor in the Ayre and a thing one'y to be wiſhc for , but 
can never be-found 3 but afluredly thoſe who are weatied with 
their hanes in the weeke and wants on the Sabbath, and feele 
2 ncede of reſt and refreſhing, (hall certainly have the bleſſing , 
vit- the Reſt of theſe ſeaſons of refreſhing and.reſt , and the 
comforts #\the Holy Ghoſt filling their hearts this day, I(«- 
$0.2,2,4- a. $645,6,7,8. I/a.58. 13,14. Pſal. 36.3,8. Not 
becauſe of our holinefle which is (potred at the beſt , bur be- 
cauſe of our great high Prieſts holinefle, who hath it written 
pon his forehead to take away the iniquity of all onr holy 
Offerings : Ex, 38. 36. 38, and who hath garments of grace, 
and bloud t2 cover us and to preſent us ſporleſle ; ; before the 
face of that God whom wefſeeke and ſerve with much weake- 
nefſe, and whom ac laſt we ſhall finde, when our fiort daies 
worke hee is done, and our loag looked for Sabbath of glory 
ſhall begin to dawa, 
. T heſss 19, 


Now when the Lord hath inclined us thus toReft and ſan- 
Rifie his S1bbath, what ſhould the laſt aR of oar holinefle be 
bvt diffuſive and communicative , wit» indaing our 
that others under us of that have relation to us, that they ſan- 
Aifi: the Sabbath alſo , according to the Lords exprefie parti- 
cular charg,in the Gommandement;Thou,gby Sonne,thy D augh- 
rer, thy Servants, the Sir anger within thy Gates 3 the exceMlency 

of Chrifts bolinefle confiſts in making uf ke himſele in ho# 
linefle 3 the excellency and glory of a Chriftians holineffe is 
to endeayour to be like to the Lord Chriſt therein: our 
Children, Seryants Scrangers who are within our Gates , are 
apt to prophane the «Sabbath z we are therefore ro unprove 
our power over them for Godin reſtraining them from finne, 
andyn. conſtraining chem (a5 farre as we can}to the holy ob - 
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The ſaweti fication of the Sabbath 
ſervante of the Reft of the Sabbath ; leaſt God impute their 
finties to us who had power (as Ek in the like caſe) roreftrain 
them and did not z and ſo our Families and Conſcientes be 
fained with a” 7" 
20 f 
Andif ftionrete lies are tv ſe their Gates preſer- 
ved unſpotted from ſuch provoking evils , Un inofthinke bar 
ſrc re had io wpon apr Supetiours in Common Wealths, 
who ate the Fathers of thoſe great Families , whoſe ſubje&s 
alſo are withit their Gares Pr the eter we of their Juriſdi&i- 
ons ? the Ciyll Magiſtrare theugh he barh nopower mo 
poſe new upon the Conſciences of his fabjecs, yer 
is bownd to thee che Lawerof God be kepe ball ki Subs 


3 provided alwaies rhac herein be ro the 
_ and Rult of God , vx. char. 1. prmtenges Sek 
in cleare and momentous matters be firſt inftruQed.2. Doub- 


Cenſciences have faſlciene | means of being reſolyed: 3. 
dand audacious Conſciencts be firſt forewarned : bence 
Leeiks ke hath no power to make Hol dajes and to 
ton of them upon the Conſcienccs ofhis 

rudy {been hl we vn Lame) yer he may and 
ſhould Gs eb Vaſer ly Day) that 
this be obſerve, becanſe he ſee ro the execution of 
Gods what Rule did Nehemiah 
bed Sabbath , bat 4id alſo 


he uboay' oped 5 inn probe Fopr fer 
Sabbath ſhoul art of amo glch hurled — within his 
Gates, according to this If Kings 
an Predator nod rodo in mat- 
rers ofthe firſt Table ( and widened 4g 
] _ the Sabbath t 
whyt ES ELES Princes to apr be 2) 
iſe of having their Crownes and King- 
domes preſerved wrath if thus they do, and with chrear- 
che barning up and conſurning of City and Kingdome 
Frhis they do eatery? 17.19.25. 27, If civill Magi 
have nothing to do wo_ they then have nething te do to 
nota pork, ingdomes, Sceprets, SubjeRs from 
and B bp pauche vp Nehemiah was no Type of 
Chrift, nor were the Kings of Iſrael bound to ſee the h 
NS Tee Evid, For ar merfieg Fathers of the Com 
Mans 
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mon-We.lth,, and hope hate own ſubjetts were vat _ 


their Gates and under their pawcr. ; bara 
to this morall Rule of the Commandement 


not ohely to da waa =o meyer 5 ny wyFea. lors . 
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thers pul'd from him, andall his power caken from him in 
By tk Table 3 im we bmw ch Ie es wei 
firange changes there and pri Juſtice, and J x» 
ceedingly. : ory my not deny.their power they may 
rurne it awry Gods ch and people by ir, but (as 
aro tem ea lng »2s EEE 
t rica. oy we » {Cary e life in all Godlinefle 
Fs ty.: bes eng of 
IT 
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fin 4 poſcio bt ror being Ch of Satan 
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jeQs in maxrers of the fictt Table, be may have alſo all his fea- 
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YO The fundifcatianof tbe Sebbali* | 

F poten monly and to lay foundations of wrath to the 
T- Land''; will cercainly revenge the pollutions of his 

. Sabbaths : if God be troubledin his Reft ; ne wonder if he 

I 4iſturbes our peace r ſome oof the Ancients thinke thar the 


# 


great prophaners ofthe Sabbath z and we know chat Prague 
was caken this day.The day of their fiane,began all cheir 
+ ſorrowes which are conrinued to this day to the amazement 
or tA time comes that the Lords precious 
are the dayes of Gods Churches Reft, then ſhall come 
| in che Churches peace, Pſah 102.13+ 14. The free grace of 
Chriſt maſt firſt beyin with us , that we may finde at . 
-Jaſt chat Reft which this evill World is not yer like rs ſee, 
; unlefſe ic-ſpeedily love his Law more , and his Sabbaths 


I.could therefore delire to conclude this dorine of the Sab- 
bathywith teares, and I wiſh irmight be mater of bitrer la- 
1 mentation tothe mourners in Sior, everywhere to behold the 
| univerſall prophanation of theſe precious times and ſeaſons of 
| refrc bing, coward which, through the abounding of iniquity, 
{ the love of many who once ſeemed zealens for them, is now 

n cold ; the Loid might tave (offered poore, worth!efſe, | 
orfowfull man ts have worne and waſted out all his daies in p 
I this life in wearinefle, griefe, and labour , and to have filled | 
4 - his daics wh nothing elſe bur work, and minding of kisown 
43. things , and bearing his own necefſary cumbers and burdens 
here; and never have allowed him a day of reft untill he came 
-upito heaven at the end of his life z and thus to haye done 
weuld have been infinite mercy and love,thoagh he had made 
| him the Mill only of bis own occafions,® feele the w 
and the laſh onely ef his daily griefs and labours , uncill d 
night came ; bur ſuch is the overflowing and abundanc love | 
1 ofa bleſſed God, that it canavr containe it ſelfe (as it were)ſo : 
long a time from (peciall fellowſhip with his people here in a 
frange land, and in an evill world , and therefore will have » 
ſomeſpeciall cinies of (peciall fellowſhip and (weeteſt munuall 
ings ; and this time muſt not be a moment; an bodre, 
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The ſaneti fication of the Sabbath. 
ro make all ſure he ſets and fixeth the day , and appoints ths 
rime,and how ro meet,meerly out of loye,that weary man may 
enjoy his reſt, his Godhis love, bis Heaven, as much and as 
often as may be here, in his life,untill he come up to glery, 
to reſt with God z and thac becauſe man cannot ba enjoy 
his daies of glory, he might therefore toretaſte thera in daies 
of gracezand is this the requitall, and all the thanks he hath 
for his heart-breaking love ? to turne back ſweet preſence and 
fellowſhip » and love of God in them, to diſpute away theſe 
daies with ſcorne and contempt, to ſmoke them away 
with Propbannefſe, and madde mirth, to Dreame thikm away 
with Vanity, to Drinke, to Sweare, to Ryot, to Whore, to 
Sport, to Play,co Card, co Dice, to put on their beſt Appar- 
rell that chey may diſhoriour God with greater pompe and 
bravery, totalke of the World, to be later up that dy then any 
other day ofthe Weeke, when their own Irons are in the fire, 
and yet to ſleepe Sermon, or ſcorne the Miniſtery, if it comes 
heme ta their Conſciences; to tell Tales , and breake Jeftsar 
home, or (at beſt) to ralke of Ferraigne or Domeſticall ewes 
onely to paſſe away the time , rather then r6. ſee God inhis 
Workes and warme their bearts thereby: to thinke. God hath 
good meaſure given him, ifthey attendon. him in che Foore- 
noone , although the After-noone be given to the IBevill,. or 
{leepe, or vanity, er fooliſh paſtimes z to draw neere to God 


in their bodies, when their Thoughts , and Hearts and Aﬀe» 


Rions are gone a Hunting or Ravening after the World the 
Lord knowes where, but farre enough off from him : do you 
thus requite the Lord for this great love , oh fooliſh people 
and unwiſe ? do you thus make the daies of your reſt and joy, 
the daies of the Lords ſorrow and trouble ? do you thus w 

the Lord when hegives reſt unto you ? was there ever {i 
mercy ſhewen , or canthete be any greater love upon Earth, 
then for the Lord to call to a wicked finfull Creature , which 
deſerves to be baniſbr for ever out of his Preſence, to come 
unto him, enter into his Reſt, take his fill of love, and re- 
freſh ic ſelfe in his Boſome in a ſpeciall manner all this day ? 
And therefore can there be a greater ſinne above ground com- 
micted out of Hell then thus ro finne againſt this ? Ido 
not thir ke thar che fingle breach of the Sabbath (as to ſport or 
feaſt inordinately ) is as great a finne as ro murther a man. 
(which ſome bave caſt ont to the reproach of ſome zealous * 
for the obſervation of the Sabbath day, truly the Lord knows) 
for I believe their milk ſod over, if thus they ſaidz butl ſpeak 
of the Sabbath under this nacion andreſpeRt, and as herein 
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The ſanetifieation of the Sabbath. 


Gods great love appearesto weary, finful), reſtlefſe man, as a 


day wherein all the treaſures of his moſt rich and precious 


Love are ſer z and in this rcſpe& let avy man tell me 
whar greater he can imagine , then finnes againſt the 
—_— Love ? The ſame finnes which are commitredupon 
other daics inthe Weeke are then provoking fines 3 but to 
commit chele fines upon the Sabbath Day, is to double the 
evill ofthem : Drinking and Swearing, and Rioting , and 
vaine Talking, &c-a:e finnes on the weeke-day , but they are 
now bur ſingle finnes ; bur theſe and ſuch like finnes on the 
Sabbath Day are deuble ſmnes, becauſe they ate now not ons 
ly finnes againſt Gods command, bur alſo againſt Gods $ab- 
baths too, which much aggravates them ; and yet men mourn 
not for theſe ſinnes 3; had the Lord never made knowne his 
$abbaths to his Churches and People in thefe daies, they 
might then have had ſome excuſe for their finne ; but now 
to prephane them ſince God hath made them knowne to us 3 
eſpecially the Engliſh Nation and People tode ir, upon whom 
the Lord hath ſkined out of Heaven with greater light and 
glory in this point of the Sabbath, above any ether places 
and Churches in the World , whac will they haye to (ay for 
themſelves, with what Fig-leaves will they bide this naked- 
neſſe before the Tribunal of God ? 

The Lord might have hid his Sabbaths from us and gene to 
another People , that would bave beene more thankful! for 
them, —_— of them then we have beene yz and yet he hath 
beene loth to leave ns ; and doe we thus require the Lord ? 
ſurely he hath no need of the beſt of us, or of our attendance 
upon bim upon theſe daies ; its onely his pitty, which ſeeing 
us wearied with ſorrowes and wearying cur (elves in onc 
finnes, makes him call us back roa Weekly reſt in his Boſome, 
who might have let us alone and tyred out our hearts in our 
own folly and madneffe il our daics 3 and do we thus requite 
the Lord ? Certainly the time will come wherein we ſhall 
thiuke (as once 7eruſelem did in the daics of her affliiog) of 
all our pleaſant things we once had in the daics of our proſpe= 
rity 3 @rtainly men ſhall one day monrne for the lefſe of all 
_—_ time, who miſpend irnow, and(aboye al times) 
for the lofle of their precious pleaſant Sabbath ſeaſons of 
refreſhing, which once they had given them 'to finde reſt 
and peace iny when ihe ſmoke of their rormenting everlaſting 
burning ſhall aſcend for ever and ever,whercin they Thall have 
no reſt day nornight ; youſhall remember and chiake then 
with ryares trickling down your dry cheeks , of the'Sabbaths, 


th: 
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the pleaſant S>bbaths that ence you had , and ſhall never ſee 
one of thole daies of the Sonne of man more : you 
mourne ther to ſee eAbrahams boſome afarre off, and thouſand 
thoulands at reſt in ir, where you alſo might have bin as well 
25 they if you had not deſpiſed the reſt of God here in the bo« 
ſome of his Sabbaths, 

You ſhall then mourne and wring your hands, and teare 
your haire, and ftampe and grow mad, and yet weepe to think 
that if you had had a heart to hayc ſpent that very time of the 
Sabbath in ſeeking God, in drawing neare to God, in reſting 
in God, which you diſpend in idle Talke, and Idleneffe, in 
Rioring and Wantonnefſe , in Sports and Fooliſhneſle upon 
this Jay, you had then been in Gods Eternall Reſt in Heaven, 
and tor ever bleſſed in God, Its faid Zeruſalemremembred in 
the day of her affliQion all her pleaſanc things, when the Ene- 
my did mock at her Sabbaths; and ſo will you remember with 
ſad hearts the lofſe of all your pretious ſeaſons of grace , eſpe- 
cially then , when the Devills and Hearhens and damned 
Oureaſts, who never had the mercy to enjoy them, ſhall mock 
at thee for the loſſe of thy Sabbaths. Verily I cannot thinke 
that avy men that ever taſted any ſweetneſſe in Chriſt or his 
Sabbath, and felt the unknown refreſbings of this ſweet Reſt, 
but that they will mourne for their cold affeRions to them and 
unfruicfull ſpending of them before they die z otherwiſe ne- 
ver goe abour ts bleare mens eyes with Diſcourſes and In- 
veQives and Diſputes againſt them , or with carnall Excuſes 
for your licentiogs ſpending of them 3 for doubclefſe you taſte 
not, and therefore know not what they are 3 and you will one 
day be found to be (ach as ſpeake evill ofthe things you know 
not. Heare ye deſÞiſers and wonder, and periſh; is the infinite 
Majeſty and glory of God fo vile in your eyes that you do nor 
thinke him worthy of ſpeciall aztendance one day ina Weeke? 
doth he call you now to Reſt in his Boſome,and will you now 
kick his Bowels , defpiſe this Love, and (pit in his Face ? 
doth ke call upon yoa to ſpend this day in bolineſe, and will 
you ſpend ir in Mirth, and Sports and Paſtimes and in all 
manner of li-entiouſneſſe ? Haſt thou wearied Gag with 
thine iniquities, and thy ſelfe in thine iniquirics all the weeks 
long(for which God might juſtly cut thee off from ſeeing any 
more Sabbath ) and doth the Lord Jeſus ( inſtead of recom- 
pencing thee thus) call you back againe to your reſting place? 
and will you now weary the Lord againe, that he cannot have 
reſt or quiet for you one day ina Weeke ? Oh that we could 
mourne for theſe things : And yet walke abroad the face of 
- & 
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the whole earth ar this day, and then ſay where ſhall you 
finde almoſt Gods Sabbaths exaRly kept ? vigwith meer 
preparation for them, delight in them, with wondermene 
and thankfulnefſe to God after the enjoyment of them ? 
all the world knowes to whom the barbarous Turks do de- 
dicate their Frydayes, the Jewes alſo how they ſanRifc 
their ſarurdayes, to the Lord Zebovab indeed, but not uo. 
to the Lord their God. What account the Papiſts pur up- 
onthe Sabbath's nor only their writings ( which level ic 
withallother Holy-dayes) but alſotheir looſe praftice in 
, ſports and revellings upon this day beare ſufficient wit- 
nefſe; and oh that we had no cauſe towaſh off this ſpor 
with our teares from the beautifull and pleaſant face of 
the glorious grace and peace , which ounce ſhined in the 
German Churches, by whoſe Graves we may ſtand weep- 
ing and ſay, this is your miſery for this your provoking 
fin ; Scotland knows beſt her own integrity , whoſe lights 
have been burning and ſhining long is their ckarnefſe in 
this particular. But England hath had the name , and 
worn this Garland of glory , wherewith the Lord hath 
crowned ir above all other Churches. But how hath char 
little flock of laughter , which hath, wept for it, and 
frnecls, and printed, and done and ſuffered for it, beene 
ted and perſecuted ? who have been. the {corne and 
ſhame, and reproach of men, but a company {otyoor weak- 
lings, for going out a few milesto hear a faithful, paintul 
Preacher, from thoſe idle Shepheards, who either could 
not feed chew with knowledge and underſtanding at home 
or elſe would not doitthrough grolf program » Or Cx- 
cream idlenefle And now, fince God hath broken the 
yoke of their oppreſſors, and ſer his people at liberty to re- 
rutne to Slox and her ſolewne afſemblies as in dayes of 
old, and hath given to them the deſiges of cheir heartsgthat 
they may now be as boly on the Sabbath as they will wich- 
out any to reproach them, ar leaſt rocounrenance ſuch 
reproaches of them ; now 1 ſay when one would think 
the  ———y Sabbachs (which ſo many of Gods ſcrvants 
r time have brought down to.chis generation, 


ſwiming in their ceares and prayers, and which many in 
| , theſe dayes have ſo mach looked and longed for) that eve- 
'  Fy eye ſhould be looking up co Heaven with chankfulnes 
+ for theſe, and that every heart ſhould embrace Gods Sabs 
baths wich cares of jojklnefe, and bid this dear and pre- 


clous 
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clous friend welcome, and lie and reft intheir. bolome;and 
ſo 1 doutk not but that England hath yer may a corner ful 
of ſuch precious Jewels, xo whom Gods Sabbaths are yet 
moſt precious and glorious, and who cannot eaſily for- 
ger ſuch blefſed ſeaſons and meanss in them , whereby (if 
ever the Lord did good unto them) they have been fo ofc 
refreſhed, and wherein they have ſo oft ſeen God, where« 
jn they have ſo oft met wich him, and he with them z bur 
whoſe heart will it not make to relent and (igh, to hear of 
late a company (not of ignorant deboſht perſons, malig- 
nants, wm hex and corrupt and carnal men)bur of ſuc 
who have many of them in former times given great hopes 
of ſome feare of God, and much love ro Gods Ordinan- 
ces and Sabbaths 3 and now (whar hurt the Sabbaths Or 
dinances of the Lord Jeſus therein have donethem, I 
know not, but) it would break ones heartto ſee whar little 
care there isto ſanRifie the Sabbath, even by them: who 
chink in their judgments that the day is of God, What 
poore preparation for ir, either in themſelves or families / 
what little care to profit by it,or ro inflruR and catehize 
their families, and to bring them alſoir love withit | what, 
ſecret wearinefle and dead-heartednefſe ( almoſt wholly 
unlamented) remains upon them | what earchly thoughts , 
whar liberty in ſpeech about any worldly matter, vrclbnd: 
Iy after the moſt warning Sermon is done! that the Lord 
Jeſus hath ſcarce good carcaſſes and outfides brought him 
which cannot bur threaten more crows to pick them unlefſ® 
they repent : and yet this is not ſo fad as to ſee the looſes 
neſſe of mens Fodgmems in this point of the Sabbath, 
whereby ſome think a Sabbath tawful, burnot neceſſary 
(in reſpe@ of any command of 'God;) nay ſome think ir 
ſy perflicion ro obſerve aweekly Sabbath, which ſhould be 
every day (as they Fnagine; ) they have allegorized Gods 
Sabbachs , 'and almoft-all 'Gods Ordinances'our 'of rhe 
"world, ard 'caft fuch-pretended Antichciſtian filth/and 
-pollution'upon thetn, thar ſpiritual 'men muſt nor now 
' meddle with them ; nay verily, all duries of the' moral 
' Law, and'fruirful obedience and a————_ and fan- 
© Eikeation, graces, and humiliation,.and ſuch like , arc 
the ſecrerconrempr.of many; and 'the daſedrudgery for a 
mil-horſe-and legal Chriftiany rather then forone” that is 
"of 'anEvangelical frame; and'herein Satan! now eppears 
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with the ball at his foot, and ſeelns to threaten in time xo © 


carry 
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carry all before bim,'and'to kick and carry Gods precious 


Sabbathis our of the werld with him, and then farewel dear 
Lord Jeſus with all thy fweer love and life , it Sabbaths 
be once raken from us bythe blind'and bold 'diſputings of 


| wretched men ; authoriry as yer upholds them (which is 
' no ſmiall mercy) and the ſavour of -Chrifſts ſweetneſſe jn 


them,'and the external brightnefſe of the beaiiry of them, 
do ti remaine on many with that ſtrength and glory, 
that it is not (good policy for the y_ of darknefle now 
ro ithþloy all his forces againſt res of the'Sabbath: 
bur the time haſtens wherein the 'aflaulewill be great'and 


fierce, and I much fear that for the ſecret contenipr of theſe 


things, the Lord in dreadful ey will trengrhen delu- 
fions aboatthis day to breik forth'and proſper; andthen 
pray you poor Saints of God and hidden ones , that your 
flight may not be in the Wmiter, ror on the Sabbath day :' bar 
woe then to them that give ſwkh , woe thento the high 
Miniſtry chat ſhould have kept theſe gates, woe then to 
that looſe and wanton generation rifing up, who think 
ſuch outward formes and obſervation of dayes to be roo 
courſe and too low and mean a work for their enobled fpi- 


_ rits which are now raiſed higher and neerer God then to 


look much after Sabbaths or Ordinances, graces or du- 
ties, or any fuch ourward forms; for I doubt not bur if af- 
terall the Tighrand glory ſhining in England concerning 
Gods Sabbaths, if yet they are not thereby become preci- 
vus, bur that the Lord will make them ſo by his plagues, 
if this fin once get head , God will burne up the whole 
world, and make himfelfdeeadfulto all fleſh, untill he 
hath made unto himſelf a hely*people, and a humble peo- 
ple, that ſhall love the duſt, and take pleaſure in the very 
ſtones of bis houſe, and love the cr where bus Honour 
dwuls, and long for the time wherein his preſence and 
blefling ſhall appear and be poured our upon the Sabbath 
diy, It's tnatter of thegreateſttriourning, that they above 
all ould rroubleGdds reſt, wherfis perhaps chcir 
ſouls have tound ſo much reſt, or might have done , that 
in theſe times, whereiz che Lord Jeſus was coming out to 

ive unto his houſe his Ordinances, and unto his people 
his Sabbaths and dayes of reſt every way, that now they 
above all others ſhould offer to pull them our of his hand, 
tread them under foot, and hereby reach all the prophane 
rout inthe world to do thelike with a quiet confcience,and 
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without any check by their reaſonings z that 11w when 
God is waſting che Land, and burning down its glory, for 
the fins _—_ his Sabbachs, that juſt atthis time, moE 
then ever, they ſhould riſe up to polute and prophane this 
day. The Lord grant his poor people to ſee cauſe at laſt 


tomourn for this fin, that the reſt of the Sabbath may be 


reſt ro their ſouls, eſpecially in this weary hour of Tem- 
pration,which is ſhaking all things, and threatens yer 
reater troubles unto all leh. The Lord Jeſus certainly 
th great blefings in his hand co poure out upon his 
opte in giving them better dayes,and brighter and more 
Deanriful Sabbaths,and glorious appearances ; bur I fear, 
and rherefore | defire that this unwiſe and unthankful 
generation may not ſtand in their own way, leſt the Lord 
make quick work, and give thoſe things ro a remnant to 
enjoy, which others bad no hearts to prize, 
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